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THE FIFTH BOOK OF MOSES, CALLED
DEUTERONOMY.



INTRODUCTION

TO

THE FIFTH BOOKXK OF MOSES, CALLED

DEUTERONOMY.

.
INTRODUCTION TO THE BOOK OF DEUTERONOMY.

I. Analysis of the book.—Before entering into
any discussion as to stfle, authorship, or particular diffi-
cuﬂies, it is absolutely indispensable to have clearly
before us the structure of the book in its present shape.

The book of Deuteronomy consists of—

(a) A TiTLE (chap. i. 1—35, inclusive). This title is
twofold, and states (1) that these words were spoken to
all Israel by Moses between Sinai and Kadesh-barnea,
in view of t{xeir first attempt at the conquest of Canaan;
(2) that all this Law was declared (i.e., apparently re-
delivered and written; see Note on chap. i. 5) in the
eleventh month of the fortieth year, immediately before
they actually entered the country, and after Sihon and
Og had already been overcome.

(b) AN INTRODUCTORY DISCOURSE (chap. i. 6;
iv. 40 inclusive), followed by the appointment of three
cities of refuge on the eastern side of Jordam, in the
territory conquered by Moses. In this discourse Moses
reviews Israel’s journey from Sinai to the banks of
Jordan, for the purpose of exhortation, dwelling upon
those points only which bear directly on the enterprise
in prospect—the passage of Jordan, the conquest of the
seven nations, and the position of the chosen people in
the promised land.

(¢) TaE DEUTERONOMY PROPER, or repetition of
the law (chap. iv. 44 to end of xxviii.).
This eontains—
(1) A title (chap. iv. 44—49).
(2) Repetition of the Decalogue (chap. v.).
(3) Its Exposition, and this
(«) generally, ascreating a certain relation between
the people of Israel and their God, who
had given them this law (chaps. vi.—xi.).
(8) particularly, in relation fo the land which
God was giving them. This land is con-
sidered

(i.) As the seat of the worship of Jehovah
(chap. xii. 1 to xvi. 17).

(ii.) As the seat of His kingdom (chap. xvi. 18
to end of xviii.).

(iii.) As the sphere of operation of certain
particular rules of person, property,
society, and behaviour (chap. xix. to end
of xxvi.).

(4) Its Enactment, as the law of the land of
promise, written on Mount Ebal, and enforced

by blessings and cursings (chap. xxvii.).

(5) Its Sanction in Israel, for all time, by a most
tremendous denunciation of rewards and penal-

ties, in force even to this day (chap. xxviii.).
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(d) THE SECOND COVENANT, which is to follow the
Sinaitic covenant, and to redeem Israel from its curse,
“the covenant which the Lord commanded Moses to
make with the children of Israel in the land of Moab, -
beside the covenant which He made with them ¢n Horeb
(chaps. xxix., xxx.)

(e) CoNcLUSION. Moses’s resignation of his charge
to Joshua, Delivery of the law to the priests and
elders, and of the book to the Levites (chap. xxxi.).
Moses’s last song (chap. xxxii.), blessing (chap. xxxiii.),
and death (chap. xxxiv.)

Hebrew Divisions of Deuteronomy.

The Jews have divided Deuteronomy into eleven
portions, for reading in the synagogue. geven of these
comprise chap.i.1 to xxix. 8. The other four follow the
chapters, viz., chap. xxix. 9 to end of xxx., chap. xxxi.,
chap. xxxii., and lastly, chaps. xxxiii. and xxxiv.

The first seven portions are of an average length of
six columns in Bagster’s Polyglot Bible. Inno instance
do they appear to mark any important logical division
of the book, except in the case of that portion which
begins with « jugges and officers ” (chap. xvi. 18).
The companion lessons from the prophets are chiefly
from Isaiah. Each division is named from its opening
words in Hebrew. The complete list is given below.

. D’barim, “The words,” chap. i. 1.
. Va-ethchannan, “ And I besought,” chap. iii. 23.
. *Ekeb, “ Because ” (if), chap vii. 12,
R’éh, “Behold,” chap. xi. 26.
Shiph’tim, Judges,” chap. xvi. 18.
. Thétzé, « Thou goest forth,” chap. xxi. 10.
Thdbd, ““ Thou comest in,” chap. xxvi. 1.
. Ni-tzdbim, “ Standing,” xxix. 8.
. Vay-yélek, “ And went,” xxxi. 1.
. Haazinu, “ Hear,” chap. xxxii. 1.
. V’26th hab-berdkah, “ And this is the blessing,”
chap. xxxiii. 1.
The distinction between the covenants in chaps.
xxviil. and zxix. has been obliterated by this
division.

—
H OO 0NO TR WO

Further analysis of the specific enactments
of Deuteronomy, chaps. xii. to xxvi.

As these chapters have been recently made the
subject of special criticism with a view to show that
they stand apart from the rest of Deuteronomy and
belong to a much later period than the Exodus, a
special analysis and examination of their contents is
given below.

The first thing that appears in these enactments of
Deuteronomy is that all alike are laws of holiness. The
principle is, *“ Ye shall be holy for I am holy.”
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Secondly, they are laws of holiness for the land of
Capaan regarded as the abode of Jehovah and His
people. And the land is considered

(1) As the seat of the worship of Jehovah (chaps.
xii. 1—xvj. 17 inclusive). Here it is enacted
that every momument of idolatry must be
destroyed (chap. xii. 2—4). The place of
sacrifice and national worship must be chosen
by Jehovah (chap. xii. 5—14). What must be
sacrificed and eaten there, and what may be
slain and eaten elsewhere (chap. xii. 15—28).
Abolition of all idolatrous rites (chap. xii.
29—32). Utter extermination of all prophets
or promoters of idolatry (chap. xiii). Personal
¥urity of Jehovah’s worshippers, and especially
rom unclean animals in food (chap. xiv. 1—21).
The second tithe, the holy food that either
they or their poor must eat before Him (chap.
xiv. 22—29). The poor law of His holy land
(chap. xv. 1—18). Law of firstlings (arising
out of the Exodus) (chap. xv. 19—23); and
the three ]gl'teat feasts, beginning with the

assover (chap. xvi. 1—17).

@) Xs the seat of the kingdom of Jehovah (chap.
xvi. 18 to end of xviii). Judges and officers
in every city, to judge justly (chap. xvi.
18—20). No secret rites or images allowed
therein (chap. xvi. 21,22). Nounclean victims
to be offered (chap. xvii. 1). * Offer it now
unto thy gowernor, will he be pleased with
thee, or accept thy person ?” (Mal.i.8). No
idolaters to live (chap. xvii. 2—7). The
written law to be supreme, whether with priest
or judge or king; and the requirements of
the kingdom (chap. xvii. 8—20). The require-

- ments of the priest (chap. xviii. 1--5) ; of the
Levite (chap. xviii. 6—8). No consultation
with familiar spirits and no hidden arts to be
permitted, but the Prophet to be above all
(chap. xviii. 15—22).

Obviously these two sections delineate the constitution
of Israel in two aspects, as a church, and as a state.
These were not separated under the theocracy. From
these two aspects of the land of Israel arise the following
laws, namely .—

(8) Laws concerning the Person in the Land of
Jehovah.—Cities of refuge for the manslayer
(chap. xix. 1—10) ; punishment of the murderer
(chap. xix. 11—13); landmarks (chap. xix. 14);
witnesses (chap. xix. 15—21); laws of warfare
(chap. xx.); undiscovered homicide (chap. xxi.
1—9); captive women (chap. xxi. 10—14);
the firsthorn’s birthright (chap. xxi. 15—17);
the incorrigible son in Israel (chap. =xxi.
18—21); the death penalty and the Divine
image (chap. xxi. 22, 23).

N.B.—It is remarkable how the precept given to
Noah, “ Whoso sheddeth man’s blood, by man shall his
blood be shed, for in the image of God made he man,”
embraces both the first and last laws of this section.

(4) Laws concerning Property in the Land of
Jehovah.—Lost property (chap. xxii. 1—4);
distinetion of dress for the sexes (chap. xxii.
5); the bird’s nest and its rights (chap. xxii.
6, 7); the house (chap. xxii. 8); the vineyard
(chap. xxii. 9); the plough (chap. xxii. 10);
the clothing (chap. xxii. 11); ans, lastly, the
memorial fringe, by which to remember all the
commandments of Jehovah (chap, xxii. 12, and
comp. Numb. xv. 37—41).
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N.B.—The spffropriateness of this precept, as clos-
ing a section, will be manifest on consideration.
(8) Laws concerning the Conjugal Relations of
God’s People (chap. xxii. 13—30).
N.B.—Again it should be observed how the last verse
of this chapter recalls the principle of Lev. xviii. 6, &e.
(6) Laws concerning the Purity of the Congrega-
tion of Israel (chap. xxiii 1—8). For the
sequence of (5) and (6) comp. Matt. xix, 1—12,
13—15. :

(7) Laws concerning the Purity of the Camp in
war (chap. xxiii, 9—14).

(8) Divers Laws of Holiness, to preserve the Land
of Jehovah as a Land of Humanity, Purity,
and Truth, — Humanity to escaped slaves
(chap. xxiii. 15, 16) ; purity from fornication
and other deadly sin (chap. xxiii. 17); * With.
out are dogs and whoremongers” (chap. xxiii.
18); no usury (chap. xxiii. 19, 20) ; fidelity in
vows (chap. xxiii, 21—23) ; the right of way-
farers (chap. xxiii. 24, 25); conjugal fidelity
(chap. xxiv. 1—4); domestic felicity (chap.
xxiv. 5); humanity to the poor and friendless
and fatherless (chap. xxiv. 6—22), and to erimi.
nals (chap. xxv. 1—38), and to beasts (chap.
xxv. 4), and to the childless dead, and to their
widows (chap. xxv. 5—10), and in quarrels
(chap. xxv. 11, 12); honesty in trade (chap.
xxv. 13—16); the cruel race of Amalek—
the embodiment of inhumanity in Scripture—
to be exterminated (chap. xxv. 17, 18).

N.B.—With this section compare the miscellaneous
precepts of Lev. xix,

The land and its inhabitants are hallowed, and we are
told at last who * shall in no wise enter therein.” The
precepts in this section would supply a complete parallel
to Rev. xxii. 15: * Without are dogs, and sorcerers,and
whoremongers, and murderers . . . and whosoever
loveth and maketh a le.”

(9) The Services of Thanksgiving for the Inherit-
ance given to Israel, which are prescribed in
chap. xxvi. appropriately conclude this portion.

We are now in a position to discuss a further im-
portant question, namely—

I1. The Date of the Deuteronomy.—The gues-
tion, in its most recent aspect, especially concerns the
portion we have just analysed—* the statutes and judg-
ments” of chaps. xil—zxv. The earlier and later

.portions of the book are admitted to be the work of

Moses. But an attempt has been made to separate
these specific enactments from the remainder of the
book. It is maintained that these *statutes and judg-
ments” are the product (a) of Israel’s maturity in Pales-
tine, or rather of that period of mnational decay which
resulted in the Babylonish captivity, or () of the restor-
ation. The age of Jeremiah, or Hzekiel, or Ezra, has
been suggested as the source of these precepts. Their
position in Deuteronomy is ascribed to the hand of a
later editor, who is said to have incorporated them with
the work of Moses, and completed the Pentateuch in its
present shape. )

It is true that this theory does not require us to con-
tradict a series of sentences such as “ The Lord spake-
unto Moses, saying,” which we find prefixed to Mosaic
enactments in the earlier books. The name of Moses
does not oceur in Deut. xii.—xxvi. But these statutes
and judgments are incorporated in the book as part of
Moses’ exhortation ; andql)le speaks in the first person
in chap. xviii. 17 : “The Lord said unfo me, They have

¥
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well said that which they have spoken.® The portion
opens with the words of Moses, in language that can
bear no later date: “ Ye are not yef come unto the rest
and to the inheritance, which the Lord your God giveth

ou.” There is as yet no selected seat of worship.
And it closes with words spoken in the name of Jehovah
while Israel is still in the wilderness (chap. xxvi. 1),
and entering into covenant with Jehovah there (chap.
xxvi., 16—19). Thus we hawe Moses in chaps. xi1,
xviii., and xxvi. The analysis already given shows the
perfect unity and order-of the whole portion. Where
are the items that belong to a later date? By whose
authority were they incorporated with the Mosaic code P

A code like this adniits of being regarded in three
different aspeets. Two of them would belong to it
more especially as the work of Moses; the third would
have little importance in his hands, but would be
essential in the view of those who ascribe these enact-
ments to a later date. The law given here may be re-
garded (1) 4s an Ideal Code or Standard of Behaviour;
(2) As a Prophetical Code, a Picture of a State of
Things yet to be; (3) As a Practical Code, an Out-
come or Hrpression of the Aspirations of a People at
a certain Period of History.

Of these three, the (1) tdeal and (2) prophetical code
are almost neccessarily the work of an individual
working under the inspiration of a Higher Power. The
code, regarded as (3) an expression of national taste and
will, adjusts itself to the theory and practice of a certain
age, and will never be far in advance of the actual
morality of the period which gives it birth. To which
of these three views do the statutes and judgments of
Deuteronomy most easily adjust themselves ? If the
two first are prominent, we shall have obtained a strong
presumption in favour of the Mosaic authorship, other
things being supposed consistent therewith. If, on the
other hand, the Deuteronomic code seems rather to
refloct the practice of the people in later times, the
presumption will be, so far, in favour of the modern
theory to which we have alluded above.

Let us test the code in Deuteronomy in each of these
three aspects. And let us take the last of the three first.

CAN DEUTERONOMY BE REGARDED AS (3) A
MERELY PracTICAL CODE?

We have seen that the first section of the code
(Deut. xii. 1 to xvi. 17) contemplates the land of Israel
as the seat of the worship of Jehovah; the second sec-
tion (chap. xvi. 18, to end of chap. xviil.) contemplates
it as the seat of His Kingdom. The remainder of the
code gives rules of behaviour in detail—the laws of
person, property, and relation among His people. To
what period of history will these rules adjust them-
selves P

In the first section, the seat of worship is as yet not
fiwed. There is to be a “place ” which Jehovah shall
choose, but it is not yet chosen. The distance of this
place from the bordy;rs of Israel is matter of uncer.
tainty. The extent of the conquest is undefined. The
abominations of Canaanitish idolatry are still unex-
plored by Israel. They are not known hitherto. The
strictness of the enactments against idolatrous prophets
and teachers is beyond anything ever heard of in prac-
tice, and is still matter of prophecy in the return
from the exile (see Zech. xiii. 2, 3). Nothing like
it, if we except the consternation occasioned by the
erection of the altar Ed (Josh. xxii), is discernable in
the feneml Jeeling of the nation of Israel—not only
until after the exile, but even until after the close of
the Old Testament. The law of release is named by

Jeremiah only as being broken, and is by him expressly
ascribed to the period of the Exodus (Jer. xxxiv. 13).
The three great feasts are to be celebrated ammually,
in the place which the Lord shall choose ; but we are
not told where.

All this is perfectly consistent with the standpoint
of Moses “in the pilins of Moab, by Jordan near
Jericho” But it is not easy to discover any other
period which would suggest it, or even iu whieh it
would be intelligible. at writer of later date could
so wholly ignore Shiloh, or Jerusalem, or Gerizim, or.
Samaria? Granting the possibility, with what purpose
could he take such a view ? Must not the alternative be
between the Mosaic authorship and deliberate forgery ?

Ihave never been able to realise the discrepancy
regarding the plaece of sacrifice, which is alleged by
some, between the rule of Exod. xx. on the one hand,
and that of Deut. xii. on the other. The choice of
Jehovah makes the seat of worship in either passage.
The seat of national worship will be (it is intimated)
‘“in one of thy tribes.” But thisdoes not preclude the
acceptance by Jehovah of an occasional sacrifi
another place. The point is that He, and not the wort
shipper, must in every instance select that place. The
nations worshipped where they would. Israel must
“not do 8o unto the Lord their God.” (See Notes on
Deut xii. for more on this subject.) We may say that
in point of fact there was an intimate connection
between the religious and political unity of Israel.
Before the seat of government and religion was firmly
established at Jerusalem, and while the country was
still unsettled and disturbed, we find that sacrifices
were accepted by Jehovah in various places, as from
Gideon at Ophrah, from Manoah at Zorah, from
Samuel at Bethlehem and elsewhere. Again, after
the disruption, Elijah offered on Carmel—Jerusalem,
from the nature of the case, being inaccessible to
Israel. But when the kingdom of Samaria was perish-
ing in the reign of Hezekiah, and still more when it
had passed away in the reign of Josiah, these kings
rightly exerted their authority to centralise the
national worship, to which political disunion was no
longer any bar.

Or let us take the second section of the code, in
which the land of Israel is regarded as the seaf of the

overnment of Jehovah (chap. xvi. 18, to end of xviii).

he establishment of local courts of justice is ordered.
‘We cannot conceive that Israel remained without them
until the exile. In fact the “judges and officers” of
Deut. xvi. 18 were already appointed in the time of
Joshua, and were summoned by him to the assembly
which he convened before his death (Josh. xxiii. 2).
The presence of famous judges, kings, or prophets,
may have occasionally fostered a tendency to over-
centralize the administration of justice (see 1 Sam.
viii. 1—3; 2 Sam. xv. 4), but we cannot conceive the
establishment of local courts, or the promulgation of
Jethro’s admonitions against bribery (see Notes on
Deut. xvi. 19) as having been deferred until the exile
or the return. The enactment against groves and
pillars (enforced by Joshua, chap. xxiii., upon these
Judges and officers) is not likely to have originated at
a time when altars of Baal were as numerous as the
very streets. The fact that Hezekiah and Josiah
(almost alone in all history) were found to carry out
the instroctions of Deuteronomy will not prove that
these instructions originated with them. That their
work was done in the face of popular feeling is
clear from the immediate restoration of idolatry by
Manasseh, and by the successors of Josiah. The
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code against idolatry was certainly not the expression
of popular feeling at that date.

It is noticeable that twice over in Deut. xiii. it is
enacted that the teacher of idolatry shall be put to
death ‘“ because he hath songht to thrust thee away from
the Lord thy God which brought thee out of the land
. oﬁ Egypt ” (Deut. xiii. 5, 10). No later deliverance is

alluded to. But even Joshua’s exhortation against
idolatry records later experiences than this (Josh. xxiv.
8—13).

The form of government in Israel, as depicted in
Deut. xvii. xviii., shows as little fixity as the seat of
national worship. “The priests the Levites, and
the judge that shall be in those days,” are not expres-
sions that we can assign to any given period of Israel’s
history in Canaan. Natural enough, as coming from
the lips of Moses, they are almost Indicrous as an
expression of the national desire for a particular rule.
The position of the king is depicted even more vaguely.
‘Woe have observed in the Notes on Deut. xvii., that no
later writer could have ignored the throne of David
thus. And if Jeremiah foretold the cessation of the
kingdom (Jer. xxii. 30), how could the age of Jeremiah
have given birth to the laws that concern the king ?
Again, the relation of the prophet to the government
is left far too uncertain for later Jewish history. When
we consider the important part played by the priests in
Judah from Jehoiada onwards, and the evident struggle
for religious supremacy between them and the kings,
with the equally important action of the prophets in
Israel, is it conceivable that any constitutional writer
of the date of Jeremiah or the exile, would have left us
the bare outline that we find in Deut xvii. xviii.? Not
less important is the position given to the written law
in chap. xvii. 8—13. It was absolutely essential to
define this when Scripture first came into existence. If
not settled then, when could it be? It agrees with
what we find in the opening of Joshua (see notes on
Joshua i. 1—8), and whenever allusion is made to
Scripture in later times. But that Seripture should
be solemnly delivered to God’s people and be preserved
among them, and its authority remain for seven cen-
turies ‘wholly undefined, is inconceivable. Yet the
definition is entirely suited to the period when nothing
but the law had been written down.

But if, on the other hand, it is asserted that these
views of the church and state of Israel proceeded not
from national feeling at the time of the Exile or the
Return, but from the mind of some great reformer,
some individual prophet, we may fairly demand an
explicit answer to the question, who that prophet or
reformer might be? If Jeremiah, or Ezekiel, or Ezra
is to be taken as the author of the code in Deuter-
onomy, we are brought face to face with the question
of style and language. The language of Deuteronomy
is totally distinet from the extant writings of all these.
And if the author of Deuteronomy is an anonymous
writer, a new difficulty presents itself. By what
anthority did he promulgate these laws, and how did
he contrive to get them accepted, not only as canonical
Seripture, but as the work of the great national Law-
giver? For “there arose not a prophet since in Israel
like unto Moses.”

From these considerations it seems certain that the
view of the church and state of Israel in Palestine,
given in Deut. xii. to xviii. inclusive, is not that of any
later period than the Exodus. The laws of person,
property, soctal relation, and behaviouwr, given in
chapters xix. to xxvi,, remain to be examined. In these
laws the standpoint of the wilderness is no less con-

spicuous than in the more general principles laid down
before. The law of the manslayer comes first. Its
date is fixed beyond dispute by the cities of refuge.
Three are not noticed ; for they are already determined
on the east of Jordan (Deut. iv. 41—43). Three on the
west of Jordan are still {0 be separated, in the territory
conquered by Joshua. Three more are regarded as
possibly necessary in the future. But they have never
been assigned yet (see notes on Dent. xix. 8—10), With
what period of history is this piece of legislation con-
sistent, except the last days of Moses’s life P

‘We come next to the laws of warfare (chap. xx.),
and we find the nations of Canaan still mentioned as
unconquered. The distinction given between “the
cities that are very far off,” and the cities of the
doomed nations, is the very same upon which the
Gibeonites traded as that which Jehovah had given
to His servant Moses (Josh. ix. 24), and by which they
contrived to save themselves from the sword of Joshua.
Was the passage in Deuteronomy constructed from
that in Joshua? If so, the plea of the Gibeonites still
proves the antiquity of this distinction. Or was the
passage in Joshua fashioned to suit an enactment
which was the production of a later date? Take the
law in Deuteronomy as the gemmine work of Moses,
and the narrative in Joshua as true, and the agreement
is perfect. It is difficult to devise any other hypothesis
which will account for either the history or the law.

The laws of chap. xxi. bear the stamp of antiquity on
their very face. The last of them, which concerns
hanging, again supplies a striking coincidence with the
life of Joshmna, who hanged the kings of Jericho, and
Aj, and the five kings of the southern confederacy upon
trees until eventide, and buried them at sunset. The
agreement with Joshua’s practice is perfect. There is
little notice of the practice of hanging in Israel in
later times. We know that the Assyrians constantly
left the bodies of their enemies impaled on stakes and
exposed to view between the earth and heaven, but
there is no proof that any such practice ever obtained
in Israel. “The kings of the house of Israel are
merciful kings,” was the consolation of the defeated
Syrian monarch Ben-hadad (1 Kings xx. 81). Would
he have trusted himself to the hands of a king of
Assyria, as confidently as he surrendered himself to
Ahab? The Gibeonites who hanged Saul’s sons in
Gibeah observed no such restriction as that which
Moses commanded in Deut. xxi. 23 (see 2 Sam. xxi.
9,10). The strict observance of this law by Joshua,
and its negleet in the days of David, are entirely con-
sistent with other examples of a similar kind.

The laws of property and conjugal relation in chap.
xxii. are an expansion of the code in Exodus and
Levitiens. There is no inconsistency. But some of
the details are unmistakably primitive, and point to
a time when the country was very thinly peopled. They
are suitable to the time of the first conquest by Joshuna
—not so suitable to later days.

‘When we come to the laws concerning the admission
of strangers or proselytes (chap. xxil) we find un-
questionable traces of the Lawgiver of the Exodus.

The Ammonites and Moabites “ met not Israel with
bread and water.” They * hired Balaam to curse” the
people. The part taken by the Ammonites in this
enterprise is not recorded in Numbers. The details
cannot be obtained from the narrative as given there.
The considerations urged in verse 7 are suitable to a
time when the memory of Egypt was fresh. The words
spoken by Isaiah concerning proselytes (chap. 1vi. 6, 7)
are wholly different in character. And these very
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clauses of Deuteronomy are cited in Nehemiah (xiv. 1, 2)
as written in the book of Moses.

There remains only one more section to be con-
sidered—the laws of humanity in chaps. xxiv.. xxv.
Here once more the personal recollections of the
Exodus, concerning Miriam and Amalek, are striking,
and cannot be aseribed to any later date. The law that
the children shall not die for the fathers (chap. xxiv.
16) is directly referred to in 2 Kings xiv. 6, as writlen
in the book of the Law of Moses. Other.details in this
portion which point fo a primitive state of society
have been indicated in the notes.

The twenty-sixth chapter, with its services of thanks-
giving on the entrance of Israel into Canaan, would
Iose all the peculiar charm of freshness that it
possesses, if it were ascribed to a later date. From
the lips of Moses it is singularly beautiful and ap-
propriate, all the more when we remember his own
eager desire to enter the land of promise—a desire
which was not granted. The reference to Jacob as “a
Syrian ready to perish” is thoroughly natural in the
historian of Genesis, and the whole thanksgiving is
itself a reflection of Jacob’s words in Gen. xxxii. 10.
But there is no reference to any experience later than
the Exodus. And the mind that would place the origin
of such a service in the time of Jeremiah, or after the
exile, must be strangely constituted.

If, then, the laws of Deut. xii. to xxvi. in all these
particulars evidenﬂl}}; breathe the very air of the Exodus,
and of that particular scene to which they are ascribed,
what becomes of the view that they are the offspring
of a later date? If we take away all that evidently
bears the stamp of primitive authorship, is there any-
thing in the remainder that necessarily bears a different
stamp ? The supposed disagreement in the edicts re-
garding tithes is refuted by Jewish practice. The
second tithe is an institution peculiar to Deuteronomy.
It does not contradict the law in Numbers, because it is
a matter wholly distinet. It is the second tithe, not
the first ; a holy thing, and not a common rate. The
Jowish commentator Rashi speaks almost with derision
of those who would confuse the two. The supposed
difficulty concerning the priesthood is sufficiently met
by the undesigned but explicit allusion to the rebellion
of Num. xvi, in Deut. xi. 6, not to mention the
Thummim and Urim in chap. xxxiii. 8.

There is also a further reason why the author of
Deuteronomy should be comparatively silent regarding
the special duties and position of the priests, except in
relation to that which was now for the first time
delivered to Israel—the book of the law of God. The
priests themselves were there to guard their rights.
They were a family established by the highest sanction
in a place of unapproachable dignity and authority
in Israel. Moses could not touch the subject without
reverting to the memory of his departed brother (only
gix months dead) at every moment. Eleazar and
Phinehas were now the guardians of Aaron’s post.

We now revert to (1) THE IpEaL CoDE.

‘When we consider the Law of Deuteronomy as
an ideal and prophetical code, our task becomes much
easier. The commandments here given cannot be ob.
served in the letter without the spirit of loving fidelity
to Jehovah. The attempt to reduce them to a system,
and guard them from disobedience in the smallest
detail, resulted in the unbearable yoke of our Lord’s
time, of which we have the tradition in the Talmud.
It cannot be said that the exhortations of Deuteronomy
contain in themselves any such system. But no law

can create in any people a higher standard of practice
than is conformable to their nature.  What the Law
could not do, in that it was weak through the flesh,”
was to make its ideal the practical standard of be.
haviour. Even if the outward enactments are not
infringed, the motive so constantly inculcated could
never become the law of the human heart, except spon-
taneously; and this requires the *“new creation.” I
will put my laws into their minds, and write them on
their hearts.” ‘ Thou shalt surely give him > is a right
which the Law may enforce. “Thine leart shall not
be grieved when thou givest unto him ” (Deut. xv. 10)
is beyond the power of law to insure. “It shall not
seem hard unto thee when thou sendest him away free
from thee” is a similar sentence (chap. xv. 18). «“If
thou shalt keep all these commandments to do them,
which I command thee this day, to love the Lord thy
God, and to walk ever in his ways” (chap. xix, 9),
proves that in the details of the Law no less than in
its general exposition, “the end of the commandment
was love.”

If this ideal aspect of Deuteronomy is recognised,
we may at once set aside the notion that it was the
mere expression of the national taste and will. Such
ideals come, not from below, but from above. The
heart of man, under the direct teaching of the Spirit of
God, may receive them; they were never formed by any
process of abstraction and generalization, from the
common practice of any nation of mankind.

en it is proved that the view of man’s destiny
given in Gen. i. 26, and his primeeval state in Paradise
as described in Gen. ii., were the laboured attainment of
ages of human progress, then we may admit the first
great commandment to have been evolved in the same
way. The Bfall of Israel ig interwoven with the whole
of sacred history as closely as the fall of man.
Was this exalted standard of behaviour—the highest
ever inculcated upon mankind—a Divine revelation in
the beginning of their history, or did it arise in the
dark days :vﬁ'len Jehovah said, “ Though Moses and
Samuel stood before me, yet my mind conld not be
toward this people ; cast them out of my sight, and let
them go forth ?” (Jer. xv. 1). To ask the question
almost answers it. The whole analogy of sacred
history requires the ideal code of Israel to stand dt
the beginning of their national life. The shadow of
Sinai stretches over the whole length of the ages from
the Exodus of Israel to the Exodus of Christ. But if
it is urged that though the outlines of the code in
Deuteronomy may be primitive, yet the details are
modern, and were gradually developed during the
course of Israelitish history, we may fairly demand to
have these later details distinetly pointed out. After
close examination, we have failed to discover them even
in the alleged discrepancies between the Deuteronomy
and other portions of the law. The Jewish Mishna
supplies an abundance of details of the kind that arise
in a long and laboured application of legal principles
to particular cases. The langunage of Deuteronomy is
singularly free from the kind of detail suggested by
practical difficulties in the applicatior of the law. 1t
is singularly free from any trace of contact with the
history of Israel in later times.

It remains to consider (2) THE PROPHETICAL CODE.

Closely connected with the ideal aspect of Deuter-
onomy is the prophetical character of the code. That
the ideal has not been realised is as certain as anything
in history. Was it intended to be ? and, if so, when 2
The book of Deuteronomy itself supplies a somewhat
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remarkable answer to this question in two passages,
which are given here at length, and side by side, for
the purpose of comparison.

CHAPTER XXXI.

(16) And the LorDp said
unto Moses, Behold, thou
shalt sleep with thy fa.
thers; and this people
will rise up, and go a
whoring after the gods of
the strangers of the land,
whither they go fo be
among them, and will
forsake me, and break my
covenant which 1 have
made with them. (I7) Then
my anger shall be kindled
against them in that day,
and I will forsake them,
and I will hide my face
from them, and they shall
be devoured, and many
evils and troubles shall
befall them ; so that they
will say in that day, Are
not these evils come upon
us, because our God 7s not
among us P (18) And T will
surely hide my face in that
day for all the evils which
they shall have wrought, in
that they are turned nnto
other gods. (19)Now there-
fore write ye this song
for you, and teach it the
children of Israel: put it
in their mouths, that this
song may be a witness for
me against the children of
Israel. (20) For when I

CHAPTER XXX,

(1) And it shall come to
pass, when all these things
are come upon thee, the
blessing and the curse,
which I have set before
thee, and thou shalt call
them to mind among all
the nations, whither the
Lorp thy God hath
driven thee, (2) and shalt
return unto the LOrRD thy
God, and shalt obey his
voice according to all that
I command thee this day,
thou and thy children, with
all thine heart, and with
all thy soul; ()that then
the Lorp thy God will
turn thy captivity, and
have compassion upon
thee, and will return and
gather thee from all the
nations, whither the Lorp
thy God hath scattered
thee. ) If any of thine
be driven out unto the
outmost parts of heaven,
from thence will the LorD
thy God gather thee, and
from thence will he fetch
thee: G)and the LorD
thy God will bring thee
into the land which thy
fathers possessed, and thou
shalt possess it; and he

shall have brought them
into the Jand which 1
sware unto their fathers,
that floweth with milk
and honey; and they shall
have eaten and filled them-
selves, and waxen fat;
then will they turn unto
other gods, and serve
- ~them, and provoke me,
and_break my covenant.
(@) And it shall come to
pass, when many evils and
troubles are befallen them,
that this song shall testify

will do thee good, and
multiply thee above thy
fathers. (6) And the LorD
thy God will circumcise
thine heart, and the heart
of thy seed, to love the
Lorp thy God with all
thine heart, and with all
thy soul, that thou mayest
live. () And the Lorp
Thy God will put all these
curses upon thine enemies,
and on themthat hate thee,
which persecuted thee.
(8 And thou shalt return

against them as a witness;
for it shall not be forgotten
out of the mouths of their
seed: for I know their
imagination which they go
about, even now, before 1
have brought them into
the land which T sware.

and obey the voice of the
Lorp, and do all his com-
mandments which I com-
mand thee this day.

It appears from chap. xxxi. that the constitution
given to Israel by Moses would be immediately violated,

and that this fact was well known beforehand. From
chap. xxx. it is no less manifest that the great Law-
giver foresaw a time when Israel would return and
repent after great affliction, and that they would then
be restored, and keep the law perfectly (see verses 6
and 8 above).

Under what circumstances this event will take place,
and how far the precepts of the Deuteronomy may
hereafter be literally observed, it is perhaps impossible
to determine.

The full answer to this question is one of * the secret
things that belong to the Liord.,” But we may obtain
an approximation to the answer thus: The whole of the
Deuteronomic code is presented as an expansion of the
Decalogue. It is the application of a sermon, of which
the “ten words” spoken on Sinai are the text. It is
the application of these words to Israel, God’s chosen
people, in the promised land. Every particular appli-
cation of the Divine Law must be temporary in detail.
The more perfectly the code is suited to a given condi-
tion of affairs, the more transitory its application to
the minutie of daily life must necessarily be. So
long as the times are changeable, the permanent code
must be somewhat general, from the very nature of
the case.

The most curious instance of a prophetical code in
Scripture is the code of Law given for Ezekiel’'s
temple in the latter portion of his prophecy. I cannot
find that this code was ever held by the fsraelites to
have the full force of law. It could not be fulfilled in
all particulars, from the very nature of the case, except
under certain conditions. That its promulgation as law
was contingent on the moral condition of the people,
seems clear from Ezek. xliii. 10, 11. “If they be
ashamed of all that they have done, show them the
Jorm of the house, and . . . all the laws thereof : and
write it in their sight, that they may keep the whole
form thereof, and all the ordinances thereof, and do
them.” No one can prove that the laws of Ezekiel’s
temple have ever been kept; nor is it possible to sa
how far they everwill be observed in the shape in whie
they were delivered, for the supposition of the sentence
just quoted is, that these laws were suitable to the state
of Israel at the time. If they were not minded to
receive them, the fulfilment must be deferred. Sup-
posing them not to be ¢ ashamed of all that they had
done” for more than twenty centuries after Kzekiel
wrote, the fulfilment of Ezekiel’s ideal must take place
under wholly different circumstances; and many of its
details must of necessity be modified to suit the change
of times.

It is needless to add that the comparison between
this portion of Ezekiel and the code in Deuteronomy
cannot affect the question of the date of the Deutero-
nomy in any way.

The code in Deuteronomy is not so visibly prophetical
as the ritual of Ezekiel's temple, because the founda-
tion of the code in Deuteronomy 1s not an outward
visible fact. But it is none the less true that the
standard of morality in Deuteronomy is unattainable
except under one condition, and that is ¢ that the heart
of Israel should be circumcised to love Jehovah their
God with all their heart and with all their soul.” As
the ritual of Ezekiel’s temple is impossible without the
temple itself, so is the morality o¥ Deuteronomy un-
attainable without this heart-circumeision. This is
provided by the second covenant, the covenant made in
the land of Moab, “ besides the covenant in Horeb,”
which still holds Israel under its curse.

Manifestly the true fulfilment of the Deuteronomy in
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Israel requires a national and spiritual restoration of
the Jews.

It is worth while to observe that the whole Decalogue
is, literally and verbally, a prediction of its own fulfil-
ment, The ten commandments, with the exception of
the fifth, are all in the future indicative. The two great
commandments are both future indicative. “Thou
shalt love the Lord thy God . . . and thy neighbour,”
contains “thou wilt love him,” as the stronger contains
the weaker form of.speech. “ Ye shall be therefore
Perfect,” in Matt. v. 48, contains, Ye will be. If “one
jot or one tittle shall in no wise pass from the law,
until it is all done,” all carried out in fact (Matt. v. 18),
then clearly He who gave it signified in the same breath
His intention that men should keep it ; and, if His word
shall not pass away, the Law will one day be kept, not
merely in those literal details which must vary with
every change of times and manners, but in spirit and
in truth.

Actual predictions in the laws of Deuteronomy are
not wanting. More especially we may refer to the
prophecy of the prophet like unto Moses in chap. xviii.,
and the well-known prophecies in chaps. xxviil, xxxii.,
and xxxiii. I do not think the law concerning the
king in chap. xvii. is necessarily a prediction. It seems
to me that any thoughtful man who had watched the
development of the nations descended from Terah, as
Moab, Ammon, Edom, or Midian, must have foreseen
that Israel would not remain long in Palestine without
feeling the necessity for a form of government which
other nations could recognise, and by which national
intercourse could be maintained—a government em-
bodied in some responsible and perpetual representative
‘head. So far from feeling any difficulty in the mention
of a king in Deuteronomy, 1 apprehend that no man
who attempted to frame a constitution for the people
in the country which God was about to give them,
could possibly have avoided the question whether there
should be a king or not. And if the king was men-
tioned, some sketch of his authority and its limitations
could not be left out. What more do we actually find
in Deuteronomy xvii.? That the relation of the Church
to the written Word 6f God should be there delineated
for all time (see Note on chap. xvii. 8—12) seems to
me a very much more remarkable indication of pro-
phetic insight, and of the mind of a “man of God.”

ITI. Unity of the Book of Deuteronomy.—
Upon the whole, the result of this examination and
analysis of the several parts of Deuteronomy, is to
produce a strong impression of the unity and symmetry
of the whole. The middle portion is found to be quite
as suitable to the date of the Exodus, in respect of its
subject matter, as the earlier and later portions of the
book. But when we come to consider the

IV. Style of the language in which it is written,
and especially of the Hebrew original, the probability
already established rises almost to the certainty of
demonstration. The style of the Hebrew of Deuter-
onomy is unique. It is to all other Hebrew what the
Latin of the Augustan age and the purest Attic Greek
are to later stages and imitations of those two classic
tongues. The poetry of David, the proverbs of Solomon,
the visions of Isaiah, the lamentations of Jeremiah, and
the polished Hebrew of Bzekiel, all have their separate
beauties. The style of Deuteronomy bears no resem-
blance whatever to any of them—far {ess to the mixture
of Hebrew and. Chaldee which we find in Ezra, or the

imitated Hebrew of the latest prophets. While there
are undoubted archaisms in Deuteronomy (the words
for “he” and “she” are mot distinguished in the
Pentateuch, and similarly the word for * damsel” of
Deut. xxii. 15 to end, is not to be distinguished from
the common word for a ¢ boy,” except by the pointing),
yet the diction throughout is that of a highly-educated
and cultivated mind. There is no difference whatever
between the Hebrew of the middle portion and that
of the rest of the book. And the occurrence of Deu-
teronomic phrases, in Jeremiah or elsewhere, does not
touch the argument. Quotations from the Bible in a
volume of sermons do not prove the Bible to have been
made up from them. The setting of the phrases is a
matter of quite as much importance, as the oceurrence
of the phrases themselves. Even when judged by the
concordance, the Hebrew of Deuteronomy mﬁ be
found distinet from that of the prophets. And it must
be remembered that no concordance ever exhibits a
writer’s style. The most it can do is to analyse his
vocabulary. It can tell us little or nothing of the
structure of his thoughts. Further, the application of
one uniform system of vowel-pointing, accentuation,
and division, to the whole of the prose of the Old
Testament, has tended greatly to obscure the character-
istic differences of the Hebrew writers. No one who has
not read passages from several Hebrew writers without
vowel-points, eould at all imagine what a difference the
absence of these makes to the perceptibility of the
style. It is to be feared that too much of the attention
of modern commentators has been absorbed by the
external dress and uniform of the Hebrew of the Old
Testament to allow them to perceive what the style of
a Hebrew writer really is. Unless some excuse of this
kind may be made, I find myself wholly unable to
conceive how the Hebrew of Deuteronomy can be at-
tributed by scholars to any known writer among the
later prophets. The style of Joshua alone bears any
resemblance to it. The ruggedness of Samuel and
David, notwithstanding all David’s command of lan-
guage, exhibits a most remarkable diversity.

The culture of the prophets is wholly different from
that which we find in the Pentateuch. At the same
time it is very possible that the Hebrew style of Moses
was peculiarly his own. It may well be supposed to
have been above the level of the common language of
the nation. The early Egyptian education and varied
experience of Moses would tend to produce a somewhat
special mode of thought and expression.

V. Commentaries on Deuteronomy.—I regret
that the time allotted to me for this work has not per-
mitted me to make use of modern commentaries to any
appreciable extent. Canon Espin’s notes in the Speaker’s
(ﬁ)mmentary I found useful. I thought it my duty
to pay special attention to modern critical theories
about later authorship, and in order to test them I
found it necessary to ascertain somewhat precisely
what the Jewish view of the various enactments in
Deuteronomy was. I therefore read Rashi’s commen-
tary carefully throughout, and in all cases of difficulty,
consulted other Jewish writers also. The references to
the Talmud in Rashi are numerous; and these, in many
instances, I verified. In particular the alleged dis-
crepancy concerning the laws of tithe was entirely
cleared up to my mind by this means. I am satisfied
that no contradiction between Deuteronomy and the
earlier books of the Pentateuch can he reasonably
maintained.



THE FIFTH BOOK OF MOSES, CALLED

DEUTERONOMY.

CHAPTER I.—® These be the words |
which Moses spake unto all Israel on |
this side Jordan in the wilderness, in

the plain over against ? the Red sea, be- |

1 Or, Zuph.

tween Paran, and Tophel, and Laban,
and Hazeroth, and Dizahab. @ (There
are eleven days’ journey from Horeb by
the way of mount Seir unto Kadesh-

(5-1) INTRODUCTION.

(1) These be the words which Moses spake
unto all Israel.—The first two verses and the three
that follow form a kind of double introduction to
the book, and perhaps more especially to the first
portion of it, which ends with chap. iv. 40.

On this side Jordan.—Literally, on the other
side Jordan from the writer’s or reader’s point of
view.

In the wilderness.—These words define still
further the expression which precedes: “on the wil-
derness side of Jordan,” or * before they crossed the
Jordan, while they were still in the wilderness.”
Strictly speaking, the words “in the wilderness”
ecannot' be connected with what follows, for * the
plain ” described is on mneither side of Jordan, but
below the southern end of the Dead Sea.

In the plain—i.e., the *Ardbah. TUsnally the plain
of Jordan; here the valley that extends from the lower
end of the Dead Sea to the head of the Gulf of
Akabah.

Over against the Red Sea.—Heb., opposite
Siph. 1In all other places in the Old Testament,
when we read of the Red Sea, it is Yam Séph. Here
we have Sdph only. On these grounds some take it
as the name of a place. (Comp. Vaheb in Siphah,
Num. xxi, 14, margin.) But we do not know the place;
and as the Jewish paraphrasts and commentators find
no difficulty in accepting Stiph by itself as the sea, we
may take 1t of the Gulf OF Akabah. The plain be-
tween Paran and Tophel looks straight down to that

£.

Between Paran, and Tophel . . .—Literally,
between Paran, and between Tophel and Laban, &c.:
that is, between Paran on the one side, and Tophel
and Laban and Hazeroth and Dizahab on the other.
This is the literal meaning, and it suits the geography
so far as the places are yet identified. The small map
at p. 239 of Conder’s Handbook to the Bible shows
the desert of Paran stretching northward from Sinai
on the left, and on the right, Tophel and Hazeroth
(the only other places identified among these five)
at the two extremities of a line drawn from the south-
east end of the Dead Sea in the direction of Sinai.
Tophel is taken as Tufileh, and Hazeroth is ’Ain
Hadra. Laban must be some “white” place lying
between, probably named from the colour of the
rocks in its neighbourhood. Dizahab should be nearer
Sinai than Hazeroth. The Jewish commentators, from
its meaning, “gold enough,” connected it with the

golden calf. And it is not inconceivable that the
place where that object of idolatry was “burned with
fire,” and “stamped” and “ground very small,” till
it was as ‘“small as dust,” and “cast into the brook
that descended out of the mount ” (chap. ix. 21), was
called “ gold enmough” from the apparent waste of
the precious metal that took place there; possibl
also because Moses made the children of Israel drin
of the water. They had enough of that golden calf
before they had done with it. If this view of the
geography of this verse be correct, it defines with
considerable clearness the line of march from Sinai
to Kadesh-barnea. It lies between the mountains
on the edge of the wilderness of Paran upon the
west, and the Gulf of Akabah on the east, until that

1f is left behind by the traveller going northward.

t then enters the desert of Zin, called here the plain,

or ’Aribah. This desert is bounded by ranges of
mountains on both sides, and looks down to the Gulf
of Akabah. Behind the western range we still have
the wilderness of Paran. On the east are the
mountains of Edom, which Israel first had on their
right in the march to Kadesh-barnea, and then on
their left in a later journey, in the last year of the
exodus, when they compassed the land of Edom.
Tophel lies on the east of this range, just before
the route becomes level with the southern end of
the Dead Sea.

But the whole of the route between Paran on the
left and those other five places on the right belongs
to Israel’s first march from Sinai to Xadesh. It
takes them up the desert of Zin, and, so far as these
two verses are concerned, it keeps them there.

(@) Eleven days’ journey from Horeb . . (—
In our English Version this verse forms a separate
sentence ; but there seems nothing to prevent our
taking it as completing the first verse. The route
between Paran on the one side and the line from
Tophel to Hazeroth on the other is still further
defined as “a distance of eleven days’ journey from
Horeb in the direction of Mount Seir, reaching to
Kadesh-barnea.” 'The position of this last place is
not yet determined with certainty. But the require.
ments of the text seem, upon the whole, to demand
that it should be placed high up in the wilderness
of Paran, not far from the border of the wilderness
of Zin. It must be close to some passage out of
the wilderness of Zin into the Negeb, or south of
Judah.

Kadesh-barnea.—In the regular narrative of the
exodus we read of the place to which the twelve
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the Law.

barnea.) @ And it came to pass in the | Bows. | ® 2after he had slain Sihon the king of
fortieth year, in the eleventh month, on the Amorites, which dwelt in Heshbon,
the first day of the month, that Moses and Og the king of Bashan, which
spake unto the children of Israel, ac- |, xum. u 2. dwelt at Astaroth in Edrei: © on this

cording unto all that the Lorp had
given him in commandment unto them;

side Jordan, in the land of Moab, be-
gan Moses to declare this law, saying,

- spies returned as Kadesh (Num. xiii. 26), and of
the place at which the period of unrecorded wander-
ing closed (Num. xx. 1), in the first month of the
fortieth year, as Kadesh. The name Kadesh-barnea
first appears in Moses’ speech (Num. xxxii. 8), where
he refers to the sending of the twelve spies. And
with the exception of three places where the name
is used in describing boundaries, Kadesh-barnea is
always found in speeches. This first chapter of
Deuteronomy is the only one which contains the
name both with and without the appendage -barnea,
which connects it with the wanderings of Israel
(verse 32). Upon the whole, it seems most likely
that only ome place or district is intended by the
name.

We have now obtained the following view of this
first short introduction to the Book of Denteronomy.
It consists of words spoken (in the first instance) to
all Israel on their march from Sinai to Kadesh-barnea.
But the following verses show that the Law was further
“declared” to Israel in the plains of Moab, at
the close of the fortieth year of the exodus and of
Moses’ life. It does not seem possible for us to
separate entirely what was spoken earlier from what
was declared later. In several places we have the
record of words spoken: for example, in this very
chapter (verses 9, 16, 18, 20, 29, 43), and chap. v. 5,
&c. And the very name Deuteronomy implies the re-
petition of a law previously given, Further, the ex-
hortations contained in this book are all enforced by
the immediate prospect of going over Jordan and
entering the promised land. But when Israel marched
from Sinai to Kadesh-barnea, it was with this very
same prospect full in view. It does not appear, by
what Moses “said” at that time (verse 20), that he
had any thought of their turning away from the
enterprise. But if so, what supposition is more
natural than this—that he delivered the same kind
of exhortations in the course of that earlier journey
which he afterwards delivered in the plains of Moab ?
And although the distance is but eleven days’ march,
the Israelites spent something like three months on
the way, and in waiting for the spies to return from
Canaan.

We conclude, then, that the first two wverses of
Deuteronomy are an editorial introduction, stating
that the substance of this book was first delivered
to Israel by Moses between Sinai and Kadesh-barnea.
The further introduction which follows (in verses 3—5)
shows the words to have been re-delivered in the
plains of Moab, and preserved in their later rather
than their earlier form. But it is also possible that
the two first verses of Deuteronomy are an introdue-
_tior:ﬂtg the first discourse above. (gee Note on chap.
iv. 44.

Is it possible to advance a step further, and conjecture
with any degree of probability to what hand we owe
the first two verses of the book? The expression
“on the other side Jordan » (which some take to be
a technical term) seems strictly to mean on the oppo-
site side to the writer. The writer must also have

been acquainted with the places mentioned (three of
which are not named in the previous books); he
could not have drawn his knowledge from the earlier
part of the Pentateuch. And so entirely has the
geography of Deut. i. 1 been lost by tradition, that all
the Targums and Jewish commentators agree in
spiritualising the passage, and say, ¢ these are the
words of reproof which Moses spake to all Israel in
respect of their behaviour at these various places.”
Laban points to their murmuring at the white manna.
Dizahab to the golden calf, and so on. KEven Rashi,
usually a most literal commentator, says, “ Moses has
enumerated the places where they wrought prove-
cation before the PLACE ”—a Rabbinical name for
Jehovah: for “the whole world is His place, though
His place is more than the whole world.” This in-
troduction to Deuteronomy seems the work of one
who had known the wilderness, and yet wrote from
Palestine, Joshua, the next writer to Moses, and
possibly also his amanuensis, may have prefixed it
to the book. If he did not, it is wholly impossible
to say who did. :

(3) And it came to pass in the fortieth year,
in the eleventh month.—The “and” is the real
beginning of Deuteronomy, and connects it with the
previous books. The moral of these words has been
well pointed out by Jewish writers. It was but eleven
days’ journey from Sinai to Kadesh-barnea—the place
from whence Israel should have begun the.conquest
of the promised land; but not only eleven days of
the second year of the exodus, but eleven months of
the fortieth year found them still in the wilderness.
“We see that they could not enter in because of
unbelief.”

(3, 4) Moses spake unto the children of Israel

. . after he had slain 8ihon . . . and Og.—
The conquest of these two kings and their territories
was one of the exploits of the fortieth year. (See
Num. xxi. 21—35.) Before the eleventh month of
that year, not only Sihon aud Og, but also the five
princes of Midian, “ who were dukes of Sihon, dwell-
ing in the country” (Josh. xiii. 21), had also been
slain (Num. xxxi.). This completed the conquest, and
was the last exploit of Moses’ life. In the period
of repose that followed he found a suitable time
to exhort the children of Israel, “according unto
all that the Lord had given him in commandment
unto them.” From chap. xxxiv. 8, we learn that
“the children of Israel wept for Moses thirty days.”
These days would seem to be the last month of the
fortieth year, for “on the tenth day of the first
month ” (probably of the next year, Josh. iv. 19)
they passed over Jordan. Thus the last delivery of
tho discourses recorded in Deuteronomy would seem
to lie within a single month.

() On this side Jordan, in the land of Moab.
~—This would be on the other side of Jordan from the
stand-point of the writer, or of the readers for whom
the book was intended, which is Palestine.

Began Moses.—“ Began,” .., “determined’ or
“ assayed.”
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Lord to Israel.

® The Lorp our God spake unto us |1 Heb, « #is) go in and possess the land which the
in Horeb, saying, Ye have dwelt long gL Lorp sware unto your fathers, ¢ Abra-
enough in this mount: @ turn you, and ham, Isaac, and Jacob, to give unto
take your journey, and go to the mount them and to their seed after them.
of the Amorites, and unto all the places © And I spake unto you at that time,
nigh thereunto, in the plain, in the hills, |z mev,swen. | saying, I am not able to bear you my-

and in the vale, and in the south, and
by the sea side, to the land of the Ca-
naanites, and unto Lebanon, unto the
great river, the river Euphrates. ) Be-
hold, I have ?set the land before you:

a Gen. 15, 18. & 17,
7,8.

self alone: 9 the Lorp your God
hath multiplied you, and, behold, ye
are this day as the stars of heaven for
multitude. Y (The Lorp God of your
fathers make you a thousand times so

To declare.—The emphatic reiteration of what
had been already received from God and delivered
to Israel may be intended. But the Hebrew word
here employed occurs in two other places only, and
in both is connected with writing. (See chap. xvii. 8,
“thou shalt write upon the stones all the words of
this law 'ver(':i; plainly” (bdér hétéb, in writing and in
making good). Again, in Hab. ii. 2,  write the vision,
and make it plain upon tables.” The etymological
affinities of the word also suggest the idea of writing.
It would seem, then, that at this period Moses began
to throw the discourses and laws that he had delivered
into a permanent form, armngl;;}f and writing them
with the same motive which influenced the Apostle
Peter (2 Pet. i. 15), “Moreover, I will endeavour
that ye may be able after my decease to have these
things always in remembrance.”

In this discourse the history of Israel, from the
time of their departure from Sinai, is briefly reca-
pitulated (chap. ui. 29), and with a short practical
exhortation. This portion of history comprises three
periods of the exodus: (1) The march from Sinai
to Kadesh-barnea, with the sending of the twelve spies
and its results, related more at length in Num. x. 11
—end of chap. xiv. The characteristic feature of this
period is failure on the part of both leaders and
people to rise to their high calling. Moses (Num. xi.),
Aaron and Miriam (Num. xii), Joshua (Num. xi. 28),
the spies, who were also rulers (chaps. xiii., xiv.), and
the people thronghout, all in turn exhibit the defects
of their character. In the end the enterprise is aban-
doned for the time. (2) The thirty-seven and a half
years that follow are a period of disgrace, as appears
by the absence of all note of time or place in the
direct narrative between Num. xiv. and Num. xx.
Certain places are mentioned in Num. xxxiii. which
must belong to this period, but nothing is recorded
of them beyond the names. A single verse (Deut.
ii. 1), is all that is assignable to that period in this
discourse of Moses., This long wandering was also
a period of training and discipline. (3) The fortieth
year of the ewodus, in which the conguest of Sihon
and Og was effected, and Israel reached the banks
of Jordan. The sentence of death pronounced against
their elder generation having been executed, a new
life was now begun.

(6) The Lord our God spake unto us in
Horeb.—The “ Lord our God,” “ Jehovah our Elo-
him,” is the watchword of the whole book.

Ye have dwelt long enough in this mount.
—From the beginning of the second month of the
first year of the exodus (Exod. xix, 1) to the twentieth
day of the second month of the second year (Num.
x. 11). This was the period of organisation, in which
the people received the Law and were organised as a
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church militant, an army encamped around the taber-
nacle of God. This year and its institutions fill up
exactly one-third of the text of the Pentateuch.

(7) Enter the mount of the Amorites—i.c.,
the southern part of Judah, from which the five kings
of the Amorites, the southern confederacy of Josh. x.
(which see), arose to attack Gibeon. Israel would have
marched into the heart of this territory had they
entered from Kadesh, “ by the way of the spies.”

And unto all the places nigh thereunto.—
The rest of the promised land is thus desecribed : In the
plain—of Jordan. In the mountain—the hill.country
of Judah in the south, Mount Ephraim in the centre,
and the mountainous district further north. In
the Shephélah—Philistia. In the Negeb—the land
afterwards assigned to Simeon, in the far south of
Judah. And by the sea side to the north of Carmel
(see Josh, ix. 1; Judges v. 17), the coasts of the
Great Sea over against Lebanon, and in the territory
of Asher and Zebulun, as far as Phenicia (Gen. xlix. 13).

The land of the Canaanites, and unto Leba-
non.—The Canaanites held the plain of Esdraelon
and the fortresses in the north. From Lebanon, the
conquest would extend ultimately to the north-east,
even to the great river, the river Euphrates.

(8 To give unto them.—Note that the land is
promised to Abraham, and to Isaac, and to Jacob, not
only to their seed. The promise is not forgotten,
though the three patriarchs are in another world.
(Comp. Aects vii. 5, and Heb. xi. 16. See also Note
on chap. xi. 21.)

©—18) Tn these words Moses appears to combine the
recollection of two distinet things: (1) the advice of
Jethro (Exod. xviii.), by following which he would be
relieved from the ordinary pressure of litigation; (2)
the still further relief afforded him by the appointment
of the seventy elders. These last received the gift of
prophecy, and were thus enabled to relieve Moses from
gome of the higher responsibilities of his office by repre-
genting his mind and reproducing his personal influence
in many parts of the camp at once. Jethro’s advice
was given on their first arrival in Horeb : when it was
carried into effect we are not told. The seventy elders
were appointed (Num. xi.) between Sinai and Kadesh-
barnea, shortly after they left Sinai. It is quite pos-
sible that both institutions came into existence at the
same time. The séventy elders would have been of
great service in the selection of the numerous judges
and officers who were required.

(9 I am not able to bear you myself alone.—
Repeated almost exactly from Num. xi. 14.

(11) The Lord God of your fathers . . . bless
you.—This appears to belong distinetly to the Book of



Moses Recounts

many more as ye are, and bless you, as
he hath promised you!) 2 How can I
myself alone bear your cumbrance,

- DEUTERONOMY, I

1 Heh., give.

their Wanderings.

reb, we went through all that great and ‘
terrible wilderness, which ye saw by the
way of the mountain of the Amorites,

and your burden, and your strife? as the Lorp our God commanded us; . -
(13 1Take you wise men, and under- 2 Hev,gaw. and we came to Kadesh-barnea.
standing, and known among your tribes, @) And T said unto you, Ye are come
and I will make them rulers over you. unto the mountain of the Amorites,
(14 And ye answered me, and said, The which the Lozrp our God doth give unto
thing which thou hast spoken s good i« Jonnz.2. us. (D Behold, the Lorp thy God hath

for us todo. @ 8o I'took the chief of
your tribes, wise men, and known, and
?made them heads over you, captains

over thousands, and captains over hun- |» Ley.

dreds, and captains over fifties, and | 7:x

captains over tens, and officers among
your tribes. (9 And I charged your
Judges at that time, saying, Hear the
causes between your brethren, and

b Lev. 19. 15; ch.
; 18am. 16.
oV. 24, 23,

3 Heb., "acknow~

set the land before thee: go up and
possess 44, as the Lorp God of thy
fathers hath said unto thee; fear not,
neither be discouraged.

() And ye came near unto me every
one of you, and said, We will send men
before us, and they shall search us
out the land, and bring us word
again by what way we must go up, and

¢ judge righteously between every man el into what cities we shall come. &) And
and his brother, and the stranger that is the saying pleased me well: and T took -
with him. @7 °?Ye shall not 3respect twelve men of you, one of a tribe:
persons in judgment; but ye shall hear |, (.. .o 4 and 4they turned and went up into
the small as well as the great; ye shall the mountain, and came unto the valley
not be afraid of the face of man; for of Eshcol, and searched it out. @ And
the judgment 4s God’s: and the cause they took of the fruit of the land ‘in
that is too hard for you, bring ¢ unto |, .. 155 | their hands, and brought ¢ down unto
me, and I will hear it. ¢® And I com- us, and brought us word again, and
manded you at that time all the things said, It s a good land which the Lorp
which ye should do. our God doth give us,

19 And when we departed from Ho-

B.C. 1490.

) Notwithstanding ye would not go

Deuteronomy. It can hardly be a record of what was
spoken long before. It brings the living speaker before
us in a way that precludes imitation.

(12) Your eumbrance.—The original word is found
only here and in Isa.l 14: “ They are a {rouble unto me,
I am weary to bear them.”

Verses 13—15 recall very exactly what is said in
Exod. xviii.

(16) And I charged your judges . saying.
—These instructions given by Moses are an ad-
mirable expansion, but only an expansion, of those of
Jethro (Exod. xviii. 21), that the judges must be “able
men, such as fear God, men of truth, hating covetous-
ness ”—a sentence older than the Decalogue itself.

(17) The judgment is God’s.—Comp. St. Paul
in Rom. xifi. 1—4, which is, again, only an expansion of
this sentence. For the latter part of this verse comp.
Exod. xviii. 22—26.

(13 And I commanded you at that time all
the things which ye should do.—* At that time,”
1.e., after your departure from Horeb. This is as much
as to say that the exhortations given in Deuteronomy
had already been given on the way from Sinai to
Kadesh-barnea. (g;mp. what has been said above on
the two first verses of this chapter.) This verse goes
far to justify the view taken there.

(19 By the way of the mountain of the
Amorites.—Rather, in the direction of the mount.
They did not pass the Mount of the Amorites, but
went through the *great and terrible wilderness”
from Sinai to Kadesh-barnea. So Moses says in
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verse 20, “Ye are come unto the mount of the
Amorites.”

@) Fear not, neither be discouraged.—The
last clause of this verse reappears in St. John xiv,
27, “ Let not your heart be troubled, neither let it be
afraid.”

(22) And ye came near . . . and said, We will
send.—A new aspect is here given to the sending of
the twelve spies. In Num. xiii. 1 the incident is intro-
duced thus: “ And the Lord spake unto Moses, saying,
Send thou men.” We learn here that the proposal in
the first instance came from the people. Moses would
naturally refer it to Jehovah, and, when approved, the
scheme was carried out.

They shall search us out theland, and bring
us word again by what way we must go up,
and into what cities we shall come.—We read
in verse 33 that the Lord ‘“‘went in the way before
them to search out a place” for them to encamp
in. But here the spies and Israel proposed to take
the guidance of their march into their own hands. It
is noticeable that in the campaigns of Joshua, not one
step was taken without Divine direction. Thus the
sending of the twelve spies, in the light in which the
people intended it, was an act of unbelief. *In this
thing (verse 32) ye did not believe the Lord your God.”
(See also Note on Josh. ii. 1.)

(24 The valley of Eshcol.—See Num. xiii. 24.

@25 It is a good land.—In Num. xiii. 27 they all
say, ¢ Surelg it floweth with milk and honey, and this ig
the fruit of it.” In Num. xiv. 7 Joshua and Caleb
describe it as an “ exceeding good land.”



The Unbelief

up, but rebelled against the command-
ment of the Lorp your God: ®* and ye | -
murmured in your tents, and said, Be-
cause the Lorp hated us, he hath
brought us forth out of the land of
Egypt, to deliver us into the hand of
the Amorites, to destroy us. @ Whi-
ther shall we go up ? our brethren have
! discouraged our heart, saying, The
people ¢s greater and taller than we;
the cities are great and walled up to
heaven ; and moreover we have seen the
sons of the ¢ Anakims there,

#) Then I said unto you, Dread not,
neither be afraid of them. ©% The Lorp
your God which goeth before you, he
shall fight for you, according to all that
he did for you in Egypt before your
eyes; @D and in the wilderness, where
thou hast seen how that the Lorp thy
God bare thee, as a man doth bear his
son, in all the way that ye went, until
ye came into this place. 2 Yet in this
thing ye did not believe the Lorp your

"God, 3 ?who went in the way before
you, to search you out a place to pitch
your tents in, in fire by night, to shew
you by what way ye should go, and in
a cloud by day.

DEUTERONOMY, 1.

1 Hcb., melted.

B. C. 1491,

a Num. 13, 29,

b Ex.13.21.

¢ Num., 4. 20,

2 Heb., fulfilled to
go after.

d Num, 20, 12, &
27,14,

e¢ch.3.26 & 4 21.
& 34.4.

/ Num. 14. 40.

of the People-

@9 And the Lorp heard the voice of
| your words, and was wroth, and sware,
saying, ©% ¢Surely there shall not one
of these men of this evil generation see
that good land, which I sware to give
unto your fathers, ©% save Caleb the
son of Jephunneh ; he shall see it, and
to him will I give the land that he hath
trodden upon, and to his children, be-
cause he hath 2wholly followed the
Lorp. ©7¢Also the Lorp was angry
with me for your sakes, saying, e Thou
also shalt not go in thither. ©% But
Joshua the son of Nun, which standeth
before thee, he shall go in thither: en-
courage him : for he shall cause Israel
to inherit it. @ Moreover your little
ones, which ye said should be a prey,
and your children, which in that day
had no knowledge between good and
evil, they shall go in thither, and unto
them will I give 1t, and they shall pos-
sess it. “9 But as for you, turn you,
and take your journey into the wilder-
ness by the way of the Red sea.

@) Then ye answered and said unto
me, f we have sinned against the Lorbp,
we will go up and fight, according to all
that the Lorp our God commanded us.

7)) Because the ILord hated us. — A most
astounding commentary on the events of the exodus up
to that date. It is a stronger expression than any re-
corded, even in Num. xiv. 3.

(23) Whither shall we go up? our brethren
have discouraged our heart.—So Caleb says in
Josh. xiv. 8, “ My brethren made the heart of the
ggolﬂe melt.” For the rest of the verse see Num. xiii.

) Dread not, neither be afraid of them. . .
~—The reminder that ¢ Jehovah went before them
did not avail, for they had already chosen men to go
before them.

1) The Lord bare thee, as a man
doth bear his son.—From this comes the expression
in Aets xiii. 18, “ He bare them as a nursing father in
the wilderness.” —Rev. N. T., margin.

(33) Who went in the way before you, to
search you out a place.—Comp. Num. x. 33, “ The
ark of the covenant of the Lord went before them . . .
to search out a resting place for them;” and St. John
xiv. 2, “I go to prepare a place for you;” and Heb. vi.
20, ¢ Whither the forerunner is for us entered, even
Jesus.” On the whole manner of this cloud-guidance,
see Num. ix. 15—23.

(3) Was wroth, and sware.—See Ps. xev. 11,
“1 sware in my wrath, that they should not enter into
my rest.”

®5) Surely. . . Comp. St. Luke xiv. 24, “None
of those men which were bidden shall taste of my
) sn%)per.”

36) Save Caleb.—Caleb is here placed by himself,
a8 the one exception among the people. Joshua, as
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Moses’ substitute, the exception among the recognised
leaders, is named separately.

(7) Also the Lord was angry with me for your
sakes.—Here, again, Moses combines his own rejection,
an event of the fortieth year of the exodus, with the
rejection of the people in the second year. The reason
was the same—unbelief. “Because ye believed me
not ” was the reason given to Moses in Num. xx. 12.
“Ye did not believe the Lord your God ” is the reason
for the rejection of the people, given above in verse 32.
As the spies presumed to investigate the route and
order of the conquest, a matter of Divine guidance, so
Moses presumed to alter the prescribed order for the

_miracle in Kadesh. Like transgressions incurred like

penalties. The fault for which the people had suffered
could not be overlooked in the leader. (See also Notes
on chaps. iii. 23—28; xxxii. 49.) This and verse 38
should be taken as a parenthesis.

(39) Moreover your little ones.—This continues
the sentence of Jehovah from verse 36.

‘Which ye said should be a prey.—In Num.
xiv. 3, “ that our wives and children should be a prey.”
(See also verse 31.)

0 But as for you, turn you, and take your
journey into the wilderness by the way (in
the direction) of the Red Sea.~In Num. xiv. 32
the parallel sentence is, “ As for you, your carcases,
they shall fall in this wilderness.”

(1) 'We have sinned . . . we will go up and
fight.—The emphatic we of this verse may be com-
pared with the “we ” of verse 28. In both instances it
was we, without Jehovah. It was a change from
cowardice to presumption, not from unbelief to faith.



Their Wanderings

And when ye had girded on every man |
his weapons of war, ye were ready to go
up into the hill. #» And the Lorp said
unto me, Say unto them, Go not up,
neither fight; for I am not among you;
lest ye be smitten before your enemies.
#) So I spake unto you; and ye would
not hear, but revelled against the com-
mandment of the Lorp, and ! went pre-
sumptuously up into the hill. *% And
the Amorites, which dwelt in that moun-
tain, came out against you, and chased
you, as bees do, and destroyed you in
Seir, even unto Hormah. ) And ye
returned and wept before the Lorp;
but the Lorp would not hearken to
your voice, nor give ear unto you.
) So ye abode in Kadesh many days,

DEUTERONOMY, II.

1 Heb.,yewere pre-
sumptuous, and
went up.

wn the Wilderness.

according unto the days that ye abode
there.

CHAPTER II.—® Then we turned,

by the way of the Red sea, as the Lorp
spake unto me: and we compassed
mount Seir many days. @ And the
Lorp spake unto me, saying, © Ye
have compassed this mountain long
enough: turn you northward. ® And
command thou the people, saying, Ye
are to pass through the coast of your
brethren the children of Esau, which
dwell in Seir; and they shall be afraid
of you: take ye good heed unto your-
selves therefore: ©) meddle not with
them ; for I will not give you of their

Ye were ready to go up into the hill.—Some
render, Ye made light of going up.

(43) The last clause comes from Num. xiv. 44,

(#) As bees do.—This should be observed as illus-
trating what is said of the hornet in Exod. xxiii. 28—
30, and further on in Deut. vii, 20; Josh. xxiv. 12.
The incidental mention of the bees in this place shows
that the writer of Deuteronomy was familiar with the
spectacle of a company of men pursued by bees.

In Seir, even unto Hormah.— Conder (Bible
Handbook, p. 250) understands this Seir as the range
of hills round Petra. There is another Seir in
the territory of Judah (Josh. xv. 10). As to Hormah,
the Jewish commentator Aben Ezra says, ¢ the name
of a place or the verb,” i.e., either unto Hormah, or
unto utter destruction. But in our version the word
Hormah is always taken as a proper name. The situa.
tion of Hormah is unknown,

45 And ye returned and wept before the
Lord.—This fact is not related in Num. xiv. It shows
the personal knowledge of the writer, and that the nar.
rative is not simply drawn from the earlier books.

) So ye abode in Kadesh many days.—
Better, and. In Num, xiv. 25 the command was, * To-
morrow turn you, and get you into the wilderness.”
This command was broken by the attack on the Cansan-
ites, made on the morrow after the command. We
cannot be certain that the many days spent in Kadesh
were spent after the defeat. It may be merely a note
of the fact that the time spent in Kadesh was consider-
gble. The mission of the spies alone occupied forty

ays.

According unto the days that ye abode there.
—The Jewish commentator Rashi, quoting from Séder
’Oldm, says they spent nineteen years in Kadesh, and
nineteen in their wanderings.

I

(1) Then.—In the original simply “ And.” There is
no note of time.

By the way of the Red sea.—i.e., in the direc-
tion of the Gulf of Akabah, southwards.

As the Lord spake unto me.— In Num. xiv,
25, as noted on chap. i. 40.

Many days.—Until near the close of the thirty.
ninth year of the exodus.
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(3) Ye have compassed this mountain long -
enough: turn you northward.—Apparently this
command must have been issued when they were in
Kadesh the second time, at the commencement of the
fortieth year (Num. xx. 1). It was from this encamp-
ment that Moses sent messengers to the king of Edom,
asking permission to pass through his territory. It
woulf be interesting to know when it was decided that
Israel should enter the land of promise by passing over
Jordan, instead of going through the Negeb. Did
Mount Seir, or the territory of Edom, lie wholly on the
east, or partly on the west of Israel when they were en-
camped in Kadesh? If Edom had acquired any terri-
torial rights to the westward during the thirty-eight years’
wandering, it might have been necessary for Israel to
ask his permission to go by the way of the spies, and in
that case the decision to pass Jordan may have been
taken in consequence of Edom’s refusal. But if, as
Conder (Bible Handbook, p. 250) appears to think, the
permission asked was to go eastward between the
mountains by the W. el Ghaweir to the north of
Mount Hor, or the W. Ghurundel to the south of it
(see Stanley’s Map in Sinai and Palestine for these),
then the decision to pass the Jordan must have
been taken before this lperiod. The reason for the
step would then be similar to what we find in Exod.
xiil. 17, that the people might not have to fight their
way into the country through the land of the Amorites.
The miraculous eisodus across Jordan would thus
become still more analogous to the miraculous exodus
from Egypt.

(4 Ye are to pass through the coast.—Lite-
rally, Ye are passing through the border. This was ap-
parently said before the permission was asked, and in
view of the request made for it (Num. xx. 17). But
Edom refused to let Israel pass through his coast or
border (Num. xx. 21).

They shall be afraid of you.—According to
the prophecy in the song of Moses (Exod. xv. 15),“Then
the dukes of Edom shall be amazed.”

(6) I have given mount Seir unto Esau.—
It is worthy of notice that the development of Ishmael
preceded that of Isaac, and the inheritance of Esau
was won earlier than that of Jacob. (Comp. Gen. xxv.
16 with chap. xxxv. 23—26, and Gen. xxxvi. 31 with
chap. xxxvii, 1.) Isaac and Israel were still strangers

and took our journey into the wilderness -



Their Contests with

land, 'no, not so much as a foot breadth;
e because I have given mount Seir unto
Esau for a possession. © Ye shall buy
meat of them for money, that ye may
eat; and ye shall also buy water of
them for money, that ye may drink.
@) For the Lorp thy God bath blessed
thee in all the works of thy hand: he
knoweth thy walking through this great
wilderness : these forty years the Lorp
thy God hath been with thee; thou hast
lacked nothing.

®) And when we passed by from our
brethren the children of Esau, which
dwelt in Seir, through the way of the
plain from Elath, and from Ezion-gaber,

DEUTERONOMY, IIL.

1 Heb., even to the
treading of the{
8ole of the foot.

a Gen, 36. 8,

2 Or, Use mo hos-
tility against
Moab.

b Gen, 36. 20,

3 Heb., inherited
hem,

the Nations there.

}have given Ar anto the children of Lot
Jor a possession, (19 The Emims dwelt
therein in times past, a peopie great,
and many, and tall, ag the Anakims;
) which also were accounted giants,
as the Anakims; but the Moabites call
them Emims. @ ?:The Horims also
dwelt in Seir beforetim®; but the
children of Esau 3succeeded them, when
they had destroyed them from before
them, and dwelt in their ¢stead; as
Israel did unto the land of his possession,
which the Lorp gave unto them. 33 Now
rise up, satd I, and get you over ‘the
Sbrook Zered. And we went over the
brook Zered.

b

we turned and passed by the way of |' ™™™ 9 And the space in which we came
the wilderness of Moab. ® And the from Kadesh-barnea, until we were
Lorp said unto me, ®?Distress not the |, xyu 0.1, | cOme over the brook ’Zered, was thirty
Mo?)biﬁs, I}eithIer pl(l)nteréd 'wiﬂ;hthen;. a?dtiight yea,rs..f ; until all the ger;ggatioxé
in battle: for I will not give thee o o e men of war were was ou
their land for a possession; because I |5 or.vaue. from among the host, as the Lorp

and sojourners, while the Ishmaelites were princes,
with towns and castles, and the Edomites dukes and

kin%'s.

(6) Yo shall buy meat . . . and . . . water.
—QComp. Gen. xiv. 23, ¢ Lest thou shouldest say, I have
made Abram rich,” and chap. xv. 1, “TI am thy shield,
and thy exceeding great reward.”

(7) The Lord thy God hath blessed thee.—
There is nothing unreasonable in the view suggested
by these words, that the Israelites acquired weafth by
trade or by ordinarg occupations during their wilderness
journey. They had skilled workmen among them.

() Whenwepassed . . . from . . . Esau
. . . through the way of the plain from Elath.
~-The route from Seir, after Hsau’s refusal, was
southward to Ezion-geber, at the head of the Gulf of
Akabah, and Elath, a few miles south-east of Ezion.
geber, on the same coast. They then turned northward,
and going round the territory of Edom, reached the
country of Moab.

(9 Distress not the Moabites . . . Ihave
given Ar unto the children of TLot.—The
children of Lot, like those of Ishmael and Esau, had
their earthly inheritance before the children of Abra-
ha

m.

(10-12) These three verses which follow should be
read parenthetically.

The Emims. —See Gen. xiv. 5, 6, for the first
mention of Rephaim, Zuzim, Emim, and Horim. (The
termination ¢m is plural in Hebrew, and, like cherubim,
does not need the additional s.) These tribes were
flourishing in the time of Abraham, but were conquered
before the exodus.

The children of Esau succeeded them.—
A partial mixture of the two races resulted in this
case, and from their union sprang the Amalekites,
Israel’s inveterate foes (Gen. xxxvi. 12, 22).

As Israsel did unto the land of his pos-

. session,—On the east of Jordan in Moses’ lifetime,
as well as on the west of Jordan under Joshua. It is
not necessary, therefore, to make the parenthesis (verses

14

10—12) editorial, though it forms no essential part of
Moses’ speech.

(13) Now rise up, said I.— A continuation of
the order in verse 9. The words “said I” are not
needed.

The brook Zered is not yet identified. (See
Num. xxi. 12)) Several streams run into the Dead Sea
on its eastern side south of Arnon; Zered is possibly
one of these. Or it may be a tributary of Arnon,
whicﬂl has one large tributary running from south to
north.

(14 Until we were come over the brook
Zored.—The root zdrad in Chaldee means to prune.
The name * Zered * signifies the luxuriant foliage and
the young shoots, especially of the willow, which are
cut off with the knife : so the Targum takes it (Num.
xxi. 12). Probably the valley was so named from the
“willows of the brook ” which grew there. But it was
the “ valley of pruning *’ to the * vine  which God had
“brought out of Egypt” in another sense. The last
of the fruitless branches was here taken away, and
';.he' vine “purged, that it might bring forth more
ruit.”

Thirty and eight years; untilall . . . men
of war were wasted out from among the
host.—The census did not take place until some
months later. A plague intervened, which cut off
twenty-four thousand. The observation that at the
brook Zered all the men of the older generation were
“ wasted out of the host” indicates an intimate know-
ledge of the incidents of the exodus. But it is quite
natural to suppose that, as the survivors of that genera-
tion became fewer, those who remained would become
marked men. Every man of the twelve tribes (exelud-
ing Levi P) who passed the census at Sinai was doomed.
The fortieth year of the exodus had more than half
expired when they came to the brook Zered. All who
remained alive in that year knew that they had a short
time to live. Probably more notice was taken of the
last few deaths than of all the rest of the six hundred
thousand put together,
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sware unto them. @9 Fo¥ indeed. the
hand of the Lorp was against them, to
destroy them from among the host,
until they were comsumed. _
(6 8o it came to pass, when all tHe |
men of war were consumed and dead |-
from among the people, @ that the
Lorp spake unto me, saying, @9 Thou
art to pass over-through Ar, the coast
of Moab, this day: % and when thou
comest nigh over against the children
of Ammon, distress them mnot, nor
meddle with them: for I will not give
thee of the land of the children of
Ammon any possession ; because I have
given it unto the children of Lot for a
possession. @ (That also was accounted
a land of giants: giants dwelt therein
in old time; and the Ammonites call
them Zamzummims; @V a people great,
and many, and tall, as the Anakims;
but the Lorp destroyed them before
them ; and they succeeded them, and
dwelt in their stead: ® as he did to
the children of Esau, which dwelt in
Seir, when he destroyed the Horims
from before them ; and they succeeded
them, and dwelt in their stead even
unto this day: @ and the Avims which
dwelt in Hazerim, ever unto Azzah, the
Caphtorims, which came forth out of

"DEUTERONOMY, II.

1 Heb., begin, pos-
8088,

a Num. 21, 21, 22.

over the Amorites.

Caphtor, destroyed them, and dwelt in
their stead.) @ Rise ye up, take your
journey, and pass over the river Arnon:
behold, I have given into thine hand
Sihon the Amorite, king of Heshbon,
and his land: 1begin to possess 4f, and
contend with him in battle. @9 This
day will T begin to put the dread of
thee and the fear of thee upon the
nations that are under the whole heaven,
who shall hear report of thee, and shall
tremble, and be in anguish because of
thee.

26 And I sent messengers out of the
wilderness of Kedemoth unto Sihon
king of Heshbon with words of peace,
saying, ¥ Let me pass through thy
land: I will go along by the high way,
I will neither turn unto the right hand
nor to the left. @ Thou shalt sell me
meat for money, that I may eat; and
give me water for money, that T may
drink : only I will pass through on my
feet; @) (As the children of Esau which
dwell in Seir, and the Moabites which
dwell in Ar, did unto me ;) until I shall
pass over Jordan into the land which
the Lorp our God giveth us. ©% But
Sihon king of Heshbon would not let
us pass by him: for the Lorp thy God
hardened his spirit, and made his heart

(15) The hand of the Lord was against them.
—The best comment on this discipline is to be found in
Psalm xe. 8, 9, “Thou hast set our iniquities before
thee, our secret sins in the light of thy countenance;
for all our days are passed away in thy wrath.”

(18) Ar.—According to Conder, “ Rabbath-Moab,”
the present ruin Rabba, north of Merah.

(19 And when thou comest nigh.—Compare
Note on verse 9.

(200 In old time.—See Gen. xiv.

Zamzummims = Zuzims (Gen. xiv. 5).

1) The Lord destroyed them before them.
—It is uoticeable that the conguest of Canaan is here
brought into the domain of common history, by com-
parison with the conquests of gigantic races accom-
plished by Edom, Moab, and Ammon. The value of
this analogy to Moses and Israel is plain. If the
children of Lot, Ishmael, and Esau-~who were but
Gentiles, although they were Abraham’s seed—were
able to dispossess these gigantic races, how much more
would Israel be able to dispossess the Canaanites under
the personal guidance of Jehovah?

(23) The Avims which dwelt in Hazerim, even
unto Azzah, the Caphtorims . , . destroyed.
—*“In Hazerim” should apparently be rendered “in
villages.” It does not occur elsewhere as a proper
name; it is plural in form, and is found in this sense in
some other places. “Azzah,” i.e., Gaza. The Caphtorim :
comp. Amos ix, 7: “The Philistines from Caphtor.”
(See Gen. x. 14.) Some make the country of Caphtor
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to be Cyprus or Crete. But at least this statement
makes Philistia the scene of a conquest, and the
Philistines of the time of Joshua would thus appear to
be a mixed race.

(24 Pass over . . . Arnon.— The territory
from Arnon northward to Jabbok had been taken from
Moab by the Amorites, and was to be possessed by
Israel. (See on Num. xxi. 24.)

(25) The fear of thee.—Compare Exod. xv. 15, 16:
“ All the inhabitants of Canaan shall melt away, fear
and dread shall fall upon them.”

(26) Kedemoth.—Mentioned as a city in the plain
of Jordan, belonging to Heshbon (Josh. xiii. 18).

Words of peace. —By this message Sihon was
excepted from the catalogue of the doomed kings and
nations, according to the distinction drawn in echap.
xx. 10, 11, 15, 16.  He therefore brought his fate upon
himself. He was offered the privileges of the Moabites
whom he had conquered, and refused to accept the
position.

() Until I shall pass over Jordan. — This
was already determined.

(30) The Lord thy God hardened his spirit,
and made his heart obstinate.—Jehovah gave the
strength to Sihon, as He had done to Pharaoh, and as He
does to all. Sihon was responsible for using the
strength which God gave him in opposition to the
Divine purposes. To “harden” a man’s spirit is not
necessarily a moral process any more than the harden-
ing of steel. * Made obstinate” is the same verb used
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obstinate, that he might deliver him
into thy hand, as appeareth this day.

(1) And the Lorp said unto me, Be-
hold, T have begun to give Sihon and
his land before thee: begin to possess,
that thou mayest inherit his land.
() «Then Sihon came out against us,

he and all his people, to fight at Jahaz. * Beb, every city

and little

men,
ones.,

(3 And the Lorp our God delivered him
before us; and we smote him,and his sons,
and all his people. ©% And we took all
his cities at that time, and utterly des-
troyed the men, and the women, and the
little ones, of every city, we left none to
remain: @ only the cattle we took for a
prey unto ourselves, and the spoil of the
cities which ;we took. ©9 From Aroer,
which 4s by the brink of the river of
Arnon, and from the city that s by the
river, even unto Gilead, there was not
one city too strong for us: the Lorp
our God delivered all unto us: ©? only
unto the land of the children of Ammon
thou camest not, nor unto any place of
the river Jabbok, nor unto the cities in
the mountaing, nor unto whatsoever
the Lorp our God forbad us.

CHAPTER III.—® Then we turned,

and went up the way to Bashan: and @ 3um. .38

DEUTERONOMY, III:-

@ Num. 21, 23.

b Num. 21. 83, &e.;
ch.29.7.

¢ Num, 21, 24,

and of Og-

¢Og the king of Bashan came out
against us, he and all his people, to
battle at Edrei. & And the Lorp said
unto me, Féar him not: for T will
deliver him, and all his people, and his
land, into thy hand ; and thou shalt do
unto him as thou didst unto ¢Sihon
king of the Amorites, which dwelt at
Heshbon. ® So the Lorp our God
delivered into our hands ¢Og also, the
king of Bashan, and all his people:
and we smote him until none was left
to him remaining. © And we took all
his cities at that time, there was not a
city which we took not from them,
threescore cities, all the region of Argob,
the kingdom of Og in Bashan. ©¢) All
these cities were fenced with high walls,
gates, and bars; beside unwalled towns
a great many. © And we utterly de-
stroyed them, as we did unto Sihon
king of Heshbon, utterly destroying the
men, women, and children, of every
city. ) But all the cattle, and the
spoil of the cities, we took for a prey to
ourselves. & And we took at that time
out of the hand of the two kings of
the Amorites the land that was on this
side Jordan, from the river of Arnon
unto mount Hermon; © (Which Hermon

in Joshua i. 6, for “ Be of a good courage.” An unyielding
spirit and a courageous heart are good or bad according
to the use made of them. Sihon used them badly,
Joshua used them well. God’s gifts were the same to
both. (See also Josh. xi. 20.)

(1) Behold, I have begun to give Sihon.—
Notice that in all the conquests of Israel Jehovah gave
the order to begin the attack. (See chap. vii. 2, and
Note on Josh. xiii. 1.)

(33) And his sons.—As the Hebrew is written, it
should be his son (possibly a person of distinction).

(34 And utterly destroyed.—i.e, devoted to
destruction. 'They made them chérem, like the spoil of
Jericho. This tould only be by Divine direction. The
word implies ‘Jothing less. It will be seen, therefore,
that the narrs live asserts in this case an extermination
of Sihon’s priple by the express command of Jehovah.

36) Aroe'i.—According to Conder, * the ruin ’Ar
’Air, on the north bank of Wady Mdjib.” (But he
makes the Aroer of Num. xxxii. 34 a different place,
and marks it as unknown. Why P)

The ¢ity that is by the river.—The description
suggests Rabbath-ammon, but this cannot be referred
to heze:

II1.

@) Then.~—In the Hebrew, a simple And. The his-
tory of this movement is given in Num. xxi. 32, 33.
For Edrei, see Num, xxi. 33, from which this whole
verse is repeated.

(® And the Lord said unto me .. . .—This
verse repeats Num. xxi, 34.

For I will deliver him should be rather read
thus, {or nto thy hand have I delivered him.

(4, 5) These details are not given in Numbers. Pro-
fessor Porter, in the Giant Cities of Bashun, has well
described the impression made upon him' by verifying
this description in detail. *“The whole of Bashan,” he
says, “ is not larger than an ordinary English county.”
That “ sixty walled cities, ‘besides unwalled towns a great
many,” should exist in a small province, at such a remote
age, far from the sea, with norivers and little commerce,
appeared to be inexplicable. Inexplicable, mysterious
though it afpeated, it was true. On the spot, with my
own eyes, 1 had now verified it. A list of more than
one hundred ruined cities and villages, situated in these
mountains alone, I had in my hands; and on the spot
I had tested it, and found it accurate, though not com-
plete.” Many of the cities in the mountains are not
ruins. Rooms, doors, bars are entire to this day. The
region of Argob is distinctly marked out by its natural
boundaries, and well described by the same writer.

(6) ' We utterly destroyed them.— Devoted
them, made them chérem, as above (chap. ii. 34). .

) Sirion.—(Ston,chap.iv.48.) Sirion,orShirion,and
Shenir, are thought to have similar meanings. But the
Targum inteprets Shenir as the “rock of snow.”” Shirion,
according to Gesenius, means * glittering like a breast- -
plate.” It would not be safe to assert that the mention
of the Sidonian name of Hermon makes this verse an
addition after Israel wasin Palesfine, though it might
be s0. The Jewish commentator Rashi points out that,
including the name Sion (chap. iv. 48), ¢ this mountain
has four names. Why mention them P To declare the
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the Sidonians call Sirion; and the
Amorites call it Shenir;) @9 All the
cities of the plain, and all Gilead, and
all Bashan, unto Salchah and Edrei,
cities of the kingdom of Og in Bashan.
1) For only Og king of Bashan remained
of the remnant of giants; behold, his
bedstead was a bedstead of iron; s it
not in Rabbath of the children of
Ammon? nine cubits was the length

13.8,

DEUTERONOMY, III.

a Num.gz. 83;Josh,

C.

b Num. 32. 41,

1 Or, under the

Beyond the Jordan.

unto the river Arnon half the valley,
and the border even unto the river
Jabbok, which <s the border of the
children of Ammon; @7 The plain also,
and Jordan, and the coast thereof, from
Chinnereth even unto the sea of the
plain, even the salt sea, under Ashdoth-
pisgah eastward.

19 And T commanded you at that
time, saying, The Lorp your God hath

thereof, and four cubits the breadth of | "% 7,57 given you this land to possess it:
it, after the cubit of a man. ¢ ye shall pass over armed before your

(2) And this land, which we possessed brethren the children of Israel, all that
at that time, from Aroer, which 4s by are *meet for the war. (9 But your
the river Arnon, and half mount Gilead, ¢ Num. 2.2 wives, and your little ones, and your

and ¢the cities thereof, gave I unto the
Reubenites and to the Gadites. 3 And
the rest of Gilead, and all Bashan, being
the kingdom of Og, gave I unto the
half tribe of Manasseh ; all the region of
Argob, with all Bashan, which was called
the land of giants. @%Jair the son of
Manasseh took all the country of Argob
unto the coasts of Geshuri and Maa-

2 Heb., sons of
power.

cattle, (for I know that ye have much
cattle,) shall abide in your cities which
I have given you; @9 until the Lorp
have given rest unto your brethren,
as well as unto you, and until they also
possess the land which the Lorp your
God hath given them beyond Jordan:
and then shall ye ¢return every man
unto his possession, which I have given

chathi; and called them after his own |¢ Josh-24 ou.

name, Bashan-*havoth-jair, unto this @) And ¢TI commanded Joshua at that
day. 9 AndI gave Gilead unto Machir. time, saying, Thine eyes have seen all
(8 And unto the Reubenites and unto that the Lorp your God hath done
the Gadites I gave from Gilead even [cxum =1 | unto these two kings: so shall the Lorp

praise of the land of Israel, which had four kingdoms
glorifying themselves in it, and each of them saying,
It is called after my name!’” But there are several
notes of this kind in the Pentateuch. (See Gen. xxiii.
2, xxxi. 47 ; Num. xiii. 22; also Joshua xiv. 15.)

(10) Salchah.— The present large town Salkhdd,
east of Bashan” (Conder). (See also Giant Cities of
Bashan, p. 75.)

(11) Of the remnant of giants —i.e., of the
nation of Rephaim in these parts.  (See Note on Gen.
xiv. 5.)

His bedstead.—The word may mean either bed-
stead or coffin. Both the word for “ bedstead” and
the word for “iron ” have given rise to some diseussion
and diffieulty. An iron bedstead and an iron coffin
are almost equally improbable. Basalt has been sug-
gested as an alternative. But though there is basalt
in Argob, there is none in Rabbath-Ammon. Conder,
who has recently explored Rabbath, has discovered a
remarkable throne of stone on the side of a hill there,
and he suggests that the Hebrew word rendered “ bed-
stead,” which properly signifies a couch with a canopy,
may apply to this. The word for “iron” (barzil) in
Talmudical langnage means also “ @ prince,” and this
meaning has been suggested for the name Barzillai,
which we find in the same distriet in later times. * His
canopied throne was a princely one, and yet remains in
Rabbath of the Ammonites,” would be the meaning of
the passage, on this hypothesis. The dimensions of
the throne recently discovered are said to be nearly
those given in this verse.

After the cubit of a man.—Ish (not adam),
the distinetive and emphatic word for a man. Some
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think that the cubit of any man is meant; others that
the man himself for whom it was made, viz., Og, is in-
tended. (Comp. Rev. xxi. 17, “ according to the mea-
sure of a man—i.e., of an angel.”)

13—17) Comp. Num. xxxii. 33—42, and Notes thereon.

(13 The land of giants—:.e., of Rephaim,

(14) Jair took . . . unto this day.—Thelast
words of this chapter seem to point to a later hand, as
of Joshua, deseribing the completion of the conquest.
The expression “unto this day” is characteristically
common in Joshua, or in the editorial notes inserted
throughout that book. (See Introduction to Joshua,
“On the Style of the Book.”)

Geshuri and Maachathi—i.e., the Geshurite and
the Maachathite, the inhabitants of Geshur and Maachah.
““The Maachathites, near the Jordan springs (comp.
Abel-Beth-maachah, 2 Sam. xx. 14, 15), and the Geshur-
ites, rather farther east” (Conder, Bible Handbook, p.
254). Talmai, king of Geshur, was the grandfather of
Absalom (2 Sam. iii. 3), who took refuge with him after
he killed Ammon (2 Sam. xiii. 37). “Argob, Trachonitis,
or El-Lejja, has been an asylum for all malefactors and
refugees ever since” (Giant Cities of Bashan, p. 92).

(16,17} And unto the Reubenites and unto
the Gadites I gave.—The circumstances are de-
tailed in Num, xxxii. They desired the land for their
eattle.

(18, 19) This is a summary of the agreement made and
described in Num. xxxii. 20—382. (See also Note on Josh.
i.12)

@, 2) T commanded Joshua at that time
Thine eyes have seen.,—* Thine
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do unto all the kingdoms whither thou
passest. #» Ye shall not fear them:
for the Lorp your God he shall fight
for you.

@) And I besought the Lorp at that
time, saying, (¥ O Lord God, thou hast
begun to shew thy servant thy great-
ness, and thy mighty hand: for what
God 4s there in heaven or in earth, that
can do according to thy works, and
according to thy might? @ I pray
thee, let me go over, and see the good
land that ¢s beyond Jordan, that goodly
mountain, and Lebanon. @9 But the
Lorp “was wroth with me for your
sakes, and would not hear me: and the
Lorp said unto me, Let it suffice thee;
speak no more unto me of this matter.
@) (et thee up into the top of ! Pisgah,
and lift up thine eyes westward, and

DEUTERONOMY, IV.

@ Num, 20. 12; ch.
1. 37

1 Or, the hill.

& ch. 12. 32; Josh.
1.7; Prov.30.6;
Rev. 22.18.

Judgments of the Lord.

northward, and southward, and east-
ward, and behold 4t with thine eyes:
for thou shalt not go over this Jordan.
2 But charge Joshua, and encourage
him, and strengthen him : for he shall
go over before this people, and he shall
cause them to inherit the land which
thou shalt see. @ So we abode in the
valley over against Beth-peor.

CHAPTER IV.—® Now therefore
hearken, O Israel, unto the statutes
and unto the judgments, which I teach
you, for to do ¢hem, that ye may live,
and go in and possess the land which
the Lorp God of your fathers giveth
you. @ ?Ye shall not add unto the
word which I command you, neither
shall ye diminish ought from it, that ye
may keep the commandments of the

eyes are the witnesses of all,”” &ce. The conquest of

thon and Og, as well as that of Amalek, was to be
impressed upon Joshua (comp. Exod. xvii. 14) as a
precedent for his encouragement, and also for his in-
struction. Tt is remarkable that no details are given us
of the battles against Sihon and Og, or of the capture
of the cities, except in Josh. xii. 6, “ Them did Moses
the servant of the Lord smite.” We see the reflection
of Moses’ campaign, which is unwritten, in the recorded
campaigns of Joshua. The peculiar form of the sen-
tence, ““ Thine eyes are they that see,” may also serve
to remind us of the fact, that though the Law was
given by Moses, no eye saw its full breadth and grasp
until it came into the hand of Jesus, the antitype of
Joshua.

(23) Here begins the second section according to the
Jewish division, called “ And I besought ”  (vaeth
channdn).

(23—28) And I besought the Lord at that time.
—Two things Moses is recorded to have asked for
himself in the story of the exodus. The first is
written in Exod. xxxiii. 18, “I beseech thee shew me
thy glory;” the second is before us here. “O Lord
GoOD (Adonai Jehovah), thou hast begun to shew thy
gervant thy greatness and thy mighty hand . . . I

ray thee let me go over and see the good land beyond

ordan.” It would seem that Moses desired not so
much to view the land (which, indeed, was granted him),
but to see the greatness of Jehovah manifested in the
conquest, as he had seen it in the victories over Og and
Sihon. While we cannot allow for a moment that ““the
old fathers looked only for tramsitory promises” (see
Notes on chaps. v. 16, xxii. 7), yet it is impossible not to
feel in this prayer of Moses the pressure of the veil which
hung over the unseen world before the coming of our
Saviour, who “ brOught life and immortality to light
through the Gospel.” Moses evidently did not realise
that he might see the works of Jehovah and His glory
still more elearly in the other world.

(26) For your sakes.—Because “I will be sancti-
fied in them that come nigh me, and before all the
people I will be glorified ” (Lev.x.3; Num. xx. 12,13);
and also because the death of Moses and the suc-
cession of Joshua were ““for a testimony of things to

18.

be spoken after,” a figure of things to come. Moses,
like Ezekiel (chap. xxiv. 15—24), was made a sign.

(2%6) Let it suffice thee.— Literally, enough for
thee, or, as it is paraphrased by Rashi from older com.
mentators, *“ Far more than this is reserved for thee;
plentiful goodness is hidden for thee.” And so indeed
it proved. For on some “ goodly mountain” (Her-
mon or ““ Lebanon,”’) Moses and Elias stood with the
Saviour of the world, and spake of a far more glorious
conguest than Joshua’s, even “ His exodus, which He
should fulfil at Jerusalem’ (St. Luke ix. 31).

&7) Northward, and southward.— Southward,
literally, Teman-ward. The negeb, or *““south” of
Palestine, is not named here. ’

(28 For he shall go over.—Emphatic, he it is
that shall go over, and he %t is that shall make them to
inherit ; not Moses. ;

(29 So we abode in the valley over against
Beth-peor.—Moses’ burial-place, as appears by chap.
xxxiv, 6. It is a significant finishing touch to the scene
described above. This verse also concludes the re-
capitulation of Israel’s journey from Horeb (chap. i. 6)
to the banks of Jordan, with which this first discourse
of Moses begins. The remainder, contained in chap. iv.,
is the practical part of the discourse, which now begins.

IV.

(1) Now therefore hearken.— The whole point
of the exhortation in this chapter is the same which we
find in Joshua’s address to the people (Josh. xxiv.), that
they should serve Jehovah. And the ground of the ex-
hortation is His revelation of Himself in Horeb as
their God.

The statutes . . . and the judgments.—
Perhaps we should say “institutions and requirements’’
in modern language. For ¢ judgments,” see Exod. xxi.
—xxiii,

That yo may live, and go in.—Life is put be-,
fore possession. The penalty of the broken law is death.

(" Ye shall not add unto the word.—The
word, not * the words.” The word is the substance of
the Law. The words in which it is expressed may be
more or less. The law of Moses contains in it the germ
of all revelation to the very end.
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Lorp your God which I command you.
® Your eyes have seen what the Lowrp
did because of “Baal-peor: for all the
men that followed Baal-peor, the Lorp
thy God hath destroyed them from
among you. “ But ye that did cleave
unto the Lorp your God are alive every
one of you this day.

) Behold, I have taught you statutes
and judgments, even as the Lorp my
God commanded me, that ye should do
80 in the land whither ye go to possess
it. ® Keep therefore and do them ; for
this 4s your wisdom and your under-
standing in the sight of the nations,
which shall hear all these statutes, and
say, Surely this great nation s a wise
and understanding people. @ For what
nation s there so great, who hath God so
nigh unto them, as the Lorp our God
tsin all things that we call upon him

or? ) And what nation s there so

great, that hath statutes and judgments
so righteous as all this law, which I set
before you this day ?

) Only take heed to thyself, and keep
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the People of the Lord,

thy soul diligently, lest thou forget the
things which thine eyes have seen, and
lest they depart from thine heart all
the days of thy life: but teach them thy
sons, and thy sons’ sons; (9 specially
the day that thou stoodest before the
Lorp thy God in Horeb, when the Lorp
said unto me, Gather me the people to-
gether, and I will make them hear my
words, that they may learn to fear me
all the days that they shall live upon
the earth,and that they may teach their
children. ) And ye came near and
stood under the mountain; and the
’mountain burned with fire unto the
Imidst of heaven, with darkness, clouds,
and thick darkness. 2 And the Lorp
spake unto you out of the midst of the
fire : ye heard the voice of the words,
but saw no similitude ; ? only ye keard a
voice. @3 And he declared unto you his
covenant, which he commanded you to
perform, even ten commandments ; and
he wrote them upon two tables of stone.
4 And the Lorp commanded me at
that time to teach you statutes and

(3 Your eyes have seen.—Literally, your eyes are
they that see—i.e., you are witnesses of these things. The
men who perished by the plague because of the iniquity
of Beth-peor—to the number of 24,000—seem to have
been all members of the younger generation; for they
had already passed the brook Zered. (See on chap. ii. 13.)

() That ye should do so in the land.—It
should never be forgotten that there is a special con-
nection between the law of Moses and the land of
Canaan. It cannot be kept in many of its precepts,
except by a chosen people in a protected land.

(6) This is your wisdom and your under-
standing in the sight of the nations.—The
laws of Jehovah in Israel, and the constant presence of
Jehovah with Israel, would make an impression upon
the world that it would not be easy to resist. For, he
adds, “ what nation is there so great, that hath God so
nigh unto them P ”

(®) What nation is there so great, that hath
statutes and judgments so righteous P—These
words direct our attention to the law of Moses, as dis-
tinctly in advance of the time when it was given.

) Only take heed to thyself.—The exhortation
contained in the following verses lays special emphasis
on one point—the worship of the invisible Jehovah
without images. This more than anything else would
tend to separate the religion of Israel from that of all
other nations,

Teach them thy sons, and thy sons’ sons.—
A command which Israel evidently failed to obey. For
a generation speedily rose up “ which kmew not Jehovah
nor yet the works which he had done for Israel”
(Judg. ii. 10). It is worth while to observe that we
cannot find anly trace of a system of national education
in Israel until many years later. When education is
purely parental, it is likely to be neglocted in many
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instances. It is not every parent who finds himself
able to ““teach his sons, and his sons’ sons.”

(10) The day that thou stoodest before the
Lord thy God in Horeb.—The Church of Israel
dated from Sinai, as the Church of Christ does from
Pentecost. It is noticeable that the giving of the Law
appears to have taken place about fifty days after the
Passover in Egypt. Jewish writers associate the Feast
of Pentecost with the memory of the event. A similar
association, and a contrast between the first and last
Pentecost, appears to have been present to St. Paul’s
mind in 2 Cor. iii. The law given at Sinai is the
“ ministration of death,”” and is contrasted with the
“ministration of the Spirit”—the letter that killeth
with the Spirit that giveth life. (Comp. also Gal. iv.
24—26, and Heb. xii. 18—24.) The word “ specially
is not in the Hebrew of this verse.

The day . . . in Horeb is not only to be
regarded as a special subject of instruction; it is the
root of the whole matter.

Gather me the people together.—The Greek here
is éxxAnolacoy, which might be paraphrased according
to New Testament language, “ Form a Church of this
people.” The “day of the assembly” alluded to in
this and other passages (as chap. x. 4) may be similarly
paraphrased as “the day of the Chureh.” It seems to
be the source of the expression used by St. Stephen,  the
Church in the wilderness” (Acts vii. 38). Thus the
analogy between Israel’s receiving the letter of the law
at Sinai, and the gift of the Holy Spirit in Jernsalem is
still further brought out.

(1) Darkness, clouds, and thick darkness.—
'ljyel‘éblackness, and darkness, and tempest ” of Heb.
xii. 18,

(13 His covenant . . . ten commandments.—
See on chap. v.



They are not to

judgments, that ye might do them in
the land whither ye go over to possess it.

15 Take ye therefore good heed unto
yourselves ; for ye saw no manner of
similitude on the day that the Lorp
spake unto you in Horeb out of the
midst of the fire: (6 lest ye corrupt
yourselves, and make you a graven
image, the similitude of any figure, the
likeness of male or female, 7 the like-
ness of any beast that s on the earth,
the likeness of any winged fowl that
flieth in the air, @® the likeness of any
thing that creepeth on the ground, the
likeness of any fish that 7s in the waters
beneath the earth: @9 and lest thou lift
up thine eyes unto heaven, and when
thou seest the sun, and the moon, and
the stars, even all the host of heaven,
shouldest be driven to worship them,
and serve them, which the Lorp thy
God hath ! divided unto all nations
under the whole heaven. @9 But the
Lorp hath taken you, and brought you
forth out of the iron furnace, even out
of Egypt, to be unto him a people of in-
heritance, as ye are this day. @) Fur-
thermore the Lorp was angry with me
for your sakes, and sware that I should
not go over Jordan, and that I should
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not go in unto that good land, which
the Lorp thy God giveth thee for an in-
heritance: @2 but I must die in this
land, I must not go over Jordan : but
ye shall go over, and possess that good
land. @ Take heed unto yourselves, lest
ye forget the covenant of the Lorp your
God, which he made with you, and make
you a graven image, or the likeness of
any thing, which the Lorp thy God hath
forbidden thee. % For *theLorp thy God
is a consuming fire, even a jealous God.

@5 When thou shalt beget children,
and children’s children, and ye shall
have remained long in the land, and
shall corrupt yourselves, and make a
graven image, or the likeness of any
thing, and shall do evil in the sight of
the Lorp thy God, to provoke him to
anger: @1 call heaven and earth to
witness against you this day, that ye
shall soon utterly perish from off the
land whereunto ye go over Jordan to
possess it; ye shall not prolong your
days upon it, but shall utterly be de-
stroyed. @7 And the Lorp shall scatter
you among the nations, and ye shall be
left few in number among the heathen,
whither the Lorp shall lead you.
@) And there ye shall serve gods, the

He wrote them.—See on chap. x. 2.

(15 Ye saw no manner of similitude.—The
worship of the invisible Jehovah is here specially
insisted on. The difficulty of learning to worship
one whom we cannot see is, happily, one which our
education does not enable us to realise in its relation
to Israel of old. All nations had their visible sym.
bols of deity. Centuries afterwards the world de-
scribed the followers of Christ as Atheists, because
they had no visible God. It is especially recorded
in praise of Moses that “he endured as seeing Him
who is invisible ¥ (Heb. xi. 27).

(16) Lest ye corrupt . . . and make.—The con-
nection between idolatry and corruption is twofold.
First, it changes “ the glory of the incorruptible God >
into an image of His corruptible creatures. Secondly, it
always ends in corrupting the idolater. Man was made
to have dominion over the works of God’s hands. He
cannot worship anything in creation, which he was not
intended to rule. He can only fulfil his destiny when
he strives after the Divine likeness, rising to that
which is above him, instead of stooping to that which
is below.

(17, 18) Likeness of any beast ... fowl .. .—
There may be an allusion to the animal idolatry of
Egypt here.

(19 The sun, and the moon, and the stars.—
The purest worship of antiquity—that which we find
among the Persians—hardly escaped this snare.

‘Which the Lord thy God hath divided unto
all nations.—The heavenly bodies could never be
regarded as special protectors of any one nation. But
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Jehovah was pledged to be the God of Israel.
appears to be the a ent of verses 19 and 20.

(1—23) The Lord was angry with me for your
sakes . . . I must die in this land ... but
ye shall go over . . . Take heed unto your-
selves.—The argument appears to be this: “I cannot
Eo with you to warn you; therefore take the more

eed when you are alone.” The same line of thought
appears in St. Paul’s last appeal to Timothy: ¢ Fulfil
thy wministry; for I am now ready to be offered”
(2 Tim. iv. 6).

(24) The Lord thy God is a consuming fire.—
The writer of the Epistle to the Hebrews makes use
of this in chap. xii. 29, to enforce the lessons not
of Sinai, but of Pentecost, and of the voice of “ Him
that speaketh from heaven’ by the Spirit whom He
has sent.

25 Shall have remained long.—Literally, shall
slumber—a very suggestive expression. Prosperity
often sends true religion to sleep, and brings con-
ventional, or fashionable, religion in its stead.

@) And the Lord shall scatter you.—Our
familiarity with this fact in history must not blind
us to its force when uttered as a prophecy. The
fact that the Jews were taken captive for idolatry,
and dispersed for the rejection of JESUS, is a remark-
able proof that the real reason why they were brought
into Canaan, and kept there, was to be witnesses for
Jehovah.

(28) And there ye shall serve gods, the work
of men’s hands.—That is, *“ you shall be tn bondage
to them,” being ruled by their worshippers. And so

This
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work of men’s hands, wood and stone,
which neither see, nor hear, nor eat,
nor smell. ) But if from thence thou
shalt seek the Lorp thy God, thou shalt
find hem, if thou seek him with all thy
heart and with all thy soul. (39 When
thou art in tribulation, and all these
things are come upon thee, even in the
latter days, if thou turn to the Lorp
thy God, and shalt be obedient unto
his voice; @V (for the Lorp thy God <s
a merciful God;) he will not forsake
thee, neither destroy thee, nor forget
the covenant of thy fathers which he
sware unto them.

() For ask now of the days that are
past, which were before thee, since the
day that God created man upon the
earth, and ask from the one side of
heaven unto the other, whether there
hath been any such thing as this great
thing 4s, or hath been heard like it?
@3 Did ever people hear the voice of God
speaking out of the midst of the fire, as
thou hast heard, and live? ¢4 Or hath
God assayed to go and take him a
nation from the midst of another nation,
by temptations, by signs, and by won-
ders, and by war, and by a mighty hand,
and by a stretched out arm, and by
great terrors, according to all that the
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Lord to Israel.

Lorp your God did for you in Egypt
before your eyes? % Unto thee it was
shewed, that thou mightest know that
the Lorp he ¢s God ; there ¢s none else
beside him. ©% Out of heaven he made
thee to hear his voice, that he might
instruct thee: and upon earth he
shewed thee his great fire; and thou
heardest his words out of the midst of
the fire. " And because he loved thy
fathers, therefore he chose their seed
after them, and brought thee out in his
sight with his mighty power out of
BEgypt; © to drive out nations from
before thee greater and mightier than
thou art, to bring thee in, to give thee
their land for an inheritance, as 4t s
this day.

) Know therefore this day, and con-
sider 4t in thine heart, that the Lozp he
7s God in heaven above, and upon the
earth beneath: there s none else.
(0) Thou shalt keep therefore his sta-
tutes, and his commandments, which T
command thee this day, that it may go
well with thee, and with thy children
after thee, and that thou mayest* pro-
long thy days upon the earth, which the
Lorp thy God giveth thee, for ever.

(1) Then Moses severed three cities on
this side Jordan toward the sun rising ;

Rashi explains it. Captivity was the means of eradi-
cating idolatry from Israel rather than encouraging
it. But the cause of a people and its idols is so
constantly identified in the Old Testament, that those
who are in bondage to a nation may naturally be
described as in bondage to its gods. The gods were
even held to be sharers in the captivity of the
nation. It is said of Bel and Nebo, in Isa. xlvi. 2,
“They could not deliver . . . but themselves are
gone info caplivity.”

(29, 30, 31) Comp. chap. xxx. 1—5 for a more ex-
plicit promise and prophecy of the same thing, and
see Note on that passage.

(32 For ask now . . . whether there hath
boen any such thing.—The same argument is
afterwards employed by St. Paul (Rom. xi. 29) for the
restoration of Israel: “for the gifts and calling of
God are without repentance,” i.e., irrevocable. He
did not go and take Him a nation out of the midst
of another nation in order to abandon them at last.
He never did so much in the way of personal and
visible interposition for any people; and He will not
forsake the work of His own hands. Moses had
proved the truth of what he says here in many scenes
of sin and peril averted by his own intercession.
(See especially Num. xiv. 11—21, and comp. 1 Sam.
xii, 22,)

(37) Because he loved thy fathers.—The rea-
sons for God’s choice of Israel are frequently stated
in this book; and they are always stated in such a
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wag as to enforce the doctrine of God’s sovereignty,
and to show the Israelites that their own merit was
in no way the ground of God’s choice.

(39) Xnow therefore . . . and consider.—
¢ Consider,” 1.e., reckon (the word for *“impute ” and
“account” in St. Paul’s argument to the Romans).
Do not indulge any polytheistic notions regarding the
Deity. “To us there is but One God.” If eve
nation has its separate deity, how is it that Jehova
controls them all? His various dealings with Egyp-
tians, Moabites, Ammonites, Edomites, Amorites, as
well as with Israelites and Canaanites, mark Him as
Lord of all. “There is none else.”” There are no
more gods; if you desire to leave Him behind, there
is no one else to serve. Compare Isa. xliv. 8: “Is
there a God beside meP yea, there is no Rock. I
know mot any.”

THE APPOINTMENT OF THRER CITIES OF
REFUGE.

() Then Moses severed.—The word ° then”
appears to be a note of time. It would seem that the
appointment of the three cities of refuge on the eastern
side of Jordan actually followed this discourse.

On this side Jordan.—Heb., b’ *éber hay-yardén.
The expression is here defined by the words that follow,
“toward the sun-rising,” and it need not, therefore, be
taken to fix the writer’s point of view. By itself, the
3xpression would naturally mean, on the other side of

ordan.
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(42 that the slayer might flde thither,
which should kill his néighbour una-
wares, and hated him not in times past;
and that fleeing unto one of these cities
he might live: ) namely, * Bezer in
the wilderness, in the plain country, of
the Reubenites ; and Ramoth in Gilead,
of the Gadites; and Golan in Bashan,
of the Manassites.

(#) And this 48 the law which Moses
set before the children of Israel:
45) these are the testimonies, and the
statutes, and the judgments, which
Moses spake unto the children of Israel,
after they came forth out of Egypt,
@6 on this side Jordan, in the valley
over against Beth-peor, in the land of
Sihon king of the Amorites, who dwelt
at Heshbon, whom Moses and the chil-
dren of Israel ®smote, after they were
come forth out of Egypt: ) and they
possessed his land, and the land ¢ of Og
king of Bashan, two kings of the Amor-
ites, which were on this side Jordan to-
ward the sun rising; % from Aroer,

d ch.8,
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which 4s by the bank of the river Arnon,
even unto mount Sion, which s
Hermon, * and all the plain on this
side Jordan eastward, even unto the sea
of the plain, under the “springs of
Pisgah.

CHAPTER V.—® And Moses called
all Israel, and said unto them, Hear, O
Israel, the statutes and judgments
which I speak in your ears this day,
that ye may learn them, and ! keep,
and do them. @ ¢The Lorp our God
made a covenant with us in Horeb.
® The Lorp made not this covenant
with our fathers, but with us, even us,
who are all of us here alive this day.
*) The Lorp talked with you face to
face in the mount out of the midst of
the fire, ¢ (I stood between the Lorp
and you at that time, to shew you the
word of the Lorp: for ye were afraid by
reason of the fire, and went not up into
the mount;) saying,

® fT am the Lorp thy God, which

(43) Bezer is as yet unidentified.

Ramoth in Gilead, though famous in the history
of Israel as the scene of Ahab’s death and of the
anointing of Jehu (1 Kings xxi. and 2 Kings ix.), is also
as yet unknown,

Golan has given a name to the district of Gaulon-
itis, But it is as yet also unknown. We may hope
that when the survey of Eastern Palestine is concluded,
these ancient sites will be recovered.

SECOND DISCOURSE.

(44—49) These words form an introduction to the
second discourse, which occupies the larger portion of
the book—from chap.v. 1 to the end of chap. xxvi. There
is no real break between. The present introduction
differs from what we find in chap.i. 1. There is no inti-
mation that this portion of Deuteronomy was a repetition
of what had been delivered between Sinai and Kadesh-
barnea. What follows is said to have been spoken in
the land of Sihon and Og, after the conquest by Israel.

(46) On this side Jordan.—Literslly, on the other
side. The same expression in verse 47 is defined by
the addition, “ toward the sun-rising.”

The whole passage (verses 44—49) may be editorial,
and added by Joshua in Canaan. But there is no neces-
sity for this view.

48) Mount Sion.—See Note on chap. iii. 9.

V.

This chapter contains a recapitulation of the Deca-
logue itself and of the circumstances of its delivery.
The repetition of the Ten Commandments is the true
beginning of the Deuteronomy, as their first delivery
is the beginning of the Law itself.

() And Moses called all Israel, and said.—
What follows is thus presented to us as an actnal ex-
hortation, not merely a portion of a book.
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The statutes and judgments.— The religious
ordinances and imstitutions, and the general require-
ments. The mention of these is prefixed to the Deca-
logue, of which they are only the application—to a
special people under special circumstances. More pre-
cisely, tﬁe words apply rather to what follows the Deca-
logue than to the Ten Commandments themselves. (See
chap. vi. 1.)

(2 The Lord our God made a covenant
with us in Horeb.—It must never be forgotten
that the Law is a covenant in its very form. (See Note
on verse 6.)

®) Not . . . with our fathers, but with us.—
That is, according to the usage of the Hebrew languagein
drawing contrasts, not only with our fathers (who actually
heard it), but with us also, who were in the loins of our
fathers, and for whom the covenant was intended no
less than for them; and, in fact, every man who was
above forty-two at the time of this discourse might
actually remember the day at Sinai.

4) The Lord talked with you face to face.
—7Yet they saw no manner of similitude (chap. iv. 12),
%.e., no visible form ; but the very words of God reached
their ears. So in Exod. xx. 22, “ Ye have seen that I
have talked with you from heaven.”

(5) In this verse a colon seems too large a stop after
“the word of the Liord.” Perhaps it should rather be
read thus: “I stood between Jehovah and you at that
time (for ye were afraid by reason of the fire), and ye
went not up into the mount.” The cause of their not
going up into the mount was not their fear, but the
express prohibition of Jehovah, as may be seen by '
Exod. xix.

(6) T am the Lord thy God.—It should never be
forgotten that this sentence is an integral part of the
Decalogue, and also the first part. The declaration of
Divine relationship, with all that it implies—the cove-
nanted adoption of Israel by Jehovah—precedes all the
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brought thee out of the land of Egypt,
from the house of ! bondage. @ Thou
shalt have none other gods before me.

® Thou shalt not make thee any gra-
ven image, or any likeness of any thing
that 7s in heaven above, or that 7s in the
earth beneath, or that 4s in the waters
beneath the earth: ) thou shalt not
bow down thyself unto them, nor serve
them : for T the Lorp thy God am a
jealous God, @visiting the iniquity of
the fathers upon the children unto the
third and fourth generation of them that
hate me, 19 ?and shewing mercy unto
thousands of them that love me and
keep my commandments.

1) Thou shalt not take the name of
the Lorp thy God in vain: for the Lorp
will not hold him guiltless that -taketh
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Commandments.

the seventh day 4s the ¢sabbath of the
Lorp thy God: in i¢ thou shalt not do
any work, thou, nor thy son, nor thy
daughter, nor thy manservant, nor thy
maidservant, nor thine ox, nor thine
ass, nor any of thy cattle, nor thy
stranger that ¢s within thy gates; that
thy manservant and thy maidservant
may rest as well as thou. @9 And re-
member that thou wast a servant in the
land of Egypt, and that the Lorp thy
God brought thee out thence through a
mighty hand and by a stretched out
arm : therefore the Lorp thy God com-
manded thee to keep the sabbath day.
%) Honour thy father and thy mother,
as the Lorp thy God hath commanded
thee ; that thy days may be prolonged,
and that it may go well with thee, in

his name in vain. 453 | the land which the Lorp thy God giveth
(12) Keep the sabbath day to sanctify thee.

it, as the Lorp thy God hath com- 17 ¢ Thou shalt not kill.

manded thee. (% Six days thou shalt (18 ¢ Neither shalt thou commit adul-

labour, and do all thy work: (4% but |o Luenn | tery.

requirements of the Law. The Law is, therefore, prima-
rily a covenant in the strictest sense.

() Thou shalt have none other gods before
me.—Literally, upon my face, in addition to my pre-
sence; or, as Rashi says, “in any place where I am, that
is, in the whole world.” * Whither shall I go from Thy
Spirit, or whither shall I flec from Thy face?” Idols
are, at the very best, only masks which man puts upon
the face of God, insulting to His dignity, ans tending
to conceal Him from our view.

(8,9) These two verses should be closely connected,
according to the idiom of the original, “ Thou shalt not
make to thyself any of these things for the purpose of
bowing down to them or worshipping them.”

(9 Visiting the iniquity of the fathers upon
the children.—There are no sins which so surely
entail penal consequences upon succeeding generations
as the abominations of idolatry. All idolatry means
the degradation of the Divine image in man. But it is
not meant here that the soul of the son shall die for the
father. The penalty extends only *to them that hate
me.”
(19 Them that love me.—We have an echo of
this commandment in the words of our Saviour: “If
ye love me, keep my commandments” (John xiv. 15).
The promise of His presence with us through the
“ other Comforter ” compensates for the absence of any
visible image. As love in this verse is practical, so is
hatred in the previous verse. To hate God is to dis-
obey His commandments.

(1) Take . . . in vain.—Literally, Thou shalt not
put the name of Jehovah thy God to vanmity: i.e., to
a.nything that is false, or hollow, or unreal. Primarily,
it 1s false swearing that is forbidden here; but the ex-
tension of the principle to vain and rash swearing, or the
lifht use of the- Name without real cause, is sufficiently
obvious,
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(12—15) The language of this commandment is identi.
cal with the form it takes in Exodus only so far as the
13th and 14th verses are concerned ; and even here the
special mention of the ox and the ass is confined to

euteronomy. The introduction and the close of the
command, which gives the reason for it, are different
here. The reason drawn from the creation is not men-
tioned ; the reason drawn from the exodus is. This
fact illustrates the observation that in Deuteronomy we
find “the Gospel of the Pentateuch.” If for the
exodus of Israel we substitute here “the exodus of
Christ, which He accomplished at Jerusalem,” not so
much by His death as by His resurrection, we have
a reason for keeping not the Sabbath, but the Lord’s

ay.

I?tl is worth while to observe that the Israelites had
express authority given them to enforce the observance
of the Sabbath upon Gentiles, when these could be re-
garded as “ strangers within their gates.”” The words
Isa. lvi, 6 seem to show that ““strangers” who *took
hold of the covenant” of Jehovah were expected to
“ keep His sabbath from polluting it.” For an example
of its enforcement, see Nehemiah xiii. 16, 20, 21.

If any difficulty is felt at the variation of the form of
the commandment from that which we have in Exodus,
it should be observed, first, that the command itself is
not altered, as appears by verses 13, 14, compared with
Exod. xx. 9, 10; and secondly, that in this exhorta-
tion Moses calls Israel to hear the statutes and judg-
ments which he, as their mediator, commands them, and
that he is free to enforce them by such reasons as may
seem to him best.

(16) That it may go well with thee . . .—In
this form St. Paul cites the commandment in the
Epistle to the Ephesians (chap. vi. 2, 3). As to what
may be made of this promise, see a Note on chap. xxii.
7, and a quotation from the Talmud on the point.

(17—20) The wording of these four commandments is
the same with that of Exod. xx.
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Recited by Moses.

19) 2 Neither shalt thou steal. @ Roin. 13.9, flesh, that hath heard the voice of the
@ Neither shalt thou bear false wit- living God speaking out of the midst of
ness against thy neighbour. the fire, as we have, and lived? ¢ Go
() * Neither shalt thou desire thy thou near, and hear all that the Lorp
neighbour’s wife, neither shalt thou our God shall say: and ¢ speak thou un-
covet thy neighbour’s house, his field, to us all that the Loep our God shall
or his manservant, or his maidservant, |» Rom.%.%. speak unto thee; and we will hear d,
his ox, or his ass, or any thing that s and do <.
thy neighbour’s. @) And the Lorp heard the voice of
(22) These words the Lorp spake unto your words, when ye spake unto me;
all your assembly in the mount out of and the Lorp said unto me, I have
the midst of the fire, of the cloud, and heard the voice of the words of this
of the thick darkmess, with a great |cEx19.10. people, which they have spoken unto
voice : and he added no more. And he thee : they have well said all that they
wrote them in two tables of stone, and have spoken. ®Q that there were such
delivered them unto me. @) And it an heart in them, that they would fear
came to pass, when ye heard the voice me, and keep all my commandments
out of the midst of the darkmess, (for always, that it might be well with them,
the mountain did burn with fire,) that {¢chas and with their children for ever!
ye came near unto me, even all the @) Go say to them, Get you into your
heads of your tribes, and your elders; tents again. @) But as for thee, stand
@) and ye said, Behold, the Lorp our thou here by me, and I will speak unto
God hath shewed us his glory and his thee all the commandments, and the
greatness, and ¢we have heard his voice statutes, and the judgments, which thou
out of the midst of the fire: we have |i1gev,aaatoneor.| Shalt teach them, that they may do
seen this day that God doth talk with them in the land which T give them to
man, and he 4liveth. () Now therefore possess it. @2 Ye shall observe to do
why should we die? for this great fire therefore as the Lorp your God hath
will consume us: if we ! hear the voice commanded you: ye shall not turn a-
of the Lorp our God any more, then we side to the right hand or to the left.
shall die. @9 For who s there of all [cEx2.m. ) Ye ghall walk in all the ways which

(1) His field.—These words are not found in
Exod. xx. The children of Isracl had now become, or
were just about to become, landowners; hence the
addition is appropriate in this place. There is also
another slight verbal alteration. One word only is used
for “ covet” in Exod. xx, 17; here two are employed.
The idea of the one is to “ delight in,” and the other to
« lust after.”

(22) He added no more—i.c., He spoke no more
in this manner; or, there were only ten commandments.
So verse 25 : “If we add to hear ”—i.e., in this fashion.

(23—27) The speech of the elders to Moses is more
fully and exactly described here than in Exod. xx.,
- where it is briefly summarised as expressing the mind
of the whole people.

(25) Why should we die P—The instinctive dread
of death awakened by the Divine presence, and espe-
cially by the declaration of the Divine law, bears
eloquent testimony to the truth that man was made to
bear the Divine likeness, and to live a holy life.

(26) For who is there of all flesh, that hath
heard.—A famous passage in the Talmud makes all
nations hear the words of the Law, every people in
its own language. The thought is remarkable as bring-
ing out a further analogy between the revelation at
Sinai and the revelation on the Day of Pentecost, when
every man heard in his own language the wonderful
works of God, S

#“

(28-31) And the Lord heard the voice of your
words . . .—The Divine comment on the words of
the people is recorded only in Deuteronomy; but
in order to obtain a complete record of it, we must
refer to chap. xviii. 18, 19. It will appear by com.-
parison of the two passages that the promise of the
prophet like unto Moses was given at this very time:
“They have well said all that they have spoken. T
will raise them up a prophet from among their breth-
ren, like unto thee, and will put my words in His
mouth.” It is not a little remarkable that He who
gave the Law from Sinai “in blackness and darkness
and tempest ” should, on that very day, acknowledge
the need of a different form of teaching for His
people, and should promise it then and there. But
it must not be forgotten that He ‘ whose voice then
shook the earth” is the very same Person who
““gpeaketh from heaven” now. He who pronounced
the Law in the letter writes it on the heart by His
]SXEirit. The Angel of the covenant and the Prophet
ike unto Moses are one. He who gave the Law on
Sinai died under it on Calvary, and provided for its
observance for ever. . ,

() O that there were such an heart in them.
~—Literally, Who will give that there shall be this heart
in them, to fear me, and to keep all my commandments
all the days? He who asked the question has also
supplied the answer: “I will puf my laws in their
hearts, and in their minds will I write them.” Or,
more exactly, in Heb. viil. 10, “ Giving my laws into
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the Lorp your God hath commanded
you, that ye may live, and that ¢ may
be well with you, and that ye may pro-
long your days in the land which ye
shall possess.
22, 87
CHAPTER VI.—( Now these are the
commandments, the statutes, and the
judgments, which the Logp your God
commanded to teach you, that ye might
do them in the land whither ye lgo to
possess it: @ that thou mightest fear
the Lorp thy God, to keep all his sta-
tutes and his commandments, which I
command thee, thou, and thy son, and
thy son’s son, all the days of thy life;
and that thy days may be prolonged.

;

DEUTERONOMY, VI

1 Heb., pass over.

@ ch. 10.12; Matt.
Mark 12.
30; Luke 10, 27.

b ch.11.18.

2 Heb., whet, or,
sharpen.

Explained.

@) Hear therefore, O Israel, and
observe to do 4t; that it may be well
with thee, and that ye may increase
mightily, as the Lorp God of thy
fathers hath promised thee, in the land
that floweth with milk and honey.

@ Hear, O Israel : the Lorp our God
is one Lorp: & and 4thou shalt love
the Lorp thy God with all thine heart,
and with all thy soul, and with all thy
might. ® And ?these words, which I
command thee this day, shall be in thine
heart: ) and thou shalt ?teach them
diligently unto thy children, and shalt
talk of them when thou sittest in thine
house, and when thou walkest by the
way, and when thou liest down, and

their understanding, T will also write them upon their
hearts.” The need of a Mediator like themselves was
well stated by the people; it was also met by Him who
said,  They have well said all that they have spoken.”

VL

FirsT PorTION OF THE COMMENTARY ON THE
Law (chaps. vi—xi.).

(1) Thesearethe commandments, the statutes,
and the judgments, which the Lord . . . com-
manded . . . that ye might do them in the
land.—After the Decalogue itself has been recapitu-
lated, Moses proceeds to apply its principles to the
conduct of Israel in the promised land. The first
part of the application is more general, and concerns
the relation of Israel to Jehovah, who has brought
them from KEgypt through the wilderness to the
promised land. This portion concludes with chap. xi.
The precepts that follow are particular, and concern
the land of Israel viewed as the seat of (1) the worship
and (2) the kingdom of Jehovah. But the whole dis-
course, from chap. iv. 44 to the end of chap. xxvi,
is presented to us as one unbroken whole. (See
Introduction for a complete analysis.)

The commandments.—Literally, this is the com-
mandment, the statutes, and the judgments. The
“commandment ” is the duty imposed on Israel by the
covenant of the ten words—its application to their
daily lives. This application includes (1) statutes,
religious ordinances, or institutions; and (2) judg-
ments, requirements, actual rules of behaviour. The
two words “statutes” and ‘judgments,” in the ori-
ginal, may sometimes represent two aspects of the
same thing. For example, the Passover is an or-
dinance, or “statute,” or, as we should say, an “ insti-
tution.” The rules for its observance are *judg-
ments,” or requirements. The thing itself is per-
manent; the rules for its observance may vary. It
was originally eaten standing, and in haste.” But after
Israel was at rest, it was eaten by them reclining, and
in an attitude of repose. Again, the moral law as a
whole was eternal; but its application to the life
of Israel was very different from its application to
ourselves. The word here rendered *“ commandments ”
is now commonly employed by the Jews to signify
any religious duty or good work,
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(3) That ye may increase mightily . . . in
the land.—The position of Israel in the land, and
their continuance therein, depended entirely on their
fulfilment of the purpose for which they were brought
there—the observance of the Law of Jehovah, as it
applied to their peculiar sitnation.

(4, 5) Hear, O Israel .. .—These two verses are
styled by our Lord *the first and great command-
ment” in the Law. The first words of the Talmud
concern the hours when this form should be recited
in daily morning or evening prayer— Hear, O Israel :
Jehovah our God is one Jehovah.” The unity of
Jehovah, as opposed to the belief in “gods many
and lords many,” is the key-note of the Jewish faith.
“{We worship one God in Trinity, and Trinity in
Unity.” But this truth, though visible in the Old
Testament by the light of the New, was not expli-
citly revealed until 1t came forth in history, when
the Father sent the Son to be the Saviour of the
world, and both sent the Holy Spirit to represent
Him in the Church.

¢) With all thine heart, and with all thy
soul, and with all thy might.—The word * heart ”
has been taken both as ‘ thought™ and ¢ affection.*
Hence, perhaps, the four terms, “ heart, mind, soul,
and strength,” which we find in St. Mark xii. 30.
Rashi says upon the expression “all thy heart ”—
“with both natures” (the good and evil nature).
¢ With all thy soul * he expounds thus : ¢ Even though
He take it (thy life) from thee.” And “with all thy
might > he paraphrases in a truly practical and charac-
teristic fashion, ““ With all thy money, for you some-
times find a man whose money is dearer to him than
his life (or body).” Or, as an alternative, “in every
condition which He allots to thee, whether prosperity
or chastisement. And so He says in David, ‘I will
take the cup of salvation (deliverances), and I will call
on the name of the Lord’ (Ps. cxvi. 13); and again,
‘I shall find trouble and heaviness, and I will call
on the name of the Lord’” (verses 3, 4.) 1t is an
interesting illustration of the passage, though the
ve';l'gal connection on .which it is based will not
hold.

() And thou shalt teach them diligently.—
The same Jewish commentator remarks that there should
be no hesitation in answering anything that a man
might ask. Had this system of education been carried
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when thou risest up. ) And thou shalt
bind them for a sign upon thine hand,
and they shall be as frontlets between
thine eyes. ©® And thou shalt write
them upon the posts of thy house, and
on thy gates.

@9 And it shall be, when the Lorp
thy God shall have brought thee into
the land which he sware unto thy
fathers, to Abraham, to Isaac, and to
Jacob, to give thee great and goodly
cities, which thou buildedst not, @ and
houses full of all good things, which
thou filledst not, and wells digged,
which thou diggedst not, vineyards and
olive trees, which thou plantedst not;
“when thou shalt have eaten and be
full ; (2 then beware lest thou forget
the Lorp, which brought thee forth out
of the land of BEgypt, from the house
of 1bondage. (% Thou shalt ?fear the
Lorp thy God, and serve him, and shalt
swear by his name. @4 Ye shall not go
after other gods, of the gods of the
people which are round about you;
(5 (for the Lorp thy God s a jealous
God among you) lest the anger of the

DEUTERONOMY, VL.

a ch. 8, 9, 10, &c.

1 Heb., bondmen,
or, servants,

bch. 1012, 20 &
13, 4

¢ Matt. 4.7.

d Ex. 17.2.

2 Heb., {0 morrow.

8 Heb., evil.

God wn the Promased Land.

Lorp thy God be kindled against thee,
and destroy thee from off the face of
the earth.

@6 ¢ Ye shall not tempt the Lorp
your God, ‘as ye tempted him in
Magsah. @7 Ye shall diligently keep
the commandments of the Lorp your
God, and his testimonies, and his sta-
tutes, which he hath commanded thee.
18 And thou shalt do that which s
right and good in the sight of the
Lorp : that it may be well with thee,
and that thou mayest go in and possess
the good land which the Lorp sware
unto thy fathers, (9 to cast out all
thine enemies from before thee, as the
Lorp hath spoken.

@) And when thy son agketh thee ?in
time to come, saying, What mean the
testimonies, and the statutes, and the
judgments, which the Lorp our God
hath commanded you? @) then thou
shalt say unto thy son, We were
Pharaoh’s bondmen in Egypt; and the
Lorp brought us out of Egypt with a
mighty hand: @2 and the Lorp shewed
signs and wonders, great and 3sore,

on from the first, the history of Israel would have
been very different from what it is.

®) And thou shalt bind them . . .—From this
precept the Jews derive the use of the Tephillin, the
portions of the Law which they bind upon the head
or arm when about to pray.

(10-13) The song of Moses supplies a prophetic com.
ment upon this in chap. xxxii. 15 : “ Jeshurun wazed fat,
and kicked . . . then he forsook God.” *In all time
of our wealth, good Lord, deliver us.”

18) Thou shalt fear the Lord thy God, and
serve him,—Literally, Jehovah thy God thou shalt
fear, and him shalt thou serve: i.e., Him only, as trans-
lated by the LXX,, and cited by our Lord in His
temptation. It is remarkable that all His answers to
the tempter were taken not only from Deuteronomy,
but from one and the same portion of Deuteronomy—
chaps. v.—x. inclusive—the portion which applies the
principles of the Decalogue to Israel’s life.

And shalt swear by his name.—Comp. Ezod.
xxiii. 13. “Make no mention of the name of other gods.”
The principle was not unknown to the patriarchs,
Laban appealed to the “God of Nahor,” but ¢ Jacob
sware by the fear of his father Isaac” (Gen. xxxi. 53).
(Comp. Jer. v. 7: “ Thy children have forsaken me, and
sworn by . . . no-gods.”)

(15 From off the face of the earth.—Literally,
of the ground. Absolute extermination is threatened
by the fire of His jealousy.

(16) Ye shall not tempt the Lord your God.
—In the LXX., “ Thou shalt not tempt,” and so where
our Lord used it against the tempter (Matt. iv. and
Luke iv.).
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As ye tempted him in Massah.— How did
they tempt Him in Massah? By raising the unbeliev-
ing question, “ Is the Lord among us, or not ? ” (Exod.
xvii. 7). Even by the side of Satan upon the giddy pin-
nacle of the Temple, our Saviour refused to doubt the
care of Jehovah, He would not throw Himself from
thence into the arms of the angels to escape Satan, but
*“He endured as seeing Him who is invisible.” To this
standard of action Israel was called in face of the
powers of evil. But it was not always realised.

18) And that thou mayest go in and possess.
—'This should be taken with what follows, ¢ Possess,” so
as “to cast out all thine enemies from before thee
(verse 19). There was no question now whether Israel
should pass the Jordan; but how far the conquest of
Canaan would be com%eted, or within what period of
time, depended upon their faithfulness to His decrees.
That it was delayed by their disobedience is clear from
Judges ii. 20—23.

20) What mean the testimonies, and the
statutes, and the judgments.—These three words
appear for the first time together in the introduction
to this discourse (chap. iv. 45). The Law, or Torah,
includes charges, and institutions, and requirements.
The Decalogue itself is primarily the Torah ; the charge
which follows may come under the head of *testimony.”
The “ statutes ”” and * judgments” more properly de-
scribe the contents of the chapters from chaps. xi.—xxvi.:
inclusive.

2) The Liord brought us out of Egypt.—
The simple explanation of the obligations of the Law

iven in these verses is based upon the message of
ehovah to Israel from Sinai, in Kxod. xix. 3—6: “ Ye
have seen what I did unto the Egyptians, and how I
bare you on eagles’ wings, and brought you unto my-
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upon Egypt, upon Pharaoh, and upon
all his household, before our eyes:
@) and he brought us out from thence,
that he might bring us in, to give us
the land which he sware unto our
fathers. % And the Lorp commanded
us to do all these statutes, to fear the
Lorp our God, for our good always,
- that he might preserve us alive, as ¢
4¢ at this day. ) And it shall be
our righteousness, if we observe to do
all these commandments before the
Lorp our God, as he hath commanded
us.

CHAPTER VII.—® When the “Lorp
thy God shall bring thee into the land
whither thou goest to possess it, and
hath cast out many nations before thee,
the Hittites, and the Girgashites, and

pillar:

a ch, 3.
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b Ex. 23, 32 & 3.
12,

1 Heb,, statues, or,
8.

Mix with the Heathen.

the Amorites, and the Canaanites, and
the Perizzites, and the Hivites, and the
Jebusites, seven nations greater and
mightier than thou; ) and when the
Lorp thy God shall deliver them before
thee; thou shalt smite them, and utterly
destroy them; ¢ thou shalt make no
covenant with them, nor shew mercy
unto them: ©) neither shalt thou make
marriages with them ; thy daughter
thou shalt not give unto his son, nor his
daughter shalt thou take unto thy son.
®) For they will turn away thy son from
following me, that they may serve other
gods : so will the anger of the Lorp be

kindled against you, and destroy thee °
{ suddenly. ©) But thus shall ye deal
with them; ye shall destroy their altars,
and break down their ! images, and cut
down their groves, and burn their

self. Now therefore, if yo will obey my voice indeed,
and keep my covenant, then ye shall be a peculiar
treasure unto me.” The keeping of the Law of Jehovah
by Israel as a nation in the ]%.nd that He gave them
was the final cause of their national existence. This
fundamental fact must never be forgotten.
would justify what had been done to Egypt. Hence
the neglect of the Law must inevitably bring down the
Divine vengeance.

&) And it shall be our righteousness.—In
one Tar, , “ It shall be merit to us,” or more fully, in
the other, * It shall be merit laid up for us against the
world to come.” In the LXX. “It shall be alms to
us.” This conjunction of ideas will help to explain
why in Matt. vi. 1 “ alms” and “righteousness” occur
as alternative readings. We have “alms” in the
Authorised Version, “righteousness” in the Revised
Version. To this day the Jews call alms ¢s’ddkah,
“ righteousness.”

VII.

(1) When the ITLord thy God shall bring
thee into the land . ~—The former chapter
applies the Decalogue to the love of Jehovah and of
His word, and to faith in Him as the God of Israel;
and thus it may be regarded as an expansion of the
first commandment. e exhortation in this chapter
concerns the treatment of idolaters in the conquest of
Canaan, and the avoidance of all such intercourse or
union with them as might tend to turn Israel from Je-
hovah. Obviously, this may be connected both with
the first and with the second commandment.

( And when the Lord thy God shall de-
liver them before thee . . . .—It would be
possible to read, « Then the Lord thy God shall deliver
them before thee, and thou shalt smite.” Or the sen-
tence might also be divided thus: “ When the Lord thy
God shall bring thee in, and shall have delivered the
nations from before thee, and thou hast smitten them,
¢then thou shalt utterly destroy them”—i.e., shalt make
them chérem, a devoted or accursed thing. Perhaps
this last way of dividing the clauses is, upon the whole,
to be preferred. Buf in any case it should be noted
that Jehoval’s deliverance of the nations into Israel’s

This alone -
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hand is to precede their defeat and extermination.
Indiscriminate attack and massacre are not to be thought
of. (See for a further Note on this, Joshua xiii.) All
the operations described in Joshua—the sieges of Je-
richo and Aj the southern campaign and the northern
campaign—were alike undertaken under Divine direc-
tion. The same may be said of the battles in Moses’
lifetime, whether against Amalek, Sihon, Og, Arad, or
Midian. The sameis true of the judges, and of David’s
operations against the Philistines after he came to the
throne (2 Sam. v. 19, &c.). The principle was acknow-
ledged by Ahab in his attack on Ramoth-gilead (1
Kings xxii.).

Thou shalt make no covenant with them.
—The reason for this is too obvious to need comment.
If Israelites and idolaters were united—still more if
they were intermingled in marriage—there was an end
to t{le distinction of race and religion—an end to the
supremacy of Israel or the isolation of the people of
Jehovah, as exhibiting His Law and the blessings of
His government to mankind. It must be remembered,
however, that the isolation here commanded was only a
means to an end; it was not the end itself. It may
be further observed that as soon as the danger of
idolatry was at an end, the isolation of Israel in a great
measure ceased. The object of giving the people a
land of their own, and supremacy among the surround-
ing nations, was to enable them to develop the religion
which was to prepare the way for Christianity. When
the religious principles of the nation were sufficiently
fixed to make their political supremacy unnecessary,
this supremacy was taken away.

(5) Ye shall destroy their altars
This course, if adopted in a conquered territory, woul
be certain to bring matters to a crisis. The inhabitants
must rise in defence of the objects of their worship—a

-course which would end in their extermination—or they

must adopt the worship of Jehovah.

Their groves.—Here the grove itself in which the
idol was worshipped, and so in chap. xvi. 21. Some-
times the word is used for the image.

Burn their graven images with fire.—David
treated the images of the Philistines thus (1 Chron.
xiv. 12). Compare Isa. xxxvii. 19.
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graven images with fire. (¥ ¢ For thou
art an holy people unto the Lorp thy
God : *the Lorp thy God hath chosen
thee to be a special people unto himself,
above all people that are upon the face
of the earth.  The Lorp did not set
his love upon you, nor choose you, be-
cause ye were more in number than any
people ; for ye were the fewest of all
people : @ but because the Lorp loved
you, and because he would keep the
oath which he had sworn unto your
fathers, hath the Lorp brought you out
with a mighty hand, and redeemed you
out of the house of bondmen, from the
hand of Pharaoh king of Egypt.
 Know therefore that the Lorp thy
God, he s God, the faithful God, which
keepeth covenant and mercy with them
that love him and keep his command-
ments to a thousand generations;
(9 and repayeth them that hate him to
their face, to destroy them : he will not
be slack to him that hateth him, he
will repay him to his face. @ Thou
shalt therefore keep the commandments,
and the statutes, and the judgments,
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b Ex.19.5; 1 Pel.
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Love and Care.

which I command thee this day, to do
them.

(12 Wherefore it shall come to pass,
Lif ye hearken to these judgments, and
keep, and do them, that the Lorp thy
God shall keep unto thee the covenant
and the mercy which he sware unto thy
fathers : (3 and he will love thee, and
bless thee, and multiply thee: he will
also bless the fruit of thy womb, and
the fruit of thy land, thy corn, and thy
wine, and thine oil, the increase of thy
kine, and the flocks of thy sheep, in the
land which he sware unto thy fathers to
give thee. (4 Thou shalt be blessed
above all people: cthere shall not be
male or female barren among you, or
among your cattle. @9 And the Lorp
will take away from thee all sickness,
and will put none of the 4evil diseases
of Egypt, which thou knowest, upon
thee ; but will lay them upon all them
that hate thee.

(16 And thou shalt consume all the
people which the Lorp thy God shall
deliver thee; thine eye shall have no
pity upon them: neither shalt thou

(6) An holy people.—Not merely “a holy nation”
(as in Exod. xix. 6), but “a holy people,” i.e., a state
of which holiness to Jehovah was the very constitution.
If God pleased to establish such a state, manifestly its
laws could allow no toleration of anything displeasing
to Him. And it is also manifest that nothing but
Divine revelation would authorise the establishment of
such a constitution.

A special people.— The same word with the
¢ peculiar treasure” of Exod. xix. 5 and the “ jewels ”
of Mal iii. 17. The private property of King David is
described by the same word (1 Chron. xxix. 3),  mine
own proper good.” (See also Deut. xiv. 2, xxvi. 18;
Ps. cxxxv. 4.

(7) The Lord did not . choose you, be-
cause ye were more.—The danger lest Israel’s
peculiar relation to the Most High should beget national
pride is so obvious, that Moses takes special pains to
counteract it by asserting God’s sovereignty in the
choice.

Ye were the fewest of all people.—It may
be observed that the development of the Moabites,
Ammonites, Ishmaelites, and Edomites (all, like Israel,
descended from Terah), was far more rapid than that
of the chosen line. Abraham had twelve grandsons
through Ishmael, but only the same number of great-
grandsons through Isaac and Jacob. Edom, Moab, and
Ammon all preceded Israel in the conquest of territory.
Kings reigned in Edom “before there reigned any king
over the children of Israel” (Gen. xxxvi. 81). {t was
only “when the time of the promise drew nigh” that
“the (chosen) people grew and multiplied in Egypt.”
The Scripture is throughout consistent in representing
their development as due to the special providence of
God. (See also on chap. x. 22.)

28

(8) But because the Lord loved you.—And
this, again, was not due to themselves, as he points out
fully in chap. ix. 4, &e.

©—11) These verses are a direct comment upon the
second commandment. The ‘thousands of them that
love Him ” are here expanded into a “thousand genera-
tions.” The “ hatred,” too, is the same thing denoted
there : “Thou shalt therefore keep the commandments.”

(2) At this point begins the third of the Hebrew di-
visions of the book.

If ye hearken.—Literally, as a return for your
hearkening. (See Note on chap. viii. 19.)

(3 The flocks,—The word here employed for
flocks is peculiar to Deuteronomy in this sense. It oc-
curs in chap. xxviii. 4, 18, 51. It is in form identical
with Ashtaroth, and signifies *increase,” or progeny.

(14} ANl people.—Literally, all the peoples : 2.e., all
other states and communities.

(5 Bvil diseases.—The word for diseases here
used is found only in Deuteronomy (see chap. xxviii.
60). It must not be forgotten that the law of Moses
was in many of its details a sanitary quite as much as
a moral code. Some of the associations of this word
and the root from which it is derived would seem to
point to those “languors” and *infirmities” which
arise from neglect and violation of the laws of God,
both moral ang physical.

(16) Thou shalt consume (literally, eat up) all
the people which the Lord thy God shall
deliver thee.—When delivered to Israel, they are
delivered for execution ; but the time of delivery is in
the hand of Jehovah., (Comp. the words of Caleb and
Joshua in Num. xiv. 9: “ They are bread for us: their
shadow is departed from them, and the Lord is
with us.”)
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serve their gods; for that will be “a
snare unto thee. @7 If thou shalt say
in thine heart, These nations are more
than I; how can I dispossess them?
(18) thou shalt not be afraid of them:
but shalt well remember what the Lorp
thy God did unto Pharaoh, and unto all
Xeypt; @9 the great temptations which
thine eyes saw, and the signs, and the
wonders, and the mighty hand, and the
stretched out arm, whereby the Loxzp
thy God brought thee out : so shall the
Lorp thy God do unto all the people of
whom thou art afraid. @9 ¢ Moreover
the Lorp thy God will send the hornet
among them, until they that are left,
and hide themselves from thee, be de-
stroyed. @) Thou shalt not be affrighted
at them: for the Lorp thy God is
among you, a mighty God and terrible.
() And the Lorp thy God will 1 put out
those nations before thee by little and
little : thou mayest not consume them
at once, lest the beasts of the field in-
crease upon thee. ) But the Lorp thy
God shall deliver them ? unto thee, and
shall destroy them with a mighty
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destruction, until they be destroyed.
@9 And he shall deliver their kings into
thine hand, and thou shalt destroy their
name from under heaven: there shall
no man be able to stand before thee, °
until thou have destroyed them. @ The
graven images of their gods °shall ye
burn with fire: thou 4shalt not desire
the silver or gold tkhat v on them, nor
take ¢t unto thee, lest thou be snared
therein : for it ¢s an abomination to the
Logp thy God. @9 Neither shalt thou
bring an abomination into thine house,
lest thou be a cursed thing like it: bué
thou shalt utterly detest it, and thou
shalt utterly abhor it ; °for it 4s a cursed
thing.

CHAPTER VIO.—® All  the com-
mandments which I command thee this
day shall ye observe to do, that ye may
live, and multiply, and go in and pos-
sess the land which the Lorp sware
unto your fathers. (? And thou shalt
remember all the way which the Lorp
thy God led thee these forty years in
the wilderness, to humble thee, and to

(18) Thou shalt not be afraid of them: but
shalt well remember .. . Egypt.—No free nation
could ever have the same ground for terror as a nation
of slaves rising up against its masters. If Israel had
been delivered by Jehovah in that position, it was a
security for all time that He wouf:l give them the
victory in every enterprise He called them to undertake.

(19) The great temptations.—The several repe-
titions of the summongyto Pharaoh that he should let
Israel go, accompanied “and enforced by plagues, may
well be called *“ temptations ” in the sense of ¢rials of
his character. The word ¢ temptation ” in the sense of
“inducement to sin” is very rare, if not absolutely
wanting, in the Old Testament.

(20) The hornet.—To be understood literally. (See
on chap. i. 44, and Josh. xxiv. 12.) The “land flowing
with (milk aud) honey”” may well have swarmed with
bees and hornets.

(22) The Lord thy God will put out.—The
word for “putting out” is illustrated by its use in
chap. xix. 5, of the axe-head flying off from the handle
in the midst of a blow, and oiy'ﬁle olive “casting > his
fruit in chap. xxviii. 40. (Comp. also 2 Kings xvi. 6,
and 1 Sam. xxv. 29, for a similar thought.)

By little and little.—This confirms the view
already expressed, that the expulsion of each particular
nation was contingent upon the Divine decree, and that
none were to be attacked by Israel except when the
Lord should deliver them into Israel’s hand.

(24) He shall deliver their kings into thine
hand.—In the summary of Joshua’s conquest (Josh.
xii) the kings are reckoned for the cities. Special
mention is made of seven of them, who were hanged.

There shall no man be able to stand before
thee,—A promise personally renewed to Joshua (chap.
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i. 5), and fulfilled. to Israel under his command {Josh.
xx, 44).

(25, 26) These words are a special warning against the
sin which Achan committed (Josh. vii. 21): I coveted
them, and took them.” They also describe the conse-
quences which he experienced, together with his whole
household, being made chérem, devoted or accursed
by the spoil which he took from Jericho. {(See on
Josh. vii,)

VIIL

1) All the commandments.—Perhaps this verse
should be placed at the conclusion of the preceding
paragraph rather than at the commencement of the
next. The second verse of this chapter introduces a
fresh branch of the subject.

That ye may . . . g0 in and possess.—This
does not refer simply to the passage of Jordan and the
first conquest under Joshua so much as to that work
of possession in detail which Joshua left for Israel to
do after their first establishment in the country. On
this distinction, see Josh. xiii. 1, 7 (Note).

THE REMEMBRANCE OF THE EXO0ODUS.

(2) And thou shalt remember.—The whole of
the remainder of this exhortation, to the end of chap.x.,
is chiefly taken up with this topic. Israel must re-
member (1) the leading of Jehovah, and (2) their own
rebellious perversity in the journey through the wilder-
ness. The same recollection is made the occasion for a
separate note of praise in Ps. exxxvi, 16: “To him
which led his people through the wilderness; for his
merey endureth for ever.”

The way which the Lord thy God led thee
these forty years.—Not so much the literal journey,
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prove thee, to know what was in thine
heart, whether thou wouldest keep his
commandments, or no. ®And he hum-
bled thee, and suffered thee to hunger, '
and fed thee with manna, which thou
knewest not, neither did thy fathers
know ; that he might make thee know
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that man doth ® not live by bread only,
but by every word that proceedeth out
-of the mouth of the Lorp doth man
live. ® ?Thy raiment waxed not old
upon thee, neither did thy foot swell,
these forty years. ) Thou shalt also
consider in thine heart, that, as a man

})

but “the way:” i.e., the manner. The details of the
actual journey are of course included, but only as inei-
dents of * the way.”” In the Acts of the Apostles the
Christian life is in several passages called “ the way.”
In all these things the Israelites were types of us.

To humble thee, and to prove thee.—The way
in itself is deseribed as “ three days’ journey into the
wilderness,” so far as the leading to Sinai is concerned
(Exod. iii. 18), and “eleven days’ journey from Horeb
to Kadesh-barnea ” (Deut. i. 2). It was in the power
of Jehovah to bring Israel from Egypt to Canaan, had
He so willed it, without delay, in a very little time,
And just so with “ the way” of salvation, There is no
intrinsiec or necessary impossibility in the immediate
turning of mankind, or of any individual, from darkness
to light. And this change might be followed by im.
mediate removal from ¢ %u's present evil world” into
the place which Christ has gone before to prepare for
us. But manifestly the formation of human character
by probation and training would vanish in such a
process as this. There could be no well-tried and de-
liberate purpose to serve our Creator and Redeemer in
any of us—or, at least, no proof of our deliberate pre-
ference for His service—under such circumstances.
Nor, again, could there be that hwmility which arises
only out of self-knowledge. The transitory nature of
all mere human resolutions and impressions for good
demonstrates to the man who knows himself, better
than anything else could do, the power and patience of
his Redeemer, and the moral cost of his redemption.
This human ¢ransitoriness and feebleness is strikingly
illustrated by the story of the Exodus.

To know what was in thine heart.—* To
know ” is not simply that He might know (“ Hell and
destruction are before the Lord ; how much more then
the hearts of the children of men! ™), but that the know-
ledge may arise—to determine, disclose, discover. So
in 2 Chron. xxxii. 31: “ God left him (Hezekiah) to
try him, o know all that was in his heart.”” What
God Himself knows by omniscience He sometimes
brings to light by evidence for the sake of His crea-
tures. (Comp. Ephesians iii. 10: * To the intent that
now unto the principalities and powers in heavenly
places might be known by (by means of) the church the
manifold wisdom of God.”)

(3) And he . . . suffered thee to hunger, and
fod thee.—A process naturally humbling. He might
easily have feg them without ‘suffering them to
hunger.” But He did not give them the manna until
the sixteenth day of the second month of the journey
(see Exodus xvi. 1, 6, 7); and for one whole month they
were left to their own resources. When it appeared
that the people had no means of providing sustenance
during their journey, “they saw the glory of the Lord™
in the way in which He fed them; and for thirty-nine

ears and eleven months “ He withheld not His manna
om their mounth.”

Manna, which thou knewest not.—Its very
name (but see Note on Exod. xvi. 15) commemorates the
fact ““ unto this day.” All the natural things which have
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been called manna (and Dr. Cunningham Geikie, in
“ Hours with the Bible,” has described several) do not
afford the least explanation of the bread which God
gave Israel to eat.

That man doth not live by bread only, but
by every word that proceedeth out of the
mouth of the Lord.—Not here alone, but through.
out the Law, as in the Gospel, we are taught that life is
to do the will of God. Our Saviour called that “ My
meat.” What the visible means of subsistence may be
is a secondary matter. Man’s life is to do the will of
God: “My commandments, which, if a man do, he
shall even live in them.” “ He that doeth the will of
God abideth for ever.”

But the special interest of these words arises from
our Lord’s use of them in the hour of temptation. He
also was led forty days (each day for a year of the
Exodus) in the wilderness, living upon the word of
God. At the end of that time it was proposed to Him
to create bread for Himself. But He had learnt the
lesson which Israel was to learn; and so, even when
God suffered Him to hunger, He still refused to live
by His own word. He preferred that of His Father.
*“And the angels came and ministered unto Him.” It
is noticeable that all our Lord’s answers to the tempter
are taken from this exhortation upon the Decalogue in
Deut. vi.—x.

4) Thy raiment waxed not old upon thee.
—The Jewish commentators say that it grew with their
growth, from childhood to manhood. We cannot sa
that anything miraculous is certainly intended, thou
it is not impossible. It may mean that God in His
providence directed them to clothe themselves in a
manner suitable to their journgy and their mode of life,
just as He taught them how to make and clothe His own
tabernacle witE various fabrics and coverings of skin.
This tabernacle, which was God’s dwelling, was (like the
Temple) a figure of man. (Comp. Ezek xvi, 10: « I
clothed thee also with broidered work, and shod thee
with badgers’ skin.”)

Neither did thy foot swell.—Just as those
who were to die in the wilderness could not live, so
those who were to enter Canaan were preserved in
health through the journey thither. It seems allowable
to point out the spiritual interpretation of the passage
also. If “ the way > that G‘rodrlgads any of His children
through this present evil world should seem long, and
shoulg entail constant need of renewal and cleansing in
His sight, He provides us with “ raiment that waxes not
old,” in the everlasting righteousness of His Son, and
also in the good works which He prepares for us to
waly in—that ¢ fine linen which is the righteousness of
saints.”” He also says of those that wait on the Lord
that they shall “ walk, and not faint ” (Isa. xL 31).

() As a man chasteneth his son.—This is the
foundation of many similar sayings in Holy Scripture :
Prov. xiii. 24, “He seeketh chastening for him,” i.e.,
seeks it early. All our ideas of training necessarily
imply time; it cannot be done in a moment, But
the main point of the illustration is to prove God’s love.
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chasteneth his son, so the Lorp thy God [13eborctivetreee| (1) then thine heart be lifted up, and
chasteneth thee. (© Therefore thou ' thou forget the Lorp thy God, which
shalt keep the commandments of the |. brought thee forth out of the land of
Lorp thy God, to walk in his ways, and Egypt, from the house of bondage;
to fear him. (% who led thee through that great and
(™ For the Lorp thy God bringeth terrible wilderness, wherein were fiery
thee into a good land, a land of brooks serpents, and scorpions, and drought,
of water, of fountains and depths that where there was no water; °who brought
spring out of valleys and hills; ® a land thee forth water out of the rock of flint;
of wheat, and batley, and vines, and fig (16) who fed thee in the wilderness with
trees, and pomegranates; a land !of |acneiz ¢manna, which thy fathers knew not,
oil olive, and honey; ©® a land wherein that he might humble thee, and that he
thou shalt eat bread without scarce- might prove thee, to do thee good at
ness, thou shalt not lack any thing in thy latter end; (?and thou say in thine
it; a land whose stones are iron, and heart, My power and the might of mine
out of whose hills thou mayest dig hand hath gotten me this wealth.
brass. ‘ (8 But thou shalt remember the Lorp
(19 « When thou hast eaten and art thy God: for ¢t i¢ he that giveth thee
full, then thou shalt bless the Logp thy power to get wealth, that he may estab-
God for the good land which he hath lish his covenant which he sware unto
given thee. () Beware that thou forget | ™™™ | thy fathers, as 4t ¢s this day.
not the Lorp thy God, in not keeping @9 And it shall be, if thou do at all
his commandments, and his judgments, forget the Lorp thy God, and walk
and his statutes, which I command thee after other gods, and serve them, and
this day: (2 lest when thou hast eaten worship them, I testify against you this
and art full, and hast built goodly day that ye shall surely perish. @9 As
houses, and dwelt therein ; (3 and when the nations which the Lorp destroyeth
thy herds and thy flocks multiply, and before your face, so shall ye perish; be-
thy silver and thy gold is multiplied, cause ye would not be obedient unto the
and all that thou hast is multiplied; |c px.16.1. voice of the Lorp your God.

“ Whom the Lord loveth, He chasteneth;” else, why
should He be at the pains to chasten at allP

(7) For the Lord thy God bringeth thee
into & good land.—The description in this and the
following verses is most attractive; but it is a long
time since any one has seen Palestine in that condition.
Tts desolation, no less than its beauty, is a proof of the
truth of the Divine word.

Of fountains and depths that spring out.
—Rather, that go forth in the valley and on the hill.
The watercourse down the mountain-side, and the
ﬁeep lake or still pool below, are both described

ere.

9) Whose stones are iron, and out of whose
hills thou mayest dig brass.—We do not hear of
mining operations in Palestine from sacred history.
“ Brass,” i.e., copper; and so in all passages.

(10 When thou hast eaten.—Literally, and thou
shalt eat and be satisfied, and shalt bless the Lord thy
God. There is a saying in the Talmud (Berachoth,
p- 35a.), “It is forbidden to any man to take any
enjoyment from this present world without thanks-
giving ; and every one who does 80 is a transgressor.”

11} Beware that.—From verse 11 to verse 18 in-
clusive is one long sentence in the Hebrew, and may be

taken thus: “Take heed to thyself lest thou forget

Jehovah thy God (so that thou keep not, &e.); lest
thou eat and be satisfied (while thou buildest, &¢.) ; and
thine heart be lifted up, and thou forget Jehovah (thy
deliverer, thy leader, thy sustainer), and say in thine
heart, My power, &c.; and (take heed) that thou re.
member Jehovah thy God, that it is He that giveth thee
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power to get wealth,” &e. The caution is prophetic, as
may be seen by the following examples :—

“ When Rehoboam had . . . strengthened himself,
he forsook the law of the Lord, and all Israel with him ”
(2 Chron. xii. 1).

“But when he (Uzziah) was strong, his heart was
lifted up to his destruction ” (2 Chron. xxvi. 16).

“ Hezekiah rendered not again according to the benefit

-done unto him; for his heart was lifted up » (2 Chron.

xxxii. 25).

Other instances might easily be added.

(12) Hast built goodly houses.—One of the
conditions prescribed by Jonadab the son of Rechab to
his family was, «“ All your days ye shall dwell in tents ;
that ye may live many days in the land where ye be
strangers” (Jer. xxxv. 7).

(15) The rock of flint.—The rock in Horeb is called
tstir ; the rock smitten in Kadesh, selagh. The first
word conveys the idea of * hardness”; the other is
rather a “cliff,” or “ height,” and suggests the idea of
inaccessibility. In Num. xx. 10, the words of Moses to
the rebels, “ Must we fetch you water out of this
rock ? ” seem to help the distinction, whatever its pur-
pose may be. On the associations of the word &siir
with flint, see Note on Josh. v. 2. The word challdmish,
here used for flint, occurs in chap. xxxii. 13, Job xxviii.
9, Ps. exiv. 8 (an allusion to this passage), and Isa. 1. 7.
¢ (200 Because ye would not be obedient.—
In return for your disobedience. The same word is em-
ployed in chap. vii. 12. The use of the word in these
two places might fairly be taken to mark off the inter-
vening portion as a complete section of the discourse.



Exhortation on

CHAPTER IX.—® Hear, O Israel:
Thou art to pass over Jordan this day,
to go in to possess nations greater and
mightier than thyself, cities great and
fenced up to heaven, @ a people great
and tall, ¢ the children of the Anakims,
whom thou knowest, and of whom thou
hast heard say, Who can stand before
the children of Anak! ¢ Understand
therefore this day, that the Lorp thy
God is he which goeth over before thee;
as a ’consuming fire he shall destroy
them, and he shall bring them down be-
fore thy face: so shalt thou drive them
out, and destroy them quickly, as the
Lorp hath said unto thee.

#) Speak not thou in thine heart,
after that the Lorp thy God hath cast
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wickedness of these nations the Lorp
thy God doth drive them out from be-
fore thee, and that he may perform the
word which the Lorp sware unto thy
fathers, Abraham, Isaac, and Jacob.

) Understand therefore, that the
Lorp thy God giveth thee not this good
land to possess it for thy righteousness;
for thou art a stiffnecked people. ) Re-
member, and forget not, how thou l11)1'0-
vokedst the Lorp thy God to wrath in
the wilderness : from the day that thou
didst depart out of the land of Egypt,
until ye came unto this place, ye have
been rebellious against the Lorp. ® Also
in Horeb ye provoked the Lorp to
wrath, so that the Lorp was angry with
you to have destroyed you.

them out from before thee, saying, For | BolsL ® When I was gone up into the
my righteousness the Lorp hath brought mount to receive the tables of stone,
me in to possess this land: but for the even the tables of the covenant which
wickedness of these nations the Lorp the Lorp made with you, then ¢ I abode
doth drive them out from before thee. in the mount forty days and forty
®) Not for thy righteousness, or for the | . . nights, I neither did eat bread nor

uprightness of thine heart, dost thou
go to possess their land: but for the

drink water: @4¢and the Lorp delivered
unto me two tables of stone written

IX.

EXHORTATION T0 REMEMBER THE SINS OF THE
Exopus.

(1) Hear, O Israel.—A fresh portion of the ex-
hortation begins here. . The cause oIf) Israel’s conquest
of Canaan is not to be sought in their own merit,
but in the choice of Jehovah.

Thou art to pass.—Literally, thou art passing:
4.e., just about to pass,

Nations greater and mightier than thyself.
—If this is true (and there is no reason to doubt it),
the responsibility of the conquest does not rest with
Israel; they were the Divine executioners. (See Note
on Josh. v. 13, 14.)

Cities . fenced up to heaven.—Comp.
the expression in Gen. xi. 4, “a city and a tower
whose top may reach unto (literally, 7s in) heaven.”
So here, “cities great and fortified in the heavens.”
‘Was St. Paul thinking of this expression when he
said, “ We wrestle against spiritual wickedness in the
heavenly regions?” (Eph. v. 12).

® Whom thou knowest.—The pronoun is em-

hatic. The twelve spies, two of whom were still
iving, had seen them (Num. xiii. 33), and their fame
was doubtless notorious. It seems to have been a
common saying, possibly among the Anakim them-
selves, *“ Who will stand up to the children of Anakp ”
No one could be found to face them.

(3) Understand therefore.—Literally, the connec-
tion seems to be this: “The children of Anakim thou
knowest—thou knowest also (the same word) to-day,
that it is Jehovah thy God Himself that passeth over
before thee, a consuming fire. He will destroy them,
and He will make them to bow down before thee.
And thou shalt make a conquest of them, and speedily
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a}w:m]n]' " ate them, according as Jehovah hath commanded
thee.”

(9 But for the wickedness.—“ Say not in thine
heart, ‘in my righteousness,® when if s in conse-
quence of their wickedness that Jehovah is dispossess-
in% them from before thee.”

5) Not for thy righteousness . . . dost thou
g0.—The pronoun is emphatic. There is no reason
why thow of all others shouldest be thus honoured.

(6) Understand therefore.—Literally, and thou
knowest. Three times the formula occurs in these
verses. “The children of Anak thou knowest; and
thou kmowest the Lord thy God; and (thirdly) thou
Imowest thyself too.”

A stiffnecked people.—The metaphor seems
to be taken from a camel or other beast of burden,
(vivl}o hardens his neck, and will not bend it for the

river.

) Remomber, and forget not.—More abruptly
in the original, *“ Rememhber—do not forget—how thon
hast stirred the indignation of Jehovah.”

Rebellious.—Not simply rebels, as Moses called
them (in Num. xx. 10) at Meribah, but provoking rebels
—Trebels who rouse the opposition of Him against whom
theg rebel.

(8) Also.—Even in Horeb. In the very sight of the
mountain of the Law, the Law was flagrantly violated.

®) I neither did eat bread nor drink water.
—This fact is not related in Exodus concerning the
first forty days which Moses spent in Mount Sinai
“with his minister Joshua.” It might be supposed
or implied, but it is not recorded.

(10 Two tables of stone.—Of these tables it is
said in Exod. xxxii. 16, “ the tables were the work of
God, and the writing was the writing of God, graven
upon the tables.”
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with the finger of God: and on them
was written according to all the words,
which the Lorp spake with you in the
mount out of the midst of the fire in
the day of the assembly. @V And it
came to pass at the end of forty days
and forty nights, that the Lorp gave me
the two tables of stone, even the tables
.of the covenant. 2 And the Lorp said
unto me,  Arise, get thee down quickly
from hence ; for thy people which thou
hast brought forth out of Egypt have
corrupted themselves ; they are quickly
turned aside out of the way which I
commanded them; they have made them
a molten image.

(18) Furthermore the Lorp spake unto
me, saying, I have seen this people, and,
behold, it 4s a stiffnecked people: (4 let
me alone, that I may destroy them, and
blot out their name from under heaven:
and I will make of thee a nation mightier
and greater than they. ©% So I turned
and came down from the mount, and
the mount burned with fire: and the
two tables of the covenant were in my
two hands. @® And I looked, and, be-
hold, ye had sinned against the LorD
your God, and had made you a molten
calf: ye had turned aside quickly out of
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the way which the Lorkp had com-
manded you. @7 And I took the two
tables, and cast them out of my two
hands, and brake them before your eyes.
(18 And I fell down before the Lorp, as
at the first, forty days and forty nights:
I did neither eat bread, nor drink
water, because of all your sins which ye
sinned, in doing wickedly in the sight
of the Lorp, to provoke him to anger.
19 For I was afraid of the anger and
hot displeasure, wherewith the Lorp
was wroth against you to destroy you.
But the Lorp hearkened unto me at
that time also. (9 And the Lorp was
very angry with Aaron to have de-
stroyed him: and I prayed for Aaron
also the same time. ) And I took
your sin, the calf which ye had made,
and burnt it with fire, and stamped it,
and ground ¢ very small, even until it
was as small as dust: and I cast the
dust thereof into the brook that des-
cended out of the mount.

@) And at ?Taberah, and at ¢Mas-
sah, and at ¢XKibroth-hattaavah, ye
provoked the Lorp to wrath. @ Like-
wise when the Lorp sent you from
Kadesh-barnea, saying, Go up and pos-
sess the land which I have given you;

(12) Arise, get thee down.—The words recorded
here and in verses 13, 14, are given at lemgth in
Exod. xxxii. 7, &e. Moses’ intercession at that fime
is recorded also.

(15) 80 I turned .. .—This verse nearly repeats
Exod. xxxii. 15.

(16) Ye had turned aside quickly.—The words
of Jehovah in verse 16, repeated here, and also recorded
in Exod. xxxii. 8. There is nothing so sad in human
experience as the rapidity with which good resolutions
and impressions fade from the natural heart of man.

1) I . . . brake them before your eyes.—
This shows that the act was deliberate on Moses’ part.
He did not simply drop the tables in his passion before
they reached the camp; he deliberately broke the
material covenant in the face of the people, who had
broken the covenant itself. When we remember the
effect of hastily touching mot the tables of the Law
themselves, but the mere chest that contained them,
in after-times, we may well believe that the breaking
of these two tables was an act necessary for the
safety of Israel. In Exod. xxxiii. 7, we read that
Moses placed the temporary tabernacle outside the
camp at the same time. The two actions seem to have
had the same significance, and to have been done for
the same reason.

(18 And I fell down before the Lord, as at
the first, forty days and forty nights.—Moses
had already interceded for them in Sinsai before he came
down on the fortieth day (Exod. xxxii. 11—14). He
now spent forty days and nights in the work of in-
tercession. We are not to understand that the first
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forty were so spent. At that time he received the
pattern of the tabernmacle and the directions for
the priesthood, which he did not deliver to Israel
until after he descended from Sinai the second
time. (See Exod. xxiv. 18 to xxxi., and xxxv. 1,
&e.) During the first forty days, Joshua was with
Moses in the mount (probably to help in taking the
pattern for the tabernacle); during the second forty
Moses was alone.

(19 For I was afraid.—In Heb. xii. 21, the words
“1 exceedingly fear ” are (in the Greek) identical
with these.

20 T prayed for Aaron also.—Jewish commen-
tators ascribe the loss of Aaron’s two sons (Lgv. x. 1, 2)
partly to God’s anger at this time.

@) I took your sin ... and I cast the dust
thereof into the brook.—The stream from the
rock in Horeb not only gave Israel drink, but bore away
their “sin” upon its waters. “ And that Rock was
Christ.” This identification of the sin with the material
object is in harmony with the Law in Leviticus, where
“ sin” and “ sin-offering ”—* trespass > and “ trespass-
offering *—are respectively denoted by a single word.

(22) At Taberah.—The first place mentioned after
they left Sinai. '

At Massah.—The last scene described before they
reached it. Sinai is made the centre of provocation.

At Kibroth-hattaavah.—The first encampment
named after Sinai. It is not certain that they halted
at Taberah. (See Num. xi.)

(3) Ye rebelled against the commandment.—
Literally, the mouth of Jehovah.
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then ye rebelled against the command-
ment of the Lorp your God, and ye
believed him not, nor hearkened to his
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because he hated them, he hath brought
them out to slay them in the wilder-
ness. ) Yet they are thy people and

voice. @) Ye have been rebellious thine inheritance, which thou brought-
against the Lorp from the day that I est out by thy mighty power and by
knew you. avum 16 | thy stretched out arm.

@) Thus I fell down before the Lorp
forty days and forty nights, as I fell
down at the first ; because the Lorp had
said he would destroy you. &9 I prayed
therefore unto the Lorp, and said, O
Lord Gop, destroy not thy people and
thine inheritance, which thou hast re-
deemed through thy greatness, which
thou hast brought forth out of Egypt
with a mighty hand. ) Remember
thy servants, Abraham, Isaac, and
Jacob; laok not unto the stubbornness of
this people, nor to their wickedness, nor
to their sin: ® lest the land whence
thou broughtest us out say, *Because the
Lorp was not able to bring them into
the land which he promised them, and

b Ex. %4. 1.

1 Heb., words.

CHAPTER X.—® At that time the
Loxp said unto me, ! Hew thee two
tables of stone like unto the first, and
come up unto me into the mount, and
make thee an ark of wood. @ And I
will write on the tables the words that
were in the first tables which thou brak-
est, and thou shalt put them in the ark,
® And I made an ark of shittim wood,
and hewed two tables of stone like unto
the first, and went up into the mount,
having the two tables in mine hand.
@) And he wrote on the tables, according
to the first writing, the ten ! command-
ments, which the Lorp spake unto you
in the mount out of the midst. of the

Ye believed him not—when He encouraged you
to go up.

Nor hearkened to his voice—when He forbad
you. (See on chap. i. 32, 43.)

24) Ye have been rebellious against the
Lord from the day that I knew you.—This is
one side of the truth. The other may be found in the
words of Balaam, which Jehovah Himself put into his
mouth : “ He hath not beheld iniquity in Jacob, nor
seen perverseness in Israel ” (Num. xxiii. 21). (See
also Deut. xxxi. 16.)

(25) Thus I fell down . . .—Literally, And I fell
down before Jehovah forty days and forty mights, as I
had fallen down (orig—inaﬁy on the fortieth a{) when
the Lord said He would destroy you : i.., when He
told Moses of the calf.

) I prayed therefore . . . and said.—The
words that follow are very similar to those which are
recorded in Exod. xxxii. 11—13. Moses appears to
be alluding to his first infercession here, before he de-
scended from Sinai for the first time.

(2) Remember thy servants, Abraham, Isaac,
and Jacob,—This is found exactly in Exod. xxxii.
13. Very few of the words used by Moses in the second
forty days are found in Exodus. (See Exod. xxxiv. 9.)

(29) Thy people . . . which thou broughtest
out.—So Exod. xxxii. 11. It is noticeable that God
said to Moses, “ Thy people which thou broughtest
out . . . have corrupted themselves” (Exod. xxxii.
7). Moses said, “Lord, why doth thy wrath wax hot
against thy people which thou hast brought forth ?”

X

(1) At that time the Lord said unto me.—
The forty days of intercession alluded to in the previous
chapter followed this command (Exod. xxxiv. i. 28).

Hew thee two tables of stone . . and
make thee an ark.— The command to make the
ark was given in the former period of forty days
(Exod. xxv. 10); the command to hew the two tables
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was given after Moses had seen the glory of God
(Exod. xxxiii.) from the cleft in the rock, but before the
forty days spent in intercession. Rashi, the Jewish
commentator, thinks there were two arks: one to go
out to war, and the other to remain in the tabernacle.
But there is no foundation for this statement. There

-may, of course, have been a temporary receptacle for

the tables made by Moses (like the temporary tabernacle
mentioned in Exod. xxxiii. 7), to receive them until the
completion of the ark which Bezaleel was to make.
This was not put in hand until after Moses descended
with the second pair of tables. (See Exod. xxxv. &e.)

2 And I will write on the tables.—It is a
common error to suppose that Moses wrole the Law the
second time. The mistake arises from the change of
person in Exod. xxxiv. 28, where the same pronoun
“he ” refers first to Moses, and then to Jehovah. But
there is no doubt as to the fact or its spiritual meaning.
The tables of stone represent the * fleshy tables of the
heart,” as St. Paul teaches us in 2 Cor.iii. 3. The first
pair of tables were like the heart of Adam, which came
fresh from the hand of his Maker, with the word of the
Law written on them. But this perished by the fall,
beneath the mountain of the Law. The humanity which
ascended to receive the Spirit for us was prepared by
the Mediator on earth. The ¢ second man > receives
 the new covenant,” “not the letter, but the Spirit,”
which puts God’s laws in men’s minds, and writes them
in their hearts, making them God’s temple. Thus the
ark and the tabernacle which received the Law are a
figure of God’s human temple, and of the renewed
heart of man.

4 According to the first. writing, the ten
commandments,—The words written on the second
tables were the same which had been written on the
first.

In the day of the assembly.—Or, in New
Testament language, “the day of the Church.” The
Pentecost of the Old Testament was the day when
“ the letter ” was given; the Pentecost of the New



Death of Aaron.
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Levi Separated.

fire in the day of the assembly: and the |¢Num.ss.%. | covenant of the Loz, to stand before
Lorp gave them unto me. ® And I the Loep to minister unto him, and to
turned myself and came down from the bless in his name, unto this day.
mount, and put the tables in the ark ©® cWherefore Levi hath no part mnor
which I had made; and there they |? Nun.2.25 inheritance with his brethren; the Lorp
be, as the Lorp commanded me. 1s his inheritance, according as the Lorp

®) And the children of Israel took thy God promised him. @% And 1
. their journey from Beeroth of the chil- stayed in the mount, according to the

¢ Num, 18. 20,

dren of Jaakan to “Mosera: °there
Aaron died: and there he was buried;
and Eleazar his son ministered in the
priest’s office in his stead. @ From
thence they journeyed unto Gudgodah ;
and from Gudgodah to Jotbath, a land
of rivers of waters.

® At that time the Lorp separated
the tribe of Levi, to bear the ark of the

1 Or, former days.

2 Heb., go in jour-
ney.

1 first time, forty days and forty nights;
and the Lorp hearkened unto me at
that time also, and the Lorp would not
destroy thee. @ And the Lorp said
unto me, Arise, ?take thy journey be-
fore the people, that they may go in
and possess the land, which I sware
unto their fathers to give unto
them.

Testament was the day of the ‘* Spirit that giveth life.”
Each of these aspects of God’s covenant produced a
Church after its kind.

&I .. put the tables in the ark which
I (had) made; and there they be.—Or, and they
were there, or they continued there. According to the
narrative in Exodus, the ark in which the tables ulti-
mately remained was made afterwards. The English
reader must not be misled by the word “ had” in “1I
had made.” 'There is no pluperfect in Hebrew. The
time of an action is determined not so much by the
form of the verb as by its relation to the context. I
put the tables in the ark which I made, and they re-
mained there,” is the literal sense. I made” may
very well mean I caused to be made,” and refers to
the ark which Bezaleel constructed under Moses’ di-
rections.

(6, 7) On these verses, which are among the most
difficult in Deuteronomy, see a separate Excursus. The
difficulty is two-fold. ~First, the account of Israel’s
marches about the time of Aaron’s death is given in a
different form here to that which we have in Num. xx.,
xxi, and xxxiii. Secondly, there is the further ques-
tion why Aaron’s death should be recorded here.
It ap}iears to have taken place before Moses began
the delivery of the discourses in Deuteronomy. It is
]s&parated by thirty-nine years from the incidents which

oses is recapitulating in this passage. The Jewish
commentator Rashi gives a very curious tale to account
for the allusion to Aaron’s death in this place. But
though his theory is mythical, he seems to hit the
main point, which is that Israel re-visited in their jour-
ney round the land of Edom four places where they
had previously encamped, and among them Mosera,
or Moseroth, the district in which Mount Hor, where
Aaron died, was situated. There is no impossibility in
this; in faet, it is highly probable, and would partly
account for the statement in Num. xxi. 4, that « the soul
of the people was much discouraged becanse of the
way.” It was just about this time that the fiery ser-
pents came.

If the connection of these verses with the train of
thought in Moses’ mind is spiritual, the difficulty may
be solved. The death of the priest of Israel, whose
first representative Aaron was, is spiritually identical
with the destruction of the first pair of tables, the death
of the first Adam and of all mankind in the person of
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our representative, the Lord Jesus Christ. After that
death He “ariseth ” as ‘ another priest, made not after
thelaw of a carnal commandment, but after the power of
an endless life.” Thus the incident is connected with
what goes before. The separation of the tribe of Levi
“to bear the ark of the covenant of the Lord,” i.e., “ to
bear the burden of the Law,” is the same thing in
another form. It deprives them of an earthly inheri-
tance, just as He whose representatives they were gave
Himself an offering and sacrifice to God; and * His
life is taken from the earth.”

Further, the names of the places themselves have in
this aspect a spiritual significance. From certain
“wells of water ”—the wells of the children of Jaakan
(crookedness) ~—the people of God take their journey
to the scene of the high priest’s death. From thence to
Hor-hagidgad, or Gudgodah, the mount of the “troop,”
or “band > (Sinai is the mount of the “ congregation
in the Old Testament, Zion in the New), and thence to
a land of rivers of water. Itis only another way of
relating how from the wells of the Law we pass to the
rivers of living water opened by the Gospel. But we
must pass by way of the cross of Christ.

(® At that time—i.e., at Sinai, after Moses’ second
descent from the mount, not at the time of Aaron’s
death. Yet the death of Aaron and the separation of
the tribe of Levi are similar events in their way: both
alike lose territorial inheritance through bearing the
burden of the Law.

To bear the ark of the covenant of the
Lord, to stand before the Lord to minister
unto him, and to bless in his name.—A recent
critic has said that the writer of Deuteronomy knows
no distinetion between priests and Levites. (See on this
point chap. xi. 6.) Rashi’s note on this verse is better :
“To bear the ark (He separated)—the Levites; to stand
before Jehovah to minister to Him, and to bless in His
name—the priests.”

(9 The Lord is his inheritance.—As He was
the inheritance of Aaron, Moses’ brother, whom he had
recently taken to Himself, and to whose death Moses
had just referred. -

11) And the Lord said unto me, Arise, take
thy journey before the people, that they
may go in.—* Although ye had turned aside from
following Him, and had erred in the (matter of the)
calf, He said to me, Go, lead the people * (Rashi).



The Whole Duty .-

(12 And now, Israel, what doth the
Lorp thy God require of thee, but to
fear the Lorp thy God, to walk in all
his ways, and to love him, and to serve
the Lorp thy God with all thy heart
and with all thy soul, % to keep the
commandments of the Lorp, and his
statutes, which I command thee this
day for thy good? (% Behold, the
heaven and the heaven of heavens 7s the
Lorn’s thy God, *the earth also, with
all that therein 7s. @9 Only the Lorp
had a delight in thy fathers to love
them, and he chose their seed after
them, even you above all people, as <t s
this day. 6 Circumcise therefore the
foreskin of your heart, and be no more
stiffnecked. €7 For the Lorp your God
is God of gods, and Lord of lords, a
great God, a mighty, and a terrible,
which ?regardeth not persons, nor
taketh reward: (% he doth execute the
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a Ps.24. 1.

b 2 Chron. 19, 7;
Job. 34,19, Acts
10. 34; Rom, 2.
11; Gal. 2. 6.3
Eph. 6.9; Col, 8.
257 1 Pet. 1,17,

¢ ch. 6. 13; Matt.
4.10; Luke 4. 8.

d ch, 13. 4.

e Gen. 46, 27; Ex.
L5,

/ Gen. 15, 6.

of Israel.

judgment of the fatherless and widow,
and loveth the stranger, in giving him
food and raiment. % Love ye therefore
the stranger : for ye were strangers in
the land of Egypt. @ ¢Thou shalt fear
/| the Lorp thy God; him shalt thou
serve, and to him shalt thou ¢cleave,
and swear by his name. @) He <5 th

praise, and he ¢s thy God, that hat

done for thee these great and terrible
things, which thine eyes have seen,
@) Thy fathers went down into Egypt
¢ with threescore and ten persons;
and now the Lorp thy God hath
made thee fas the stars of heaven for
multitude. '

CHAPTER XI.—® Therefore thou
shalt love the Lorp thy God, and keep
his charge, and bhis statutes, and his
judgments, and his commandments,
alway.

(12) And now, Israel, what doth the Lord
thy God require of thee.—“Although ye have
done all this, still His tender mercies and Hgis affection
are set upon you, and after all that ye have sinned
before Him, He doth not ask anything of you but to
fear,” &c. (Rashi). The Rabbis have drawn this exposi-
tion from hence: “Everything is in the hand of Heaven
(to bestow), save only the fear of Heaven.” But it is
written elsewhere, “§ will put my fear in their hearts,
that they shall not depart from me.” (Comp. also
Micah v1. 8; Matt. xxii1. 23.)

15 Only.—“The whole world belongs to Jehovah,
and for all that He chose thy fathers above all
people.”

(16) Circumecise . . . your heart.—* For circum-
cision is that of the heart, in the spirit, and not in the
letter ” (Rom. ii. 29). The verse literally runs thus:
Circumcise the foreskin of your heart, and ye will
harden your nmeck mo more. It is the same line of
thought as St. Paul’s {Gal. v. 16) “ Walk in the Spirit,
and (then) ye will not fulfil the lust of the flesh.” -

7, 18) A great God, a mighty, and a terrible
. « « he doth execute the judgment of the
fatherless and widow.—“Behold (says Rashi) His
might! And close beside His might thou mayest find
His humility.” It is not otherwise in later passages
of Scripture: ¢ He healeth the broken in heart, and
bindeth up their wounds. He telleth the number of the
stars, and calleth them all by their names.”

(18) And loveth the stranger, in giving him
food and raiment.—An inclusive expression. The
whole substance of Jacob our father was included in
the prayer for this. “If God will . . . give me bread
to eat and raiment to put on » (Rashi).

(19) For ye were strangers.— The blemish which
is upon thyself thou shalt not notice in thy neighbour >
(Rashi). 'The provision made for the stranger through-
out the Old Testament Secriptures has another cause
besides: “ For 7 was a stranger, and ye gathered me
in” (See a Sermon on “The Stranger” in Silver
Sockets, and other Shadows of Redemption.)
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(20) Thou shalt fear the Lord thy God; him
shalt thou serve.—In the New Testament, “ Thon
shalt worship the Lord thy God, and him only shalt
thou serve.” It was our Lord’s last answer to the
tempter in the wilderness. The order of the Hebrew

ives the emphasis. “ Jehovah thy God shalt thou fear,

im shalt thou serve, and to Him shalt thou cleave ;”
‘““and (adds Rashi) after all these qualities are estab.
lished in thee, then thou shalt swear by His name.” At
least His name would not be profaned in such a case.

(22) Thy fathers went dowm.—The simple and
natural form of this allusion conveys a strong impres-
sion of the truth of the facts. If the marvellous
increase of Israel in the time allowed by the sacred
narrative presents a difficulty, we must remember that
the Bible consistently represents the multiplication as
the fulfilment of a Divine promise, and not purely
natural. But the testimony of the First Book of
Chronicles must not be overlooked. The genealogy of
Judah, given in the second and fourth chapters of that
book, discloses a very extensive multiplication, a good
deal of which must lie within the periog of the sojourn-
ing in Egypt. The family of Hezron is particularly to
be noticed. Of a certain descendant of Simeon it is
written (1 Chron. iv. 27), “And Shimei had siwfeen sons
and siz daughters; but his brethren had not many
children, neither did all their family multiply like to
the children of Judah.” (!) Modern calculations are
perhaps not quite adequate to deal with such a rate of
increase as this. (See also the Note on chap. xxxii. 8.)

XTI

() Therefore.—There is no break here
original. “The Lord thy God. hath made thee as
the stars of heaven for muft,;itude, and thou shalt love -
the Lord thy God.”

And keep his charge.—Literally, keep his keep-
ing, .., all that is to be kept in obedience to Him.

Alway.—Literally, all the days. (Comp. “I am with
you all the days ” in Matt. xxviii. 25.) Israel must not
omit one day in keeping the charge of Jehovah, for

in the



Recitation of

@ And know ye this day: for I speak
not with your children which have not
known, and which have not seen the
chastisement of the Lorp your God, his
greatness, his mighty hand, and his
stretched out arm, ® and his miracles,
and hig acts, which he did in the midst
of Egypt unto Pharaoh the king of
Egypt, and unto all his land; * and
what he did unto the army of Egypt,
unto their horses, and to their charots;
how he made the water of the Red sea
to overflow them as they pursued after
you, and how the Lorp hath destroyed
them unto this day: ¢ and what he did
unto you in the wilderness, until ye
came into this place; ® and *what he
did unto Dathan and Abiram, the sons
of Eliab, the son of Reuben: how the
earth opened her mouth, and swallowed
thiem up, and their households, and their
tents, and all the !substance that ?was
in their possession, in the midst of all
Israel: @ but your eyes have seen all
the great acts of the Lorp which he

DEUTERONOMY, XI.

e Num. 16. 81 &
21.8; Ps,106.17,

1 Or, living sub-

stance which fol-
lowed, them.

2 Heb,, was at their
Jeet.

3 Heb., seeketh.

. Past Deliverances.

did. ® Therefore shall ye keep all the
commandments which I command you
this day, that ye may be strong, and go
in and possess the land, whither ye go
to possess it; © and that ye may pro-
long your days in the land, which the
Lorp sware unto your fathers to give
unto them and to their seed, a land
that floweth with milk and honey.

(9 For the land, whither thou goest
in to possess it, ¢s not as the land of
Egypt, from whence ye came out, where
thou sowedst thy seed, and wateredst it
with thy foot, as a garden of herbs:
() but the land, whither ye go to pos-
sess it, 7s 4 land of hills and valleys,
and drinketh water of the rain of
heaven: ™ a land which the Lorp thy
God 2 careth for: the eyes of the Lorp
thy God gre always upon it, from the
beginning of the year even unto the end
of the year.

(%) And it shall come to pass, if ye
shall hearken diligently unto my com-
mandments which I command you this

“ He that keepeth Israel will neither slumber nor
gleep.”
(2}) And know ye.—Or, and ye know.

Not with your children which have not
known.—It must be remembered that all those who
were less than twenty years of age at the date of the
Exodus would still be living, and the events of their
youth must have left a strong impression on their
memories, Every man of forty-five years of age would
feel the force of this address.

The chastisement.—Whether of the Egyptians in
wrath, or of Israel in love.

His mighty hand . : . .—Or, His hand in its
strength, and His arm in its length. The position of
the adjectives is emphatic. ' :

(6) What he did unto Dathan and Abiram
« « « v—See Num. xvi. It is impossible to separate
the rebellion of Korah from that of Dathan and
Abiram, and seeing that the whole point of Korah’s
rebellion was the priesthood, it is difficult to see how
the writer of Deuteronomy could be ignorant of any
priesthood save that of the whole tribe of Levi. The
object of Korah’s rebellion was to abolish the distine.
tion between a Kohathite and a priest,

() But your eyes have seen,—Literally, For
your eyes are the witnesses (literally, the seers) of all
the great working of Jehovah which He hath wrought.

) The commandments.—Literally, the com-
mandment. It is ome course of action rather than
many details which is enjoined.

Go in and possess—i.e., complete the conquest in
detail, so as to enjoy the whole profit of the land.

(® To give unto them.—See Note on verse 21,
further on.

(19 Not as the land of Egypt.—But much
better. And Egypt was praised above all lands, as it
is said (Gen. xii1. 10), ¢ As the garden of the Lord, like
the land of Egypt.” And the land of Goshen, where
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Israel dwelt, is called ‘the best of the land of Egypt’
(Gen. xlvii. 6). And even this was not so good as the
land of Israel ”” (Rashi).

Wateredst it with thy foot.—An allusion either
to the mnecessity of carrying the water or to the
custom of turning the water into little channels with
the foot, as it flowed through the garden.

(1) Drinketh water of the rain of heaven.—
Or, as it is prettily expressed by the Jewish com-
mentator, “ While t{nou sleepest on thy bed, the Holy
One (blessed be He !) waters it high and low.”” (Comp.
the parable in St. Mark iv. 26, 27.)

(12) A land which the Lord thy God ecareth
for.—Literally, seeketh, as in the margin of our Bibles.
Comp. BEzek. xx. 6: “A land that I had espied
for them, flowing with milk and honey, which is the
glory of all lands.” *To search out a resting-place for
them” (Num. x. 33). It is difficult not to think of the
better land in this description, and of our Saviour’s
promise, “I go to prepare a place for you.” There
“the poor and mneedy” shall not “ seek water,” for
“He shall lead them to living fountains of water.”
They shall “ hunger no more, neither thirst any more.”

That something unusual is indicated here seems to
have occurred to the old Jewish writer, who says—
“ And does He not seek out all lands ? as it is said, ‘ To
cause it to rain on the earth where no man is’” (Job
xxxviii. 26).

(13) Tt shall come to pass.—At this point begins
the formal sanction of this charge by a declaration of
rewards and punishments. Such sanctions are a charac-
teristic feature of the Law. (Comp. Exod. xxiii. 20—
end, at the close of the first code ; Lev. xxvi., and Denut.
xxviii.; and, in the New Testament, the well-known
close of the Sermon on the Mount in St. Matt. vii., and
of the parallel sermon in St. Luke vi.)

To love the Lord your God.—“Not that
thou shouldst say, ¢ Behold, I am a disciple in order



The Commandments
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to be Diligently Kept.

day, to love the Lorp your God, and to when thou liest down, and when thou
serve him with all your heart and with risest up. @ And thou shalt write them
all your soul, (4 tlzrat I will give you the upon thI()a door posts of thine house, and
rain of your land in his due season, the upon thy gates: @ that your days may
first rain and the latter rain, that thou be multiplied, and the days of your
mayest gather in thy corn, and thy |* Beb.obe children, in the land which the Lorp
rvine, and thime oil. @ And I will sware unto your fathers to give them,
t ﬁeil(i lglg;rass in tl}Oy ﬁsldsdfcl;r ’Eﬁlyi cattle, as (12321)1eFdaxsé of hie;xlrlen d;a]})on :lhe ltza,rth. 1
at thou mayest eat and be full. or if ye s gently keep a
(8 Take heed to yourselves, that your these commandments which I command
h%art b(il not de(;(ived, ?ind yg turn h?- —— ém:l, tg do tlﬁgn_x, toﬁoxlrg the Lorp gogl‘
side, and serve other gods, and worship od, to walk in a s ways, and to
theril ;dl(lg and then the :’LORD’S wrath clea;re unto him ; @) then will éhe Lorp
be kindled against you, and he shut up drive out all these nations from before
the heaven, that there be no rain, and you, and ye shall possess greater
that the land yield not her fruit; and nations and mightier than yourselves.
%estdye Elerish quickly from 1c:ff' the good |” ****%" | @9 < Every place whereon the soles of
ich the L ivet . feet shall t hall b ’8:
31(118) V'I‘Vhe(i'l(;forg sl?sﬁ)y%‘i:y usi)ozhese my %1(‘)(;11;‘1 tﬁg W?Jdtmezgagng Lebaﬁor{o'}]:ofn
words in your heart and in your soul, the river, the river Euphrates, even un-
and *bind them for a sign upon your to the uttermost sea shail your coasvbos
hand, that they may be as frontlets be- |cJosb.15 @) There shall no man be able to stand
toach them yoor ehiliven, spesking.of by tha Teas of youand tho dread of
your ren, speaking o ay the fear of you and the dread o
them when thou sittest in thine house, you upon all thS(; land that ye shall
and when thou walkest by the way, tread upon, as he hath said unto you.

that I may become rich : in order that I may be called
great : in order that I may receive reward; ’ but what-
soever ye do, do from love” (Rashi).

To serve him with all your heart.—The Jewish
commentator says that this refers to prayer, and com-
pares Daniel (chap. vi. 16): “ Thy God whom thou
servest continually, He will deliver thee.”” There was no
religious service for Israel in Babylon except prayer.
The thought seems worth preserving, though the words
are obviously capable of a wider application.

(19 The first rain (after sowing), the latter rain
(just before harvest). In the ninth month and the
first month respectively. (See FEzra x. 9, 13, and
Joel ii. 23.)

That thou mayest gather in.—Literally, and
thou shalt gather in. Rashi reminds us that this may
mean ‘‘thou, and not thine ememies.” * They that
have gathered it shall eat it » (Isa. Ixii. 8, 9).

(15 That thou mayest eat and be full.—The
same writer observes that ¢ this is a further blessing,
which belongs to the food itself in man’s inward parts.”
It is possible to eat and not be satisfied.

(16) Take heed to yourselves—i.e,, when you
are satisfied. (Comp. chap. viii. 10, 11.)

(18) Therefore shall ye lay up these my
words.—The same injunctions are found above (chap.
vi. 6—9). The Jewish commentator remarks, some-
what sadly, here, that they would remember them in
their captivity, if not before. The “ therefore » at the
commencement of the verse is a simple ‘“ and,” so that
the passage can be read in eonmection with what pre-
cedes : “Ye will perish quicklg from off the good land,
and ye will lay these my words to your hearts.”” But
the words of verse 21 seem to show that this is not the
primary meaning—only an application suggested, like
many other applications of Seripture, by the actual event.

(@) In the land which the Lord sware
unto your fathers to give them.—“It is not
written here  to give you,” but ¢ to give them.” Hence
we find the resurrection of the dead laught in the Law.”
If this were the remark of a Christian commentator,
it would be thought fanciful; but it is only the com-
ment of a Jew. And the Jewish belief in the literal
SJulfilment of these promises to Abraham and Isaac and
Jacob, simply on the ground of God’s word, is an
unquestionable fact, whatever may be thought of it.
Comp. Acts vii. 5, which is singularly pointed. God
“gave him (Abraham) none inheritance in it, no, not
so much as to set his foot on; yet He promised that
He would give it to him for a possession, and to his
seed after him,” besides.

(22) To walk in all his ways.—“ He is compas-
sionate, and thou shalt be compassionate. He showeth
mercies, and thou shalt show mercies.” Again Rashi’s
comment is worthy of the New Testament. What fol-
lows shows the need of a mediator.

To cleave unto him.—Is it possible to speak
so? Is He not “ a consuming fire” g)(and how can we
cleave unto Him ?) *But cleave unto wise men and
their disciples (the students of the Law), and I tell
thee it will be as though thou didst cleave unto Him.”
In New Testament language this would read, ““Be ye
followers of me, as I am of Christ;” and “ He that
receiveth Me, receiveth Him that sent Me.”

(24 Every place.—Repeated in Josh. i. 8, 4, where
see Note. :

(23 The fear of you and the dread of you.—
Rashisays: “ The fear of you on those that are near, and
the dread upon those that are far off.” It is a very far-
reaching prophecy, for it may be read, “upon all the earth
that ye shall tread upon.” (See Esther viii. 2, 3, where
it was fulfilled throughout the whole Persian Empire.)
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The Blessing and the Curse.

26) Behold, T set before you this day
a blessing and a curse; ) ¢a blessing,
if ye obey the commandments of the
Lorp your God, which I command you
this day: ©® and a ? curse, if ye will not
obey the commandments of the Lorp
your God, but turn aside out of the way
which I command you this day, to go
.after other gods, which ye have not
known. ) And’it shall come to pass,
when the Lorp thy God hath brought
thee in unto the land whither thou
goest to possess it, that thou shalt put
“the blessing upon mount Gerizim, and
the curse upon mount Ebal. @ Are
they not on the other side Jordan, by
the way where the sun goeth down, in
the land of the Canaanites, which dwell
in the champaign over against Gilgal,
beside the plains of Moreh ? @V For ye
shall pass over Jordan to go in to pos-

b ch. 28,

a ch. 28,
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Idolatry to be Put Down.

sess the land which the Lorp your God
giveth you, and ye shall possess it, and
dwell therein. 2 And ye shall observe
?to do all the statutes and judgments
which I set before you this day.

CHAPTER XII.—® These are the
statutes and judgments, which ye shall
observe to do in the land, which the Lorp
God of thy fathers giveth thee to possess
it,all the days that ye live upon the earth.

@ ¢Ye shall utterly destroy all the
places, wherein the nations which ye
shall ! possess served their gods: upon
the high mountains, and upon the hills,
and under every green tree: @) and fye
shall 2 overthrow their altars, and break
their pillars, and burn their groves with
fire ; and ye shall hew down the graven
images of their gods, and destroy the
names of them out of that place.

(26) Behold.—Another of the Jewish divisions of
Deuteronomy begins here.

A blessing and a curse.—Literally, blessing
and cursing—the blessing if ye obey, and the curse if
ye do not. -

(29) The blessing . . . and the curse. . .—The
Targum of Onkelos says, “Those that bless,” and
“those that curse.” (See chap. xxvii. 12, 13, and
Note.*)

(30) Where the sun goeth down.—A memorable
passage, as attesting the true position of the speaker, east
of Jordan, over against Jericho. The sun has been seen
by travellers from that very spot ¥oing down exactly
in the remarkable gap between Ebal and Gerizim,

The plains of Moreh.—Rather, the oaks or tere-
binths of Moreh. (See Gen. xii. 6.)

(1) For ye shall pass over Jordan.—In the place
of Sichem, by the oak of Moreh, “the Lord appeared
to Abram, and said, Unto thy seed will I give ths land.”
It is the first recorded promise given to the patriarch
that his seed should inherit that particular country.
He had gone out from his own country, “not knowing
-‘whither he went * (Gen. xii. 6, 7).

Here ends the first portion of the exposition of the
Decalogue—that which sets forth the relation of the
people brought out of Egypt to Jehovah. The follow.
g chapters set forth the laws of the land of Israel—
first, as the seat of worship of Jehovah; secondly, as
the seat of His kingdom ; thirdly, as the sphere of
operation of certain rules of behaviour, intended to
form a distinctive character for His people. For a
complete analysis of this portion, see the Introduetion
to this Book. Some modern writers attribute these
chapters to a later hand than that of Moses. It is
therefore necessary to consider them ecarefully, not
simply as chapters, but in their primary structure and
according to their natural divisions.

The land is considered as the seat of Jehovah’s
worship from chap. xii. 1 to xvi. 17 inclusive.

* The other Targums say, ‘“When they bless they shall
turn their faces towards Mount Gerizim; and when they
curse they shall turn their faces towards Mount Ebal.” This
confirms the antiquity of the view taken in the Talmud,
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XTI.

(1) These are the statutes and judgments.
—The word Mitzvah—commandment, or duty—is not
used here. Particular institutions and requirements
are now before us.

(@ Ye shall utterly destroy.—First of all these
re%lzirements is the destruction of every vestige of
idolatry. In the land of Jehovah there must be no
trace of any other god but Him. The non-fulfilment
of this command in the early history of Israel has led
some to suppose that the command itself belongs to
later times. But it must be observed that the destruc-
tion of these things is inextricably comnected with the
conquest of the country in detail. It was part of the
work assi%ned to the several tribes of Israel when the
land had been divided by Joshua. His work was to
conquer the Canaanitish armies, and give Israel pos.
session of their chief cities. ~He then assigmed the
land to the several tribes, to make it their own through.
out. Obviously, if every tribe had insisted upon
destroying all monuments of idolatry in its own terri.
tory, one of two results must have followed : either the
remnant of the Canaanitish nations must have been
excited to fresh acts of rebellion and hostility, resulting
in their extermination, or else they must have yielded
themselves entirely to the worship of Jehovah. But
Israel disobeyed the order. They did not themselves
yield to idolatry in Joshua’s time. The disturbance
made respecting the altar Ed (see Josh. xxii.) is quite
sufficient of itself to prove the strictness of the law
against strange altars. But the Canaanites being left
undisturbed after they ceased to resist openly, and
their objects of worship being left unmolested, there
were constant temptations to idolatry, to which Israel
yielded. And thus it was not until the times of Heze-
kiah and Josiah that these laws were carried out. But
this does not prove the law to have come into existence
then, any more than the present condition of the human

| race proves that man was not made in God’s image in

Paradise.
() Destroy the names.—The substitution in later
times of bosheth for baal in the names Jerubbaal



A Fized Place of

) Ye shall not do so unto the Lorp
your God. ©® But unto the place which
the Lorp your God shall 2 choose ‘out of
all your tribes to put his name there,
even unto his habitation shall ye seek,
and thither thou shalt come: © and
thither ye shall bring your burnt offer-
ings, and your sacrifices, and your tithes,
and heave offerings of your hand, and
your vows, and your freewill offerings,
and the firstlings of your herds and of
{our flocks : @ and there ye shall eat

efore the Lorp your God, and ye shall
rejoice in all that ye put your hand un-
to, ye and your households, wherein the
Loxrp thy God hath blessed thee.

(8 Ye shall not do after all the things
that we do here- this day, every man
whatsoever is right in his own eyes.
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Worship ordered.

inherit, and when he giveth you rest
from all your enemies round about, so
that ye dwell in safety ; (1) then there
shall be a place which the Lorp your
God shall choose to cause his name to
dwell there; thither shall ye bring all
that I command you; your burnt offer-
ings, and your sacrifices, your tithes,
and the heave offering of your hand,
and all 'your choice vows which ye vow
unto the Lorp: (12 and ye shall rejoice
before the Lorp your God, ye, and your
sons, and your daughters, -and your
menservants, and your maidservants,
and the Levite that 4s within your
gates ; forasmuch as *he hath no part
nor inheritance with you.

(%) Take heed to thyself that thou
offer not thy burnt offerings in every

b ch. 10,9,
@ For ye are not as yet come to the rest place that thou seest: (4 but in the
and to the inheritance, which the Lorp place which the Lorp shall choose in
your God giveth you. @9 But when ye one of thy tribes, there thou shalt offer
go over Jordan, and dwell in the land thy burnt offerings, and there thou
which the Lorp your God giveth you to shalt do all that I command thee.
(Jerubbesheth), ¥shbaal (Ishbosheth), Meribbaal | was certainly not unrecognised by the Jews, or they

(Mephibosheth), is a curious example of the literal ful-
filment of this command, or, perhaps, rather of the
command in Exod. xxiii. 13, of which the spirit and
pu.r?ort agree with this.

) Ye shall not do so—i.e., shall not serve Him
upon the high mountains, and hilis, and under every
green tree, after the manner of the nations.

¢) But unto the place which the Lord your
God shall choose out of all your tribes.—The
very form of the order proves its antiquity. No one
who was acquainted with the removal of that ¢ place ”
from Shiloh to Nob, from Nob to Gibeon, from Gibeen
to Jerusalem, could have written with such utter uncon-
sciousness of later history as these words imply. It is
noticeable that in the reading of this precept in the
times of our Lord, the Jews seem to have arrived at the
came state of unconsciousness. They could not con-
seive of the presence or worship of Jehovah anywhere
but at Jerusalem. (See on this topic St. Stephen’s
speech in Acts vii., and the incidental proofs it contains
of God’s presence with Israel in many places, in reply
to the accusation made against Stephen of preaching
the destruction of the one idolized seat of worship at
Jerusalem.)

6) And thither ye shall bring . . . your
tithes—i.e., what the Jews anderstand as the “second
tithe ;”” on which see verse 17.

(8) Yo shall not do after all the things that
we do here this day.—Another precept strongly
marked with the condition of Israel in the wilderness.
Tt has been too much overlooked by recent commenta-
tors that the law of Moses has a prophetic side. It
was given to him and to Israel at a time when
they were not in a position to keep it. It was the
law of the land which God would give them. In
many ways its observance depended on the comple-
tion of the conquest of the land, and upon the quietness
of the times in which they lived. This prophetic aspect
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would not (for example) have neglected to dwell in
booths at the Feast og Tabernacles from the time of
Joshua to Nehemiah. (See Neh. viii. 17.)*

¥ Ye are not as yet come to the rest and
to the inheritance.— Nor would the passage of
Jordan and the conquest of Joshua bring them to it.

(100 When he giveth you rest.—Rashi observes,
“This was not until the days of David.” He cites
2 Sam, vii. 1: “It came to pass when the king sat in
his house, and the Lord had given him rest ronnd about
from all his enemies.” ’

(1) Then there shall be a place.—The building
of Jerusalem and of the Temple brought with it in due
time the accomplishment of t}I)le law which is appended
to the prophecy.

(13,14) Take heed to thyself that thou offer
not thy burnt offerings in every place that
thou seest: But in the place which the
Lord shall choose.— An attempt is made by
some modern writers to establish a contradiction
between this precept and the one in Exod. xx. 24: “In
all places where I record my name I will come unto
thee, and I will bless thee.” But they are not really con-
tradictory. The choice of Jehovah makes the place of
acceptance. He need not always choose the same spot.
Either this law in Deuteronomy was written by Moses,
or it was not. If it was, it must be taken in the same
sense as KExod. xx. 24, If it was the work of later
times, the writer must have known perfectly that
Jehovah had varied His choice from time to time, and
therefore the injunction must still have the same sense.
Rashi remarks upon the words “ Take heed that thon
offer not .. . in every place that thoum seest”™—i.e.,
which comes into thy mind—* but thou must offer at

* And compare the curious position of the law in Leviticus,
which required them to dwell in booths. It occurs as an
a.%)pen)dix outside the regular laws of that festival (Lev. xxiil,
371—43).



The Levite to be Ifémbered.

5 Notwithstanding thou mayest kill
and eat flesh in all thy gates, whatsoever
thy soul lusteth after, according to the
blessing of the Lorp thy God which he
hath given thee: the unclean and the
clean may eat thereof, as of the roebuck,
and as of the hart. @9¢Only ye shall
not eat the blood; ye shall pour it upon
the earth as water. :

@7 Thou mayest not eat within thy
gates the tithe of thy corn, or of thy
wine, or of thy oil, or the firstlings of
thy herds or of thy flock, nor any of
thy vows which thou vowest, nor thy
freewill offerings, or heave offering of
thine hand : @8 but thou must eat them
before the Lorp thy God in the place
which the Lorp thy God shall choose,
thou, and thy son, and thy daughter,
and thy manservant, and thy maid-
servant, and the Levite that 4s within
thy gates: and thou shalt rejoice before
the Lorp thy God in all that thou puttest
thine hands unto. %% Take heed to thy-
self that thou forsake not the Levite
tas long as thou livest upon the earth.

@)'When the Lorp thy God shall en-
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Blood not to be Eaten.

large thy border, ‘as he hath promised
thee, and thou shalt say, I will eat flesh,
because thy soul longeth to eat flesh;
thou mayest eat flesh, whatsoever thy
soul lusteth after. U If the place which
the Lorp thy God hath chosen to put
his name there be too far from thee,
then thou shalt kill of thy herd and of
thy flock, which the Lorp hath given
thee, as I have commanded thee, and
thou shalt eat in thy gates whatsoever
thy soul lusteth after. 2 Kven as the
roebuck and the hart is eaten, so thou
shalt eat them: the unclean and the
clean shall eat of them alike. 3 Only
2be sure that thou eat not the blood:
for the blood s the life; and thou
mayest not eat the life with the flesh.
@) Thou shalt not eat it; thou shalt
pour it upon the earth as water. @9Thou
shalt not eat it; that it may go well
with thee, and with thy children after
thee, when thou shalt do that which s
right in the sight of the Lorp.

@26) Only thy holy things which thou
hast, and thy vows, thou shalt take, and
go unto the place which the Lorp shall

the command of a prophet, as, for instance, Elijah on
Mount Carmel.” It seems clear that the general prin-
ciple inculeated here is the same with that of Exo£ XX.
and of Lev. xvii. The choice of Jehovah makes the
lace of worship. Details may safely be left to the

irection of the authorised Divine representatives at
any given time. If the Jews themselves saw no diffi-
culty or discrepancy in these Scriptures, is it any proof
of wisdom for us to make difficulties? Do we not
rather prove the imperfection of our own understand-

ing?

(15 Notwithstanding thou mayest kill and
oat flesh.—This may very possibly be intended as a
glight modification of a law made for the wilderness
journey (Lev. xvil. 3, 4). There the “ killing * of an ox,
or lamb, or goat is forbidden anywhere except at the
door of the tabernacle. The word “ kill,” though often
used sacrificially, cannot be limited to sacrifice in that
place, although the animals mentioned are all sacrificial
animals. It would seem that the practice of sacrificing
those animals elsewhere, very possibly for the sake of
the feast which followed, had become so common that
it was necessary to forbid the killing of them any-
where but at the door of the tabernacle. But the
continuance of this precept in Canaan would stop the
iating of flesh altogether. Hence the exception made

ere.

As of the roebuck, and as of the hart.—
The frequent mention of these animals in this connection
suggests the idea that the hunting and eatching of them
may not have been an uncommon thing in the wil-
derness.

(16) Ye shall pour it upon the earth.—This
act was a necessary part of every slaughter of an
animal for food. The blood, which is the life, must be
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poured upon the earth for God, whether the victim was
consigned to the altar or not. It was a continual re-
minder of the necessity for the sacrifice of the death of
Christ, to be continued until He should come. Thus
the act was, in a sense, sacramental.

(17) The tithe,—This is understood by Jewish com-
mentators of what is called “the second tithe.” The
disposal of it is more particularly specified in chap. xiv.
22—29. (See also on chap. xxvi, 12, &e.) :

(18) The Levite that is within thy gates.—
The distribution of the Levites throughout the several
tribes (ordered in Num. xxxv. 1—8), and carried out by
Joshua (chap. xxi.),is here anticipated. The Levites
had this provision in Israel until Jeroboam and his sons
cast them off, when they migrated to the kingdom of
Judah (2 Chron. xi. 13, 14).

(20) When the Lord thy God shall enlarge
thy border . . .—This and the following
verses (20—25) are’perfectly intelligible as an expansion
of verses 15, 16, and a modification of the strict rule in-
troduced in Lev. xviii. 2, &. The distance from the
central place of worship to the borders of the land
would be manifestly too great for all feasting to be
limited to that one spot.

(%) That it may go well with thee.—Very
possibly, the physical as well as the moral effect of the
rule is contemplated here.

(2%6) Only thy holy things . . . and thy
vows.—The holy things probably mean the firstlings,
which were necessarily holy, and must be made burnt
offerings (Lev. xxviii. 26). The second tithe was also
considered holy. The first tithe, or ordinary provision
for the Levites (see Num. xviii.), was not considered
holy. The vows might be either burnt offerings or
peace offerings.



Strict Obedience enjoined,

choose : #)and thou shalt offer thy burnt
offerings, the flesh and the blood, upon
the altar of the Lorp thy God: and the
blood of thy sacrifices shall be poured
out upon the altar of the Lorp thy God,
and thou shalt eat the flesh,

) Observe and hear all these words
which I command thee, that it may go
well with thee, and with thy children
after thee for ever, when thou doest that
which is good and right in the sight of
the Lorp thy God.

(@) When the Lorp thy God shall cut
off the nations from before thee, whither
thou goest to possess them, and thou
1gucceedest them, and dwellest in their
land; (% take heed to thyself that thou
be not snared ? by following them, after
that they be destreyed from before thee;
and that thou enquire not after their
gods, saying, How did these nations
serve their gods? even so will I do like-
wise. ¢ Thou shalt not do so unto the
Lorp thy God: for every 3 abomination
to the Lorp, which he hateth, have they
done unto their gods; for even their
sons and their daughters they have
burnt in the fire to their gods. ¢? What
thing soever I command you, observe to
do it : #thou shalt not add thereto, nor
diminish from it. ’

CHAPTER XIII.—®If there arise
among you a prophet, or a dreamer of
dreams, and giveth thee a sign or a
wonder, @ and the sign or the wonder
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The False Prophet to be Slain.

come to pass, whereof he spake unto
thee, saying, Let us go after other gods,
which thou hast not known, and let us
serve them ; ®thou shalt not hearken
unto the words of that prophet, or that
dreamer of dreams : for the Lorp your
God proveth you, to know whether ye
love the Lorp your God with all your
heart and with all your soul. *Ye shall
walk after the Lorp your God, and fear
him, and keep his commandments, and
obey his voice, and ye shall serve him,
and ’cleave unto him. © And that
prophet, or that dreamer of dreams,
shall be put to death; because he hath
4gpoken to turn you away from the Lorp
your God, which brought you out of the
land of Egypt, and redeemed you out of
the house of bondage, to thrust thee out
of the way which the Lorp thy God
commanded thee to walk in. So shalt
@ 6il thou put the evil away from the midst
of thee.

) If thy brother, the son of thy mother,
or thy son, or thy daughter, or the wife
of thy bosom, or thy friend, which s as
thine own soul, entice thee secretly, say-
ing, Let us go and serve other gods,
which thou hast not known, thou, nor
thy fathers; ¥ namely, of the gods of the
people which are round about you, nigh
unto thee, or far off from thee, from
the one end of the earth even unto the
other end of the earth; ®thou shalt
not consent unto him, nor hearken
unto him ; neither shall thine eye pity

(27) The blood of thy sacrifices—i.e., peace
offerings, the only kind of which the worshipper as well
as the priest might partake.

(30) Take heed to thyself that thou be not
snared.—A necessary caution. “The fear” of heathen
deities often attached itself to their seats of worship.
It was found necessary to caution Israel against the
fear of them and the dread of them in much later
times. (See Jer. x. 2—5.)

(32) What thing soever I command you.—
No later writer could put these words into the mouth of
Moses, if he had altered the precepts of Moses to any
appreciable extent.

XIII.

(1) If there arise.—Three cases of instigation to
idolatry are considered in this chapter :—

1. The false prophet (verses 1—b5).

2. A private individual (verses 6—11).

3. A city (verses 12—18).

In every case the penalty is the same—death without
merey.

Is this law the production of a later age? It ma
be said to have been more often broken than observec{
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But there are instances in the history of Israel which
seem to require some such law as thig in all its three
sections. The case of the false prophet justifies the
action of Eljjah, who took the prophets of Baal from
Carmel when proved to be impostors, and *brought
them down to the brook Kishon, and slew them
there.”

(6) If thy brother.—The substance of this law is
that individual idolaters might be executed in Israel.
It justifies Jehu and Jehoiada in destroying Baal out
of TIsrael and Judah (2 Kings x. 19—27, x1. 18). It
also accounts for the covenant made in the time of
Asa (2 Chron. xv. 13), that whosoever would not serve
the Lord God of Israel should be put fo death, whether
man or woman.

The law may seem harsh, but its principle is repro-
duced in the Gospel: “ He that loveth father or mother
more than me is not. worthy of me ” (Matt. x. 37). “If
any man come to me, and hate not his father, and
mother, and wife, and children, and brethren, and
sisters, yea, and his own life also, he cannot be my dis-
ciple ” {Luke xiv. 26). :

It is impossible to deny or escape the identity of the
Lord Jesus with the Jehovah of the Old Testament.



The Idolater to be Slain

him, neither shalt thou spare, neither
shalt thou conceal him: ©®) but “thou
shalt surely kill him; thine hand shall
be first upon him to put him to death,
and afterwards the hand of all the
people. (9 And thou shalt stone him
with stones, that he die; because he
hath sought to thrust thee away from
‘the Lorp thy God, which brought thee
out of the land of Egypt, from the house
of 'bondage. WAnd ?all Israel shall
hear, and fear, and shall do no more any
such wickedness as this is among you.
(2) If thou shalt hear say in one of thy
cities, which the Lorp thy God hath
iven thee to dwell there, saying,
) Certatn men, 2 the children of Belial,
are gone out from among you, and have

DEUTERONOMY, XIV.
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and Idolatrous Cities Destroyed.

destroying it utterly, and all that s
therein, and the cattle thereof, with the
edge of the sword. (@9And thou shalt
gather all the spoil of it into the midst
of the street thereof, and shalt burn
with fire the city, and all the spoil
thereof every whit, for the Lorp thy
God: and it shall be an heap for ever;
it shall not be built again. @7 And there
shall cleave nought of the 3cursed thing
to thine hand: that the Lorp may turn
from the fierceness of his anger, and
shew thee mercy, and have compassion
upon thee, and multiply thee, as he hath
sworn unto thy fathers; (®when thou
shalt hearken to the voice of the Lorp
thy God, to keep all his commandments
which I command thee this day, to do

withdrawn the inhabitants of their city, sondett\ that which is right in the eyes of the

saying, Let us go and serve other gods, Lorp thy God.

which _ye have not known; then .

shalt thou enquire, and make search, 'L CHAPTER XIV.— M Ye are the
¢ Lev,10.28.

and ask diligently; and, behold, if <t be
truth, and the thing certain, that such
abomination is wrought among you;
(15) thou shalt surely smite the inhabitants
of that city with the edge of the sword,

d c¢h.7.6 & 26. 18,

children of the Lorp your God: ‘ye
shall not cut yourselves, nor make any
baldness between your eyes for the dead.
@) ¢ For thou art an holy people unto the
Lorp thy God, and the Lorp hath

He does not always put the execution of His judgments |

into human hands, but He is the same for ever.

(9) Thine hand shall be first upon him to
put him to death.—A law tending to prevent false
accusation. Where the witness is obliged to carry out
himself, or to aid in carrying out, tie sentence he
demands, secret accusation is impossible; and it is far
less easy to pervert the law in order to prosecute a

rivate quarrel.

(12) If thou shalt hear say in one of thy
cities.—The only case of this kind is the case of
Gibeah. We may fairly assume the abominations done
there to have been connected with idolatry, from the
allusions in Hos, ix. 9, x. 9. But the outrage rather
than the idolatry seems to have excited the indig-
nation of Israel (see Judges xx., xxi.). It is notice-
able that in the remonstrance with the Benjamites at
Gibeah—(Judges xx. 13): “ Now therefore deliver us
the men, the children of Belial, which are in Gibeah,
that we may put them fo death, and put away evil
Jrom Israel”—there seems to be an allusion to the
language of this chapter in verses 5 and 11.

(13) Children of Belial.—The very same expres-
sion is used in Judges xx. 13: “Deliver us the men,
the children of Belial, that are among you.” This is
the first place where the expression ““sons of Belial ”
occurs, and Judges xix. 22 is the second. It is gene-
rally explained by modern scholars as ‘‘ worthlessness.”
Rashi curiously makes it *“ destroyers of the yoke ™ (of
Jehovah).

15 And the cattle thereof.—So in Judges xx.
48: “The men of every city, the beast, and all that
were found.”

169 And shalt burn with fire the city.—So
Gibeah was treated (Judges xx 40).

]
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(1) We seem to hear an echo of this verse in the
close of the story of Achan (Josh. vii. 26): “ And all
Israel stoned him with stones, and burned them with
fire after they had stoned them with stones, and they
raised over him a great heap of stones unto this day.
So the Lord turnef}rom the fierceness of his anger.”

XIV.

() Yo are the children of Jehovah.—This fact
is made the foundation of all the laws of ceremonial
and moral holiness in the Pentateuch, more especially
in the Book of Leviticus, where these laws are chiefly
to be found.

Ye shall not cut yourselves.—The precept is
repeated with little variation from Lev. xix. 28.

Any baldness between your eyes—.e., appa-
rently, “ on your foreheads.” The word for baldness in
this place is generally used for baldness on the back of
the head.

2) For thou art an holy people.—This verse
is repeated from chap. vii. 6, word for word, except the
“and,” which is added here. In the former passage,
the principle is made the ground for destroying all
monuments of idolatry in the land of Israel. Here it
is made the basis of outward personal dignity and
Eurity. This recalls the arrangement of the Book of

eviticus somewhat forcibly. The laws of ceremonial
holiness stand first in that book, before the law of ‘yearly
atonement. Then follow the laws of moral holiness.
But the principle and ground of all these laws is the
same : “ Yo sﬁ;ﬂl be holy, for I am holy, and ye are
Mine.”

Nations.—Rather, peoples. The commonwealth of
Israel and its institutions are contrasted with other states
and their institutions.



Beasts, Fish, and Birds

DEUTERONOMY, XIV.

which may be Eaten.

chosen thee to be a peculiar people unto |s Lev.11.2 &e. 1 Of all clean birds ye shall eat.
himself, above all the nations that are (12) But these are they of which ye shall
upon the earth. not eat: the eagle, and the ossifrage,
@) Thou shalt not eat any abominable and the ospray, ¥ and the glede, and
thing. ®2These are the beasts which the kite, and the vulture after his kind,
ye shall eat: the ox, the sheep, and the |; o, yi0n. 14 and every raven.after his kind, 1% and
goat, ® the hart, and the roebuck, and the owl, and the night hawk, and the
the fallow deer, and the wild goat, and cuckow, and the hawk after his kind,
the 1?2 pygarg, and the wild ox, and the 19 the little owl, and the great owl, and
chamois. ® And every beast that parteth the swan, " and the pelican, and the
the hoof, and cleaveth the cleft into two . gier eagle, and the cormorant, @8 and
claws, and cheweth the cud among the [* %™ %" | the stork, and the heron after her kind,
beasts, that ye shall eat. () Nevertheless and the lapwing, and the cbat. @9 And
these ye shall not eat of them that chew every creeping thing that flieth 7s un-
the cud, or of them that divide the clean unto you : they shall not be eaten.
cloven hoof'; as the camel, and the hare, @9 But of all clean fowls ye may eat.
and the coney: for they chew the cud, s rer.110 1) Ye shall not eat of any thing that
but divide not the hoof; therefore they dieth of itself: thou shalt give it unto
are unclean unto you. - ®And the swine, the stranger that s in_thy gates,
because it divideth the hoof, yet-cheweth that he may eat it; or thﬁ. mayest sell
not the cud, it ¢s unclean unto you: ye T fen+for+ ¢ X
shall not eat of their flesh, nor touch ! people unto the Lorp thy God.
their dead carcase. o Lev 118 4Thou shalt not seethe a kid in his
®?These ye shall eat of all that are mother’s milk.
in the waters: all that have fins and. ) Thou shalt truly tithe all the in-
scales shall ye eat: (9and whatsoever crease of thy seed, that the field bringeth
hath not fins and scales ye may not eat; forth year by year. ©@And thou shalt
it ¢s unclean unto you. aEx.z.w&ux| eat before the Lorp thy God, in the

() Thou shalt not eat any abominable
thing.—That is, anything which Jehovah has pro-
nounced abominable. The distinetions between His
creatures were alike established and removed by the
Creator. Yet,no doubt, they had also a. sanitary pur-
pose in relation to the chosen people.

4) These are the beasts which ye shall eat.—
The following paragraph to the end of verse 8 answers
to Lev. xi. 2—8, with this difference. The beasts
that are fo be eaten are specified in Deuteronomy.
The exceptions are given in Leviticus.

The ox, the sheep, and the goat.—These
being sacrificial animals, naturally stand first. “ The
sheep and the goat” are literally, “ a young one of
the sheep or of the goats.” This may serve to illus-
trate Exod. xii. 5, “ Ye shall take it out from the sheep,
or from the goats.” According to the letter of the
Law in Exodus, the Passover victim might be either
lamb or kid. The word séh, used there and in Gen.
xxii. 7, 8, is not distinctive of the species. This word
is rendered “lamb > in several places in our English
Version.

(5) The wild goat.—In German the “steinbock » is
given as the equivalent for this creature. The p{f&:ﬁ
(dishon) is sometimes taken to be the buffalo.
these creatures were then to be found in Palestine, there
must have been far more uncleared land than there has
been for many centuries past.

(6—8) These directions are the same given in Lev.

(0—10) See Lev. xi. 9—12.

(12) These are they of which ye shall not
oeat.—With one exception, the unclean birds are the
same described in Lev. xi, 13—19.

(13) The glede, and the kite, and the wvul-
ture.—In Lev. xi. 14, “ the vulture and the kite > alone
are named. The Hebrew words are in Leviticus dédh
and ayyah. In this place they are rddh, ayyah, and
dayyah. The close resemblance between the names is
noticeable, For a description of the creatures, see
list in Variorum Bible. :

(21) That he may eat it.—Literally, and he will eat
it. 'The common practice, and not the intention of the
writer, may be indicated. It should be remembered
that these rules and restrictions were intended to
raise the Israelites above the common level; not to
degrade the other nations in comparison of them.
Strangers were not compelled to eat what Israel refused ;
they were left free to please themselves.

hou shalt not seethe a kid in his mother’s

milk,—This is the last appearance of a command re-

geated twice in Exodus (c%aps. xxiii, 19, xxxiv. 26).
eo Notes there.

(22 Thou shalt truly tithe.— The Talmud and
Jewish interpreters in general are agreed in the view
that the tithe mentioned in this passage, both here and
in verse 28, and also the tithe described in chap. xxvi.
12—15, are all one thing—the second tithe ;> and en-
tirely distinct from the ordinary tithe assigned to the
Levites for their subsistence in Num. xviii. 21, and by
them tithed again for the priests. (Num. xviii. 26).

The tithe described in Numbers was called * the first
tithe,” and was not considered sacred. The second
gcihe, on the contrary, was always regarded as a holy

ng.

(23) And thou shalt eat before the Lord thy
God—i.e., thou shalt eat the second tithe. This was
| to be done two years; but in the third and sixth years
44




The Second T'ithe.

place which he shall choose to place his
name there, the tithe of thy corn, of thy
wine, and of thine oil, and the firstlings
of thy herds and. of thy flocks; that
thou mayest learn to fear the Lorp thy
God always.

DEUTERONOMY, XYV.

1 Heb,, asketh of
thee.

The Seven Years Release.

@) At the end of three years thou
shalt bring forth all the tithe of thine
increase the same year, and shalt lay ¢
up within thy gates: @ and the Levite,
(because he hath no part nor inheritance
with thee,) and the stranger, and the

29 And if the way be too long for thee, |s cn.1210. fatherless, and the widow, which are
go that thou art not able to carry it; or within thy gates, shall come, and shall
if the place be too far from thee, which eat and be satisfied; that the Lorp thy
the Loep thy God shall choose to set God may bless thee in all the work of
his name there, when the Lorp thy God thine hand which thou doest.
hath blessed thee: .® then shalt thou
turn 4¢ into money, and bind up the | Lev.2zs34 CHAPTER XV.—@WAt the end of

money in thine hand, and shalt go unto
the place which the Lorp thy God shall
choose: ®and thou shalt bestow that
money for whatsoever thy soul lusteth
after, for oxen, or for sheep, or for wine,
or for strong drink, or for whatsoever
thy soul ldesireth: and thou shalt eat
there before the Lorp thy God, and thou
shalt rejoice, thou, and thine household,
@) and ¢the Levite that 4s within thy
gates ; thou shalt not forsake him ; for
he hath no part nor inheritance with
thee. '

* e
e lending of his
hand.

3 Or, To the end
that there be no
POOT GIMONY YOU,

bevery seven years thou shalt make a
release. ®And this ¢s the manner of
the release: Every 2creditor that lendeth
ought unto his neighbour shall release
4t ; he shall not exact it of his neigh-
bour, or of his brother; because it is
called the Lomp’s release. ©® Of a.
foreigner thou mayest exact <t again:
but that which is thine with thy brother
thine hand shall release; ¢ 3save when
there shall be no poor among you; for
the Loep shall greatly bless thee in the
land which the Lorp thy God giveth

there was a different arrangement (see verse 28). In
the seventh year, which was Sabbatical, there would
E?bably be no tithe, for there was to be no harvest.

o profit of the earth was for all, and every one was
free to eat at pleasure.

(26) Thou shalt bestow that money.—The Jews
were very particular in not permitting the second tithe
to be expended upon anything not permitted here. The
rules as to its disposal form a separate treatise in the
Talmud, called Ma’aser Shént, “ second tithe.”

Or for strong drink.—From this it is clear that
the use of strong drink is not sinful in itself. The
same word appears in its Greek form (Heb., shécar ,
Greek, sikér) in Luke i, 15.

28 At the end of three years thou shalt
bring forth all the tithe.—This is called by the
Jews Ma’aser *Ani, * the poor’s tithe.” They regard it
ag identical with the second tithe, which was ordinarily
eaten by the owners at Jerusalem; but in every third
and sixt, gear was bestowed upon the poor.

9 And the Levite.—Rashi says, “the Levite
shall come and take the first tithe (described in Num.
xviii.), and the stranger and the fatherless and the
widow the second tithe.” But there is no proof what-
ever that anything except the second tithe is alluded to
in the whole of this passage. The Levite always shared
with the poor (see chap. xvi. 11,14). Rashi’s opinion is
worth notice chiefly for the following reason. Some
modern critics insist that the Law of Deuteronomy is
contradictory to that of Nnmbers in respect of tithe;
but if the Jews, who kept the whole Law strictly, not
only saw no discrepancy between its several precepts,
but actually took the precept in Deuteronomy to imply
the precept in Numbers, why should we go out of our
way to make difficulties now? If the precepts were
harmonious and compatible, why shoultf they be the
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work of different men? It is hardly likely that a whole
nation would consent to pay double tithes, and acknow-
ledge the obligation to do so by perpetual enactment, if
the laws that commanded the tithe were contradictory.
And the more closely we look at the subject, the more
clearly will the distinction between the first and second
tithes appear. The first was only an ordinary rate for
the support of the Levitical ministry. No sacredness
attacheg to it. The second was a tithe taken for
Jehovah, “ that thou mayest learn to fear Jehovah thy
God always” (chap. xiv. 23). The tithe was either to
be a joytul feast for the family, or a special gift to
God’s poor. It furnished a table spread by the
God of Israel for the entertainment of His guests.
‘Why this should be confused with the ordinary rate for
the maintenance of the Levitical ministry, it is not
easy to understand.

XV.

1) At the end of every seven years thou
shalt make a release.—The Law in this place is
an extension of that which we find in Exod. xxi. 2, &e.,
and Lev. xxv. 3, &e. There was not only to be a manu-
mission of Hebrew slaves and a Sabbath for the land in
the seventh year, but also a release of debts, of which
all the Israelites must have the benefit.

(4) Save when there shall be no poor (man)
among you.—This clause is the source of a very in-
teresting passage in the Acts of the Apostles, chap. iv.
34, “ Great grace was upon them all, for neither was
there among them any (one) that lacked.” The words
at the beginning of the verse in Hebrew, * save when,”
may also be rendered (as in the Margin) “to the end
that,” or “to such an extent that there shall be no
poor man among you.” Those who can well afford to
pay need not be excused from their obligations,



DPrecepts about Lending.

thee for an inheritance to possess it:
®) only if thou carefully hearken unto
the voice of the Lorp thy God, to
observe to do all these commandments
which I command thee this day. © For
the Lorp thy God blesseth thee, as he
promised thee: and “thou shalt lend
unto many nations, but thou shalt not
borrow ; and thou shalt reign over many
nations, but they shall not reign over

DEUTERONOMY, XV.

a ch. 28,12,

b Matt. 5, 42 ; Luke
6. 34,

Relieving the Poor.

ware that there be not a ! thought in
thy ® wicked heart, saying, The seventh
year, the year of release, is at hand;
and thine eye be evil against thy poor
brother, and thou givest him nought;
and he cry unto the Lorp against thee,
and it be sin unto thee. (% Thou shalt
surely give him, and thine heart shall
not be grieved when thou givest unto
him : because that for this thing the

thee. tHewd ) Torp thy God shall bless thee in all thy

@ If there be among you a poor man works, and in all that thou puttest thine
of one of thy brethren within any of thy hand unto. @ For the poor shall never
gates in thy land which the Lorp thy cease out of the land : therefore I com-
God giveth thee, thou shalt not harden |z mev., eir. | mand thee, saying, Thou shalt open

thine heart, nor shut thine hand from
thy poor brother: ®?but thou shalt
open thine hand wide unto him, and
shalt surely lend him sufficient for his
need, n that which he wanteth, © Be-

¢ Ex, 21, 2; Jer.
34, 14,

thine hand wide unto thy brother, to
thy poor, and to thy needy, in thy land.

12 4nd cif thy {rother, an Hebrew
man, or an Hebrew woman, be sold
unto thee, and serve thee six years;

For the Lord thy God shall greatly bless
thee.—So in Acts iv. 33, “ Great grace was upon them
all” The blessing need not be equal and universal
prosserlty, if those who have the good things of this
world will always remember the poor to such an extent
tha.t;'G no member of the community shall be left in
want.

(5) Only if thou carefully hearken.—* Then
there will be none among thee in want.” So Rashi ex-
pounds, in the very spirit of the passagein Acts iv.

(6) As he promised thee.—“]1 will bless thee ”
was said to Abram (Gen. xii. 2).

Thou shalt lend.—The root of the word in He-
brew is closely connected with the word for “slave.”
“The borrower is servant to the lender ” (Prov. xxii. 7).

(" A poor man.—*That needeth anything.”

Within any of thy gates.—* The poor of thine
own city come before the poor of another city.”

Thou shalt not harden.—* There are some men
who fgrieve’ (grudge) whether they give or mnot;”
therefore it is said, *“Thou shalt not harden thy heart ;
there are some who stretch out the hand (to give), and
yet close it; therefore it is said, Thou shalt not shut
thine hand.”

() Thou shalt open thine hand wide.—* Even
many times.”

And shalt surely lend.—“If he does not like to
take it as a gift, grant it to him as a loan.”

Sufficient for his need.— “ But it is not thy
duty to make him rich.”

In that which he wanteth.—“ Even a horse to
ride on, and a slave to run before him.”

19) Thou shalt surely give.—*Even a hundred
times.”

Him.— Between thee and him alone.” (Comp. “ Let
not thy left hand know what thy right hand doeth” in
Matt. vi. 3). I have thought it worth while to borrow
the comments of Rashi on these verses (7—10) almost
entire, to show hew well the Jews have understood the
true principles of Christian charity from the law of
Moses. That people has always been remarkable for
kindness to its own poor.

For this thing.—Literally, this word, or this pro-
mise, And Rashi observes, *“Even when thou hast
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promised to give, thou wilt receive the reward of the
promise as well as the reward of the deed;” and we
may compare St. Paul. “If there be first a willing mind,
it is accepted according to that a man hath, and not ac-
cording to that he hath not.” (2 Cor. viii. 12.)

(11) For the poor shall never cease.— There
is no contradiction between this verse and verse 4 above.
There will always be some men falling into poverty ; but
it is our business to see that they do not remain in want.
The poor will never cease, except by the provision made
for them by their brethren. God will never make all
men absolutely equal in this world.

Thy brother, thy poor, and thy mneedy.—
According to Rashi, the word translated *“needy” is
stronger than the word for “poor.” The “ poor” are
in humble circumstances ; the “needy ” are actually in
want. In commenting on this verse, Rashi asks a
similar question to that of the lawyer in St. Luke x. 29,
“Who is this brother? Thy poor man.” He might
have added that “ thy poor > and *{¢hy needy” are ex-
pressions teaching the truth that we are ““ members one
of another.” We may not pass by our poorer brethren,
and say we have nothing to do with them. Jehovah
calls them ours—* ¢hy poor man,” and “thy needy man.”
The words are both in the singular number in the He-
brew. We cannot shake off the relationship or the re-
sponsibility in any one case.

(12) If thy brother, an Hebrew man, or an
Hebrew woman, be sold unto thee.—This law
is expressly referred to in Jeremiah xxxiv. 9, 13, 14,
as given In the time of the Exodus, and as ap-
plicable both to men and women. It first appears in
Exod. xxi. 2—11, where it occupies the first section of
the Sinaitic code. There is no need to suﬁpose that
anything enacted here is contradictory to the Law as
given tﬁere; but there are certain peculiarities about
the case of the female slave whieh create exceptions..
(See below on verse 17.) Rashi notes two fresh points
in the Law as given in Deuteronomy : one concerning
the Hebrew woman (an Hebrew “or an Hebrewess
—verse 12; Jer. xxxiv. 9) and another concerning the
¢ furnishing > (verse 14).

(12) In the seventh year.—This is to be under-
stood of the Sabbatical year whenever it came. It would



Release of the Bondman.

then in the seventh year thou shalt let
him go free from thee. 0(%And when
thou sendest him out free from thee,
thou shalt not let him go away empty :
(4 thou shalt furnish him liberally out
of thy flock, and out of thy floor, and
out of thy winepress: of that wherewith
‘the Lorp thy God hath blessed thee
thou shalt give unto him. (% And thou
shalt remember that thou wast a bond-
man in the land of Egypt, and the Lorp
thy God redeemed thee: therefore I
command thee this thing to day. @®And
it shall be, if he say unto thee, I will
not go away from thee; because he
loveth thee and thine house, because he
is well with thee; 1" athen thou shalt
take an aul, and thrust ¢ through his
ear unto the door, and he shall be thy
servant for ever. And also unto thy
maidservant thou shalt do likewise.

DEUTERONOMY, XV.

« Ex, 21.6.

b Ex. 34.19.

¢ Lev. 22, 20; ch.
17,1; Ecclus, 35.
12.

The Firstlings of the Flock.

(18 Tt shall not seem hard unto thee,
when thou sendest him away free from
thee ; for he hath been worth a double
hired servant fo thee, in serving thee six
years: and the Lorp thy God shall bless
thee in all that thou doest.

(19) 2 A1l the firstling males that come
of thy herd and of thy flock thou shalt
sanctify unto the Lorp thy God : thou
shalt do no work with the firstling of
thy bullock, nor shear the firstling of
thy sheep. % Thou shalt eat it before
the Lorp thy God year by year in the
place which the Lorp shall choose, thou
and thy household. @) c¢And if there be
any blemish therein, as if ¢t be lame, or
blind, or have any ill blemish, thou shalt
not sacrifice it unto the Lorp thy God.
2) Thou shalt eat it within thy gates:
the unclean and the clean person shall
eat ¢t alike, as the roebuck, and as the

rarely happen that the Hebrew slave would serve for
the full period of six years.

(14 Thou shalt furnish him liberally.— The
‘beneficence of- this provision is noticeable. Those who
had fallen into poverty, when they had served their time,
must be provided with means for a fresh start in life.
And since the Jewish commentator regards the slavery
of Hebrew men as chiefly a consequence of theft (If
he be sold unto thee, “ when the supreme court has sold
him for his theft ), it would seem that, under Jewish

law, even convicted thieves, when the term of their ser-
vitude was over, were to be provided with the means of
obtaining an honest livelihood. This state of things is
above the attainments of Christian England at the
present date.

(15) Thou shalt remember that thou wast a
bondman in Egypt.—¢“ And that I furnished and
adorned thee from the spoils of Egypt and the spoils of
the sea ” (Rashi).

Therefore I command thee.—In Lev. xxv, 42
the reason is given thus: “They are my servants,
which I brought forth out of the land of Egypt; they
shall not be sold as bondmen > (%.e.,not for ever). The
land was under the same restriction—it “shall not
be sold for ever; for the land is mine” (Lev. xxv.
16, 17, 23. '

(1I7) And unto thy maidservant thou shalt
do likewise —i.e., “in furnishing her Iiberally”
‘(vfitlsi%},li), and “possibly also in retaining her if she

It must not be supposed that this contradicts Exod.
xxi. 7, “ She shall not go ont as the menservants do.”
She shall not go out according to the going of the men.
servants (i.e., on the same principle). It is not said,
She shall not go out at all. ~ The exceptions are given
in Exod. xxi. 8—11, which see. The general right of
release is stated here. Ome difference (as stated b
Rashi) is that women were not liable to be sold for theft
like men, but might be sold by their parents in infancy.
If the girl were not marriageable when the first Sab.
batical year arrived, she would obtain her freedom abso-
Tutely, because the case contemplated in Exod. xxi. 8—
10 could not possibly arise. And, generally, we may
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suppose that the rights of an unmarried female slave
would be the same as those of a man, to go out free in
the seventh year. (See Jer. xxxiv. 9.)

(19) All the firstling males thou
shalt sanctify—i.e., recognise them as the property of
Jehovah by not using them for ordinary purposes. - In
Lev. xxvii. 26 we read, “ No man shall sanctify it —i.e.,
shall make it the subject of a special vow or dedication,
because it already belongs to Jehovah. This is the only
interpretation consistent with the context in Leviticus;
for chap. xxvii. deals entirely with ¢ voluntary”
offerings, which are in a sense outside the Law. (See
Notes at the commencement of Deut. xxviii. and xxix.).

(20) Thou shalt eat it before the Lord thy
God year by year.—This connects the eating of
the firstlings with the “second ™ tithe (ehap. xiv. 23).
There is some difficulty in understanding the exact re-
lation between this precept and that which assigns the
firstlings to the priests (Num. xviii. 15) with the first
tithe. The practical solution is to be sought in the
practice of the Jews. One suggestion is (that of
Rashi), that ““ thou shalt eat ” in this place refers to the
priest; another is, that the firstlings without blemish
were for the priest; those that were not fit fqr sacrifice
were for the household of the owner. But it is perfectly
conceivable that there was a collection of firstlings at
one time of the year for the first tithe, and these were
given to the priests. At the time of the collection of
the second tithe, there might, and generally would, be
other firstlings born since, and these, with the second
tithe, would be disposed of in the manner indieated in
these verses. And this, upon the whole, seems the most
probable explanation. If two tithes were a rﬁf-u.lar in-
stitution, they must have been regularly collected at
fixed times. d there might easily be firstlingsin both
of them ; in fact, there almost certainly would be, At
any rate, no contradiction can be maintained as between
laws which were both observed in practice by the Jews.
It appears from the Talmud, that tithes and offerings
might be presented, more or less, at any of the three
great feasts. They would not all be presented at one
time. 'The tithes and first-fruits in some cases were
liable to be delayed. Therule was, that everything dune



The Month of Abib, DEUTERONOMY, XVI. The Passover.
hart. @ 2QOnly thou shalt not eat the s b 12182 ® Thou mayest not lsacrifice the
blood thereof; thou shalt pour it upon passover within any of thy gates, which
the ground as water. the Lorp thy God giveth thee: ® but
pEx1%&e | at the place which the Lorp thy God

CHAPTER XVI.— @ Observe the shall choose to place his name in, there
*month of Abib, and keep the passover| .. thou shalt sacrifice the passover at
unto the Lorp thy God: for ¢in the month ) even, at the going down of the sun, at
of Abib the Lorp thy God brought the season that thou camest forth out
thee forth out of Egypt by night. ;1 of Egypt. @ And thou shalt roast and
@ Thou shalt therefore sacrifice the eat ¢ in the place which the Lorp thy
passover unto the Lorp thy God, of the God shall choose: and thou shalt turn
flock and the herd, in the ¢place which [eEx12.15. in the morning, and go unto thy tents.

the Loxrp shall choose to place his name
there. @ ¢Thou shalt eat no leavened

bread with it; seven days shalt thou |fexa=.

eat unleavened bread therewith, even
the bread of affliction; for thou camest
forth out of the land of Egypt in haste:
that thou mayest remember the day
when thou camest forth out of the land
of Egypt all the days of thy life. “fAnd
there shall be no leavened bread seen
with thee in all thy coast seven days;

1 Or, kill.

2 Heb., restraint.

® Six days thou shalt eat unleavened
bread: and on the seventh day shall be
a ?golemn assembly to the Lorp thy
God: thou shalt do no work therein.

. ®s8even weeks shalt thou number
unto thee: begin to number the seven
weeks from such time as thou beginnest
to put the sickle to the corn. {9 And
thou shalt keep the feast of weeks unto
the Lorp thy God with 3a tribute of a
freewill offering of thine hand, which

neither shall there any thing of the flesh, PR thou shalt give unto the Lorp thy God,
which thou sacrificedst the first day at according as the Lomp thy God hath
even, remain all night until the morning. |s or, susciency. | blessed thee: @ and thou shalt rejoice

for three years last past must be cleared out of the es-
tablishment, and paid over to the proper authorities at
the Feast of the Passover in the fourth and eighth years
reckoned by the Sabbatical system. (See chap. xxvi.
12, 13, for more on this head.)

" XVL
Verses 1—8. THE PAssovER. (See on Exod. xii)

) The month Abib was so called from the “ ears
of corn >’ which appeared in it.

By night.—Pharaoh’s permission was given on the
night of the death of the first-born, though Israel did
not actually depart until the next day (Num. xxxiii. 3, 4).

2) Of the flock, and of the herd.—The Passover
vietim itself must be either lamb or kid. (See on chap.
xiv, 4, and comp. Exod. xii. 5.) But there were special
sacrifices of bullocks appointed for the first day of the
Feast of Unleavened Bread, which followed the Passover.
(See Num. xxviii. 19.)

(6) At even, at the going down of the sun,
at the season that thou camest forth from
Bgypt.—The word “ season ” here is ambiguous in the
English. Does it mean the time of year, or the time of
day? The Hebrew word, which usunally denotes a com-
memorative time, might seem to point to the hour of
sunset as the fime when the march actually began. If
80, it was the evening of the fifteenth day of the month
(See Numbers xxxiil. 3). But the word is also nsed
generally of the time of year (Exod. xxiii. 15; Num.ix.
2, &ec.); and as the Passover was to be kept on the
fourteenth, not the fifteenth day, the time actually com-
memorated is the time of the slaying of the lamb which
saved Israel from the destroyer, rather than the time of
the actual march. It is noticeable that, while the Pass-
over commemorated the deliverance by the slain lamb in
Egypt, the Feast of Tabernacles commemorated the

encampment at Succoth, the first resting-place of the
delivered nation after the exodus had actually begun.

(® A solemn assembly.—Literally, as in the
Margin, a restraini—i.e., a day when work was for-
bidden. The word is applied to the eighth day of the
feast of tabernacles in Lev. xxiii, 36, and Num. xxix, 35,
and does not occur elsewhere in the Pentateuch.

Verses 9—12. TuE FEAST OF WEEKES, OB
PENTECOST. ’

See also Exod. xxiii. 16, xxxiv. 18—23; Lev. xxiii.
15—22; Num. xxviii. 26—31. The feast itself is
ordained in Exodus; the time is given in Leviticus;
and the sacrifices in Numbers.

(® From such time as thou beginnest to put
the sickle to the corn.—The word for sickle only
occurs here and in chap. xxiii. 25. In Leviticus the
weeks are ordered to be reckoned from the offering of
the wave sheaf on the sixteenth day of the first month,
two days after the Passover. This sheaf was of barley,
the first ripe corn. A different view is sometimes
taken of the word ¢ Sabbath” in Lev. xxiii. 11; but
the view given here is correct according to the Talmud.

10) A tribute.—This word (missah) occurs nowhere
else in the Bible. The marginal rendering, “suffi-
ciency,” is its Aramaic or Chaldzan sense. e idea
seems to be “a proportionate offering ”—i.e., a free
will offering, proportioned to a man’s means and pros-
perity. In Exod. xxxiv. 20, and xxiii. 15, we read,
“ None shall appear before me empty.” The command
is made general for all the three feasts in verses 16, 17
further on.

(1) Thou shalt rejoice before the Lord thy
God.—This aspect of the feast of weeks is specially
insisted upon in Deuteronom({. Its relation to the fpooi}
appears also in the command connected with this feas



The Feast of Tabernacles.

before the Lorp thy God, thou, and
thy son, and thy daughter, and thy
manservant, and thy maidservant, and
the Levite that is within thy gates, and
the stranger, and the fatherless, and
the widow, that are among you, in the
place which the Lorp thy God hath
chosen to place his name there. (2 And
thou shalt remember that thou wast
a bondman in Egypt: and thou shalt
observe and do these statutes.

(%) Thou shalt observe the feast of
tabernacles seven days, after that thou
hast gathered in thy lcorn and thy
wine: (49 and thou shalt rejoice in
thy feast, thou, and thy son, and thy
daughter, and thy manservant, and thy
maidservant, and the Levite, thestranger,
and the fatherless, and the widow, that
are within thy gates. (% Seven days
shalt thou keep a solemn feast unto the
Lorp thy God in the place which the
Lorp shall choose: because the Lowrp
thy God shall bless thee in all thine
increase, and in all the works of thine

¢ Ex.23.8
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Appointment of Judges.

thy males appear before the Lorp thy
God in the place which he shall choose;
in the feast of unleavened bread, and in
the feast of weeks, and in the feast of
tabernacles: and ¢ they shall not appear
before the Lorp empty: @7 every man
shall give 2as he is able, according to
the blessing of the Lorp thy God which
he hath given thee.

(% Judges and officers shalt thou
make thee in all thy gates, which the
Lorp thy God giveth thee, throughout
thy tribes: and they shall judge the
people with just judgment. @9 Thou
shalt not wrest judgment; thou shalt
not respect persons, cneither take a
gift: for a gift doth blind the eyes of
the wise, and pervert the ® words of the
righteous. @ *That which is altogether
just shalt thou follow, that thou mayest
live, and inherit the land which the
Lorp thy God giveth thee.

) Thou shalt not plant thee a grove
of any trees near unto the altar of the
Lorp thy God, which thou shalt make

hands, therefore thou shalt surely re- thee. @ ¢Neither shalt thou set thee
joice. up any °image; which the Lorp thy
@9 « Three times in a year shall all |° %" °" God hateth. ,

in Lev. xxiii. 22, to leave the corners of the fields un-
reaped for them.

Verses 13—15. THE FEAST oF TABERNACLES.

15 Thou shalt observe the feast of taber-
nacles seven days.—For details of the observance
see the passages already referred to in Exodus, Levi-
ticus and Numbers, but more especially Lev. xxiii.
33—43.

(4 Thou, and thy son ... —The rejoicing of
the Feast of Tabernacles was proverbial among the Jews.
On the persons who are to share the joy, Rashi has an
interesting note. ““The Levite, the stranger, and the
fatherless, and the widow,—My four (Jehovah’s), over
against thy four—thy son, thy daughter, thy manser-
vant, thy maidservant. If thou wilt make My four to
rejoice,{ will rejoice thy four.”

15) Seven days.—An eighth day is mentioned both
in Ley. xxiii. 36 and Num, xxix. 35. But the seven days
of this feast are also spoken of in both those passages
(Lev. xxiii. 36 and Num. xxix. 12). There is, therefore,
no contradiction between the two passages. The eighth
day is treated apart from the first seven days of the
Feast of Tabernacles, somewhat in the same way as the
Passover is always distinguished in the Pentateuch
from the six days which followed it, and which are
called the Feagt of Unleavened bread. The reason for
the distinction in that case becomes clear in the fulfil-
ment of the feast by our Lord. The Passover is His
sacrifice and death. We keep the feast of unleavened
bread by serving Him in * sincerity and truth.” The
Feast of Tabernacles has not yet been fulfilled by our
Lord like the two other great feasts of the Jewish
calendar, Unfulfilled prophecies regarding it may be
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pointed out, as in Zech. xiv. Our Lord refused to sig-
nalise that feast by any public manifestation (John vii.
2—10). There may, therefore, be some reason for sepa-
rating the eighth and last day of the Feast of Taber-
nacles from the former seven, which will appear in its
fulfilment in the kingdom of God. It is remarkable
that the dedication of Solomon’s temple, the commence-
ment of the second temple, and the dedication of the
wall of Jerusalem, all ocecurred about the time of the
Feast of Tabernacles.

Thou shalt surely rejoice.—In the Hebrew this
is a somewhat unusual form of expression. Literally,
thou wilt be only rejoicing. Rashi saysit is not a com.
mand, but a promise,

(16) Three times in a year.—So Exod. xxiii. 17.
And in Exod. xxxiv. 23, 24 a promise is 2dded that
their land should be safe in their absence.

(18) Judges and officers.—A fresh section of the
book, as read in the synagogues, begins with these
words.

The land is now considered as the seat of the King-
dom of Jehovah, to the end of ch. xviii. See Intro-
duction for a complete analysis, and comp. Joshua
xxiii. 2, which shows that these magistrates were
already appointed.

19 See Exod. xxiii. 6, 8.

() Thou shalt not plant thee a grove.—Heb.,
ashérah, sometimes used of images, but here evidently
of the grove itself. The worship of Jehovah allowed
of no secret rites; and nothing that could lead to the
abominations of heathen idolatry could be permitted
near Jehovah’s altar,

@2 Image.—Explained by Rashi of a single stape,
whether statue or pillar.



The Sacrifice to be Unblemished.

CHAPTER XVII—® Thou shalt not
sacrifice unto the Lorp thy God any
bullock, or lsheep, wherein is blemish,
or any evilfavouredness: for that is
an abomination unto the Lorp thy God.

@ If there be found among you, with-
in any of thy gates which the Lorp thy
God giveth thee, man or woman, that
hath wrought wickedness in the sight
of the Lorp thy God, in transgressing
his covenant, ©® and hath gone and
gerved other gods, and worshipped them,
either the sun, or moon, or any of the
host of heaven, which I have not com-
manded; @ and it be told thee, and
thou hast heard of 4f, and enquired
diligently, and, behold, ¢t be true, and
the thing certain, that such abomina-
tion is wrought in Israel: ¢ then shalt
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The Idolater to be Stoned.

thou bring forth that man or that
woman, which have committed that
wicked thing, unto thy gates, even that
man or that woman, and shalt stone
them with stones, till they die. () At
the mouth of two witnesses, or three
witnesses, shall he that is worthy of
death be put to death; but at the mouth
of one witness he shall not be put to
death. @ The hands of the witnesses
shall be first upon him to put him to
death, and afterward the hands of all
the people. So thou shalt put the evil
away from among you.

&) If there arise a matter too hard
for thee in judgment, between blood
and blood, between plea and plea, and
between stroke and stroke, being matters
of controversy within thy gates: then

—

XVIIL

(1) Thou shalt not sacrifice . . .— The law
concerning the purity of vietims is given in full in
Lev. xxii. 17—25. Tt takes its place there among the
special Jaws of holiness. The same principle appears
to unite the several topics treated here in Deuteronomy,
as the holy days, the administration of justice, the
absence of groves and images, with such a precept as
this regarding the perfection of sacrifices. The holi-
ness of the God of Israel necessitates them all. Truth,
justice, and purity are demanded in all that come nigh
Him. The dignity of His Kingdom is also concerned
here. (See Introduction.)

Sheep.—The Hebrew word is séh (on which see
chap. xiv. 4, note). It may be either a lamb or a kid.

The only time in history when the sacrifice of imper-
fect creatnures is complained of to any great extent is
the time of the prophet Malachi (see Mal. i, 7—14).
The laxity of the priests in his time called forth the
prophecy that ““in every place incense should be offered
to God’s name and a pure offering.”

Verses 2—7. EVERY IDOLATER TO BE STONED.

(2) If there be found ... man or woman.—
This section differs slightly from the third section of
chap. xiii. The penalty there is directed against the
teachers of idolatry, whether prophets, private indi-
viduals, or communities in Israel. Here the penalty
of death is enacted for every individual, man or woman,
found guilty of worshipping any other god but Jehovah,
We find traces of this law in the covenant made in the
reign of Asa (2 Chron. xv. 13), “that whosoever would
not seek the Lord God of Israel should be put to death,
whether small or great, whether man or woman.

() Bither the sun, or moon, or any of the
host of heaven.—The bldest and simplest, and ap-
parently most innocent form of idolatry. If this was

unishable with death, obviously no grosser form of
1dolatry could be spared. The Book of Job, which
knows no other idolatry, admits this to be a denial “ of
the God that is above” (Job xxxi. 26—28).

(6 Ho that is worthy of death.— Literally,
he that dieth.

(7) The hands of the witnesses ... first.—
A great safeguard against false testimony.
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Put . . . away.—Literally, consume. The primary
meaning of the wordis “burn.” Taberah, “ burning,”
is a derivative.

The evil.—The Greek version renders this ¢ the
wicked man,” and the sentence is taken up in this form
in 1 Cor. v. 13, “ and ye shall put away from among you
that wicked person.” The phrase is of frequent occur-
rence in Deuteronomy, and if we are to understand that
in all places where it occurs “ the evil” is to be under-
stood of an individual, and to be taken in the masculine
gender, the fact seems to deserve notice in considering
the phrase ““deliver us from evil ” in the Lord’s Prayer.
There is really no such thing as wickedness in the
world apart from some wicked being or person. We
are also reminded of the famous argument of St
Augustine, that evil has no existence eXCfﬁ)’o as a corrup-
tion of good, or a creature’s perverted will.

Verses 8—20. THE SUPREMACY IN ISRAEL OF
THE WRITTEN LAaw oF Gob.

(® If there arise a matter too hard for thee.
—Literally, too wonderful.

Between blood and blood, between plea and
plea, and between stroke and stroke.— The
“blood” and the “ plea” seem to indicate criminal and
civil cases. The word “ stroke ” is the common word for
“plague” in the Pentateuch and elsewhere. It may
possibly refer to cases of ceremonial purity or impurity,
especially in reference to disease. There is an evident
aliusion to this law in the history of King Jehoshaphat
(2 Chron. xix. 8—10). There the words are ‘‘ between
blood and blood, between law and commandment,
statutes and judgments.” The questions are (1) between
two contending parties; (2) between the law as a general
rule and its application to particular duties, institutions,
and requirements. Other passages in the same chapter
recall Deut. xvi. 18—20.

Matters of controversy -within thy gates—
i.e., in the local courts of their several cities. The
“gate > was the place of judgment. In 2 Chron. xix.
10, the pbrase is more clearly expressed, thus, “what
cause soever shall come unto you of your brethren that
dwell in their cities.”

Into the place which the Lord thy God
shall choose.—This implies what was afterwards



The Settlement of

shalt thou arise, and get thee up into
the place which the Lorp thy God shall
choose; © and thou shalt come unto
the priests the Levites, and unto the
judge that shall be in those days, and
enquire ; and they shall shew thee
the sentence of judgment: @9 and thou |
shalt do according to the sentence,
which they of that place which the
Lokp shall choose shall shew thee; and
thou shalt observe to do according to
all that they inform thee: (1 according
to the sentence of the law which they
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Disputed Questions.

shall teach thee, and according to the
judgment which they shall tell thee,
thou shalt do: thou shalt not decline
from the sentence which they shall
shew thee, o the right hand, nor fo
the left. (2 And the man that will do
presumptuously, ! and will not hearken
unto the priest that standeth to minister
there before the Lorp thy God, or unto
the judge, even that man shall die: and
thou shalt put away the evil from Israel,
(%) And all the people shall hear, and
fear, and do no more presumptuously.

n.

ordered before Moses’ death, that the standard copy of
the Law would be kept beside the Ark of the Covenant,
in the sacred place (chap. xxxi. 26).

) Thou shalt come unto the priests the
Levites—i.e., «“ the priests that come of the tribe of
Levi” (Rashi). Some modern critics say the writer of
Deuteronomy knew no distinetion between priests and
Levites; but see above on chap. xi. 6, and also the
notes on chap. xxxi. 9 and 25.

The priests, the Levites, and . . . the judge.
—The order agrees exactly with the constitution which
Moses left behind him at his death. This has been
already indicated in Num. xxvii. 15—21. Joshua was to
““stand before Eleazar.” Eleazar was to ask counsel from
Jehovah, and at his word Joshua and all the people
were to go in and out. The order, when the two
are mentioned together in the Book of Joshus, is in-

variably ¢ Eleazar the priest and Joshua the son of
Nun,” nof vice versa. i

M_E.%M&__Lmrethmmm.us.oi
the Law ; the judge or chief magistrate i
of 1t. omp. .) The principle is not

m| al. 1. 7,
alfered by the substitution of a king for the judge, or
t

bzlrth_emm&‘a.uaphw :
hat shall be in those days.—Rashi and the

New Testament are curiously agreed in the application
of this part of the commandment. QOur Lord, in Matt.
xxili. 2, 3, says of the Scribes and Pharisees (the judges
of His day) that they  sit in Moses’ seat: All there-
fore whatsoever they bid you observe, that observe and
do.”” Rashi says here, “ Although he is not like the
rest of the judges that were before him, thou must
hearken to him. There is no judge for thee except the
judge that is in thy days.”

, (8-11) And they shall shew thee the sentence
‘of judgment ., .. According to the sentence
of the law . . . thou shalt do.—This passage
should be carefully noted. ~The. function of the priest
and judge was to show, inform, teach, and tell the ap-
plicant the sentence of the law, i.e., of the written law.
The four English verbs have only three equivalents in
Hebrew, viz, tell, teach and say. It is not sufficiently
observed that this defines the relation between the
Church and the Bible from the time the Law (which
was the germ of the Bible) was delivered to the Chureh,
and that the relation between the Church and the Bible
is the same to this day. The only authority wherewith
the Church (of Israel, or of Christ) can “ bind” or
“loose,” is the written Law of God." The binding (or
forbidding) and loosing (or permitting) of the Rabbis
—the authority which our Lord committed to His
Church—was only the application of His written word.
The Rabbis acknowledge this from one end of the

Talmud to the other by the appeal to Seripture which
is made in every page, sometimes in almost every line.
The application is often strained or fanciful; but
that does not alter the principle. The written word is
the chain that binds, Nor does the varying relation
’ T the executive and legislative authority alter the
principle. "Where the law of Jehovah is the law of the
land, death may be the penalty of disobedience. Where
it is only the law of the Christian community, exclusion
may be the extreme penalty that is possible. But still
the relation between the written word and the ministers
of the Church is the same. The Church is the “ witness
and keeper of Holy Writ,” and can only shew from
thence tEe sentence of judgment. The sentence is an
application_of the law, not a meré invention of the
authorities themselves; and 1t would be easy to show
from hisfory hoyv every misapplication of the Divine

Mmﬁw?ﬁjm
refutation, and the overthrow of the unfaithful govern-

ment.  The prophets mot seldom took the place of
Tribunes of the people in cases of oppression. ~ No one
lifted up a more distinet protest from the law itself
against the misapplication of the law than the Prophet
like unto Moses, who formally acknowledged the au-
thority of them that sat in Moses’ seat.*

(12 And the man that will do presumptu-
ously . . shall die.—This word “presump-

tuously »’ oceurs for the first time in this place. (See
also chap. xviii. 22.) It is connected with « }iride,” and
denotes a proud self-assertion against the law. The

penalty of death arises necessarily out of the theocracy.
If God is the king of the nation, rebellion against His
law is treason, and if it be proud and wilful rebellion,
the penalty of death is only what we should expect to
see inflieted. As soon as the law of Jehovah is in any
way separated from the law of the land, this state of
things may be altered. It is remarkable that in Ezra’s
commission from Artaxerxes we find permission to
identify the law of Jehovah with the law of the Persian
empire to the full extent of this precept, “ Whosoever
vnﬁ) not do thelaw of thy God,and the law of the king,
let judgment be executed speedily upon him, whether
it be unto death, banishment, confiscation of goods, or
imprisonment ” (Ezra vii. 25, 26.) But such penalties,
except in a theocratic government, are obviously out of
place in matters connected with religion.

* Manifestly, when copies of the Law were scarce, and when
a good deal of it, like this Book of Deuteronomy, was general,
and even prophetic, a board of authorised interpreters, or
appliers, o%) the law to matters of detail was an absolute neces-
iity;i ) (See Introduction to Deuteronomy for more on this
ead.
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The Law of

49) When thou art come unto the
land which the Lorp thy God giveth
thee, and shalt possess it, and shalt
dwell therein, and shalt say, I will set
a king over me, like as all the nations
that are about me; @9 thou shalt in
any wise set hvm king over thee, whom
the Lorp thy God shall choose: one
from among thy brethren shalt thou
set king over thee: thou mayest not
set a stranger over thee, which s not
thy brother. (9 But he shall not
multiply horses to himself, nor cause
the people to return to Egypt, to the
end that he should multiply horses:
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the Kingdom.

forasmuch as the Lorp hath said unto
you, Ye shall heneeforth return no more
that way. (7 Neither shall he multiply
wives to himself, that his heart turn
not away: neither shall he greatly
multiply to himself silver and gold.
) And it shall be, when he sitteth
upon the throne of his kingdom, that
he shall write him a copy of this law
in a book out of that whick is before the
priests the Levites: 1% and it shall be
with him, and he shall read therein all
the days of his life: that he may learn
to fear the Lorp his God, to keep all
the words of this law and these statutes,

Verses 14—20. Tae LAaw oF THE KiNneDOM.

(1) Whbén thou art come unto the land.—
These are not the words of a legislator who is already
in thé land. Those who say that this law dates from
later times must be prepared to assert that this clause
is expressly framed to suit the lips of Moses, and is thus
far a deliberate forgery.

And shalt possess it, and dwell therein—
1.¢., shalt complete the conquest and settle. It is not
contemplated that the king would be desired imme-
diately after the conquest.

I will set a king over me, like as all the
nations.—There is an evident allugion to this phrase in
1 Sam, viii. 20, “That we also may be like all the
nations.”? It is noticeable that Moses in this place says
nothing in disapproval of the design. In fact his words
might easily have been cited by the people in support of
their proposal. Moses said we should need a king; why
should we not ask for one? Looked at this way, the
citation of the words of Deuteronomy in Samuel is per-
fectly natural. The people confirm their request by pre-
senting it in the very words of Moses. But if we
suppose (with some modern writers) that the passage in
Deuteronomy was constructed from that in Samuel, there
are several difficulties—(1) Why is there no disapproval
here of the plan, which Samuel so strongly disapproved?
(2) How does the writer in Deuteronomy contrive to be
so wholly unconscious either of the royal tribe, or of the
royal family? Precisely the same unconsciousness of
the locality of the place which Jehovah should choose
in Palestine appears in every reference to it in this
book. In Moses this is perfectly natural But that
any later writer should be so totally regardless of the
claims of Judah, David, and Jerusalem, and say nothing
either for or against them, is inconceivable. ~Samuel
could hardly have written about the king without be-
traying disapproval of Israel’s desire for him. No later
writer could have avoided some allusion to the choice of
Dayvid’s family, and the promises to David’s son.

(1% Whom the Lord thy God shall choose ...
from among thy brethren.—This precept seems
almost needless from the standpoint of later history.
As years passed by, the Israclites were less and less
tempted to accept the supremacy of foreign princes.*
But Moses can never have forgotten that for two-thirds
of his own lifetime the Israelites had been subject
to the kings of Egypt; and that even since the exodus

* But see note on chap. xxxi, 11 for an incident that illus-
trates the feeling,
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they had proposed to make a captain to return thither ;
whom we know not, but very possibly an Egyptian. The
chief thing dreaded by Moses was a return to Egypt, as
appears by the next verse.

(16,17) He shall not multiply horses .
wives . . . neither shall he greatly multiply
« « . silver and gold.—It is not a little remark-
able that these are the very things which Solomon did
multiply; and that under him the monarchy attained
its greatest glory. But the prophecy avenged itself by
its literal fulfilment: “ When Solomon was old ..
his wives turned away his heart” (1 Kings xi. 4). Yet
it is easier to read the words as prophecy than as later
history. What Israelite could have written this sentence
after the time of Solomon without some passing allusion
to the glories of his reign P Compare the recorded allu-
sion in Neh. xiii. 26: “ Did not Solomon, king of Israel,
sin by these things? yet among many nations was there
no king like him, who was beloved ofy his God, and God
made him king over all Israel; nevertheless even him
did outlandish women cause to sin,”

The question, how Solomon came to transgress these
orders, may easily be met by another—How came David
to attempt the removal of the ark of God in a cart?
The wea.ﬁh which Solomon had is represented as the
special gift of Jehovah. His many marriages may be
partly accounted for by the fact that only one son is men-
tioned, and he was born before his father became king.
The question, *“ Who knoweth whether he shall be a wise
man or a fool ?” is singularly applicable to this individual.
And one of the Psalms, wiich is by its title ascribed to
Solomon, pursues a similar line of thought (Ps. exxvii).

The caution against multiplying horses marks the
profound wisdom of the writer. The Israelitish in-
fantry was Israel’s strength. The conquest of Canaan
was entirely effected by infantry. There are not many
battle-fields in Canaan suited for chariots and cavalry.
An army of infantry can choose its own ground.

(18) He shall write him a copy of this law.—
This phrase is the source of the Greek title of the book,
Deuteronomion,or in English, Deuteronomy. The word
appears also in Josh. viii. 32. The English conveys the
right sense of the word, which primarily denotes repe-.
tition. In Hebrew it is Mishneh, the name afterwards
given to the - text of the Talmud, of which the ideais
to repeat the Taw ; though if is a somewhat peculiar re-
petition, in which minutie are chiefly dealt with, and
weightier matters left out.

There are traces of this direction (1) in the corona-
tion of Joash (2 Chron. xxiii. 11, ¢ they gave him the



The Dortions of the Priests,

to do them: @) that his heart be not
lifted up above his brethren, and that
he turn not aside from the command-
ment, to the right hand, or fo the left:
to the end that he may prolong his days
in his kingdom, he, and his children,
in the midst of Israel.

CHAPTER XVIIT.—® The priests
the Levites, and all the tribe of Levi,
¢ghall have no part nor inheritance with
Israel: they ’shall eat the offerings of
the Lorp made by fire, and his inherit-
ance. & Therefore shall they have no
inheritance among their brethren: the
Lorp s their inheritance, as he hath |!
said unto them.

® And this shall be the priest’s due
from the people, from them that offer
a sacrifice, whether ¢ be ox or sheep;

H
by

DEUTERONOMY, XVIII

a Num. 18. 20; ch.
10. 9.

b 1Cor. 9.13,

eb., his sales
the fathers.

and of the Levites.

and they shall give unto the priest the
gshoulder, and the two cheeks, and the
maw. (% The firstfruit also of thy corn,
of thy wine, and of thine oil, and the
first of the fleece of thy sheep, shalt
thou give him. ©) For the Lorp thy
God hath chosen him out of all thy
tribes, to stand to minister in the name
of the Lorp, him and his sons for ever.

® And if a Levite come from any of
thy gates out of all Israel, where he
sojourned, and come with all the desire
of his mind unto the place which the
Lorp shall choose; @ then he shall
minister in the name of the Lorp his
God, as all his brethren the Levites do,
which stand there before the Lorb.
® They shall have like portions to eat,
beside 'that which cometh of the sale
of his patrimony.

testimony; ” (2) in the reign of Jehoshaphat, who had the
Book of the Law taught to his people (2 Chron. xvii. 9) ;
and (3) in the delivery of the book when discovered in
the Temple to Josiah (2 Chron. xxxiv. 18), and in the
effect of the perusal of it upon that king. But it is
singular that we do not hear of the Book of the Law in
connection with David and Solomon. Possibly, as
David was a prophet himself, and not only a king, it
may be thought unnecessary to make special mention of
his study of the law. In many things he acted upon
the direct commands of God to himself or to his seers.

‘We must not forget that the true king of Israel is He
whose special mission it was “to fulfil the law and the
prophets.” ‘Lo, I come, tn the volume of the book it is
written of me, I delight to do thy will, O my God:
yea, thy law is within my heart.”

(20} To the end that he may prolong his days
in his kingdom, he, and his children.—Shows
that the kingdom in Israel would be hereditary only so
far as Jehovah willed it to be so. Again we may say
that the striking fact that no dynasty exeept that of
David ever continued for more than five generations,
and only two dynasties for more than two generations,
while David’s dynasty was perpetual by promise, could
hardly have escaped notice, if known to the writer of
this book.

XVIIIL
Verses 1—5. THE PRrIESTS’ DUE.

(1) The priests the Levites, (and) all the tribe
of Levi.—The fact that there is no “and > here in the
original, and the look of the sentence in English, might
dispose a superficial reader to find some ground here
for the theory that priest and Levite are not dis-
tinguished in Deuteronomy. No such idea oceurred to
Rashi. He says, all the tribe of Levi, not only those
that are perfect (who can serve), but those who have a
blemish (and cannot).” The distinction between priest
and Levite has already been sufficiently noted on chap.
xi. 6, and xvii. 9. The passage is evidently on the
same lines with Num. xviii. 18—21, which see.

() The shoulder, and the two cheeks, and
the maw.—This would be from the peace offering.
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The shoulder is assigned to them in Lev. vii. 32, 33
(comp. Num. xviii. 18). The “two cheeks