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MARK AS A SOURCE FOR THE FOURTH GOSPEL 

H. J.FLOWERS 
PAIITILBS, CHOBLKYWOOD, IIBBTB, D6L.&JID 

WHEN we compare the Fourth Gospel with the Synoptics, 
we are struck at once by the differences. Bnt on closer 

examination, we see that, shimmering through the differences, 
there are points in which John and the Synoptics agree. That 
makes us wonder whether John had any or all of the Synoptics 
to work upon. We shall take it for granted that Mk. baa 
been 11Sed, together with other sources, by Lk. and Mt. It 
may be that Mk. itself is of composite authorship, and it may 
also be that interpolations into the original writing can be 
found, but, taking it as a whole, internal evidence seems to 
vindicate the tradition that the Gospel goes back to Petrina 
teaching. We will examine, in more or leu detail, the Gospels 
of Mk. and Jn., to see whether there are signs of dependence, 
leaving out of account the fact that we poueas Mt. and Lk. 
It may be that some of the changes that John makes to the 
Markan account have juatification in either Mt. or .Lk. But, 
for the time being, we shall assume that mch changes 88 Jn. 
does make, he makes on his own authority, irrespective of the 
fact that he may have been preceded by others. This seems, 
on the whole, to be the simplest plan. We poueu then two 
Gospels, one going by the name of Mk. and the other by the 
name of J n., and we shall apply to them much the same kind 
of analysis 88 is generally applied in the discussion of the 
Synoptic problem. That is to say, we are searching for the 
following points, (a) do Jn. and Mk. record, in any degree, 
the same event.a? (b) If so, is there any evidence that Jn. used 



208 JOURNAL OF BIBIJCAL LITERATURE 

Mk.? (c) If so, how does Jn. deal with Mk. in embodying, 
supplementing or correcting him? ,v e shall first submit the 
Gospels to a detailed analysis, and then, at the end of the 
analysis, sum up the results. 

At the very beginning of our investigations, we are made 
to pause. Mk. commences with apx~ Toii Eua-,yeXlov 'l'l(l"oii 
Xpurroii, and .Tn. begins with;., apx'ii '" o Xo')'Of. Mk.'s super
scription may be taken in more than one way, either (1) as 
an early heading which arose from the conflation of an early 
title EY ArrEAION Ii' Xi' with the note APXH which 
marked the beginning of a new book, thus differentiating it 
from Mt. perhaps (so Nestle, Expos., Dec. 1894. Zahn in his 
I. N. T. is against this), or (2), as a title prefixed to the hook 
by the author himself, or (3), it may be intended to refer the 
words to the sequel. Thus, Irenaeus and Origen (Contra 
Cels11m, 24) connect the title with verse 2. Origen, in his 
comment on Jn. 1 14, says that John the Baptist may be the 
beginning of the Gospel. He also shows by the context that 
people in general took that view. On the other hand, Basil 
and Victor make the preaching of John to he the beginning of 
the Gospel. The word Eua,.-yt;,,.1011 is a favourite one of Mk., 
hut neither the verb nor the noun is in J n. If Mk. does treat 
the preaching of the Baptist as the beginning of the Gospel, 
it is fairly plausible, at first sight, to suggest that the Fourth 
Gospel is correcting, for, in the Prologue, the Gospel is carried 
hack to the Yery beginning of time. Even before the Incarn
ation, the Logos had been dealing with men as Light and Life. 
Now there is evidence, that, in the early church, apologists 
(cf. Origen, Contra Celsum) had to face the question of what 
God had been doing before Jesus came, and Mk.'s Gospel 
provokes that question, hut Jn.'s answers it. On the other 
hand, e11 apx'ii ~" o XO')'or seems to refer to Gen. 1 1, rri,,M".\i 
~;:1',t! M1i = £11 apx~ nrol,,,m O 8Eor, and even goes beyond 
it. Moreover, there is much to say for the Yiew that Gen. 1-3 
underlies many of the ideas in the Fourth Gospel, and has 
coloured more than one of its nal'I'atives. Jn. is dealing with 
the meaning of Christianity, and says that it is nothing leu 
than a new creation. There is a sacred week at the beginning 
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of the world, and there is a sacred week at the beginning of 
the renewed world. God walks in His garden in the cool of 
the evening, and J eeue walks in hie garden and is mistaken 
for the gardener. It may be that Jo. is correcting Mk.'e con• 
ception, but if so, he has Gen. in mind in his vocabulary (cf. e• 
apx.,ij, a 9eor, e<yEffTO, tTICVTla, ICOfT/Wf, ~. {uni). 

JOHN THE BAPrIST AND THE BAPrISM OF JESUS 

The prophetic quotation in Mk. may not be original, but 
the point to be made here is that, in Mk., the quotation 
belongs to the author, and is an exact quotation from the 
LXX, except that for ail-rou the LXX has Toii 6eoii .;,-•. 
John puts it all into the mouth of the Baptist, and has a 
considerable change in language. Mk. states that John the 
Baptist came preaching repentance, but the main emphasis is 
on the "coming one," greater than the Baptist (1 7-8). The 
Fourth Gospel omits all reference to the personal ministry of 
the Baptist as being worthy in itself, and treats him as nothing 
more or le89 than a witneBS to Christ. Mk. does not show 
that John recognizes Jesll8. The Fourth Gospel adds 1 te-22, 

for which it has no parallel in Mk., and is emphatic, both in 
the Prologue as it stands (it seems to need reconstruction), 
and in the self• witness of the Baptist, that he is nothing but a 
voice, but there is justification for this in the self-subordination 
of the Baptist himself as given in Mk. 1 7-8. However, the 
strong and reiterated language of the Fourth Gospel is hard 
to explain, unless it had other sources at its disposal, or unless 
it was dealing with the problems of its own day. 

,Jn. 1 24-34 is parallel to Mk. 1 7-11. The Baptist is never 
called o /3a11Tttrn/f by J n., although his baptism is spoken of 
in 1 25, 28, 28, 31, aa; 3 2a; 4 t; 10 40, bnt always incidentally 
and never directly. Both Mk. and Jn. say that the Baptist 
&89erts that he baptizes with water, but the one who comes 
after him will baptize er, 7111E,;p.a-r, a-ylt,,. I But in Mk., this is 

t In Bapti3t Quarterly, October 111116, I eoggeat that what John 
really predicted wBB a baptism b "'"'1¥"ffl nl rv,t 
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said before the baptism of JesUB; in Jn., in the passage which 
apparently corresponds to the baptism. Mk. has o i'trJ(!Jponpor 

• , J '-- - • • , • , J h .:t: p.ou or,a-o, p.ou, n. Wl,II o orw• p.ou t!pxoµ.evor. n. as '"'-'or 
for ircaKJf, and fva ~Jo,., for ~iia-a, and has aih-oii TOIi ,pal'Ta 
TOV inroJ~µa-ror for TOIi lµavra TOOi/ inroJ,,µaTOIII ai}roo, thus 
making into an honourable act what, in Mk., is an act of 
menial senice. In relating the baptism of J esUB, Mk. states 
that JesUB saw the heavens opening and the deacent of the 
Spirit, and then goes on to say, without relating the persons 
who heard the voice, that the voice came saying, a-u el o ulor 
p.ou o a,yarf/Tor, ;., a-ol E~Jo"'70"a, but the very form of this 
sentence with a-tJ and a-ol shows that the voice came to J esns. 
In the account of the Fourth Gospel, we notice the following 
points: (1) It does not mention at all the baptism of Jesus, 
but shows, by the language it uses, that it is acquainted with 
the tradition. (2) The purpose and effect of the ,iaion are 
changed. The Baptist says that he was forewarned by God 
about the vision. The voice is not mentioned. The Spirit 88 

a dove comes down and abides on Jesus, but the effect is not 
mentioned. It is the effect upon John which is important. It 
enables him to recoguize the Messiah, to declare Him publicly, 
and to state that he is the one who is to take away the sin 
of the world. It is quite plain that the author of the Fourth 
Gospel was acquainted with the primitive tradition, but it is 
also equally plain that he is departing from it. Another 
addition of the Fourth Gospel is the statement that John 
baptized in Bethany beyond Jordan. Mk. states that John 
preached in the wilderness, and baptized in the Jordan. 
Another point is one of chronology. John says that the vision 
of the dove came on the day following the prediction of a 
follower by the Baptist. Mk. dates it vaguely 88 "in those 
days." 

The ne:xt point where Jn. and Mk. meet is in Mk. 1 H-ts, 
and J n. 4 1-a. J n. has already related the call of four disriples, 
a call which will be di!cussed later, he has related the ministry 
in Cana, Capernaum, JerUBalem and Judaea, but where he 
meets Mk. is in saying that Jesus left J udaea and went back 
again into Galilee. It is the evident intention of Mk. to 
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connect the beginning of the ministry of Jesus and the end 
of that of John, and the mesaage is much the aame, the near
ness of the Kingdom of God, and the need for repentance as 
a preparation for that Kingdom. But the connection of the 
Fourth Gospel is quite different. Apparently Je8US leaTes 
Judaea in order to avoid premature conflict with the Pharisaic 
party there, who were comparing his baptism with that of 
John, for John was still baptizing. Here we have a direct 
contradiction of the tradition embodied in Mk., and it seema 
as if the Fourth Gospel were relying upon a second tradition, 
and endeavouring to correct the first. One would have thonght 
that the theological outlook of the author would have prevented 
him from allowing the ministry of the Baptist to continue 
alongside that of Jesus, and we are almoRt forced to say that 
historical tradition is appearing here through the theological 
framework. 

In the removal from Judaea to Galilee, Jesus pasaed 
through Samaria and evangelised it, according to the Fourth 
Gospel. This again has no parallel in Mk. We must now 
examine the additions and changes which we find in Jn. as 
against Mk., prior to the removal to Galilee. They are as 
follows: 

(1) Immediately after the baptism of Jesus, Mk. gives an 
abbreviated account of the Temptation. This is not definitely 
referred to in Jo. It is not, however, opposed to the spirit of 
that Gospel, as some scholars suggest. Many seem to forget 
that the J ohannine Christ is, after all, depicted in an historical 
narrative, and that the author was historian enough to make 
Jeaus real as well as ideal. Jn. 12 27 shows that Jesus could 
be uncertain. J n. never speaks of Jesus being tempted, but 
he describes a real temptation, when he says that the Jews 
tried to make Jesus king. 

(II) According to the Fourth Gospel, the day after the public 
witness of John the Baptist to Jesus, two of his disciples, 
acting upon his testimony, followed Jesus and became his 
disciples. One of the two was Andrew. He fonnd Simon and 
brought him to Jesus, saying that they had found the Messiah. 
Jesus gave Simon the surname of Peter. The connection in 
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Mk. is absolutely different. Here Andrew and Peter are found 
fishing in the Sea of Galilee, after J n. had been imprisoned, 
and there is no trace of their having been formerly John's 
disciples. Mk. mentions the surnaming of Peter in 3 ts, at 
the charge to the Twelve, although this does not of neceBBity 
mean that the name was conferred then, although the use of 
ntt6.,,m, suggests it. And, according to Mk., the disciples did 
not confess belief in the Messiahship of Jesus until Caesarea. 
There is no parallel either of thought or language between the 
two accounts. 

(3) According to Jn., the day after the calling of Andrew 
and Peter, Jesus determined to go into Galilee and called 
Philip. Philip found Nathanael, and the conversation between 
Nathanael and Jesus is related. Title is not in Mk. On the 
other hand, Mk. relates the call of James and J obn, the sons 
of Zebedee, in close connection with that of Peter and Andrew, 
which is not in Jn., unless it is suggested in the other disciple 
who was called with Andrew. Even then the circumstances are 
entirely different. 

We need now to examine (l) the relation between the 
Ma1·kan and J ohannine accounts of the journey into Galilee, 
and (2) the Synoptic and J ohannine accounts of the appoint
ment of the Twelve. 

(1) Mk. leaves an interval between the Temptation of Jesus 
and his preaching in Galilee. This may mean that Jesus did 
not preach at all in the intenal or that the preaching was else
where than in Galilee and Mk. knew nothing of it. (The second 
view is put forward by Askwith, " The Historical Value of the 
Fourth Gospel," p. 264.) The first view is the more natural. 
In any case, the preaching in Galilee and the imprisonment of 
John are closely co1Telated in the mind of Mk., chronologically 
if not causally. Mk. includes in this visit to Galilee the preach
ing of the Gospel and a visit to Capernaum, where many people 
are healed. According to Jn., there were two early visits to 
Galilee , one made before the arrest of the Baptist, and the 
other some time after. But in neither case is the visit in any 
way dependent upon the imprisonment. In the tint visit, some 
of the disciples were called. There is no suggestion of fame, 
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no preaching, but there ia a visit to Cana, during which Jesua 
manifested his glory. There ia a visit to Capemaum. Then 
comes the visit to Jerusalem, and then, as a result of the actions 
of the Pharisees, the jonmey back into Galilee, where Je111111 

is received and heals the officer's eon. We thua see historical 
tradition showing itself in Jn., in that the ministry of Jesus be
gins in Galilee, and that there he performs miracles and calls 
his disciples. 

(2) M.k. describes J esns as calling whom he would to be his 
disciples, and emphasises the absolute, uncontrolled action of 
Jesus. Lk. and Jn. have "chosen out." Mt. does not aay that 
the Twelve were chosen by Jesus. He omits Mk. 3 1a-111a, and 
therefore Mt. 10 1 is unexpected. A difficulty is left over un
solved by the Synoptics, in that Jesus chose as one of his dis
ciples a man who afterwards betrayed him. Mk. calls Judas 
"traitor" in the very first catalogue of the apostles (3 1e), 

becauae that name stuck to him in the Church. Jn. solves the 
difficulty to hie own satisfaction by saying that Jesus knew from 
the beginning who would betray him (cf. 6 H, 10-11). The sole 
purpose of this note is apologetic. In 6 iu, the Sinaitic Syriac 

• •' ' 'r , ... , 'I ... , • "' ' ' , ' Omits !/OEl 7ap I!', apx'lf O IJO"OIIS' TIVff flO"IV 01 JUI TIO"Tfl/OVTEf 1'.CU 

Tlr ea-TIV a 1rapoU,n,v auTOV. Blass and Merx follow, and strike 
it out of the teJ:t, Blass because o 1rapadilHraiv is a unique use of 
the future participle in Jn., Merx for the additional reason that 
ol d,l,dea:a are mentioned only inJn. in 6 67, 10, 11and2024, and the 
notice is quite inexplicable, since this Gospel has given no account 
of the calling of the Twelve. (Die rier kanonischen Evang,i/,ien, 
Pt II, Section II, pp. 140-146.) These reasons are quite un
satisfactory. Jn. takes it for granted that his readers know 
about the calling of the Twelve (cf. 15 10). Merx seems to have 
forgotten that Mt. also refers to the Twelve (10 1), and yet does 
not describe Jesus calling them. Lk. says that Jesus called 
the Twelve, u Apostles," (6 ta), although he does so indirectly, 
and the word is not put into the month of Jesus. It may be 
the point of view of the historian of the Early Church showing 
itself. In J n. 13 141, "the apostle" is called "the se"ant," 
showing that Apostleship is founded not only in companionship 
with Jesus during a certain period, which is the point of view 
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in the early part of Acta, but in loving service. Mk.'s view is 
that the Twelve were appointed in order that they might be 
with Jesus and preach. Mt. and Lk. omit the first purpose, 
whilst J n. omits the second. The Synoptics show how the 
disciples came to know that Jesus was Messiah, and preached 
before they acknowledged who he was. Jn. nowhere describes 
the Twelve as being away from Jesus, except on two occasions, 
when they went to buy bread during the visit to Samaria, and 
also for a short interval after the Feeding of the Five Thousand. 
The disciples are never described as going on a preaching tour, 
and in the whole of the J obannine narrative, there seems to be 
no place for the tour. The disciples know Jesus from the 
beginning, although thel'e are signs of ignorance, as in the 
question of Philip during the last discourses. 

After the call of Philip, the Fourth Gospel describes the visit 
of Jesus to Cana, and the wedding there, which has no warrant 
in Mk. And there are many things which suggest that it has no 
warrant in history. It is not at all unlikely, however, that the 
story is built up from Synoptic sayings, such as the wine of the 
Kingdom, the parable of the wine and the wineskin&, and the 
Lukan remark that people prefer old wine to new, because they 
think that the old is better. 

After the wedding, according to Jn., Jesus went to Caper
naum with bis family and disciples, and stayed a short time 
(2 12). There seems to be no purpose in the remark, unless it 
is a reference to what we know from Mk. I 21. Mk. says that 
Jesus went with some others (apparently the disciple■ whom he 
had called just before), but makes no mention of bis family. 
Both, however, in scattered references, suggest that the home 
of Jesus was there, and that Joseph was dead. 

John relates that, after the stay in Capernaum (the ministry 
is not mentioned, although Mk. deals with a bee.ling and preach
ing ministry), Jesus went to Jerusalem, cleansed the Temple, 
and had a conversation with Nicodemus. Preaching and miracles 
are mentioned, and the impression is that the intluence on the 
people was very great. One point of difference between the 
Mo.rkan and J obannine accounts falls to be examined here, 
namely, the cleansing of the Temple. The literary relationship 
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between the two is quite negligible. There is hardly a Bingle 
point of contact. The following differences call for notice. 
(a) Mk. puts the cleansing on the day after the triumphal 
entry into Jernsalem, before the le.st Passover. Jn. put.a it in 
the first visit to Jerusalem, a.t the beginning of the period of 
the Judaean ministry. (h) The connections are quite different. 
In Mk., the cleansing is the sequel to the hom~e which the 
people ha.d given to J e11us, and if he has not the support of 
the people in his act, at lee.st they are not opposed to him 
(cf. Mk. 11 1s). But in Jn., it is an outburst of prophetic zeal 
at the first contact of Jesus with the established religion. 
(c) In Jn., the act is sudden and final; in Mk., it seems to be 
part of a lengthy and continued policy (cf. ll 1&-11). (d) The 
words of justification for the a.ct are different, but they express 
the same idea. (e) Jn. apparently means that only the oxen 
and sheep were driven out. Mk. sayB the people were driven 
out. J n. a.dds the use of the scourge, a.nd the reftections of 
the disciples, but omits the notice regarding the support of the 
people. He a.lso adds the discussion with the Pharisees over 
the destruction of the temple, and uses the words, "Destroy 
this temple, and in three days, I will raise it up." Mk. does 
not state this in connection with the cleansing, but he mentions 
it e.s being one of the accusations brought against Jesus at 
his trial. 

The conversation with Nicodemus bas no parallel in Mk. 
Then we are given another notice in the Fourth Gospel that 
John's ministry was carried on alongside that of Jesua (3 22-ao), 
with a direct contradiction of Mk. or the tradition given to us 
in Mk. in the statement that John was not yet cast into prison 
(3 24). If this is not a contradiction of some tradition which 
the author knew was in circulation, it is hard to understand 
the notice. For the Fourth Gospel nowhere describes the im
prisonment of John. 

The next place where the narratives of Jn. and Mk. meet 
is in the account of the feeding of the Five Thousand 
(J·n. 6 1-1a - Mk. 6 ao-u). But before then, there ha.ve been 
many cases, where Jn. reminds us of Markan phraseology. 
These will be tabulated later. 

16 
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In the accounts of the feeding, we notice first that the con
nections are quite different. Mk. connects the feeding with the 
retirement of Jesus with his disciples into an uninhabitated 
region, to give them a rest after their mission. Jn.'s chrono
logy is very vague, and he says, "after these things, Jesus 
departed over the Sea of Galilee, that is, Tiberias." This is 
a good illustration of the fact that Jn. is not endeavouring to 
preserve strict order, or to give a full account of the ministry 
of Jesus. J esl18 departs from the scene of his ministry at the 
time, which is left quite indefinite. The preceding chapter 
speaks of the healing and teaching of Jesus in Jerusalem, and 
it is most unnatural to speak of the departure of Jesus "acroBB 
the Sea of Galilee." Mk. also says that Jesus crossed the sea. 
with his Disciples, a'11'~8ov Ttp 1r>..ol'I' Eir fp'lµov T6-rov, for 
which J n. puts " a.cross the Sea. of Galilee." Mk. seems to 
have a small point which brings his main chronological position 
into line with that or Jn. In verse au, he speaks of the people 
sitting down on the green grass. This shows the time to be 
the Passover. Bacon, on the other hand, says that such a. 
notice is quite within the capacity of any early evangelist who 
had witnessed Christian love feasts in the open air. If the 
reference were isolated, this might be true criticism. But Jn. 
also refers to the grass in 6 10, and he also mentions the 
nearness of the Passover in 6 ,. This seems to show that Mk. 
knew that there was a Passover feast during the ministry of 
J esl18 other than that referred to at the end of the Gospel. 
Mk. and J n. both say that the crowd followed J esl18, but in 
entirely different language. Mk. says that the people followed 
J esl18 by land, but also that they reached their destination 
before Jesl18. Jn. gives us the reason why the people followed 
,T esus. It was because they saw the signs which he was per
forming upon the sick (6 2). Mk. says that Jesus had pity on 
the people, and taught them to such a late hour that it was 
necessary for the disciples to intervene. Of this there is nothing 
in J n. Here, J esl18 went up into the highlands and sa.t down 
with his disciples, and as soon as he saw the people coming to 
him, suggested to Philip that food should be given them. 

In Mk., the disciples make the suggestion that Jesus should 
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send the people away to buy food. Jesus tells the disciples 
to give food to the people. The disciples ask whether they 
are to go and buy bread, and say that 200 denaria would 
be required. Jesus o.ska how many loaves they have. The 
disciples go to fiud out (-y11ovrer) and answer "five and two 
fishes." In J n., there is no mention of the need of the people. 
Jesus asks Philip where food ia to be obtained for them (the 
first mention of food is from Jesus, not from the disciples), 
but he asked this, testing Philip, for he himself knew what 
he intended to do. ~ Die lt"irkliche Frage Jesu bei Mr. wird 
bei Joh. zur vers11chliche11 Schei11frage herabgedruckt ent
spreche11d seiner hohen Christologie." (W ernle, Die Synop
tische Frage, p. 238.) Philip says that 200 denaria would not 
be enough to buy food for all (notice the agreement on the 
price). Andrew interrupts with the remark that a boy ia there 
"ith five barley loaves and two small fishes (agreeing with Mk. 
in the numbers, but adding tep16l»ow, and using the diminutive 
o+ap1a). 

In Mk., Jesus commands, but indirectly, that the disciples 
should make the people sit down in companies on the green 
grass, and the people sat down in companies of fifty and siity. 
In Jn., the direct command ia given, mention is made of the 
grass, but nothing is ea.id about sitting down in companiea. 
Both Mk. and J n. say that the people sat down, using ,u,
rre!Ta11, but it is hard to understand how such a thing could be 
expressed without the use of some such word. Jn. says there 
were five thousand men (uJ/Hf, 6 10), a note which Mk. puts 
at the end of the account of the miracle (6 ")- Mk. says 
JeBUB took the loaves (>..afJ,:,11), looked up into heaven, blessed 
(cuXci-y,,!Tev) and broke the bread, and gave it to his disciples 
to distribute it to the people. Jn. says Jesus took the loaves 
(l>..a{Jo), blessed them (E~ap1a-nia-ar), and himself distributed 
it to the people. Mk. says the people ate and were filled 
(ex,op,;!T6.,!Ta11), and that the disciples took up ,c;\.a!Twn-a ~ 
..A.' ' ' ' ' ' ~ ' 9' J th 1 a:.,,,,111U111 .,,,..,f'O'µaTO ,ca, a,ro T11111 1x 1111111. n. says e peop e were 

filled ( e11E"lt'>.,j!T6'l!Ta11, which seems to be a stylistic correction 1), 

i J n. uaes 'xo,,,.,,,,.,,. in 6 1111 however, showing that be knew the 
Markan word. 
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and J es118 gave orders for the fragments to be collected. 5 The 
disciples did so ra~ '7£1"0'a11 U,JE«a roq,l11011f rXaO'p.aT11'11 ;,r Tedi/ 

7rl11Ta &f'T"'" Tedi/ rp16b,,,,11 a nnplo-O'flJO'OI/ TOif /3E/3P"'1COO'W. 
Mk. appends immediately to the miracle the remark about 

J es118 sending his disciples across the sea towards Bethsaida, 
while he dismissed the people. When this was done, he went 
up into the mountainous parts to pray. After that, we are 
given the account of the walking on the sen. According to 
Jn., the miracle aroused the expectations of the people, they 
saw that Jes118 was a prophet and desired to make him king. 
To escape them he went up into the hill country alone. (It 
is to be noticed that we have not been told since 6 s that 
Jesus had come down again.) In the evening, the disciples 
went down to the shore and sailed across towards Capemaum. 
It is not said where they had been in the meantime, no mention 
is made of compulsion, and nothing is said of J ee118 bidding 
good-bye to the people. Then follows the account of Jee118 
walking on the sea. We m118t now examine the accounts of 
this miracle in Mk. and Jn. 

In Mk., when it WILB late in the evening (o'1,lar ,ye110,,J"'lf), 
the boat was in the middle of the sea, and Jesus was alone 
on the shore. Jesus saw the disciples ha.rd-pressed in their 
rowing, for ~ &11Eµ.or w:i.s against them. About the third watch, 
he came to them walking on the sea, and wished to pasa them 
by. They saw him, were afraid, and thinking it was a vision, 
they cried out. He spoke to them, 6apO'Erre, ;.y,;, ei',,.i, /UI 
q,o{3Eio-6e. He climbed into the boat, the wind ceased, they 
became more afraid, for they had not learned the lesson of 
the loaves, because their heart was hardened. In Jn., when 
it became late (o'1,la ~lllfTo), the disciples went down to the 
shore, and crossed over the sea towards Cnpemaum. Dark
ness came on, and a great wind (av/µ.ou µ.e,yaXou 7rl/;OIITOf). 

When they had rowed about twenty five or thirty stadia, they 
saw J ee118 walking on the sea and nearing the boat, and they 
became afraid. Jes118 said, ;.y,;, ei'µ,, µ.;, q,o{jeirie. They were 

3 In Jo. alone, do we have the command of Jesus for the fra~ments 
to be gathered up, 
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willing to take him into the boat, and immediately the boat 
came to land. 

After this miracle, Jn. and Mk. again separate until Jn. 7 t -

Mk. 9 so. Mk. has, before this, spoken of other miroole11, a 
tour to the north for which no motive is given, then another 
miracle of feeding, perhaps a duplicate of the story of the 
Five thousand, with language which is less picturesque and 
more eucharistic. This miracle is followed by an encounter 
with the Pharisees and a cure. Then follows the te.aching on 
the way to Caesarea, which is "historically and doctrinally the 
milestone in Mk.'e Gospel" (Bacon). In Mk., the meaning or 
the incident is not to be found in the confession or Peter, but 
in the fact that here we have the beginning of the doctrine 
of the Cross. It haa been adumbrated berore, and the Goepel 
has all along been preparing for it, but henceforth it is central 
in the mind of Jesus. Then follows the account of the trans
figuration, the discussion of the Elijah tradition, and the curing 
of the boy with an evil spirit. Then Jesus leaves bis retreat 
with his disciples and travels southward through Galilee. We 
have none of this directly in the Johannine narrative. Yet 
there are signs that Jn. has used the same kind of tradition 
that we find in Mk. That he should leave out of hie narrative 
the account of the transfiguration is perfectly intelligible, aa it 
has no place in his Christology. But the eucharistic colouring 
found in Mk.'s story of the feeding of the four thousand haa 
been el[panded into the doctrine of the mystical communion 
of the believer with Christ, with the new thought that the 
bread of life is to be equated with the Body of Christ (chap. 6). 
And we can, I believe, find a parallel to the confession of 
Peter at Caesarea in 6 es - 89. If it is the same confession, 
it has been altered beyond recognition, and Westcott says 
therefore that the two confeesione are different. But there 
are points of contact. (1) In Jn., the confession follows the 
feeding of the Five Thousand. In Mk., it follows the feeding 
of the Four Thousand. This raises the assumption that Jn. 
follows Mk., especially if the story of the Four Thousand is 
a duplicate of the other. (2) In both Mk. and Jn., the con
fession of Peter is a set-oft' against the disappointment of the 
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crowd and their troubled minds. (3) "Whom say ye that 
am?" is not so very far removed from "will ye also go away? 
There m11Bt be some recasting of phraseology, since, according' 
to Jn., the disciples knew who Jesus was long before this. 
(4) o ci71or -roii 6eoii appears only here and in Mk. 1 21-2s in 
the Gospels. In Mk., it is the confession of the demoniacs, 
wrung out of them by the personality of Jesus. In Jn. we 
have no demoniacs and no confession by demoniacs, but we 
have a knowledge and a belief in Jesus gained by experience 
(note the tenses, 7rr.r1rrreJicaµev and i-yvw,caµev). Here Jn. 
shows signs of the Synoptic idea of the disciples growing into 
belief in Jesus. In Jn., knowledge and belief are equated. It 
is 7vu,1r1r which is required, as the Gnostice were beginning 
to demand. But real 7vw1r1r is 7r{1rT1r. And both these are 
the result of moral endeavour. They are allied to a7a7r,,. 

(5) In Mk., it is plainly shown that the confession gave Jesus 
the opportunity to teach "The Cross." In ,Jn., the confession 
follows the claims of J eeus and the consequent sifting of the 
people into followers and opponents. Mk. shows that Jesus 
began to concentrate attention upon the disciples, consequent 
on such a sifting. 

According to Jn., after the feeding and teaching, Jesne 
came from the north to Galilee, and taught there. He was 
unwilling to go into Judaea, because the Jews desired to kill 
him. • We find an interesting parallel between Mk. 9 30 and 
Jn. 7 1-4. In Mk., we have just been told of the Trans
figuration and the healing of the boy with an evil spirit. Then, 
we are told, .Jesus journeyed through Galilee with his disciples 
and wished no one to know of it. In this period of obscurity, 
he taught his disciples again concerning his sufferings. They 
all came to Capernauro, teaching followed, and then begins 
the account of the last journey to .Jemsalem (10 1). The 
reason why Jesus wished to remain in obscurity is not made 
perfectly plain in the Markan story, but we are given help 
in Lk. 9 s1, where we are told that the days of Jeans were 
fulfilled, and he deliberately set himself to risk all on a final 
visit to .Jerusalem. But Jn. has a similar notice in 7 1-4. 

J eeus is now in Galilee, and does not wish to walk in J udaea, 
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ecanse the J ewe seek to kill him. He does not travel up 
'ith his brethren, but goes up IWlf h, •pvrri;. This is one or 

.nany minute signs that the Markan outline allows itself to 
show through the ,J ohannine covering, no matter how much 
the general scheme is changed. 

Mk. 10 1 and Jn. 10 22 again show contact. The final 
departure of Jesus from Galilee in Mk. 10 1-2 marks the 
beginning of the Judaeau ministry. The details or this are 
vague until Jesus reaches Jerusalem, when the account be
comes much more complete. The cure of the blind beggar 
outside Jericho marks the opening stage of the Me&11ianic 
entry into the capital. Dialogues are held in the Temple, 
where ,T esus teaches in the daytime, but every night he goes 
out to Bethany, and makes that village his headquarters. Ou 
the first day, there is the entry, Jesus looks rounrl the Temple, 
does nothing and returns to Bethany. On the second day, he 
goes to ,T erusalem, curses the fig tree on his way, enten the 
Temple, and returns to Bethany. Ou the third day, he again 
goes to Jerusalem, the disciples notice the withered fig tree, 
and there follows the teaching in the Temple and to the 
disciples. Then begins the story of the Passion in 14 1. In 
Jn., the sequence is absolutely different. We have the account 
of the feast of Dedication, and the story of the man healed 
on the Sabbath day, and the opposition of the Jews. Then 
J eeue crosses the Jordan, stays there a short time, hears or 
the sickness of Lazarus, stays yet longer, and then goes to 
Bethany, raises Lazarus, and as a result, many Jewa believe 
on him, but the Pharisees plot against him. Bethany is called 
the village of Mary and Martha, who have not been mentioned 
before, which again presupposes that the reader knew of them. 
Jesus will not go to Judaea, but goes to a place called 
Ephraim with his disciples. The Passover is near. Then m 
days before the Passover he goes to Bethany again, and the 
story of the Anointing follows. Then comes the entry, the 
arrival of the Greeks, teaching, withdrawal, further teaching, 
and then the last supper, the day before the Passover. 

There are several things which need to be said as the result 
of this analysis. (1) It seems to be one of the few cases in which 
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entweder ... oder can be applied. The days in which Mk. and 
J n. could be set over against each other as absolute contra
dictories have gone by. As we have seen already, there are 
numerous cases of parallelism between them, and it is quite 
certain that there is in Jn. a nuclens of tradition analogous to 
what we have in Mk., even if there is no more. No longer can 
we treat it as idealisation with no attention to historic fact. 
Many scholars also have carried their belief in Mk. as against 
Jn. much too far. Mk. shows gaps in the narrative which cause 
great difficulty. He seems to have doublets which compel us 
to exercise judgment. And the Gospel is not the simple picture 
of Jesus that many still seem to think. We have dogmatic even 
here, and the difference between him and J n. is not so much 
one of kind as one of degree. Yet in the case of the last week, 
it seems necessary to put Jn. and Mk. against each other. 
Neither may be right. Both cannot be. There is no place for 
the raising of Lazarus in the story of Mk. He presents an 
intelligible sequence of events. Probability is all on bis aide, 
and in questions of ancient history, we have to be guided, in 
nine cases out of ten, by probabilities. (2) From this point 
onwards, Mk. and J n. separate almost entirely and touch at 
only isolated points. (3) The anointing six days before the 
Passover of which we are told in Jn. 12 1-11 is equivalent to 
the anointing recorded by Mk. later, two days before the 
Passover. We can find several points of contact between the 
two accounts. Both dinners are said to have been held in 
Bethany. Mk. says that it was in the house of Simon the Leper. 
J n. says that Lazarus was there and the impression is that it 
waa not in his house. Jn. says the woman's name was Mary. 
Mk. speaks only of a woman. According to Mk., the woman 
had a>..afJatrrpov µ.vpou vap3ou 'll'llrTUCijf 'll'o>..vn>..oUf. Jn. says 
Mary took a pound µ.upou vapJou 'll'Urr,a:ijr 1ro>..vrlµ.ou, but omits 
a>.afJarrrpov. Mk. says she poured it over the bead of Jesus. 
Jn. says she anointed the feet of Jesus and wiped his feet with 
her hair, and mentions the fact of the whole house being filled 
with the odour of the ointment. Mk. says that some people there 
were angry; Jn. says that it was Judas particularly, and adds 
the significant remark about J udaa being a thief. The complaint, 
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according to Mk., was "the ointment conld have· been eold for 
over 300 denaria, (E'1t'allftl Of/1H1pl.11 Tpuucovl.11) and given to the 
poor (Jo8ij""' Toir 'IM'"'Xoir)." Jn. eays that Jndae asked why 
the ointment was not sold for 300 denaria (Tp1uovf,,,,, Of/lHJpl,.,,) 
and given to poor people (eJo8., TTf"Xoir). Mk. saye that 
Jesus answered, "Leave her alone (~'/>n"e avniv), why trouble 
her? She hath wrought a good work in me. TQIITOTf -yap Tour 

TTf"XOUf fxrre µe(J' eavrro11 KW ITa11 lJe'>,.f/TI! 0~1HJa6e aUToir ~ 
'll'Olija-a1, eµ.e OE oil Tai/TOTE fxl!Te, She hath done what she could. 
Tpoe'>..a/3e11 µ11pla-a1 µ011 TO a-a,µa ei'r ma4'1aa-,,J11," and adds 
that she would always be held in remembrance for her deed. 
Jn. gives the reply of Jeeus aa, "leave her alone (~tper aVT'1/I/}, 
let her keep it for the day of my entombing {1.,a e,'r ~,, 4,.,;pw, Too 

ma4'1aa-µoii ,u,11 T'IP-lttr?t aUTo)," an exceedingly hard phrase to 
explain, and in any case, a decided lowering of Mk. Then we have 
TOUS' TT"?(OPf -yap Tai/TOTE fxrre µe8' eavra,11, eµe Je oil Tai/TOTI! 

:-X,ETe, omitting Mk.'s redundant "yon can help them whenever you 
wish." The verbal similarities are too cloae to deny literary 
relationship, but Mk. 's accoUDt has a Meesianic significance 
which Jn.'s lacks. 

According to Jn., the day after the raising of Lazarus, the 
great mass of the people (o &x>..or To>..~). who had come np to 
the feast, went out to meet Jesus because they heard he waa 
coming to Jerusalem. Their enthnsiasm was aroused by the 
raising of Lazarus (cf. 12 e-11, by which we are to judge that 
the story was common property). It was this miracle which 
called forth the greateat faith and aroused the most bitter 
opposition. It was the people who had actually seen the miracle 
who were ultimately responsible for the welcome given to Jesus 
(cf. 12 ts). According to Mk., the order of events was as follows. 
On the last journey to Jerusalem, when J ems and his disciples 
came near to Bethphage and Bethany at the ascent of the 
MoUDt of Olives, Jesus sent two of his disciples into the village 
that lay opposite them (Bethany?), giving them instructiona 
about finding an ass, upon which no man had ever eat! He also 
instructed them what to say in caee their actions were questioned. 
These instructions the disciples carried out, and everything 
happened just as Jesus had a.aid. It appears that Jesus was 
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known in the village, and that the owners of the 888 were 
adherents of his cause (verse a). The disciples brought the us 
to Jesue, and put their garments upon it, and he sat on it 
(e,ca81an hr' aVT011). Many strewed their garments in the road, 
while others took leaves and stubble from the fields and did 
the so.me (illo1 dE C1'T1/3adaf ,cofavTff e,c TWII a7pw11). Aud 
those who went before and those who followed cried 'OCTam 
'E11>.07,,µ;11or O epxoµ£110f ;., 011oµaT11Ct1plo11 'E11xO"f'Iµ;.,,, ~ •pxoµ;.,,, 
/3aCTi>..Eia TOU TaTpor ~µ,;;., lla11eia. • OCTalllllJ Ell TO«' .;+iC1'TOlf, 
There was apparently a great crowd with him, some in front 
and some behind, but we are not told when they came or where 
they came from, According to Jn., the crowd came from Jeru
salem to meet Jesus, and took the branches of palm trees (Ta 
{Jat~ Tw11 q,0111ucuw, which may be a more polite and at the same 
time more symbolic representation of l\fk.'s C1'T1/3aoar, which is 
very ordinary and suggests no thoughts beyond itsell), and 
greeted him with the cry • OCTavva, E?M.07,,µ/11or O epxoµevor ;., 
oi,oµav-1 ,cup[or, (as in Mk.) ,cw O /3aCTIAEUf TOU 'ICTpa~>.. (the 
personalising of Mk.'s phrasti regarding the Kingdom). Then 
Jesus found an ass (Eupi,,11 011ap1011, Mk. has 'ITWA011). and sat upon 
it ( e1ea81CTEII hr' avra) in fulfilment of the prophecy of Zechariah. 
The Pharisees heard of the tumult and realised that their bands 
were tied. The world bad gone after ,Jesus. 

Several points call for notice: 
(1) In Mk., it is a crowd already collected who go to Jeru

salem with Jesus. In Jn., it is a crowd who come from Jeru
salem to meet him. (2) In both, the entry is evidently Messianic 
in the minds of everybody, the people, the author, and Jesus, 
and it is meant to have that significance for the readers also. 
(3) The action of Jesus in riding into J eruso.lem upon an ass 
is deliberate in both, although, in Mk., the agency of the dis
ciples is employed. In J n., also, Jesus finds the o.111 after the 
crowd has come out and welcomed him; it is as if he rides into 
,Jerusalem on the wave of enthusiasm. In l\Ik., the finding of 
the 888 is a preconceived plan and has a part in arousing the 
expectations of the people. It looks as if Jesus were deliberately 
walking in the footsteps of prophecy. (4) Mk.'s is the more 
primitive account, not only because of the changes Jn. makes 
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in the nature of the crowd, but also owing to the fact that Jn. 
has brought the entry into line with festal celebrations, and 
has changed one or two points to coincide with bis story of the 
raising of Lazarus. (5) The Hosanna ia practically the same in 
both, and for the main part, exactly the same. 

In the Passion narratives, the two accounts meet but seldom. 
For the sake of simplicity, we will examine them in four stages, 
(1) the events up to the betrayal; (2) the betrayal itself; (3) the 
trial scenes; (4) the crucifixion. 

(1) The ei-ents up to the betrayal. 
In Jn., the order is the supper, the foot-washing, the separation 

of ,Judas and his departure from the Apostolic company, the last 
discourses, the parable of the vine, the highpriestly prayer, the 
departure over Kedron to a garden. In the discourses,it is perfectly 
plain that the subjective element goes fairly deep, and the great 
question is not whether the element is there, but how deep it 
goes. It shows itself in the high-priestly prayer in one or two 
places: the title XP•crrov, which could not possibly have come 
from the lips of Jesus and which is an offence against historical 
decorum; the dualism of verse e, which is quite in accord with 
the point of view of the author, but seems alien to the optimistic 
spirit of Jesus, and bis view of the world; the pre-existence 
implied in verses 5 and H; and finally the tone of the prayer 
seems to be against the spirit of Gethsemane. In Mk., after 
the supper at Bethany, Judas makes bis agreement with the 
high priests, then comes the order of Jesus that the disciples 
should prepare the Passover, then while they are eating it, Jesus 
informs his disciples of the traitor in their midst. Then there 
is the institution of the supper, the departure, after singing a 
hymn, to the Mount of Olives, Jesus predicts the denial by 
Peter, and then they all come to Gethsemane. The following 
points are omitted by J n.: (1) the preparations for the Passover, 
(2) the institution of the Eucharist, (3) the conference between 
Judas and the prieats. The additions he makes are (1) the 
footwashing, (2) the discoursea, (3) the high-priestly prayer. 

We must examine in detail the places where the accounts 
are somewhat parallel. (1) The prediction of the denial by 
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Peter. In Jn., this comes after the foot-washing. It is brought 
into line with Scripture, though the quotation from the LXX 
is not exact, 0 Tp,1,,y,,,i, µ011 TOIi ~PTOII hr-ijpo e,r' EµE T~II '11'Tep11a11 
ain-oii, and then lat~r, elr e! ~µi;,11 ,rapaJ,;,rm µE. The disciples 
are at a loss to understand who is meant. At Peter's request, 
the disciple whom Jesus loved leans back on the breast of Jesus 
and asks who was the traitor. Jesus says E1Cei110r etrT111 ; ;,y;., 
,Bafw TO -.fn,,µlo11 ,cal J,;,tr,., ain-~- ,Bafar oJv TO +wµlo11 Xaµ,Ba11t1 
,cal JlJwtr111 'lovJ'.1 ~lµ.a,11or 'ltr,cap1WTov. Satan enters into Simon. 
Jesus tells him to perform his task quickly. The disciples do 
not understand what this means. Judas takes the -.fn,,µlo11 and 
goes out immediately. It is night. In Mk., it all happens while 
they are eating. ,Jesus says efr e~ uµaw ,rapaJwrTEI µe (the exact 
words of J n.), and adds o etrlJlwv µ,d Eµoii. The disciples are 
at a loss, and each wonders whether it is himself (not in J n.). 
Jesus says it is O eµ,Barroµe11or µET' eµoii Elr TO Tpv,B">i.1011, (this 
is different from .Tn.). Here it probably refers to the Charoseth; 
in Jn. the fwµlo11 is probably the tid-bit which an oriental host 
is accustomed to offer to a favourite guest. Then follows tho 
judgment of the betrayer. There is no mention in Mk. of 
Judas leaving the company, and it is not until we come to 14,s, 
where we are told that Judas comes to Gethsemane with the 
crowd, that we learn he bas left. 

(2) In Jn. the prediction of Peter's denial appears after the 
departure of Judas and in the midst of the discourses of Jesus. 
Jesus says he is going away an,,:I the disciples cannot follow. 
Peter questions this, and says that he will lay down his life for 
Jesus. The answer is 0~ µ~ a."J\.EICTWP tj,wnitrr, 1tor o3 apnitrr, µE 
Tplr. According to Mk., the denial is predicted at tho Mt. of 
Olives. Jesus tells the disciples they will all be scattered. 
Peter denies it for himself. Jesus says "" rn/l'Epo" TaVTr, T~ 
111/ICTi ,rpiv ; Jir aXelCTopa tj,to11ija-ar Tpir µE a,rapnitrr,. Peter 
again denies it, as do all the disciples. The Jlr of Mk. is 
difficult. Abbott suggests a Semitic original which reads, "twice, 
yea thrice, thou shalt deny me before cock-crow," and this seems 
possible. Anyhow, Mk. is bard and ,Jn. uses different language.' 

• It may be, however, that lllr ahould be omitted and that the • cock 
crow" refen to tbe GaUicinium (of. J. T. S, June 1921). 
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According to Mk., after the institution of the Supper, Jena 
goes with his disciples to the Mt. of OliTes, then comes the 
prediction of Peter's denial, and they all came to a place the 
name of which ia Gethsemane. According to Jn., they all pass 
over the Kedron to a garden. Perhaps Ju. has the flight of 
David from Absalom in mind. The fact that Jn. omits the 
institution of the Supper is intelligible, since its meaning has 
already been given in the discourse following the feeding of the 
Five Thousand. 

(2) The Betrayal. 
According to Mk., they all came to Gethsemane. Jesus 

told his disciples to pray, took Peter, James and John further 
on; then the story of the Agony begins. Jesus left the three, 
went on a little further, prayed, asked for the cup to be taken 
from him, found the disciples sleeping, told them to watch and 
pray, went away again and prayed (and yet a third time), and 
then said the hour bad come and the betrayer wea at hand. 
Then follows the account of the Betrayal. In J n. direct refer
ence to this is omitted, but there a.re two traces at least that 
it was known. (a) Earlier in the Gospel, after the account of 
the coming of the Greeks, mention is made of Jesus. Jesus 
says, "And what am I to say? Father, save me from this 
hour. No, not that, because it was for this that I came to 
this hour. Father, glorify Thy name," which sounds very 
much as though it is the J ohannine counterpart of the Agony 
and "not what I will, but what Thou wilt." {b) At the 
Betrayal, Peter strikes Malchus. Jesus tells him to put back 
his sword, saying TO 'll"OT,ip1011 ti Je81111Cel/ p.01 0 ranip, OU ,,;, .,,.;,,, 
aVT&; Thia reminds us of the Markan Tape"E'flCE To ronip1011 

... ' '' "" TOI/TO a'lf' ep.ou. 

In the actual account of the Betrayal, there are the follow
ing omissions by Jn. (a) The sign of the iraitor's kiss. (b) The 
expostulation of Jesus at being treated like a robber. (c) The 
flight of all the disciples. (d) The account of the young man. 
Ju. adds the falling to the ground of the people, the act of 
Jesus going forward to be arrested, his question as to whom 
they wel'e seeking, the fact that it was the right ear of the 
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servant the.t was cut off, that hie name wae Malchue, that it 
was Peter who struck him, that Jesus told Peter to put back 
hie sword, and aeked whether he was not to drink the cup 
which hie Father ge.ve him. Mk. says that Judas came with a 
crowd with swords and clubs from the chief priests, Scribes and 
Elders. According to J n., Judas took a cohort and servants 
from the chief prieats and Pharisees, who had torches, lanterns 
and weapons. 

(3) The Trial. 
The places where Jn. meets Mk. are very few. It must be 

mentioned, in the first place, that there is probably a dis
placement in J n. 18, for there is a breaking up of the denial 
by Peter into two parts, and there is a marked redundancy 
of events and phraeeology. Spitta conjectured displacement. 
Moffatt follows, e.nd his reconstruction is, to some extent, con
firmed by the Sinaitic Syriac. :Moffatt puts 18-24 between 14 

and 15 e.nd omits 25 a as tautologous. That means that Jesus 
is led first of all to Annas, who questions him and sends him 
to Caiaphas. Before, the course of events had been very 
obscure. 

Thus we have a double trial. (1) An ecclesiastical one, a 
prior examination before Annas, and then before Caiaphas, 
(2) The civil trial by Pilate. The denial by Peter took place 
between the examination before Caiaphas and the trial before 
Pilate. According to Mk., Jesus was led immediately after 
arrest before the high priest, was tried, found guilty of blas
phemy (Peter's denial follows), and then sent to Pilate. The 
trial before Annas in Jn. is apparently equivalent to Mk.'s 
account of the trial before the high priest, although the two 
accounts have not a trace of similarity. Jn. omits the false 
witness, the adjuration, the great confession, the charge of 
blasphemy, and the judgment. But he shows what Mk. does 
not show, that Jesus is the real judge. He also adds the trial 
before Caiaphas. He omits the mockery as prophet after the 
ecclesiastical trial. Now we must examine the accounts of the 
denial. 

J n.'s account is as follows: Simon followed Jesus with 
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another disciple, who was known to the high priest and ao 
gained admission into the conrtyard of the honse of the high 
priest (the honse of Caiaphas apparently). Peter stood at the 
door, the other disciple went inside, spoke to a woman at the 
door, then went back and fetched Peter. The woman said 
M~ Kai O'U eK T;;,11 µalJ,,,.;;,,, £1 TOU a"6p,Inrou TOVTOV; Peter 
answered ouK £iµl. Peter went and stood by the fire, and the 
bystanders asked M~ Ka& O'U eK T;;,11 µa9rrr;;,,, avroii £1; ,;p..,crro 
eKf PIOf Kai .1.,,..,, OUK t1',,1. Then a kinsman of Malchns said 
OUK byif, O'f £ldo11 ;,, T; air,p µer' avrou; .,,.,i>.u, 0~11 •p•crro 0 
Ilrrpos-, and immediately the cock crowed. According to Mk., 
Peter (apparently alone) followed Jesns, entered the conrt of 
the high priest (as in J n.), and sat down by the fire. A woman 
saw him there (agreeing with Jn. as to questioner, bnt dift"er
ing as to time and place), and said Kai O'U µera TOO Na( apip,oii 
;o-Ba TOU 'IIJO'oii. Peter denied, saying oin-, o1da Gin-, nlrrapm 
uu Tl Xbye1r. He went out of the courtyard, and the cock 
crowed. The girl saw him again and said to the bystanders 
o~or e~ avr•11 .O'TIII. He denied again. After & short time, 
the bystanders (agreeing with John as to queetioners, bnt 
differing as to time) said ci">..rilJ,;ir e~ avr;;,,, £1· Kai -yap rcwXcuor 
,t Peter began to swear, saying OUK olda TOIi a"6f""TOII TIIVTOII 

&11 XI-ye-re. The cock crowed a second time. Peter remembered 
the word of the Lord and wept. 

Jn.'s treatment of the trial before Pilate is very dramatic, 
with the alternating of action inside and outside of the Prae
torium. It falls into seven stages: (1) Outside the Praetorium. 
The J ewe claim the execution of their sentence. (2) Inside. 
Christ is King. (3) Outside. First declaration of innocence. 
Barabbas. (4) Inside. Scourging and mockery. (5) Outside. 
Second and third confessions of innocence. Ecce Homo. Son 
of God. (ti) Inside. Source of authority. (7) Outside. Caeear's 
friend, and last sentence. 

According to Mk., the order is as follows. After the 
ecclesiastical trial, in the early morning, there is a full meet
ing of the Sanhedrim. They bind Jesns and hand him over to 
Pilate. Pilate asks "are you the King of the Jews?" Jeans 
answers "Yes." The high priests make 11.ccnsations. Jesus 
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does not answer. Pilate marvels. Pilate asks the Jews if they 
wish to kill their king. They ask for the release of Barabbas. 
Pilate asks what evil Jeans has done .. The answer is, 11 Crucify 
him. 11 Pilate releases Barabbas, scourges Jesus, and hands 
him over for crucifixion. Then follows the mockery. 

The following points call for notice. 
(1) The whole trial by Pilate is peculiar according to Jn. as 

compared with Mk., except for the single phrase, "Art thou 
the King of the Jews?" 

(9) The time of the mockery is changed in J n. With Mk., 
there a.re two mockeries, once before the trial by Pilate, this 
time at the hands of the Jewish senate, and once after the 
condemnation by Pilate, this time at the hands of the soldiers. 
With Jn., the mockery takes place during the trial. 

(3) In p~as.eology, h~owever, ~he two a.r~ often ~e~ clos~. 
J n. has tCa, o, a-rpaTt11YTa, 'll'XE~aVTEf trrE<pavov e! a1Cav810v 
nrJO,,Kav aUToii Tji tCecpa>.ji. l\lk. has ml (o; Je trrpaTWJTat) 
evJ,J6a-tCOI/CTlV aUTOV '11'0pcf,6pav Kat 7rtpm0taa-,v aUT~ 'll'Xt!aVTEf 

cuav8,vov a-rtcpavov in the second mockery. Jn. has ;µaTtOV 
'11'opcf,11poii11 'll'Epitfla>.011 avrov. Both have xaipE O flau,Xeur TWV 
'lo11Jalt,,v, except that Mk. has not o. J n. has eJ{JOCTall avr~ 
j,a'll'la-µ.aTa, and in the account of the first mockery, Mk. has 
the more graphic and certainly the more primitive pa1rla-µ.aa-w 
avrov l>..aflov. Thus, apparently, Jo. has, to some extent, con
flated the accounts of the two mockeries. 

(4) The crucifixion, 
Jn. omits the following points recorded by Mk. (1) The 

impressment of Simon. (9) The reproaches of the spectators 
and the robbers. (3) The darkness. (4) Eloi. (5) The rending 
of the veil. (6) The confession of the centurion. 

He adds (1) The charge of Mary to the ca.re of the disciple. 
(2) "I thirst. 11 "It is finished. 11 (3) The piercing of the aide. 
(4) The ministry of Nicodemus, and many other points which 
it is not our immediate purpose to examine, but which, in the 
ma.in, bring out the dignity of Jesus. 

There a.re many points which go to show that J n. had 
access to Mk. They both say that the place where ,Jesus was 
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cmcified was called Golgotha, and both translate u Kpa,loi, 
TOTOf. They both say that two others were cmcified with him, 
J n. adding µlrro11 Je -ro11 'l'IO"oi,11, but omitting the remark that 
the other two were thieves. Both say that the soldiers cast 
lots for the clothes, but Jn. adds that there were four soldiers, 
uses different language, brings the incident into line with 
prophecy, and becomes confused over the Hebrew parallelism, 
so confused indeed, that the prophecy he quotes to support 
his fact really contradicts it. Both Mk. and Jn. mention the 
sponge of sour wine, Mk. saying Jpa~11 M Tlf Kw "r,,16ar 

, .,1:: ,. • " • ' , y , , d J -
tl'TO')")'OII Oc;Ollf TEpn:,Elf 11"0"011'1' ETO'Tl'!,€11 Oll'TOII, an n. tl'll"el/Of 
,_ .,t' , , '9 ' - •t'. • , I 
E/CEl'TO Oc;OIJf ,Utr'TOII' tl'TO')")'OII 01111 ,Utr'TOII 'TOIJ Oc;Ol/f 1/tl'tl'Oll'rf' 

TEp18E11TEf 1rpall1)vryKa11 avroii T¥ tl"TOµtJTI, The reasons given 
however are different. In Jn. the wine is given because Jesus 
says, "I thirst;" in Mk., becauee J esue says, "Eloi Eloi," 
which the bystanders mistake for a cry for Elias, and the wine 
was given apparently to keep J esue alive, to see whether Elias 
would come in answer to hie cry. Both state that, immediately 
afterwa.rds, Jesue died, according to Mk. with a loud cry, and 
according to Jn. after he had said TETAEtrTa& and inclined hie 
head. Both show that there were women at the cross, and 
they agree in that Mary Magdalene was one, and that there 
was another Mary, whom Mk. calls the mother of James and 
Joses, and Jn. calls the wife of Cleopas. Both include the 
request of Joseph of Arimathaea, but in different language. 
Mk. says that he was on the look out for the Kingdom of 
God; Jn. that he was a disciple of Jesus, but secretly, because 
of the Jews. Both state also that it was ~ Tapatrll"EW/ that day. 

THE RESURRECTION 

Mk. 16 42-47 deals with the burial by Joseph, but has several 
obscure points, which the other Synoptiate try to clear up. Jn. 
mentions two attempts to bury Jesue, (1) in HI s1, by Jews, an 
attempt which was based on the law, Dent 511 22 probably. Jn. 

• Those echollU'I are undoubtedly right who read thia aa .,.,,,, taking 
;,.,.,~ aa due to dittognphy. 

16 
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perhaps confused the law of the Sabbath with a law which had 
reference to any day of the week. Or, perhaps, if the victims 
had lived until the Sabbath, the authorities would have been 
unable to bury them, and so fulfil the law without breaking the 
Sabbath law. (2) An attempt which was successful, by Joseph 
of Arimathaea and Nicodemus, who intervened in time to prevent 
the Jews carrying out their purpose. 

There are agreements between the authentic portion of Mk. 
and J n. in the following points. They state that Mary Magdalene 
came early on the morning of the first day of the week to the 
sepulchre, and found the stone rolled away. Mk. adds that 
Mary had with her Mary the mother of James and also 
Salome, and that while they were going to the sepulchre, they 
were discussing the difficulty of removing the stone. Both use 
Tfi /J.l~ Tto11 uafJfJ,h,.,.,, Tpi,,l, which J n. explains by u,cvrlar 1-r, 
o/;O''lf and Mk. by avaTel>.a"or Tou 4Xlou, In the spurious 
ending of Mk., which is obviously a compilation, there is an 
account of the appearance of Jesus to l\fary Magdalene, which 
is taken from J n. 

Now we must examine those cues in which Jn. has detached 
sayings and incidents which seem to reveal a knowledge of Mk. 

(1) Mk. 6 2-3 is parallel to Jn. 6 42 and 7 1s. Mk. has .,,.&8,11 
Tovr,p Tain-a ,cal Tlr 4 uoq,la 4 Jo8eiua TOVT'f'; J n. has .,,.., 
om-or -ypaµµaTa olJev IUI ,uµafJ,,11.wr; l\Ik. has o.Jx om-or •O'TIJ/ 

o TltCTll)JI o uior Tijr Maplar, ,cw a.JeX<f,or 'IwcwfJou ,cw 'J,.,,,.ijTor 
,cal 'IouJa ,cal ~lµwvos; ,cal OUIC el,,.lv al iiJeXq,al aiii-ov :nfe 7rpor 
4,uar; Jn. has o.Jx om-or •O'TUI 'J,,,,.our, 0 ulor 'Io,rnjcp, 0~ 4,uir 
otJa,u11 TOIi TaTlpa ,cal -ri,11 µ,,Tlpa; In Mk., this is said at 
Nazareth; in Jn., during the discussion on the Bread of Life. 

(2) Mk. 6 4 is parallel to Jn. 4 44. J n. has Au-ror -yap 'J,,,,.ovr 
eµ.apup'IO'l!J/ ;;Tl 7rpo<prrr'lf • ., T~ ,'Jl~ 7raTplJ, TI/U/11 OUIC fxe,. Mk. 
hos oil,c ;,rm 7rpo<prrr'lf O.Tlµor el IUI • ., T~ 7raTplJ, ~IW'TOV to 
explain the rejection of Jesus at Nazareth. The very way the 
J ohannine sentence is formed seems to suggest that the author 
is referring the readers to a phrase he presumed they already 
knew. "For, you know, Jesus said etc.", seems to be the 
force of -yap. 
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(3) J n. agrees with Mk. in saying that the miracles of Jens 
on the Sabbath provoked the opposition of the authoritie11. 
Cf. Jn. 6 a, e, 18; 7 22, 2a; 9 14; Mk. 2 11, 12; 3 1, 2. But there 
is a marked disagreement in the two kinds of defence on the 
part of Jesus. In Mk., the action of Jesus is justified by the 
case of David. This is quite unneceuary according to Jn. 
Here the action springs from the Son-Father relationship. 

(4) The title of the Holy Spirit in Jn 14 2&, o -rapai>.,rr-Of, 
reflects the work of the Holy Spirit as given in Mk. 13 11. 

(6) Jn. 12 25 goes back in idea and phraseology to Mk. 8 35. 

(6) Jn. 12 u, 45 and 13 20 go back to Mk. 9 37. 

(7) Jn. 7 20; 8 48, 52; 10 20 are signs that the demonologica.l 
attitude of Mk. is not entirely forgotten by Jn. But a nearer 
parallel is found in the charge of the Jews that Jesus has a 
devil and is a Samaritan. And in all these cases the priority of 
Mk. is obvious. " In the Synoptics, the polemic is called forth 
by the Beelzebub charge, and is made within the range of 
ethical experiences and closes with a warning against blas
phemy ago.inst the Holy Spirit; its Johannine counterpart soars 
into the heights of transcendental Christological speculation." 
(Pfleiderer, Prim. Christianity, Vol. IV, p. 47). 

(8) J n. 16 14 ia parallel to Mk. 3 l!li. 
(9) Jn. 6 so is parallel to Mk. 8 11. 

(10) Jn. 3 5 is parallel to Mk. 10 15. 

(11) Jn. 16 2s; 14 13, 14 as to the power of prayer reflect 
Mk. 11 24. 

(12) The language of Nicodemua in Jn. 3 2 is parallel in 
thought and perhaps in spirit to the words of the Pharisees in 
their diacU88ions with J esua during the last week of his life 
and, if the incident is authentic, it should probably be placed 
here. 

(13) Jn. 9 8, 7, curing by means ofepittle and clay, is parallel 
to a similar phenomenon in Mk. 8 :!2-28. 

(14) Jn. 16 21 and 16 2 may reflect the predictions of Jeana 
to the disciples during the apocalyptic discourses of Mk.13 12-ta. 

(16) Jn. 13 4-5, 12-14 is an illustration of Mk. 10 45. 

(16) Jn. 14 31, rytlfHtr8e ~'YltJfUII [evni,80] is an exact quotation 
of Mk. 14 42, though in a. different context. 
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(17) The essence of Mk. 4 21, which Mt. and Lk. reject, is 
given in Jn. 3 e. 

(18) Jn. 6 30-32 shows the ea.me idea a.a Mk. 8 11-12. 

One last point must be examined before we can sum up our 
results. Mk. and Jn. have a number of peculiar words in 
common, that is, words which are not found in the other Gospels. 
They are a.a follows. cua"61vor (with the same meaning and in 
parallel passages), aTOKoTTm, /3povr~. "(lvoµw (with the same 
meaning and in parallel passages), J1wcou101 and evraq,1aa'µor 
(both in parallel passages and with the same meaning), lfl!f with 
the present indicative, ;6EX01, without relative or negative, 
8Epµwvaµa1 (in parallel passages and with the same meaning), 
Oupmpor, 'lepoa'o'll.11µErra1, KaTti>.aµfJavm, tcpafJ{JaTOf, µ1'7'8toTar, 
vapJor, 1r1'1'Tucor, (both the last with the same meaning and in 
parallel passages), T'l'Y7i (but in different senses), Tpo'7'alT'lf, 

1rX01ap1ov, 'lf'topom, 11"TVto, • PafJfJ011vl, a-niKw, q,avepom, xil<.lapxor, 
q,avEpii,r. Then we he.Te f,aT1'7'µa,. TPIWC0'7'101, WTap1av in the 
same contexts and with the same meanings. 

After this more or leBS minute examination of the Markan 
and J ohannine narratives, several important points arise. What 
strikes us most upon a preliminary reading is, as has already 
been said, the differences between the two accounts. This 
feeling of surprise is not leBBened when we study the Gospels 
more minutely. It is not, however, the difference of detail 
which is so dismaying wi the difference of emphasis. To speak 
often of the Kingdom and re.rely of oneself is not the same as 
to speak often of oneself and rarely of the Kingdom. 

There are many things which point to John's knowledge of 
a tradition similar to what we have in Mk: 

(1) There is no account in either of the birth or early life of 
Jesus, and apparently no sugge■tion of e. virgin birth. Yet we 
must recognize that the omissions are for two entirely different 

• parll,-,11 ai>n, ~ in Mk. 1, 1111 ia grammatically a vulgarinn. 
Moulton and Milligan quote no parallel. Bla11 quotea a lot century 
papyrus, cwrb, -1161\0<1 l1uifJo (Gra1111110r, p, 118). 
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reasons. Mk. aays nothing about them becaue, in all probability, 
he knows nothing of them. At the time Mk. wrote, the tradition 
of the birth was not a common p088ession. For Mark, the 
Messiahship of Jesus was not rooted in his birth. John omitted 
the stories, but not because he did not know them. He probably 
did know, but preferred to say nothing about them, either 
because he did not believe them or becaue they were not 
suitable for his purpose. 

(2) Both start the narrative at the same point, at the ministry 
of John the Baptist. They both show also that the beginning 
of the ministry of .Jesus was in Galilee. Then the narratives 
separate to a great extent, the sole ministry of Jesus being non
J udaean, according to Mk. Jn. brings Jesus into Galilee at timea, 
but the teaching is made to centre round the feasts at Jerusalem. 
There is a certain amount of secrecy about one of the journeys 
to J udaea. Both Mk. and J n. bring J e8U8 to J eruaalem at the end. 

(3) They end at the same point, the resurrection. That is 
to say, they do not go on to describe (in the authentic part of 
Mk. this is true; J n. did not know the spurious ending) a 
physical ascension. .J n. implies that the ascension took place 
on the day of the resurrection, and it is treated as spiritual in 
some senae, as a departure rather than an ascent, and apparently 
there were several returns and departures. 

(4) Jn. knows of certain facts in the Markan tradition, 
namely the cleanaing of the Temple, the home at Bethany, the 
anointing, the feeding of the multitude, the walking on the sea, 
and the twofold nature of the trial. 

But all this is not enough to show the dependence of the 
one upon the other. It may be that both are drawing upon 
the common Christian tradition. Can we prove that J n. used 
Mk. as the basis of his narrative? 

We can point to some very close literary parallels. (1) The 
section on John the Baptisl (2) The account of the feeding 
of the multitude. (3) The anointing at Bethany. (4) Certain 
points in the narrative of the Passion, such as the betrayal, the 
cup and the denial by Peter. (6) The close correlation of the 
feeding of the five thousand and the walking on the sea. 
(6) The use of parallel sayings. (7) The direct contradiction 
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on the question of the imprisonment of John the Baptist, the 
reference to Mary and Martha, and the feeling right through 
the Gospel that the author is taking a certain amount for 
granted. (8) The use of anch words as wi:~..8,~or, ,cpafJ/JaTor, 
eVTaq11auµor and 1r10T11Cllf, which are rare, have the same 
meaning and are in parallel passages. 7 

On the other side m111t be mentioned (1) The omiaaion of 
a great deal of Mk., especially parts of the teaching. (2) The 
entirely different attitude to the miraculous. (3) The different 
interpretation given to the person of Jesus and the revelation 
of himself. These arguments do not seem conclusive, as they 
all go back to one point, the motive of the Gospel, and by that 
they are all explained. 

We draw then the conclusion that .Jn. had uae of the Gospel 
of Mark, and bad Mark's programme in mind during the 
writing of his own narrative. J n. never refers to Mk. He does 
not do what Lk. does, confess having uaed literary sources. He 
merely takes Mk. for granted and embodies him where he aees 
fit. At times, perhaps with another tradition in mind, perhaps 
for reasons of his own, be deliberately contradicts Mk. At 
times, J n. leaves Mk. quite alone as the narrative doea not 
auit his purpose. All that he receives goes through the crucible 
of hie own faith and ia re-interpreted. 

7 Of theee words, howenr, only TWTldr ie really important. rpd{J{J.
is a perfectly good word, and ie u■ed in Acta 6 1& and 9 ea. If ~ 
is quoted u ahowiug a relatiouahip between Ju. and Mk., the~ the use of If 
c1.m,11..,. can be quoted to prove the dependence of J n. upon Mt., cf. ML ll7 n. 
,,,,,..,.,,,A, ie not used in Mt. or Lk., but the verb ie uaed in Mt. 26 11, 

a similar context. The importance of r.,.,,.,\r might be avoided by the 
hypotheai■ that the texts of Mk. and Jn. have become auimilated, 
though this does not ■eem jnatifiable. 




