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PREFACE

My own interest in the great pre-exilic prophets of the Old Testament
arose whilst I was undertaking research into the history and theology
associated with the temple of Jerusalem. At that time I had no
intention of developing this further into a special study of chapters
1-39 of the book of Isaiah, even though this might have seemed
appropriate. However, when I was asked to take over responsibility
for the editorial planning of the Old Testament volumes in the New
Century Bible series I quickly found myself without a contributor for
the book of Isaiah. Professor H. H. Rowley had intended that, like the
original contribution by O. C. Whitehouse to the Century Bible, the
entire commentary should be produced by a single scholar. Since that
earlier rwo-volume work was published, however, a good many
writers have felt it more appropriate to divide the book into the two
sections comprising chapters 1-39 and 40-66. Professor R. N.
Whybray of the University of Hull kindly agreed to write the
commentary on the later chapters, and with his characteristic industry
was able to publish his work in 1975. My interest in the earlier
chapters led me to undertake to write the commentary upon them, but
unfortunately other pressures have held up their completion until
now. I hope that the delay has not occasioned too great a disparity
between the two volumes, which are certainly intended to be seen as
interrelated.

For me, however, the delay has not been entirely without its
advantages, and I hope that this may prove to be true for the reader
also. The great and masterly work by H. Wildberger in the Biblische
Kommentar series has continued to appear, and I have had access to
the published sections as far as chapter 32 of the book. So too I have
greatly profited by having available the work of Hermann Barth on the
Josianic Redaction of Isaiah’s prophecies through his kindness in
making available to me a copy of his original Hamburg Dissertation of
1974. Its subsequent publication has made it possible to refer to the
more widely available edition of his research. My own indebtedness
to these two works in particular will be evident in the following
pages, as well as to all those other works on Isaiah 1~39 which I have
been able to consult. [ am certainly very conscious that I have done no
more than direct the attention of students of Isaiah to some of the
major studies that are available.

In the past two decades the study of these chapters of the book of
Isaiah has been heavily influenced by a particular theory concerning
the supposed influence upon the prophet of the ‘Zion Tradition’ of
Jerusalem. This is especially associated with the work of G. von Rad. I
began with a belief in the existence of such a tradition, and with the
conviction that many of the complex tensions in the book could be
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understood in the light of it. I came, however, decisively to reject
such a view, and my reasons and counter-proposals are set out in the
study Isaiah and the Deliverance of Ferusalem, which 1 hope 10 be
able to publish separately. That study may certainly serve to clarify
some of the positions adopted in the present commentary and to set
them in a wider perspective.

It remains for me finally to thank the Publishers for their patience
with my delays, and the many friends who have assisted me for their
support. In particular I wish to express my indebtedness to Professor
J. A. Emerton for his encouragement, and especially for his help in
making available much of the extensive literature which is important
for the modern study of Isaiah. I am also very much indebted to my
colleague Dr G. 1. Davies who has kindly given of his time to read
through the typescript for me. For the rest I am more conscious than
ever that the writing of commentaries is an art full of compromises.
To be too leng is to be unhelpful to the novice, yet to be too shert is to
disappoint the expert scholar. I may well have fallen down some-
where between the two extremes, but I have tried to blend a modest
survey of the work of others with some researches and conclusions of
my own.

R. E. Clements
May 1979



Gen.
Exod.
Lev.
Num.
Dt.
Jos.

1 Esd.
2 Esd.

Mt
Mk
Lk.

In

1QIs?
1QIs®

AfO
ANEP

ANET

AR
Aram.
ASTI
ATANT

ABBREVIATIONS

BIBLICAL

OLD TESTAMENT (OT)

Je. 1 Chr. Ps. Lam. Ob. Hag.

Ru. 2Chr.  Prov. Ezek. Jon. Zech.
1Sam. Ezr. Ec. Dan. Mic. Mal.

2Sam. Neh. Ca. Hos. Nah.

1 Kg. Est. Isa. 1 Hab.

2 Kg. Job Jer. Am. Zeph.

APOCRYPHA (Apoc.)

Tob. Ad. Est. Sir. $3Ch. Bel 1 Mac.
Jdt. Wis. Bar. Sus. Man. 2 Mac.
E. Jer.

NEW TESTAMENT (NT)

Ac. Gal., 1 Th. Tir. 1 Pet. 3]n

Rom. Eph. 2Th. Phm. 2 Pet. Jude
1C. Phil. 1 Tim. Heb. 1]n Rev.
2C. Col. 2Tim. Jas 2]n

DEAD SEA SCROLLS (DSS)

First Isaiah Scroll
Second Isaiah Scroll

GENERAL

Archiv flir Orientforschung

The Ancient Near East in Pictures Relating to the Old
Testament, edited by ]. B. Pritchard, 2nd edn, Princeton,
1969

Ancient Near Eastern Texts Relating to the Old Tes-
tament, edited by J. B. Pritwchard, 3rd edn, Princeton,

1969

Assyrian Redaction (Barth)

Aramaic

Annual of the Swedish Theological Institute
Abhandlungen zur Theologie des Alten und Neuen
Testaments



ABBREVIATIONS

AV Authorised Version (King James Version), 1611

BDB Hebrew and English Lexicon of the Old Testament, ed. by
F. Brown, S. R. Driver and C. A. Briggs, Oxford, 1906

BHH Biblisch-historisches Handwérterbuch, edited by L. Rost
and Bo Reicke, 3 vols, Gottingen, 19626

BHS Biblia Hebraica Stuttgartensia, edited by K. Elliger and
W. Rudolph, Stuttgart, 1977

BWANT  Beitrdge zur Wissenschaft vom Alten und Neuen Tes-
tament

BZ Biblische Zeitschrift

BZAW Beihefte zur Zeitschrift fiir die Alttestamentliche Wissen-
schaft

CahRB Cahiers de Revue Biblique

CBQ Catholic Biblical Quarterly

ExpT Expository Times

ET English translation

EvTh Ewvangelishe Theologie

FRLANT Forschungen zur Religion und Literatur des Alten und
Neuen Testaments

G-K Gesentus’ Hebrew Grammar, as edited and enlarged by
E. Kautzsch and revised by A. E. Cowley, 2nd edn,
London, 1910

GNB Good News Bible, 1971

Heb. Hebrew

HTOT The Hebrew Text of the Old Testament, L. H. Brocking-
ton, Oxford/Cambridge, 1973

FAOS Fournal of the American Oriental Society

FBL The Fournal of Biblical Literature

FNES FJournal of Near Eastern Studies

AN Fournal of Semitic Studies

JTs Journal of Theological Studies

K-B Hebrdisches und Aramaisches Lexikon zum Alten Tes-
tament, by L. Kohler and W. Baumgartner, 3rd edn
edited by W. Baumgartner, 2 vols, Leiden, 1967-74

LXX The Greek Septuagint Version

MS, MSS manuscript(s)

MT The Massoretic Text of the Old Testament

NEB New English Bible, 1970

NF Neue Folge

ns new series; nouvelle série

POTT Peoples of Old Testament Times, edited by D. ].
Wiseman, London, 1973

RB Revue Biblique

RSV Revised Standard Version, 1952, 1973

SANT Studien zum Alten und Neuen Testament

Syr. Syriac

Targ. Targum

TB Theologische Bricherei

TDNT Theological Dictionary of the New Testament, edited by



xi

THAT

ABBREVIATIONS

G. Kittel and J. Friedrich, ET by G. W. Bromiley, Grand
Rapids, 1964-74

Theologisches Handwérterbuch zum Alten Testament,
edited by E. Jenni and C. Westermann, 2 vols., Zurich/
Munich, 19716

Theologisches Worterbuch zum Alten Testament, edited
by H. Ringgren and G. J. Botterweck, Stuttgart, 1970—
Vetus Testamentum

Supplements to Vetus Testamentum

Vulgate

Wissenschaftliche Monographien zum Alten und Neuen
Testament

Zeitschrift fir die Alttestamentliche Wissenschaft
Zettschrift der deutschen Morgenlindischen Gesellschaft
Zeitschrift des Deutschen Paldstinavereins

Zettschrift fir Theologie und Kirche

An asterisk (*) against a Bible reference indicates that not all verses
are included.



SELECT BIBLIOGRAPHY

COMMENTARIES (cited in text by author’s name only)

P. Auvray, Isaie 1-39 (Sources bibliques), Paris, 1972.
B. Duhm, Das Buch ¥esaja (Handkommentar zum Alten Testament),
5th edn, Géttingen, 1968 (= 4th edn, 1922).

W. Eichrodt, Der Heilige in Israel. ¥esaja 1-12 (Die Botschaft des
Alten Testaments), Stuttgart, 1960.

W. Eichrodt, Der Herr der Geschichte. Fesaja 13—23, 28-39 (Die
Botschaft des Alten Testaments), Stuttgart, 1967.

G. Fohrer, Das Buch Jesaja (Ziircher Bibelkommentare), 2nd edn,
Zirich/Stuttgart, Bd. I, chs. 1—-23, 1966; Bd. II, chs. 24—39, 1967.

G. B. Gray, Isaiah I-XXVII (International Critical Commentary),
Edinburgh, 1912.

A. S. Herbert, The Book of the Prophet Isaiah, 1-39 (Cambridge
Commentary on the New English Bible), Cambridge, 1973.

V. Herntrich, Der Prophet Fesaja. Kapitel 1—12 (Das Alte Testament
Deutschk), Gottingen, 1954.

O. Kaiser, Isaiah 1-12 (Old Testament Library), ET by R. A. Wilson,
London, 1972.

O. Kaiser, Isatah 13-39 (Old Testament Library), ET by R. A.
Wilson, London, 1974.

K. Mart, Das Buch Fesaja (Kurzer Hand-Kommentar zum Alten
Testament), Tiibingen, 1900.

. Mauchline, Isaiah 1-39 (Torch Bible Commentaries), London,
1962.
. Procksch, Fesaja I. (Kommentar zum Alten Testament), Leipzig,

J
O
1930.

A. Schoors, ¥esaja (De Boeken van het Oude Testament), Roermond,
R

L

1972.
. B. Y. Scott, The Book of Isaiah (The Interpreter’s Bible 5), New
York/Nashville, 1956, pp. 149—381.
. A, Snijders, Fesaja Pt. I (De Prediking van het Qude Testament),
Nijkerk, 1669.
H. Wildberger, F¥esaja 1-12 (Biblische Kommentar), Neukirchen-
Viuyn, 1965-72.
H. Wildberger, Fesaja 13-27 (Biblische Kommentar), Neukirchen-
Vluyn, 1974-8.
H. Wildberger, Fesaja 28—-39 (Biblische Kommentar), Neukirchen-
Vluyn, 1978-.

SPECIAL STUDIES (cited in text by author’s name only)

H. Barth, Die Jesaja-Worte in der Fosiazeit (WMANT 48), Neu-
kirchen-Vluyn, 1977.



xiii SELECT BIBLIOGRAPHY

W. Dietrich, ¥esaja und die Politik (Beitrdge zur evangelischen
Theologie 74), Munich, 1976.

H. Donner, Israel unter den Vilkern (VT Supp. 11), Leiden, 1964.

H. W. Hoffmann, Die Intention der Verkiindigung Fesajas (BZAW
136), Berlin/New York, 1974.

F. Huber, Fahwe, Fuda und die anderen Vilker beim Propheten Jesaja
(BZAW 137), Berlin/New York, 1976.

W. H. Irwin, Isaiah 28-33. Translation with Philological Notes
(Biblica et Orientalia 30), Rome, 1977. )

J. Vermeylen, Du prophéte Isaie a I'apocalyptique (Etudes bibligues),
2 vols., Paris, 1977.

Other Special Strudies

J. Bright, Covenant and Promise. The Future in the Preaching of the
Pre-exilic Prophets, London, 1977.

M. Cogan, Imperialism and Religion: Assyria, Judah and Israel in the
Eighth and Seventh Centuries B.C.E. (SBL Monographs Series
19), Missoula, 1974.

I. Engnell, The Call of Isaiah. An Exegetical and Comparative Study,
Uppsala, 1949.

R. Fey, Amos und Fesaja. Abhdngigkeit und Eigenstindigkeit des
Jesaja (WMANT 12), Neukirchen-Vluyn, 1963.

N. K. Gottwald, All the Kingdoms of the Earth. Israelite Prophecy and
International Relations in the Ancient Near East, New York/
Evanston/London, 1964.

G. F. Hasel, The Remnant. The History and Theology of the Remnant
Idea from Genesis to Isaiah (Andrews University Monographs 5),
Berrien Springs, 1972.

W. Janzen, Mourning Cry and Woe Oracle (BZAW 125), Berlin/New
York, 1972.

P. Jensen, The Use of tora by Isatah. His Debate with the Wisdom
Tradition (CBQ Monograph Series 3), Washington, 1973.

Th. Lescow, ‘Jesajas Denkschrift aus der Zeit des syrisch-ephraim-
itischen Krieges’, ZAW 85 (1973), pp. 315—-31.

W. McKane, Prophets and Wise Men (SBT 44), London, 1965.

S. Mowinckel, Fesaja-Disiplene. Profetien fra Fesaja til Feremia,
Oslo, 1926.

H.-P. Miiller, ‘Glauben und Bleiben. Zur Denkschrift Jesajas Kapitel
vi.I-viii. 18’, Studies on Prophecy (VT Supp. 26), Leiden, 1974,
PP- 25—-54.

H.-P. Miiller, Urspriinge und Strukturen alttestamentlicher Escha-
tologie (BZAW 109), Berlin, 1969.

H. D. Preuss, Jahweglaube und Zukunfiserwartung (BWANT 87),
Stuttgart/Berlin/Cologne/Mainz, 1968.

0. H. Steck, ‘Bemerkung zu Jesaja 6’, BZ NF 16 (1972), pp. 188—206.

O. H. Steck, ‘Beitrige zum Verstindnis von Jesaja 7,10-17 und 8,1-4’,
ThZ 29 (1973), pp. 161-78.



SELECT BIBLIOGRAPHY Xiv

0. H. Steck, ‘Rettung und Verstockung. Exegetische Bemerkungen

zu Jesaja 7,3-9°, EvTh 33 (1973), pp. 77-9°.
J. W. Whedbee, Isaich and Wisdom, Nashville/New York, 1971.

The Immanuel Prophecy of 7:10~17 and the Royal Prophecies of
9:2=7; II: I-Q

A. Alt, ‘Jesaja 8, 23—9,6. Befreiungsnacht und Kronungstag’, in
Festschrift A. Bertholet, Tibingen, 1950, pp. 29—49 (= Kleine
Schriften, 11, Munich, 1953, pp. 206-25).
. Bentzen, King and Messiah, 2nd edn, edited by G. W. Anderson,
Oxford, 1970.
. Budde, ‘Das Immanuelzeichen und die Ahaz-Begegnung Jesaja 7’,
JBL 52 (1933), pp. 22-54.
. Budde, ‘Jesaja und Ahaz’, ZDMG NF 9 (1930), pp. 125—38.
J. Calderone, Dynastic Oracle and Suzerainty Treaty, Manila,
1966.
Gese, ‘Natus ex virgine’, in Probleme biblischer Theologie (Fest-
schrift G. von Rad), Munich, 1971, pp. 73-89 (= Vom Stnai zum
Zion, Munich, 1974, pp. 130-46.
. Gese, ‘Der Davidsbund und die Zionserwihlung’, ZThK NF 61
(1964), pp. 10-26 (= Vom Sinai zum Zion, pp. 113-29).
. K. Gotrwald, ‘Immanuel as the Prophet’s Son’, VT 8 (1958), pp.
36—47.
. Gressmann, Der Messias (FRLANT NF 26), Gottingen, 1929.
Hammershaimb, ‘The Immanuel Sign’, Studia Theologica 3
(1949), pp- 124-42.
R. Johnson, Sacral Kingship in Ancient Israel, 2nd edn, Cardiff,
1967.
. Kilian, Die Verheissung Immanuels. ¥es.7.14 (SBS 35), Stuttgart,
1968.
. Kohler, ‘Zum Verstindnis von Jesaja 7,14’, ZAW 67 (1955), pp-
48-50.
Th. Lescow, ‘Das Geburtsmotiv in den messianischen Weissagungen
bei Jesaja und Micha’, ZAW 79 (1967), pp. 172—207.

Th. Lescow, ‘Jesajas Denkschrift aus der Zeit des syrisch-ephraim-
itischen Krieges’, ZAW 85 (1973), pp. 315-31I.

J. Lindblom, A Study of the Immanuel Section in Isaiah. Isa. vii,i—
ix,6, Lund, 1958.

W. McKane, ‘The Interpretation of Isaiah vii, 14-25’, VT 17 (1967),
pp. 208-19.

F. L. Moriarty, ‘The Immanuel Prophecies’, CBQ 19 (1957), pp.
226-33.

S. Mowinckel, He That Cometh, ET by G. W. Anderson, Oxford,
1956.

L. G. Rignell, ‘Das Immanuelszeichen. Einige Gesichtspunkte zu
Jes. vii’, Studia Theologica 11 (1957), pp. 99—-119.

M. Saebg, ‘Formgeschichtliche Erwigungen zu Jes. 7,3-9°, Srtudia
Theologica 14 (1960), pp. 54—69.

moTR R P

MR P omEm Z R



xv SELECT BIBLIOGRAPHY

K. Seybold, Das davidische Kéonigtum im Zeugnis der Propheten
(FRLANT 107), Géttingen, 1972.

J. J. Stamm, ‘La Prophétie ’Emmanuel’, Revue de Theologie et de
Philosophie 32 (1944), pp. 97-123.

J. J. Stamm, ‘Die Immanuel-Weissagung. Ein Gesprich mit E.
Hammershaimb’, VT 4 (1954), pp. 20-33.

J. J. Stamm, ‘Neuere Arbeiten zum Immanuel-Problem’, ZAW 68
(1956), pp. 46—53. L

W. Vischer, Die Immanuel-Botschaft im Rahmen des koniglichen
Zionsfestes (Theologische Studien 45), Zirich, 1955.

H. Wildberger, ‘Die Thronnamen des Messias. Jes. 9,5b°, ThZ 16
(1960), pp- 314~32.

E. Wirthwein, ‘Jesaja 7,1—9. Ein Beitrag zu dem Thema: Prophetie
und Politik’, Festschrift K. Heim, Hamburg, 1954, pp. 47-63
(= Wort und Existenz, Gottingen, 1970, pp. 127—43)-

Sennacherib’s Invasion in 701 BC

J. Bright, A History of Israel, 2nd edn, London, 1972.

B. S. Childs, Isaiah and the Assyrian Crisis (SBT, Second Series, 3),
London, 1967.

W. Dietrich, Prophetie und Geschichte. Eine redaktionsgeschichtliche
Untersuchung  zum  deuteronomistischen  Geschichtswerk
(FRLANT 108), Gottingen, 1972.

W. Dietrich, Fesaja und die Politik (Beitrige zur evangelischen
Theologre 74), Munich, 1976.

J. H. Hayes and ]J. Maxwell Miller (eds.), Israelite and Fudean
History, London, 1977.

L. L. Honor, Sennacherib’s Invasion of Palestine. A Critical Source
Study (Contributions to Oriental History and Philology 12), New
York, 1926.

D. D. Luckenbill, The Annals of Sennacherib (Oriental Institute
Publications 2), Chicago, 1924.

H. H. Rowley, ‘Hezekiah’s Reform and Rebellion’, Bulletin of the
Fohn Rylands Library 44 (1961-2), pp. 395—461; reprinted in Men
of God. Studies in Old Testament History and Prophecy, London/
Edinburgh, 1963, pp. 98-132.

W. Zimmerli, ‘Jesaja und Hiskia’, Wort und Geschichte. Festschrift
K. Elliger, Neukirchen-Vluyn, 1973, ppP- 199-208 (= Ges.
Aufsarze, 11 (TB s1), 1974, pp- 88—103).

The Religious Traditions of Ferusalem

R. E. Clements, God and Temple. The Idea of the Divine Presence in
Ancient Israel, Oxford, 1965.

H. ]. Kraus, Worship in Israel, ET by G. Buswell, Oxford, 1966.

H.-M. Lutz, Fahwe, Jerusalem und die Vilker. Zur Vorgeschichte von
Sach. 12,1-8 und 14,1-5 (WMANT 27), Neukirchen-Vluyn,
1968,



SELECT BIBLIOGRAPHY xvi

N. Poulssen, Konig und Tempel im Glaubenszeugnis des Alten
Testaments (Stuttgarter Biblische Monographien 3), Stuttgar,

1967.

I. J. M. Roberts, “The Davidic Origin of the Zion Tradition’ BL 92
(1973), pp- 329-44.

K. Rupprecht, Der Tempel von Ferusalem (BZAW 144), Berlin/New
York, 1976.

J. Schreiner, Zion-Ferusalem. Fahwes Konigsitz (SANT 7), Munich,
1963.

Th. C. Vriezen, “Essentials of the Theology of Isaiah’, Festschrift §.
Muilenburg, edited by B. W. Anderson and W. Harrelson,
London, 1962, pp. 128—46.

The Prophecies Against Foreign Nations

J. Begrich, ‘Jesaja 14, 28—32’, ZDMG 86 (1933), pp. 66—79 (= Ges.
Stud. z2um A.T. [TB 21], 1964, pp. 121-3I).

R. E. Clements, Prophecy and Tradition, Oxford, 1975.

S. Erlandsson, The Burden of Babylon. A Study of Isaiah 13,2-14
(Coniectanea Biblica. O.T. Series 4), Lund, 1970.

J. H. Hayes, ‘The Usage of Oracles against Foreign Nations in
Ancient Israel’, ¥BL 87 (1968), pp. 81—92.

D. R. Hillers, Treaty-Curses and the Old Testament Prophets (Biblica
et Orientalia 16), Rome, 1964.

G. Quell, ‘Jesaja 14:1-23’, in F. Baumgdrtel Festschrift, Erlangen,
1959, pp- 131-57.

W. Rudolph, ‘Jesaja 23:1-14’, in F. Baumgirtel Festschrift,
Erlangen, 1959, pp. 166-74.

M. F. Unger, Israel and the Aramaeans of Damascus, London, 1957.

A. H. van Zyl, The Moabites, Leiden, 1g60.

The Apocalypse of Isaiah

G. Fohrer, ‘Der Aufbau der Apokalypse des Jesajabuches (Is. 24-27),
CBQ 25 (1963), pp- 34-35.

M.-L. Henry, Glaubenskrise und Glaubensbewdhrung in den Dich-
tungen der Fesajaapokalypse (BWANT 86), Stuttgart, 1966.

J. Lindblom, Die Fesaja-Apokalypse. Fes. xxiv—xxvii, Lund, 1938.

E. S. Mulder, Die teologie van die Fesaja-apokalipse, Groningen/
Djakarta, 1954.

B. Otzen, ‘Traditions and Structures of Isaiah xxiv-xxvii’, VT 24
(1974), pp-. 196—206.

O. Ploger, Theocracy and Eschatology, ET by S. Rudman, Oxford,
1968.

W. Rudolph, Fesaja 24—27 (BWANT 62), Stuttgart, 1933.

J. Vermeylen, La composition littéraire de Papocalypse d’Isaie
(Ephemerides Theologicae Lovanienses 50), Louvain, 1974, pp.
5—38.



INTRODUCTION
to
Isaiah 1—-39



A. THE STRUCTURE AND COMPOSITION OF ISAIAH 1-39
I. The Present Divisions of the Book

In his commentary of 1775 J. C. Doederlein argued that chs. 4066 of
the book of Isaiah were to be distinguished from chs. 1-39 and
ascribed to a prophet of a later time. Since that time this view, which
in fact had been anticipated earlier, has come te be the prevalent
consensus of scholarship. See the Commentary on chs. 40-66 by R. N.
Whybray (New Century Bible, 1975, pp. 20ff.). There is justification,
therefore, for considering chs. 1-39 separately from the later chapters
and recognising them as a section of the book which has a distinctive
origin and character of its own. They are not, however, completely
independent of chs. 4066, so that questions of the nature of the
connection, and of the many important links which exist between the
two major parts of the book must be considered separately, Whether
the two major parts ever existed as totally independent collections
remains questionable, and is, in any case, not an issue which can be
easily determined. Nonetheless there are certainly major reasons for
recognising the separateness of chs. 1-39 and for noting that a major
division occurs at this point. All that is now contained in chapters
40ff. certainly dates from the sixth century BC and later,

Within chs. 1-39, however, there are also clear signs of a structure
which can be quite readily seen, and which is important for the study
of the book. This appears as follows:

(1) Chapter 1: An introduction to the preaching of Isaiah

(2) Chapters 2-12: Prophecies of Isaiah concerning Judah and
Jerusalem

(3) Chapters 13—23: Prophecies concerning foreign nations and
cities

(4) Chapters 24-27: The ‘Apocalypse’ of Isaiah

(5) Chapters 28-33: Further prophecies concerning Judah and
Jerusalem

(6) Chapters 34-35: The ‘Little Apocalypse’ of Isaiah

(7) Chapters 36-39: Narratives concerning Isaiah, Hezekiah and
Jerusalem

It quickly becomes clear that the organization of the material of the
prophecies into separate sections in this way is the consequence of
editorial work that took place relatively late in the history of the book.
In part it represents a planned and imposed grouping of prophecies
according to the subject matter and in part a reflection of the way in
which the separate prophecies had been collected together and formed
into longer sections. Ch. I, for example, which is for the most part
built up from authentic prophecies of Isaiah, has nonetheless been
used as a kind of summary of the prophet’s preaching and a guide to
the way in which the book as a whole is to be read. The narratives of
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chs. 36—39 have, apart from some small changes and one major
addition, been taken over from the parallel account which is now to be
found in 2 Kg. 18:17-20:19. This section has certainly been in-
corporated into the book of Isaiah at a very late stage, evidently to
provide a more comprehensive collection of material relating to
Isaiah, even though actual prophecies ascribed to him take only a
minor place in the narratives. In two of the present sections of the
book nothing at all of the actual words of the prophet Isaiah has been
preserved. These are the ‘Apocalypse’ of chs. 24-27 and the ‘Little
Apocalypse’ of chs. 34—35. Nevertheless, in spite of the late origin of
the contents of these sections (probably from the fifth century BC),
there is no doubt that their ‘message’ was felt to have a direct bearing
on the earlier prophecies of Isaiah, and, for this reason to belong to
the proper interpretation of these. There is no question, therefore, of
their being regarded as ‘spurious’, or in some other way irrelevant, or
unrelated, to the central structure of the book. This has not grown up
out of a desire to preserve the words of Isaiah the prophet alone,
unaffected by other sayings or teaching, but rather to preserve the
message of Isaiah, and to interpret it in the light of the subsequent
history of Israel, Judah and Jerusalem. Nowhere is this more evident
than in the third of the major sections of the book, that of chs. 13-23
containing prophecies against foreign nations. Here, as for example
in the prophecies concerning Babylon (chs. 13—14), a long period of
historical dealings between Judah and Babylon is reflected in the
prophecies, most of which cannot have come from Isaiah in the eighth
century. In fact only some of the contents of these chapters derive
from Isaiah. Similarly, in the section comprised of chs. 28—33, none of
the contents of chs. 32—-33 can have come directly from Isaiah, and
even those of chs. 28—31 have undergone some addition. Yet here too
the intention of interpreting and supplementing the authentic
prophecies of Isaiah in the light of subsequent events becomes readily
apparent. This means therefore that the primary collection of Isaiah’s
prophecies is to be found in chs. 2—12, with an important supple-
mentary collection, almost all of which relate to the years 705-701 BC,
in chs. 28—31(33).

II. Traces of Earlier Collections

On closer examination it can be seen that there are clear signs of
earlier collections having existed in the history of the collection and
transmission of Isaiah’s prophecies. In part this reveals itself through
the ordering and structure of various sections within the larger collec-
tions, and in part through the treatment of certain themes in a
comprehensive way. All in all, therefore, we are presented with the
undoubted fact that the present book of Isaiah has acquired its extant
shape as a result of a very extended process of transmission-history,
the course of which we can only hope to reconstruct in bare outline by
looking at the various sections of the book as we come to them.
However, it must be noted that the process of recording and preserv-
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ing prophecies, and even of interpreting them in relation to particular
historical events, began in Isaiah’s own lifetime. There is no reason
whatsoever, therefore, for supposing that a long period of oral trans-
mission occurred during which original words of the prophet became
s0 buried within their repeated interpretation by disciples as to render
them irrecoverable. On the contrary, we may rest assured that the very
foundation of the book of Isaiah began in the prophet’s own lifetime
with the composition of a memoir (German Denkschrift) recorded by
him of prophecies uttered during the period of the Syro-Ephraimite
crisis (735—733 BC). This memoir was almost certainly composed after
the resolution of that crisis with the arrival of the Assyrians in Damas-
cus and Samaria in 733 BC, and is now to be found preserved in 6:1-
8:18*%, It has undoubtedly undergone subsequent expansion.
Furthermore, 30:8 reports a command to Isaiah to record a further
prophecy in ‘a book’. This may have been only a short inscription,
containing a cryptic message, or it may relate to a larger collection of
Isaiah’s prophecies. If so, this must point to a collection, made by the
prophet himself, of his preaching during the years of Judah’s revolt
against Sennacherib in 705—701. There are very strong reasons, there-
fore, for accepting that a significant body of written prophecies from
Isaiah came into being during the prophet’s own lifetime. That these
were edited and collected together with other prophecies before the
prophet’s death is then a reasonable assumption.

It had frequently been concluded that Isaiah established a band of
‘disciples’ who would have been responsible for the preservation and
transmission of his prophecies. However, we hear nothing whatever
about the existence and work of these ‘disciples’ in the book, and the
oft-repeated interpretation of 8: 16 as a reference to them must be set
aside. The allusion here is quite clearly to the two witnesses, Uriah
and Zechariah, referred to in 8:2, who are those who were instructed
by the prophet as to the meaning of the mysterious sign-name in-
scribed on the tablet in 8 : 1. There is no reason for thinking of a large
and organised body of disciples of Isaiah, therefore, who may be
assumed to have remained in being after his death in order to preserve
his prophecies. It is pointless and gratuitous to reconstruct the
existence of such a hypothetical body of ‘disciples’, continuing after
the prophet himself had died. However, it is clear that the prophet did
not stand entirely alone, and that his preaching and prophesying
aroused an important band of hearers and followers. After his death a
collection of his prophecies was established in writing for others to
reflect upon and interpret in the light of events. Where this took
place, and by whom, can only be a matter of conjecture, but it is
certain that this activity of preserving and developing written
prophecies to form larger collections proceeded during the period
after the prophet himself had ceased to be the controlling influence
upon them. It is virtually impossible for us now, therefore, to
determine how the written collection of a particular group of
prophecies looked at a given period of time. Perhaps in recent years
the tendency has been for scholars to allow too little of this develop-
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ment to have occurred during the prophet’s lifetime, and for most of it
to be ascribed to a much later time.

Certainly in the book of Isaiah we can discern the compilation of
groups of prophecies, and this process of collection most probably
began with the prophet himself. Hence we can see now that Isaiah’s
memoir has been set in the centre of a larger collection which extends
from 5:1 to 14:27*. This large and very central collection cannot, on
the evidence of the material within it, have been given its present
shape before Josiah’s time, yet it nevertheless contains an over-
whelmingly large preponderance of authentic prophecies. A similar
collection of prophecies, all of them threatening to Judah and
Jerusalem, can be found in 2:6—4:1, and a further important collec-
tion has already been noted as having been set in 28—31*. The shaping
of the book of Isaiah into its present form of sixty-six chapters can
therefore be seen as the end-result of a long history of collection,
redaction and interpretation. It is in effect as though a series of
prophecies, together with a commentary upon them, have been
blended into a very elaborate whole. It is unlikely that we shall ever
be able with complete confidence to reconstruct the entire process.
Nevertheless it is not difficult to unearth the major phases of this
remarkable literary history.

IIl. The Redaction in Josiak’s Reign

One of the most constructive features in the scholarly study and inter-
pretation of the book of Isaiah in recent years has been the discovery
that a major stage in the redactional history of the book took place
during Josiah’s reign (640—609 BC). This has been set out with great
clarity and persuasiveness by Hermann Barth in his study Die Fesaja-
Worte in der Fosiazeit (WMANT 48), Neukirchen-Vluyn, 1977. A
related view, that there was a significant editorial redaction made of
Isaiah’s prophecies during Josiah’s reign is also to be found in the
work by J. Vermeylen, Du prophéte Isaie a Papocalyptique (Etudes
bibligques), 2 vols., Paris, 1977. I have found Vermeylen’s reconstruc-
tions of the literary structure very much less convincing than those of
Hermann Barth, and have consequently been unable to make more
than a very limited use of them in the present commentary. The case
advocated by Barth, however, is so strong as to be largely convincing,
and I have considered most of his arguments carefully, without always
agreeing with them. Barth has termed this redaction in the reign of
Josiah the Assur-Redaktion (AR), since its primary concern was to
show that Yahweh, the God of Israel, would shortly overthrow the
Assyrians by a mighty demonstration of his power. Since I have not
always agreed with Barth on all the passages concerned, it has
appeared to me fairer to describe this redaction as the Josianic Redac-
tion of the book, in order not to prejudge the ascription of the
material which Barth designates as originating from AR. The main
structure of this Josianic Redaction is to be found in chs. 2-32, and
Barth sets out a full reconstruction of this (op. cit., pp. 311-36).
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The clear delineation of this redactional stage as belonging to the
reign of Josiah is provided by two factors. The first is the obvious fact
that Assyria had not yet fallen as a world-power, which means that this
expectation belongs before the fall of Nineveh in 612 BC. On the other
side the hope of the downfall of Assyria is sufficiently strong as to
appear imminent, and the sense that the grip of Assyria upon Judah is
now almost non-existent, so that the century of vassaldom which
began in the reign of Ahaz was almost over, is much in evidence.
Judah no longer has anything to fear from Assyria (cf. 10:24-27;
30:27-133). This situation did not arise until the early years of Josiah’s
reign.

On two major points I have ventured to disagree with Barth’s con-
clusions regarding this redaction. The first concerns the question of
the authenticity of the very important prophecy of ¢ :2—7 (Heb. 8 :235—
9:6), which he ascribes to AR, but which I have claimed as authentic
to Isaiah. Furthermore it appears to me most probable that the
Josianic Redaction originally commenced with 5:1ff., and that the
prefacing of the threats to Judah and Jerusalem (z : 6—4: 1) to this took
place later, in the wake of the disasters of 598 and 587 Bc. There are
also some other passages where I have sought a rather different in-
terpretation from his. Overall, therefore, I have found the hand of this
Josianic Redaction in the following passages: 7:20-25; 8:9-10;
10:16-19, 20~23, 24—27, 33—-34; 14 :24-27; 17:12—-14; 28 :23-29; 29 : §5—
8;30:27-33;31:5, 8-9; 32:1-5, 15-20.

More particularly I have endeavoured to show in my forthcoming
study Isaiah and the Deliverance of Ferusalem that the original forma-
tion of the narrative of Jerusalem’s deliverance from Sennacherib in
701 {(chs. 36-37) emanated from the same basic circle to which we
must ascribe this Josianic Redaction. In fact a major feature in the
theological structure of this narrative is the development of the con-
viction that what took place in 701 was the first step in the overthrow
by God of the power of Assyria (see below pp. 18f.). Not all of this
Josianic Redaction can be ascribed to a single hand, but there is a
marked similarity of method, which is basically that of building up a
midrashic type of exegesis upon the basis of authentic words and
images used by Isaiah, The two basic ‘sources’ of this imagery are to
be found in the prophecies of exaltation of Israel under a Davidic ruler
(9 :2—7) and the overthrow of Assyria (10:5-15%).

IV, Subsequent Redactional History

From the time of the Josianic Redaction of Isaiah’s prophecies it is
possible to recognise that something resembling a ‘book’ of Isaiah’s
preaching had come into being. It is aiso evident that a great many
further additions have been made subsequent to that time. An attempt
to trace the major features of this development is to be found in H.
Barth, pp. 285ff., and also in the work of J. Vermeylen. In the case of
some recent interpretations of the book of Isaiah the view has been
widely canvassed that this process of addition and further expansion
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was quite prolific and extended down into the period of the second
century BC, reflecting the further tensions of the Seleucid oppres-
sions. Such a view is most notable in the commentary by O. Kaiser on
Isaiah 13-39 (ET by R. A. Wilson, London, 1974), who finds the vast
bulk of the contents of those chapters to derive from the post-exilic
era, most of them from the Hellenistic period. Such is not the view
advocated here, and it is necessarily to be admitted that in many cases
decisive criteria by which to establish a certain date for several of
the prophecies simply do not exist. A broad probability only can be
sought, and a general picture arrived at.

In the present commentary it has seemed to me very unlikely that
any of the prophetic units preserved in the book, save for a few
isolated sayings, derive from as late as the Hellenistic era. In general
it appears that two main phases of further addition and redaction can
be discerned, after that set in Josiah’s reign. The first of these
occurred after 587 BC, when Jerusalem was captured by the
Babylonians and much of the city, including the temple, destroyed.
Not only does it appear that the threats uttered by Isaiah against the
city and its rulers in 2 :6—4 : I were felt to have found a new meaning at
this time, but other threats also were related to what had happened in
that tragic year. We may compare Jer. 26 : 18f. for a similar awareness
of a new vitality given to the prophetic word of Micah in the eighth
century (Mic. 3:12) at this time. The additions to Isaiah made after
587 would appear to be post eventum additions interpreting the fall of
Jerusalem and its aftermath in the light of Isaiah’s prophecies, and
especially ascribing the catastrophe to the idolatrous behaviour of the
inhabitants. To such a redactional development we may ascribe such
passages as 2:18-19; §:14-17; 6:12-13; 8:19-22; 17:7—9;22:4, 5-8a,
8b-11, 24f.; 32:9-14. This period of redaction in the wake of the
disaster of 87 was evidently quite essential in view of the very con-
fident expectations that were generated by the Josianic Redaction in
regard to the future of Judah and Jerusalem (cf. 32 : 15, 15~20). At the
same time the future of the monarchy, which was so closely bound up
with the Davidic dynasty and the belief in Yahweh’s special commit-
ment to it, was placed in question. As a consequence Isaiah’s own
assurances regarding the promises associated with the Davidic
monarchy (especially ¢ :2—7), which had been further enhanced in the
Josianic Redaction (32:1; cf. 37:35), required a new perspective, It is
to this immediate situation, which arose in the latter half of the sixth
century, that we should ascribe the promise concerning the Davidic
monarchy in 11:1-5. This is a carrying-forward of the original
Isaianic promise into the situation which arose with the ending of the
long period of more than three centuries during which the Davidic
monarchy had reigned in Jerusalem. This hope of restoring the
Davidic monarchy, which became a prominent feature of the hope of
the exilic age, finds what was perhaps its earliest expression in 11:1-5
(cf. also 33:17).

There was undoubtedly also a further stage of development and
elaboration of the preaching of Isaiah in the period of the fifth
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century, very possibly extending over quite a considerable period.
Most of all the ‘apocalyptic’ material of chs. 24-27 and 34-35 would
appear to belong to this age, although these particular chapters have
proved notoriously difficult to date with any degree of confidence at
all. Some commentators would clearly prefer to ascribe them to a
considerably later age, stretching into the Hellenistic era. Certainty is
impossible, but the fifth century appears to me to be very plausible. In
any case it seems likely that the three great prophetic collections of
Isaiah, Jeremiah and Ezekiel were all in something very close to their
present shape by the fourth century BC.

So far as the development of Isaiah’s prophecies is concerned one
feature stands out very prominently, and concerns quite directly the
present structure of the book as a whole. This is the undoubted use of
prophecies and promises derived from chs. 40-55 in the earlier
chapters. Such developments are to be seen in 11:12-16; 18:7; 19:23
and 27 :13. Most strikingly of all, ch. 35, which some earlier scholars
have sought to associate with the ‘Deutero-Isaiah’ of chs. 40-66 (so H.
Graetz, C. C. Torrey), can be seen to be a veritable catena of words,
images and themes drawn from chs. 40-55. So close are the verbal
similarities, and so evidently secondary are these distinctive sayings
now included in chs. 1-35 to those of chs. 40ff., that there can be no
doubt that the former are dependent upon the latter. Why this took
place, and what bearing it has upon the placing of chs. 4off. after 1-39,
must be considered separately. There can be no doubt, however, that
in its present form the book of Isaiah shows a number of significant
connections of theme and prophetic expectation which stretch across
the division between chs. 1-39 and 40-66.

B. ISAIAH THE PROPHET

I. The Historical Background

The superscription in Isa. 1:1 asserts that Isaiah prophesied during
the days of Uzziah, Jotham, Ahaz and Hezekiah, kings of Judah. Such
a broad introductory note quite clearly has been composed at a
relatively late stage in the literary growth of the book, as the presence
of an earlier heading in 2 : 1 shows. How much reliance can be placed
on the information given in 1:1 therefore is questionable since it is
not a contemporary note, but rather an editor’s inference drawn from
the contents of the book. Since Isaiah did not receive his call to be a
prophet until ‘the year that king Uzziah died’ (6:1), it is in any case
evident that little could have derived from that same year and none at
all if, as is most probable, Uzziah was already dead when the call came.
For the rest there is considerable dissension among scholars concern-
ing the precise dates to which we should ascribe the reigns of the
kings mentioned, as reference to the comparative chronological table
set out in Israelite and Fudean History (eds. J. H. Hayes and J. M.
Miller, London, 1977), p. 683, shows. The chronology adopted in the
present commentary is essentially that of J. Begrich, (Die Chronologie
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der Kénige von Israel und Fuda und die Quellen des Rahmens der
Konigsbucher (BHTh 3), Stuttgart, 1929), as modified by A. Jepsen (A.
Jepsen and R. Hanhart, Untersuchungen zur israelitisch-jidischen
Chronologie (BZAW 88), Berlin, 1964; cf. also E. Kutsch in RGG?,
III, cols. 942—4). This gives the following dates for the kings with
which we are immediately concerned:

Uzziah (Azariah) 787-736

Jotham (co-regent) 756-741

Ahaz (co-regent) 741-736

Ahaz (sole ruler) 736—725

Hezekiah 725697

An important consequence of the adoption of this chronology for
the understanding of Isaiah’s prophecies is that it precludes the dating
of any of them to the reigns of either Uzziah or Jotham. The fact
of the co-regencies during Uzziah’s long illness (2 Kg. 15:5) has
evidently contributed to the confusion of dating during this period.
Nevertheless it appears to be fully borne out by the contents of Isa.
1-39 that there are no prophecies which belong to the reign of
Jotham, nor any belonging to that of Uzziah. Effectively, therefore, all
are to be placed in the years of Ahaz and Hezekiah.

Unfortunately yet another major point of uncertainty over dating
emerges with regard to the year in which Hezekiah came to the
throne. The evidence of 2 Kg. 18:1f., 9, asserts that Hezekiah had
already assumed the throne of Judah for some years when Samaria fell
to the Assyrians in 722 BC. This conflicts with the evidence of 2 Kg.
18:13 that it was only the fourteenth year of Hezekiah when
Sennacherib marched into Judah and attacked Jerusalem, an event
which we can confidently place in 701. Several scholars in recent years
(W. F. Albright, J. Bright, S. Herrmann) have preferred the conclu-
sion that Hezekiah’s accession did not take place uatil 715 BC. This
appears to me to be the less probable resolution of what is, on any
reckoning, a complex and difficult issue. I have preferred, therefore,
to work on the assumption that Ahaz’s death probably occurred in
726/5 and that Hezekiah’s accession took place in 725. From these
conclusions we can then proceed to locate Isaiah’s prophesying
between these two reigns. The prophet’s call may be located in 736
BC, and the latest prophecies which have been preserved from him in
the year 701, or very shortly thereafter (1 :4—8[9]; 22 : 1—4, 12~14).

The major political events which affect the entire period of Isaiah’s
activity were those occasioned by the military and political threat
posed to Israel and Judah by the Assyrians. It is useful, therefore, to
note briefly the reigns of the four great rulers of the neo-Assyrian
empire whose imperial ambitions impinged so directly upon the affairs
of Israel and Judah:

Tiglath-pileser III  744-727
Shalmaneser V 726-722
Sargon II 721-705
Sennacherib 704—681
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The presence of Assyrian forces in Syria can be placed as far back as
738, when Tiglath-pileser IIl was undoubtedly campaigning there.
After this a series of major incursions and campaigns brought Judah
and Israel directly under Assyrian domination, and this fact provides
the determining political consideration for the entire period of
Isaiah’s preaching. We may note four major periods of such Assyrian
activity, and the corresponding moves and counter-moves which were
provoked by this Assyrian pressure.

The first of these covers what we may refer to as the Syro-
Ephraimite crisis and extends from the time of Uzziah’s death in 736
10 733, or possibly the following year (732). 2 Kg. 15:37 would locate
the beginning of the Syro-Ephraimite conflict even earlier than this,
in Jotham’s reign. There is, however, undoubtedly some foreshorten-
ing of perspective here, although the basic insight that as far back as
Jotham’s time relations between the two sister kingdoms of Israel and
Judah became strained is probably correct. When Uzziah died Ahaz
was bent upon pursuing a more compliant policy towards Assyria,
whereas his northern neighbours, Syria and Israel, were determined
to force a firmer and more solid alliance against Assyrian control. In
pursuit of this goal these latter kingdoms sought to force Judah into
line, with the intention of deposing Ahaz and replacing him with a
certain ‘ben Tabeel’ (7:6). Ahaz was determined to invite Assyrian
support to protect him from this threat, and to send a large tribute to
Tiglath-pileser in order to solicit his attention. He was willing to pay
the price of vassaldom to Assyria in order to secure his own position,
and in the process to invite brutal destruction upon his sister king-
dom of Israel. Although Ahaz appears to have delayed sending the
tribute as long as possible, he eventually did so, and Assyria re-
sponded to it. Indeed the Assyrian response may already have moved
ahead of Ahaz’s vacillations and delays, since Samaria was entered
and overthrown by Tiglath-pileser in 733 and Damascus in the
following year. As a consequence of the punitive treatment meted
out by the Assyrians, only a rump-state of Ephraim was left (see below
ong:I).

Both Judah and Israel now became vassels of Assyria, but this
eventually led to further rebellion on the part of the Northern
Kingdom of Ephraim-Israel. A siege of Samaria took place and the city
fell in 722 BC, so that this event marks the second major period of
Assyrian activity. As a result of the settlement imposed by the
Assyrians, the erstwhile Northern Kingdom lost all separate identity
as a political power and was administered as an internal province of
the Assyrian empire. The important differences which this brought in
the subsequent political history of this region, when contrasted with
Judzh which, though a vassal-kingdom, retained a native (Davidic)
ruler, are shown by M. Cogan, Imperialism and Religion. Assyria,
Fudah and Israel in the Eighth and Seventh Centuries B.C.E. (S.B.L.
Monograph Series 19, Missoula, 1974).

Understandably Judah did not remain entirely quiet under the
suzerain control of Assyria, and naturally looked for support among
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the neighbouring kingdoms which shared a comparable distaste for
payment of the yearly tribute to so demanding a master. A third period
of Assyrian interference in the affairs of Judah was then occasioned by
a revolt led by the Philistine city of Ashdod in the years 713—711 BC
(cf. Isa. 20). Judah was certainly pressed into joining this revolt
against Assyria, and it is very probable that a much wider, and more
concerted, withdrawal of allegiance, in which Egypt was also expected
to take part, was contemplated. If so, then it is most likely that the
negotiations between Judah and Egypt, which form the background
to the prophecies of 18 : 1-5 and 19 : 1-15, belong to this time. How far
the revolt spread is not clear, but it was promptly put down by
Sargon II, and Judah was fortunate to escape without becoming more
deeply implicated.

The temptation to rebellion was a strong one, however, and how
heavily the hand of Assyrian control was felt in Judah can only be
guessed at. In 705 Hezekiah was himself at the centre of a carefully
planned attempt at withdrawing allegiance to Assyria and establishing
his independence. In this a central foundation of the proposed
rebellion was an alliance with Egypt, in which the promise of
Egyptian military aid, should this become necessary, formed a basis of
supposed security. No doubt also the internal situation in Assyria
following Sargon’s death gave hope that that power would be too
pre-occupied with other matters to bother with the distant kingdom of
Judah. Such a calculated risk, however, proved ill-judged, and in 701
the fourth period of Assyrian intervention in the affairs of Israel-
Judah brought further disaster. The Assyrian records of Sennacherib
provide a full picture of the horror that was brought upon Judah
(ANET, pp. 287f.), and in 701 BC, after virtually every town and
fortress in Judah had suffered destruction, Hezekiah surrendered (2
Kg. 18 :13-16). The fact that the narrative preserved in Isa. 36—37 now
looks back upon this event in a rather different light calls for further
separate discussion (see below pp. 277ff.). The year 701, in any case,
marks the close of the activity of the prophet Isaiah. Whether he
prophesied further, but his words have failed to be preserved, can
only be a matter of speculation. Most likely his own death took place
soon afterwards, and there is no evidence that he continued to
prophesy into the second decade of the seventh century.

II. Isaiah the Man

It is beyond question that behind chs. 1—39 of the book of Isaiah there
stands one of the greatest figures of the religious and political story of
ancient Israel. Equally clear, however, is the fact that we have very
little positive information about this man and the personal circum-
stances in which he lived and worked. The very desire for some
biographical details about so remarkable a figure may tempt us into
drawing firmer conclusions than we are entitled to do, on the basis of
the evidence given to us. So prominent is the reality that those
who have preserved a knowledge concerning him have done so with
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an interest in his message, rather than in the man himself, that it is
now very difficult for us to reconstruct what kind of person he was.
We are left entirely to a process of making inferences from incidental
features preserved in his sayings. The manner, style and contents of
his speech are all that we have to go on in attempting to make de-
ductions about him. It is not surprising therefore that very markedly
divergent pictures have been drawn of him, and we can do little more
than note the factors which have led to the various individual
reconstructions of his person and life.

Isaiah was called to be a prophet in the year of Uzziah’s death (736
BC), which also effectively marked the beginning of the Syro-
Ephraimite crisis. His father was a certain ‘Amoz’, who is not to be
confused with the prophet of a similar sounding name. The fact that
his call took place during a service in the Jerusalem temple is an
illuminating circumstance, although even this point has not been
universally conceded. In consequence some attempts have been made
to place the call in a more domestic setting, with the divine throne
representing a vision of the heavenly throne of God, and not that
associated with the symbolism of the temple. However, this temple
setting appears to be assured. Beyond this, Isaiah clearly had a wife,
who is called a prophetess (8 :3), and at least three children (8 : 18). He
was known to the king (cf. 7:3), and was evidently familiar with the
work and planning of the king. Beyond this he was well known to the
rulers and priests of Jerusalem (cf. 28 :7, 14), and appears to have had
remarkably prompt and full information about the most intimate
details of the thinking and planning that took place in the inner
circles of government in Jerusalem (cf. especially 29:15). From him
little that was important in the plans and aims of the court appears to
have remained hidden.

This deep insight into the inner life of government and the court
has given rise to a widely adopted theory concerning the person of
Isaiah: that he was himself a nobleman of high birth and high
education among the wealthy and aristocratic leaders of his people. In
more recent years this belief in the special connection between Isaiah
and the circles of the court has given place to the suggestion that he
was himself a scribe, brought up among the official administrative
classes in Jerusalem, where a training in the skills of rhetoric, writing
and administration was especially nurtured. Cf. J. Fichtner, ‘Jesaja
unter den Weisen’, TLZ 74 (1949), pp. 75-80 (= Gottes Weisheit.
Gesammelte Studien zum Alten Testament, ed. K. D. Fricke (Arbeiten
zur Theologie 11,3), Stuttgart, 1965, pp. 18—26); J. W. Whedbee, Isaiah
and Wisdom, New York/Nashville, 1971. Such a view, however, begs
too many questions. The first relates to the obvious fact that Isaiah
could not address himself to political issues without using the
technical vocabulary of politics. Hence the arguments based on
vocabulary and speech-forms associated with Wisdom cannot carry
much weight. More than this, however, it remains unclear to what
extent Wisdom could be regarded as in any sense a unique possession
of the administrative classes in Jerusalem. It evidently had a much
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wider and more popular currency, as the various facets of ancient
Israel’s folk-wisdom reveal to us. Isaiah was undoubtedly a highly
educated man, with an expert mastery of the skills of rhetoric and
persuasion. No other figure of Old Testament literature shows so
commanding a control of the use of irony and subtle word-play.
Equally he shows himself to have been a master of hyperbole, and to
have possessed great skill in presenting circumlocutions which give
to his sayings an air of mystery whilst robbing them of none of their
clarity and sharpness. Yet all of these skills could have been accessible
to a well-educated citizen, and especially to a prophet whose skills in
rhetoric were endemic to his calling. So, too, the fact that Isaiah could
write (cf. 30:8) proves little in the way of linking him directly with a
special court circle of scribal activity or government administration, in
which Wisdom might be held to have been a specially nurtured
expertise. The comparisons between Isaiah’s prophecies and other
speech-forms associated with Wisdom falls far short, therefore, of
proving very much that is tangible about the upbringing which Isaiah
received, or the background to which he belonged. Evidently he was a
highly literate and well-educated man, but this leaves us still lacking
in firm information concerning how this distinguished him from
other citizens, and prophets, in Jerusalem.

In contrast with these attempts to find a uniquely aristocratic, or
scribal, setting for the life and work of Isaiah, there are other features
which have led to the assumption that he was brought up and trained
in the Jerusalem cultus. The arguments here are of two kinds: the
first drawing heavily upon the fact that Isaiah’s call took place in the
Jerusalem temple (Isa. 6), and the second relating more broadly to
issues concerning the identity and function of those who were called
nabs’. Broader discussion of these issues is to be found in my earlier
study Prophecy and Tradition (Oxford, 1975). The knowledge that
Isaiah had of the Jerusalem prophets and priests, together with their
knowledge of him (cf. Isa. 28 : 7), may also help to point in this direc-
tion, as also may the fact that his wife is called a ‘prophetess’ (8:3).
This latter point, however, remains with some measure of ambiguity,
since it is possible that she acquired this title through association
with Isaiah. Yet this is unlikely, and the possibility that she too was
involved in some form of cultic activity in Jerusalem cannot be ruled
out. Yet, against this linking of Isaiah with the temple personnel of
Jerusalem, there is the obvious fact that he says little about the daily
life of the temple, and his vocabulary shares little of the strong
priestly colouring that we find, for example, in Ezekiel. The case for a
special cultic background for Isaiah, therefore, with the claim that he
may himself have been among the cult-personnel of Jerusalem,
remains lacking in decisive evidence.

Overall, therefore, we must note these different approaches to the
problem of identifying the immediate day-to-day setting in which we
should see [saiah, and admit their lack of conclusiveness. We must be
honest in recognising that we do not know as much as we should like.
If a choice must be made, [ should myself incline more closely to the
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belief in some direct cultic setting for the prophet, but this can be no
more than an interesting hypothesis.

When we come to consider the specific influences which are detect-
able in the prophet’s preaching we are essentially faced with the same
problem that we have already noted. That there are important connec-
tions with the language and speech-forms of Wisdom is certainly to be
conceded. So too the influence of the Jerusalem cult is very strong,
and in some ways stronger than in the case of any other of the
prophets of the Old Testament. We detect through the sayings of
Isaiah many of the themes, imagery and ideas of the old Jerusalem
temple cult that would otherwise have been lost to us. Thus, for
instance, it is he alone who reflects the belief in the heavenly
Seraphim, the mysterious serpent guardians of the divine throne
(6:2, 6). It is he, too, who records the fact, which comparative
evidence has now corroborated in great measure, that Yahweh, the
God of Israel, was venerated in the cultus by the title Melek—King
(6:5). So, too, Isaiah’s call records for us the details of a strange ritual
which finds no parallel elsewhere in the Old Testament (6:6f.). There
stands behind the preaching of Isaiah, therefore, a very full and rich
world of cultic life, imagery and tradition, of which we elsewhere read
little in the Old Testament.

A third area of particular importance to the prophet was the royal
court, and the distinctive traditions associated with the Davidic
dynasty assume a very special prominence with him. It appears
strongly in the prophecies relating to the Syro-Ephraimite crisis, and
most strongly of all in the well-known ‘messianic’ prophecy of 9 :2-7.
In the present commentary I have argued for the authenticity of this
oracle to Isaiah, although I am very conscious that many scholars, in
the past and the present, have doubted this. Nevertheless it does
appear that Isaiah was deeply committed to the royal Davidic tradition,
even though he may have interpreted some of its features in a rather
different way from his contemporaries. The possibility that he him-
self contemplated, or even directly prophesied, the ending of the long
period of Davidic rule from Jerusalem (cf. 7:9), must be considered.
There is certainly no intrinsic reason why he should have precluded
this eventuality altogether, but, nonetheless he does appear to have
shared the conviction that the Davidic house had a special divinely
given role to play for all Israel. In the present commentary I have
argued the case for Isaiah’s acceptance of this Davidic kingly rule as
God’s gift to all Israel, and not to Judah alone. Part of the prophet’s
deep antipathy to Ahaz’s action in appealing to Assyria, therefore, was
engendered by the abandonment of such expectations on the part of the
king. In the prophet’s eyes, it was the king who was abandoning the his-
toric promise and responsibility of the Davidic line of kings, not God.

Two other areas of religious and cultural background have been
discerned by scholars as particularly affecting the prophet Isaiah. The
first of these, in the Holy War traditions of ancient Israel (cf. G. von
Rad, Old Testament Theology, vol. II, Edinburgh/London, 1965, pp.
159f.), is difficult either to prove, or disprove. This is because it is
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exceedingly hard to distinguish what ideas and themes belonged to an
exclusive ‘Holy War’ tradition, and what were more widely accepted
religious assumptions and beliefs among the people. Thus the idea
that ‘faith’ was a distinctive ‘Holy War’ requirement appears to me to
be an over-restriction of a major religious theme to one rather limited
sphere of activity.

The other major influence upon Isaiah which recent scholarship
has thought to discern, has been found in the preaching of the
prophet Amos (cf. especially R. Fey, Amos und Fesaja, WMANT 12,
Neukirchen-Vluyn, 1963). Admittedly there are several important
similarities, both in the form of the prophecies (especially the ‘Woe’-
oracles), and in the content of the specific criticisms levelled by the
prophets against their contemporaries, which link Isaiah with Amos.
The case is an attractive one, and there is nothing intrinsically against
it, either from a historical or religious point of view. Yet, int the end of
the day, the assumption of such a direct dependence of Isaiah upon
Amos, tells us little about either man. Furthermore there are many
factors which suggest that both Amos and Isaiah were drawing upon a
prophetic tradition which was older than both of them. The recog-
nition of the similarities which each of these prophets shared between
their own outlook and that of a much older tradition of folk-wisdom
has served to highlight still more the recognition that the common
elements in their preaching can be explained in more than one way.
The degree of Isaiah’s familiarity with a collection of Amos’s
prophecies appears, therefore, to be very unclear and ill-defined. For
this reason the hypothesis, though attractive, sheds only a small
amount of light upon Isaiah and his background.

In the pages of the Old Testament we find that Isaiah had a major
contemporary in the prophet Micah of Moresheth-gath. There are
some important connections which link the preaching of the two
prophets with each other, and there are some fundamental perspec-
tives in which they differ. It would seem highly unlikely that the two
men should have remained ignorant of the existence of each other,
and certainly those circles who preserved their respective prophecies
are likely to have associated them in various ways. Yet beyond this
there are few passages where a direct comparison with the prophecies
of Micah can shed very much light upon the preaching of Isaiah. A
comparison between the work of the two men, therefore, is scarcely a
very practicable undertaking. Certainly Micah reveals little of the in-
timate knowledge of court and governmental affairs that figure so
prominently in Isaiah,

Behind the prophecies of Isaiah there lies hidden a person about
whom we should obviously like to know a great deal more. To study
the remarkable prophecies he has left te us stimulates an interest
which we should naturally wish to pursue further. Yet in reality he
remains quite surprisingly hidden, and would evidently point us to
his message about the work of God in his days rather than to his own
personality. This is so, even when we consider his own account of his
prophetic call.
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IIl. The Theology and Preaching of the Prophet

A study of the background to the preaching of the prophet has already
raised a number of matters concerning his particular theology. That
he was a citizen of Jerusalem, born and brought up in the city, has
clearly pointed us to the main setting of his understanding of God and
his relationship to Israel. His favourite title for God is ‘the Holy One
of Israel’ (1:4, etc.), and this immediately draws our attention to a
major feature of his whole cutlook. Yahweh was the God of ‘Israel’,
and by this the prophet quite evidently understood both kingdoms,
Ephraim and Judah, to be referred to (cf. 5:7; 8 : 14), so that no narrow
interpretation of the prophet as concerned with Judah alone, or more
narrowly still with Jerusalem, can properly grasp the breadth of his
thought. Isaiah began his ministry at a time when the relationship
between Israel (Ephraim) and Judah was more strained and hostile
than at any time since the two kingdoms had fallen apart after
Solomon’s death (cf. 7: 17). He found himself confronted with a king,
Ahaz, who was bent on betraying this historic unity between the two
kingdoms still further by appealing to Assyria to rescue him from the
sister kingdom in the north. Beyond this, he lived through years in
which the Northern Kingdom of Ephraim was first broken up, leaving
only a rump-state, and finally destroyed altogether as a political entity.
The land, that historic gift of God to the nation’s ancestors, had been
ravaged and torn, until only a very small part of it was left (cf. 6:11).
By this not only the land of Judah can have been meant, but the whole
land as it had once been held, even if only precariously, in the great
days of the United Kingdom.

It is not surprising therefore that Isaiah should have felt able to
affirm that the people whom God had once owned as ‘my people’ had
become a band of rebels, whom he could only describe as ‘this people’
(cf. 6 :9). Even the reigning king of Judah, in whose days he began to
prophesy, had forsaken the traditional claim and responsibility that
belonged to the Davidic heritage of ruling with a regard for all Israel.
He played politics against the interests of God’s people. Especially
was this true of Ahaz, whom Isaiah regards as having betrayed the very
foundation of the throne of David. He had greater hopes for Hezekiah
(cf. 9:2-7), although these were destined never to be realised so far as
the remains of the Northern Kingdom were concerned (cf. 9:8ff.).
Nonetheless, the sense that in God’s eyes both ‘houses’ of Ephraim
and Judah formed only one people Israel established a basis for
all Isaiah’s preaching. In his eyes the royal claims of the Davidic
family belonged within this ‘all Israel’ perspective. So far as this
side of Isaiah’s preaching is concerned the Josianic redactors of his
prophecies appear to have reflected accurately and faithfully his own
outlook.

It is within this broader perspective that we must understand the
special significance which both the temple of Jerusalem and the
Davidic royal dynasty had for Isaiah. They were institutions which
belonged to the entire nation. At no point does Isaiah appear to have



17 INTRODUCTION

considered either of them to be entirely indispensable to the purposes
of God with Israel. So we must dismiss completely any suggestion
that he regarded Jerusalem as inviolable on account of the presence of
God in the temple there, or the Davidic dynasty as irreplaceable. They
each fulfilled a purpose in the plans of Yahweh, but this was open to
the realities of each historical situation, as God made his intentions
known regarding it.

A comparable openness must be understood to have motivated the
great hostility which Isaiah’s prophecies display towards the making
of foreign alliances. First, Isaiah sharply condemned Ahaz for his plan
to seek an alliance with Tiglath-pileser of Assyria to protect him from
the Syro-Ephraimite coalition. Subsequently he vigorously opposed
the negotiations which Hezekiah entered into at the time of the
Ashdodite rebellion, and which would have led to the withdrawal of
allegiance to Assyria. Later he repeatedly denounced as disastrous the
treaty with Egypt upon which Hezekiah relied for his rebellion in the
years 705—701 (Isa. 28:14-22; 30:1-5). [t is impossible to suppose that
this opposition stemmed simply from a belief that such treaties would
involve Judah in forbidden religious practices. Nor should we attempt
to account for it on the basis of some kind of Utopian expectation that
God would act more directly to secure Judah from whatever threats
should emerge. Isaiah was too firm a political realist, and too con-
scious of the harsh experiences of the past, to resort to any such
doctrinaire rigidity. The reason why these alliances were in oppo-
sition to the ‘plan’ of Yahweh as Isaiah saw it, was because they
simply would not work, and would not offer anything other than a
totally spurious security. Ahaz’s appeal to Assyria would rebound
upon him to his own ruin (cf. 8:8, 14), which it clearly did. So, too,
the reliance upon Egypt for military aid was both bad military strategy
as well as bad religion. In Isaiah’s eyes it would prove no greater a
protection to Judah than it had for the citizens of Philistia (cf. Isa. 20).
There is no justification at all, therefore, for regarding Isaiah as a
far-sighted, if Utopian, visionary who believed that faith in God could
provide an alternative to effective political policies. The truth of the
matter, as Isaiah saw it, was that the policies that were being forced on
a perplexed and long-suffering people were disastrous in conception
and horrifying in their consequences. All that we know of the events
of his period of ministry fully bears this out. Within the space of less
than forty years, from the time of Uzziah’s death in 736 to that of
Jerusalem’s surrender to Sennacherib in 701, Israel had been cut to
pieces and reduced to a single city, with little else (1:4-8[9]). Even
then, far from mourning the ruin and destruction which decades of
misrule and the pursuit of political illusions had brought, we find
Isaiah at the end rebuking the people of Jerusalem for their crass in-
sensitivity in celebrating their own personal survival from the suffer-
ings which the rest of the nation had endured, and to which most of it
had fallen victim (22:1-4; 12—14). Throughout those painful years
!Saiah’s preaching had pointed a way back to God, and to a more realistic,
if more humble, willingness to remain obedient to him (cf. 30:15).
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IV. The Historical Crisis of 701 BC

A problem of a quite unusual character exists for the interpreter of
Isaiah over the question of the events of the year 701 BC, and the
attitude of the prophet to them. According to 2z Kg. 18:13-16
Hezekiah surrendered to Sennacherib after most of Judah had been
conquered, and before a full-scale siege of Jerusalem began. This
agrees with the account of this campaign recorded in Sennacherib’s
Annals, and which has been available to the student of the Old
Testament in an English translation for a century and more. Yet the
narratives contained in Isa. 36—-37 (= 2 Kg. 18:17-19:37) ascribe the
failure of Sennacherib to take the city of Jerusalem to a more direct act
of God’s power (Isa. 37:36) in which the Assyrian army experienced
some kind of unexpected reverse. A variety of theories have been put
forward to explain what appears to be a very different outcome to
Hezekiah’s rebellion from that which we have so far noted.

The historical problem is a primary factor, and has led to the
suggestions that, either Sennacherib subsequently attempted to take
Jerusalem a second time in the year 701, but failed to do so, or came
back to the city in the course of some later campaign (688 BC?).
Neither of these suggestions can be regarded as credible, nor do they
pay proper regard to the nature of the narrative account preserved in
Isa. 36—37. As I have sought to show elsewhere in my study Isaiah
and the Deliverance of Ferusalem, the narrative now set out in Isa.
36—37 is a late reflection on the events of the year 701, written in the
light of Isaiah’s preaching. It has the benefit of a knowledge of the
way in which Judah thereafter survived the miseries of Manasseh’s
reign until the time of Josiah witnessed the weakening of Assyrian
control in Judah, and its eventual complete breakdown. Judah came to
a new period of freedom, and this historical circumstance provides the
background to the work of the Josianic Redaction of Isaiah’s
prophecies. It is undoubtedly to the same circle of scribes that we owe
the composition of the narrative (which is in fact a composite narra-
tive, see below in loc.) of chs. 36—37. They have viewed the failure of
Sennacherib to take Jerusalem as an anticipation and foretaste of the
way in which it was believed that the Assyrians would be overthrown.
The earlier versions of this narrative account made no mention of the
overthrow of the Assyrian army by the ‘angel of Yahweh’, but simply
pointed to the fact that Sennacherib would not take Jerusalem, and
would be compelled to return home ‘by the way that he came’. Only at
a late stage in the growth of the tradition has the idea entered that
some more dramatic misfortune befell the Assyrian forces. There is
no likelihood, therefore, that the account contained in Isa. 36-7 was
originally intended to refer to some other campaign than that of 701
BC. Nor does it indicate that some other attempt was made by
Sennacherib upon Jerusalem after Hezekiah had surrendered.

The picture that we have given above of the grim experience which
marks the close of Isaiah’s prophetic ministry therefore does not need
to be supplemented by the supposition that, subsequently, some
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more triumphant victory for Judah and Jerusalem took place to lift the
reputation of Hezekiah. It was only in retrospect that Hezekiah’s
surrender, and the fact that he did not, as a punishment for his
rebellion, lose his throne nor jeopardise the continued succession of
the Davidic dynasty, came to be seen in a more hopeful light.

The question arises, however, concerning the preaching of Isaiah
during the year 701, and the possibility that he may, at the last
moment, have turned from his castigation of Hezekiah’s foolish
rebellion, to assure him of Yahweh’s protection. The belief that
Isaiah did make such a change has been argued by a number of
scholars (cf. J. Bright, Covenant and Promise, London, 1974, pp.
100f.), or it has been argued that he affirmed that Yahweh would
deliver him, if he showed a genuine repentance (so G. Fohrer). Yet in
fact Isaiah made no such turnaround in his preaching, and the passages
that appear to suggest that he did so are to be ascribed to the Josianic
Redaction (see above, pp. §f.). Their original purpose was not to
promise that the defeat of the Assyrians would take place whilst
Jerusalem was under siege, but at some more indeterminate stage in
the future. Yet the belief came to be accepted that the failure of
Sennacherib to take Jerusalem did mark the first step in the overthrow
of the Assyrians, and this has reflected itself back into the way in
which the prophecies have been developed and preserved (see below,
especially on 29 :5-8 and 31 : 5, 8f.). The much used assumption that
Isaiah himself developed this message regarding the overthrow of
the Assyrians on the basis of a supposed Zion tradition which he
inherited from the temple-cultus of Jerusalem must be discounted.
Such a ‘Zion tradition’ is largely a construction which emerged in
Josiah’s reign, although it was built upon much earlier elements of
the royal Davidic court tradition. Behind this, it evidently was related
to more widespread beliefs about the divine protection afforded to
dynasties of kings whom the gods had chosen. It came, however, to
flourish briefly in Josiah’s reign, although its unrealistic claims
quickly necessitated a considerable degree of modification, as the
narratives preserved in Isa. 38-39 (= 2 Kg. 20) show. From neither
a historical nor a theological perspective, therefore, can it be said that
the crisis of the year 701 faces us with insuperable difficulties for the
interpretation of the book of Isaiah.

C. THE TEXT AND INTERPRETATION OF ISAIAH 1-39

I. The Text and Versions

The text of Isa. 1-39 must be regarded as extraordinarily well
preserved in view of its immense antiquity. The discovery of major
scrolls of the book of Isaiah at Qumran (especially IQIs®) has brought
I'emarkable confirmation of the excellent degree of reliability which
belongs to the transmission of the text. This does not mean, however,
that the extant tradition of the Heb. text is in all points to be followed,
Since the more recent evidence reveals that there are a number of
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places where some corruption has occurred. Besides this, there are a
great many passages which can only be regarded as extremely obscure,
and where the inherent likelihood is that some damage to the original
form of the text has occasioned this. It is certain, therefore, that
throughout the entire book of Isaiah there are numerous passages
where a more correct rendering or reconstruction of the original must
be striven for.

For the modern scholar three major avenues of research may assist
the reconstruction of what may be held as a truer rendering of the
original Heb. text. The first of these can be found in the study of the
great mass of Heb. Mss, as collected and collated since the eighteenth
century. To this the incomparable value of the variant readings of the
Heb. Mss from Qumran can now be added. In addition to these
resources, it is of value to consult the ancient versions, especially that
of the ancient Greek (LXX). Since the present commentary is not
primarily intended as a fresh examination of the text, the variants
considered in it have been restricted almost exclusively to those noted
in the Biblia Hebraica Stuttgartensia (BHS). The examination of the
Heb. Ms tradition, even when supplemented by additional evidence
drawn from the ancient versions, does not bring us back directly to
anything resembling an original prototypical text of the book of
Isaiah. Indeed it is inherently probable that a number of confusions
and misinterpretations occurred during the stage of redaction in
which the present book was being formed. The striving for an
original ‘pure’ and uncorrupted form of the text must consequently
remain something of an ideal. In many instances it is probable that
errors arose at a time when the original Heb. reading was no longer
understood, or was incorrectly understood, as a result of changes
within the use of the Heb. language itself. In recent years, therefore, a
great deal of additional effort has been expended upon the study of
Heb. vocabulary and grammar, especially in the light of the greatly
increased resources for a comparative study of these from neighbour-
ing cognate languages, and from Semitic lexicography more broadly.
Where important suggestions have been made from this direction
towards a better understanding of the Heb. text of Isaiah it has been
felt valuable te notice the most significant of them.

The English text upon which the present commentary is based is,
in company with other volumes in the series, that of the RSV, In view
of the ready availability of the NEB, and the fact that this has, in
particular, endeavoured to explore much more fully than other
contemporary renderings have done the resources of Heb. lexicogra-
phy, I have felt it valuable to note the major points where this differs.
The availability of a volume noting the places where the NEB has
deviated from the standard (received) text (HTOT) has made it
possible in numerous instances to refer to this, rather than to set out
too many notes of relatively minor Heb. variants. Where there are
major deviations from the traditional understanding, based upon the
evidence of comparative philology and lexicography, I have endeav-
oured to draw attention to sources where a treatment of these can be
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found. It has not been felt appropriate to make allusion to other
modern versions, save in certain instances where they highlight
certain difficulties inherent in the text by the manner in which they
have endeavoured to overcome them.

II. The Relationship to Chapters 40-66

It has already been noted above (pp. 2, 8) that the relationship be-
tween chs. 1-39 and 4066 is a very complex one. Undoubtedly all of
the material now preserved in chs. 4066 belongs to a time from the
sixth century BC, or later. It has often been assumed therefore that the
reason for the connection of these later chapters with 1-3¢ was a
pragmatic one, concerned only with literary convenience. Yet this can
scarcely be correct, in view of the fact that there are a significant
number of passages in chs. 1—39 where undoubted allusion is made to
ideas, images and themes which originally belonged first in chs. 40ff.
Similarly there are certainly passages in chs, 40ff. where an allusion
back to a major theme of the earlier chapters appears to be intended
(cf. 42:18f.; 44:18 with 6:9f.; and then further 2¢:18; 35:5). If the
directness of the allusions in chs. 4off. to earlier themes and ideas
appears questionable and uncertain, this cannot be said to be so for
the quite direct summaries made in 11:16; 27:12f., of the central
theme of chs. 40-55. Most strikingly of all 35:1-10 consists entirely
of a citation of condensed themes and images drawn from chs. 40-55.
The evidence is clear, therefore, that an inherent connection of theme
and message links together the main divisions of the book of Isaiah
(chs. 1-39; 40-66). It would seem to be a clear deduction from this
that some association of the contents of chs. 1-35 with those of 40—
55(66) took place quite early. There are certainly then a great many
additional places where some linking of the message of the two halves
of the book appears to be intended (as in the ‘Babylon’ prophecies of
13:1-22),

The fact that ch. 35 must once have marked the close of the collec-
tion of chs. 1-35 strongly suggests that this was intended to round-off
the message of the original book of Isaizh by giving a kind of ‘digest’
of the more hopeful themes which are to be found in chs. 4off. If this
is so, then it would strongly point in the direction of some association
of the contents of chs. 1~35 with those of 40-55 having been estab-
lished at an early time.

III. From Prophecy to Apocalyptic

The original prophecies of the eighth-century Isaiah of Jerusalem
speak frequently of the direct action of God in history (cf. 5:25; 8:7,
etc.). It is clear from these, and the many similar passages that are to
be found, that the prophet was using conventional prophetic imagery
and was referring to actions which would be brought about through
human agency. The hand of God was to be seen in action, working in
and through the hands of men (cf. especially 10:5). The events which
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the prophet foretold, therefore, were 1o possess a peculiar character
since they revealed the mind and purposes of God. They did not,
however, refer to a totally new world order which God would initiate
and which would replace the existing order of natural and historical
activity. In the presentation of God’s action in the Josianic Redaction
of Isaiah’s prophecies a quite special point has been made of the
affirmation that God would act to overthrow the forces of Assyria, by
his own hand, and not through the hands of human agents (cf. 10:16,
33; 29:6; 31:8). Even here, however, it does not appear that the
redactors were seeking to foretell a completely supernatural event that
would overtake the Assyrians, and that would lie entirely outside the
natural order. The traditional language of a theophany has been
developed in a unique way, but the main point appears to be to assert
that God would act in some way other than through a human army.

In a number of later passages in the book of Isaiah, especially in the
‘apocalyptic’ chs. 2427, 34-35, the action of God that is foretold has
taken on a more emphatically supernatural character, so that what is
foretold is to mark the end of the existing world order, and to replace
this by a new divine world order. In this way the assumptions of
‘prophecy’ have passed over into the contentions of ‘apocalyptic’.
Alongside these sections we find others which point to a similar
coming New Age, in which a complete transformation of the political
and natural life of the world will be changed (cf. 30:19-26; 34 :1-4).
This development from prophecy to apocalyptic forms one of the most
striking features in the literary growth of the book of Isaiah. Not only
has an elaborate pattern of development and elaboration of the
original core of Isalanic prophecies taken place, but alongside this
there has gone a progressive change in the way in which the prophetic
word of God has been understood. We find a similar development of
understanding and interpretation when comparing the contents of
chs. 56-66 with those of 40—55 (cf. P. D. Hanson, The Dawn of
Apocalyptic, Philadelphia, 1975, pp. 32ff.). A prominent aspect of this
change in the understanding of the prophetic imagery and message is
a changed understanding of history to which it bears witness. The
original prophetic ‘openness’ in the view of the future, as plastic to
the will of God, has come increasingly to give way to a more deter-
ministic view, in which the key to understanding the future was
believed to lie in unravelling the mysteries of prophecies and
prophetic imagery disclosed long in advance. The entire time-scale
through which prophecy was felt to be meaningful has been stretched
enormously. From a message about the immediate future, prophecy
has come to be understood as a mysterious disclosure of a divine
mystery given centuries in advance. Such an ‘apocalyptic’ understand-
ing of prophecy was evidently accepted at Qumran among the
covenanters there. In consequence we can see from the distinctive
form of the text of the book of Isaiah (1QIs?) that this was read in a
highly ‘apocalyptic’ fashion (cf. S. Talmon, ‘DSla as a Witness to
Ancient Exegesis of the Book of Isaiah’, Qumran and the History of
the Biblical Text (ed. F. M. Cross and S. Talmon), Cambridge, Mass.,
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1975, pp. 116~-26). There is quite evidently an important degree to
which both the literary structure of the book of Isaiah and even the
final formulation of the text have been affected by the way in which its
contents were interpreted.

D. ANALYSIS OF ISAIAH 1-39

CHAPTER I: INTRODUCTION TQO THE PROPHECIES OF ISAIAH
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1:2~3 Rebellious sons
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Introduction to the Prophecies of Isaiah: chapter 1

The first chapter of the book of Isaiah has been intentionally formu-
lated from a selection of the prophet’s sayings in order to provide a
general preface and guide to his preaching. This is made evident by
the presence in 2 : 1 of a ‘second’ superscription which must originally
have introduced a major written collection of the prophet’s words.
The extent of this written collection can only be roughly established
and, although Fohrer would limit it to 2:1-10:6, we have already
seen (Introduction, p. 7) that it is much more plausibly to be
regarded as comprising 2:1-32:20. Hence the time at which the
prophecies of ch. 1 were set in their present position must be exilic,
or later. However, there is widespread agreement among commen-
tators that the five main prophecies in 1:2—26 are from Isaiah, even
though it is rather difficult to establish the precise period of his
ministry to which they belong. 1:4—9 undoubtedly comes from the
year 701 BC, or very soon thereafter. Vv. 27-28 are an addition that has
been made to the last of these prophecies, providing a general con-
clusion to the theme of the whole chapter. A later addition, with a
more admonitory tone, has then been made in vv. 2g—31 condemning
certain types of illicit worship. This is certainly of post-exilic origin.

The acceptance of the authenticity to Isaiah of the sayings con-
tained in I :2—-26 prompts the question how they came to be preserved
and placed where they now stand. Since it is highly improbable that
they simply survived as isolated and disconnected sayings of the
prophet, or that they once formed a kind of independent collection,
they must have been drawn from a larger body of the prophet’s
sayings. Most probably, therefore, they have been extracted from their
original positions among the larger collections of chs. 2-32. Thereby
they have been separated from their connection with particular crises
and historical events in the prophet’s ministry and made into a more
general introduction to the larger book. Cf. H. Barth, p. 220n., for
suggestions concerning their original locations. Their purpose is
relatively clear: to show that the prophet’s preaching established a
lasting disclosure of Israel’s sin and of the need of the people to show
a deep and genuine repentance. By the addition of such an introduc-
tion the book as a whole has been given a permanent and timeless
relevance, extending the significance of prophecies which were
originally addressed to specific historical situations into a larger
context. Cf. my book Prophecy and Tradition, pp. soff.

We can recognise a deliberate structure in the chapter as follows:

1:2—3 The nature and extent of Israel’s sin

:4—9 The judgment of God upon this sin
:10—-17 The way of deliverance from sin
:18-20 An appeal for repentance and a return to obedience
:21-26 The hope of purifying judgment and restoration

bt b bl bl
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To this vv. 27-28 add a generalised and summarising conclusion,
which has then been further expanded by a later scribe in vv. 2931 in
order to make clear that the worst kind of sin is that of idolatrous
worship. Upon this the most final and fearsome of judgments is
threatened (v. 31).

THE SUPERSCRIPTION
II

1:1. The vision of Isaiah the son of Amoz: The heading provides a
simple preface to the book and dates from the post-exilic period. In
form it is modelled closely upon those set at the head of the books of
Amos and Hosea (Am. 1:1; Hos. 1:1) except that it contains no
reference to the regencies of the Northern Kingdom. Evidently the
fate of that kingdom, which constituted an important theme for the
prophet, was already taken for granted, and its end assumed (cf. the
glossator’s addition in v. 7:85). The vision is an unexpected descrip-
tion of the prophet’s message, which contains only one full vision in
ch. 6, but the word has come to be used in a broad sense to cover not
only visionary experiences, but prophetic revelations and messages of
all kinds. It does not, therefore, express any particular emphasis upon
the manner of the divine revelation. The name Isaiah means ‘Yahweh
saves’, or ‘Yahweh is salvation’. the son of Amoz does not refer to the
prophet Amos, but to an unknown figure. Jewish tradition has identi-
fied him with the brother of king Amaziah of Judah (2 Kg. 14:1-2),
thereby making Isaiah of royal descent. Yet it is highly improbable
that Isaiah’s father is to be identified with this royal personage, or
with the otherwise unknown person of that name mentioned on an
ancient seal, as suggested by R. T. Anderson, ¥BL 79 (1960), pp. §7-9.
Judah and Jerusalem is in the reverse order to what is otherwise
found in the book (cf. 3:1, 8; §:3; 22:21). This change very probably
reflects the period of Persian domination after the exile when the
political importance of Jerusalem had been much weakened. For the
book as a whole it is too restricted as a description of those whom the
prophet addressed since these certainly included members of the
Northern Kingdom, as well as a number of major foreign nations.

In the days of Uzziah, Jotham, etc., provides a general guide to the
kings of Judah in whose reigns Isaiah was active. For the important
questions of chronology and dating that are raised, see Introduction,
pp. 8f. If the prophet were not called to his task until the year of
Uzziah’s death, it is improbable that we have any prophecies from this
king’s reign. Furthermore, on the chronology that we have followed,
Jotham had already died before Uzziah, with whom he was co-regent,
5o that all the prophecies can be most satisfactorily explained as
belonging to the reigns of either Ahaz or Hezekiah. In this, as in the
case of other superscriptions, the amount of historical information
Contained is limited, but can be filled out by such notes as that con-
tained in 7:1. No reference is made to the kings of the Northern
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Kingdom of Israel, in line with the geographical note concerning the
addresses.

REBELLIOUS SONS
1:2-3

These two verses establish the accusation that Israel is a rebellious
and wayward people who do not know the extent of their own folly
and waywardness.

2. Hear, O heavens: The appeal to the sky and earth to serve as
witnesses to what has taken place between God and Israel reflects a
form of speech adopted from ancient Israelite legal practice. The
elements of creation are regarded as impartial in their judgment, and
so the prophet calls upon them, as reliable witnesses, to pass their
verdict on the events which they have witnessed. Some have sought to
see here a form of cultic lawsuit which reflected the tradition of the
covenant made on Sinai. So G. E. Wright, Israel’s Prophetic Heritage,
ed. B. W. Anderson and W. Harrelson, London, 1962, pp. 26—67, esp.
p. 44. J. Harvey, Le plaidover prophétiqgue contre Israél aprés la
rupture de Palliance, Bruges/Monueal, 1967, pp. 36ff., has contrast-
ingly related the form to letters of ultimatum delivered by a suzerain
to his vassal whom he suspected of rebellion. However, a simple
adaptation by the prophet himself from legal practice is sufficient
to explain all the features that are present. Sons have I reared: The
notion that Israel’s relationship to God could be compared to that of
sonship is an old one and belongs as a central feature to the ancient
Passover tradition. Cf. Exod. 4:23 and Hos. 11:1-7.

3. The ox knows its owner: The appeal, based on a comparison
with the behaviour of animals, supports the charge that what Israel
had done was unnatural, and contrary to the order of creation. Israel
neither recognised its divine LoORD, nor realised that its behaviour
towards him was reprehensible.

ONLY ZION IS LEFT
1:4-9

The situation in which Jerusalem was left isolated, with most of the
towns and countryside of Judah ravaged and destroyed, is used to
demonstrate the contention that Israel-Judah had been severely
punished by God for its sins. The situation must certainly be that of
the year 701, when Sennacherib conquered all of Judah and Jerusalem
was only spared a like fate by Hezekiah’s surrender (z Kg. 18:13-16).
The situation is fully described in Sennacherib’s Annals (ANET, p.
288). The only question that is at issue regarding the date of this
particular prophecy is whether it pictures the city before the sur-
render, or after it. Here too, however, we can confidently follow most
recent. commentators {Fohrer, Kaiser, Wildberger) in recognising
that the prophet’s portrayal here derives from his viewing the scene of
Judah’s ruination, with Jerusalem as the only city left intact, in the
immediate aftermath of the crisis of 701 BC.
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Following Barth, pp. 217ff., we may regard v. 9 as a later addition
made by a redactor after the further destruction of Judah, this time
including Jerusalem, in §87. It now viewed the few survivors left in
Jerusalem as the only hope for Israel’s future.

In vv. 48 the prophet’s intention is clear. After the Assyrian forces
had left Jerusalem, the inhabitants of the city were tempted into
celebrating their remarkable escape (cf. 22:1-4, 12—14), instead of
lamenting the catastrophe that befallen the nation as a whole. Isaiah
was concerned that the lesson of what had happened should be cor-
rectly learned and the year 701 remembered as a time of judgment, not
of special divine favour for Jerusalem. That any of the people at all had
survived was a mark of divine mercy, as in the survival of Abraham
and Lot from Sodom and Gomorrah (Gen. 19:24-29).

4. Ah, sinful nation: The opening cry (Heb. Ady) is usually found
in threats warning that disaster is coming (as in 5 :8ff.). Here, how-
ever, it occurs in invective and serves as a meaningful expression of
rebuke. Those addressed are the people of Judah, who must not forget
that they are all that remains of a once great nation. At a time when the
people were tempted to see themselves as divinely favoured by their
escape, especially when set against the total succumbing of the
Northern Kingdom to Assyria, Judah was to remember that it, too,
was guilty of the same sins. the Holy One of Israel is a distinctive
title for Yahweh in the prophet Isaiah, and appears designed to stress,
not only the element of holiness {cf. Th. C. Vriezen, Outline of O.T.
Theology, pp. 61f.) but also the fact that he was the God of both
kingdoms: Ephraim (Israel) and Judah (cf. 5:7). It is almost certainly
an ancient title, used in the temple cult, and it appears unlikely that it
was uniquely coined by the prophet himself (as claimed by O.
Procksch, TDNT, I, pp 93f.). However, the prophet has certainly
vested it with a new significance in view of the sharp division between
the two kingdoms which had occurred, first with the Syro-Ephraimite
conflict and then with the fall of Ephraim to Assyria (733-722).
Yahweh still remained the God of the entire people.

5. Why will you still be smitten views the sufferings of the people
as a fate which they have voluntarily chosen for themselves. The
military defeat and humiliation which had overtaken them was a direct
result of their own sin and moral corruption. Already therefore the
prophet implies an idea, which he later develops explicity (10:5), that
the Assyrians have been acting as the instrument of Yahweh with
which to chastise his people.

7. aliens devour your land refers to the armies of the Assyrians
who had devastated Judah, but it is a commonly found convention for
a prophet not to identify explicitly the enemies and oppressors who
are working as the instruments of God. The clause as overthrown by
aliens should be read as ‘like the overthrow of Sodom’, and must be
regarded as an editor’s gloss based upon v. 9.

8. the daughter of Zion is a pictorial reference to the city of
Jerusalem. The name Zion originally referred to the south-east hill
of Jerusalem, the area upon which the old Jebusite city had been
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situated. It came to be applied to the royal quarter of the city, and
acquired a special religious significance because the temple was
situated there. Cf. G. Fohrer, TDNT, VII, p. 295, who, however, is
scarcely correct in seeing the special religious use of the term as a late
development. like a booth in a vineyard reflects the practice of pre-
paring a rough shelter, or booth, made from tree branches covered
with leaves to protect a vineyard. The watchman could then shelter in
it in order to guard the ripening crops.

9. If the LORD of hosts: The entire verse is taken by Barth to be a
late, exilic, addition in which the condition of Jerusalem after 587 was
read back into Isaiah’s prophecy of 701. This is very probable since it
introduces an alleviating factor in the prophet’s condemnation. The
title the LORD of hosts is certainly an ancient one which was closely
associated with the Ark (cf. 1 Sam. 4:4; and see O. Eissfeldt, Kleine
Schriften, 111, pp. 103—23). The hosts originally referred to the armies
of Israel which he was believed to lead into battle. Later the title came
to be associated with the ‘hosts’ of heaven, i.e. the stars, which he had
created. like Sodom reflects the patriarchal tradition of the overthrow
of the cities Sodom and Gomorrah recounted in Gen. 19:24—29. The
fate of the two cities had become a proverbial illustration of the reality
and fearfulness of divine judgment.

THE WAY OF TRUE RELIGION
1:10-17

This, the third saying in the introductory presentation of Isaiah’s
preaching, sets out the classical prophetic teaching on the way of
repentance and of true obedience. It bears the form of a priestly in-
struction, or térah; cf. J. Begrich, Ges. Stud., pp. 232—60. The prophet
imitated the character of this priestly style of speech, although we may
deduce that he originally addressed it to an audience gathered in the
temple in Jerusalem.

10. you rulers of Sodom: The ruling classes of Jerusalem are
singled out as those chiefly responsible for the city’s behaviour, and
also as those who displayed the greatest zeal in worship. The refer-
ence again to Sodom suggests that the catchword principle has been
applied in linking together the separate sayings of 1:1-26. Alterna-
tively, if v. 9 is a gloss, then its introduction could very well have
been prompted by the reference here. Entirely at variance with the
way in which the proud rulers of Jerusalem saw themselves, the
prophet implies that they are in reality as sinful, and as deserving of
judgment, as were the notorious rulers of the ancient city {cf. Gen.
19:1-14).

11. What to me is the multitude of your sacrifices? conveys the
sharp rejection by the prophet of the idea that the simple formal
observance of ritual and cultic duty would suffice to maintain the
people in a state of blessedness under God. Not the correctness of
cultic observance, but a more far-reaching demonstration of obedi-
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ence in turning away from sin was called for by God. Hence the
prophet was not asserting that the cult had no place in true religion,
but rather that it could not be used to secure God’s protection and
blessing in contradiction to man’s sin. Cf. H. H. Rowley, Worship in
Ancient Israel, pp. 144ff., and cf. Am. 5:25; Jer. 7:22. the fat of fed
beasts designates animals specially fattened for slaughter. NEB’s
‘buffaloes’ is not necessary, and is scarcely an improvement.

12. When you come to appear before me reflects the slight modi-
fication of the Hebrew text, which occurs in several instances, where
the traditional phrase for worshipping ‘to see the face (image) of God’
has been revocalised to read to appear before God. Cf. Exod. 23:17;
34:23 for similar instances and F. Notscher, Das Angesicht Gottes
Schauen, Wirzburg, 1924, pp. 85ff. The origin of the phrase is certainly
pre-Israelite and it was clearly felt to assert too crudely the belief in the
divine presence ata sanctuary.

13. Incense is an abomination to me: Incense was a common
accompaniment of worship in antiquity, and appears to have been a
particularly popular feature of Canaanite religion. As a consequence
its use was viewed with much suspicion in Israel. The word abomin-
ation (Heb. t5"¢bah) is a technical term for that which was unfit for use
in worship, as shown by Lev. 7:18. New moon and sabbath: The
conjunction of the two names shows that the sabbath was itself
originally a lunar (full moon) day. Cf. the Babylonian §apartu, and see
THAT, II, cols. 863ff. When it came to be linked directly with the
seventh day rest cycle (Exod. 23:12; 34:21), probably not until the
exilic age, then this rest day acquired the name sabbath. solemn
assembly: The basic sense of the Heb. word ““sardh points to
‘restraint’ (i.e. from work, and hence from normal secular activities).
The prophet appears to be making a deliberate play on the association
of the word for ‘iniquity’ with the belief in a special power derived
from God through the cultus.

15. your hands are full of blood: The metaphor refers to the per-
petration of crimes of violence, but the prophet no doubt also had in
mind that the worshippers would be marked with the bloodstains of
the sacrificial animals they had siaughtered for use in worship. It
thereby served to reinforce his accusation that the people were
burdened with bloodguilt because their actions had brought suffering
and misery to many.

16. Wash yourselves: The phrase presents an excellent example of
the prophet’s artistry in finding a deeper significance in a common
situation. What the worshipper must do is not simply wash his blood-
stained hands, but change his whole way of life. With this the prophet
reaches the climax of his brief térak-instruction to the people. His
hearers must turn away from evil and re-establish justice in their city.
Underlying all the prophet’s warnings and threats lies this passionate
appeal for a changed way of life. Although the passage is certainly
Isaianic in its origin, the redactor who has placed ch. I in its present
position has seen in this admonitory instruction an appeal of per-
manent relevance to Israel. Not only is there need for repentance in
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times of crisis and national danger, but as a continued, and oft-
repeated, way of approach to God.

17. defend the fatherless: The conjunction of fatherless children
and widows as classes of people in need of special charitable concern
is found frequently in the Old Testament (cf. Dt. 10:18, 24:17, etc.)
and was known also in ancient Canaanite society. Cf. E. Hammer-
shaimb, Some Aspects of Old Testament Prophecy, pp. 69off. It
undoubtedly reflects a feature of urban life and social grouping in the
ancient world, where such people had little economic means of sup-
port without the husband-father to provide this, and where there was
no larger ‘extended family’ to protect them. The case of such people is
singled out by Isaiah as an illustration of the way in which his con-
temporaries displayed their disregard for the deeper requirements of
true religion.

IF YOU REFUSE
I1:18-20

The general theme of the opening chapter is here continued with a
strong appeal for true repentance and a return to Yahweh with all the
promise that this brings of well-being. Kaiser regards the section as
an original continuation of vv. 10~17, but we must rather see in it a
separate appeal by the prophet, possibly at one time part of a larger
unit, which has been set here editorially because of its appropriate-
ness within the general theme of the chapter. It is set out in the form
of a court-room appeal, and must reflect ancient Israelite legal
practice. Cf. H. ]J. Boecker, Redeformen des Rechtslebens im A.T.
(Neukirchen—Vluyn, 1964), pp. 68ff.

18. Come now: The starkness of the two alternatives now set be-
fore the accused people leaves indeterminate the question of whether
the speech as a whole has an admonitory and threatening tone, or a
reassuring one. Both features are clearly implicit, and such appeals to
reason out the rights and wrongs of a case must have been common-
place in ancient legal proceedings. It is not necessary therefore to see
a deliberate element of irony in the appeal: ‘In view of all this, can
your sins . . . ?’ (so B. Duhm). If we take v. 18b in a clearly affirmative
sense, then it asserts that, when the wrongdoer turns from his
offences, he can find an accepted and happy place in society. Only if he
persists in his wrongdoing does his guilt become incurable. The
original date of the prophecy can scarcely be determined, since it
appears that ch. I has been formed out of sayings uttered during
different periods of Isaiah’s ministry.

20. you shall be devoured: The threat referred to is evidently a
military one, and the impersonal passive formulation illustrates finely
the prophet’s technique of saying sufficient to drive home his warn-
ing, but not too much lest it should be too easily proved false. There
are, therefore, no closer details given of whose sword is referred to, or
when such a threat might be realised. We must, however, reckon that
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it was the threat from Assyria which the prophet envisaged, most
probably in the period of the revolt against Sennacherib by Hezekiah

(705-701).

THE FAITHFUL CITY
I:21-28

The condemnation of the political leaders and officials in Jerusalem,
the ciear implication that it is they who are responsible for the un-
healthy state of the moral, social and political life of the city, and the
threat that they will be removed (vv. 24—26), makes this one of the
most far-reaching expressions of Isaiah’s social criticism. Cf. W.
Dietrich, pp. 284ff. In several respects it stands somewhat apart from
the attitude adopted by the prophet elsewhere. Frequently he
expresses opposition to the policies adopted, and to the behaviour of
Judah’s leaders (cf. 5:18-23), but here he points to a more radical
overthrow of the existing political order. It is the leaders of Jerusalem
themselves who have become Yahweh’s enemies (v. 24), and their
removal will make way for their replacement by a more just and
responsible group of counsellors and judges (v. 26). Nowhere is there
any hint that Judah is endangered by a major threat from an external
enemy, so we must assume that the Assyrian crisis of the years 705—
701 had not yet arisen. More plausibly we are directed to a much
earlier time in the prophet’s ministry, almost certainly whilst Ahaz
was still on the throne, so that the period between 733 and 727 is the
most likely occasion for its delivery. Once again, however, the
redactor has found in the saying a more lasting and repeatedly applic-
able denunciation of Jerusalem’s sins. With the Babylonian exile
behind him, he has found in Isaiah’s words some explanation of the
city’s tragic history and also a pledge for its divinely promised future.

The limit of the original Isaianic saying must be found in vv. 21-26,
which looked for some radical change in the leadership and govern-
ment of Jerusalem in Isaiah’s own time. To this saying a later redactor
has added in vv. 27—-28 a generalised formula about the divinely set
conditions for Jerusalem’s well-being. It evidently presupposes that
Jerusalem had suffered severe setbacks, and that the way forward
could be pursued only by a deep act of repentance, issuing in a new
order of justice and righteousness.

21, the faithful city: The Lxx adds ‘Zion’, thereby establishing the
city’s identification beyond dispute in line with v. 27, but this was
Certainly not necessary to the original prophecy. The expression
Intends a subtle play on the adjective, hinting at an association
between the ideas of ‘firmly established’ and ‘“faithful’ (in conduct and
Qiety). Cities were described in Hebrew as the ‘mothers’ of those who
lived in them (cf. the frequent use of the expression ‘daughter of
Zion’ for the inhabitants of Jerusalem), so that the city’s unrighteous
way of life could be vividly portrayed as meral infidelity, i.e. playing
the harlot. Righteousness lodged with her: An ancient and strongly
felt association appears to have existed between Jerusalem and the
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concept of righteousness (Heb. sedek). This very probably arose
through the use of the word sedek as a divine title. Cf. the personal
names Adonizedek, Zadok, etc. What particular offences the prophet
had in mind to justify his accusation that the city tolerated murderers
in its midst is not clear. Either we must think of a relatively high level
of physical violence which was current in Jerusalem, as in many
ancient cities. Alternatively it may be, if our linking the prophecy
with Ahaz’s reign is correct, that there had been a number of notori-
ous political assassinations.

23. Your princes are rebels: The reference is to rebellion against
God and against the just order of society which he demanded, rather
than to an act of political rebellion against Assyria. The princes were
not necessarily men of royal descent, although these were certainly
included, but men of authority who held high civil and military
administrative posts. Their corruption undermined the entire moral
fabric of Jerusalem’s life, so that the only remedy for the city’s ills lay
in their removal. A typical illustration of their moral obstinacy is
provided by their lack of concern for the sufferings and misery of
those in economic need (cf. v. 17 above).

24. the Mighty One of Israel was a very ancient title for Yahweh,
the God of Israel (cf. Gen. 49:24). It was pre-Mosaic in its origin,
being associated with the patriarch Israel-Jacob, and emphasising the
divine power and strength under the simile of a bull. Cf. A. Al
Essays on Old Testament History and Religion, Oxford, 1966, pp. 25f.
By the time of Isaiah the prominent fertility aspects connected with
this simile had almost entirely receded into its forgotten background
and pre-history. I will vent my wrath: In this verse the prophet turns
from invective to direct threat but is careful to avoid introducing
unnecessary details to explain how, or by whom, the threat would be
fulfilled. The offending figures would be removed by the action of
God, although clearly the prophet understood this to be through some
human agents. We must think of a major internal political change,
rather than the action of a foreign invader. Cf. Am. 7:9 for a com-
parable insistence on the divine origin of an act of political overthrow.

26. I will restore your judges: What this was to mean in precise
political terms is not made clear. It can hardly refer to the period of the
‘Tudges’ as such, before David’s time, since Isaiah evidently regarded
David’s capture of the city as the time of its true beginning as an
Israelite fortress and religious centre (cf. 29:1). Yet his awareness of
the way in which the royal court and its officials were able to manipu-
late the social and administrative life of the city to their own advantage
(cf. 5:8; 10:1) made it plain to him that only their removal could
improve the lot of the majority of the city’s inhabitants. The judges,
therefore, would be leaders chosen by the people themselves, rather
than officials appointed by the crown, with all its potential for corrup-
tion.

27. Zion shall be redeemed: This, and the following v. 28, form an
addition made to Isaiah’s prophecy about the reform of the govern-
ment of Jerusalem, and must emanate from a time after 587.



37 ISAIAH I :28-31

Jerusalem had already suffered judgment in the redactor’s eyes, and
he is concerned to spell out clearly the conditions through which the
restoration of the city’s life and well-being could take place. The name
Zion is now clearly meant to apply to the whole city, but the time of
its return to normality is felt not yet to have arrived. The time of the
first half of the fifth century, prior to the coming of Nehemiah to
Jerusalem, provides the most likely occasion for the addition.

28. But rebels and sinners shall be destroyed points to a con-
tinuing inner tension within the city, with a sense that the final
purging must still take place.

THE END OF FALSE WORSHIP
1:29-3I

These three verses represent an independent addition to the preface to
the book of Isaiah which constitutes ch. 1. Their purpose is to identify
the particular sin to which the people are tempted as idolatry, by
especially singling out for punishment those who had participated in
idolatrous cult practices. They have most probably been composed
especially for inclusion here, rather than forming a fragment of some
larger threat which has simply been included at this point. The kind
of offence referred to bears some comparison with that condemned in
Isa. 65:3~5, but in reality the resort to rituals in gardens and groves
flourished through the entire Old Testament period in a variety of
forms. It is therefore scarcely possible to identify any one particular
occasion of special concern with the sin of idolatry.

29. You shall be ashamed of the oaks: Oaks may be more precisely
identified as terebinths, which were deciduous trees which enjoyed
considerable popularity in fertility cult rites, because they were held
to symbolize the death of the god and his rebirth in the spring. the
gardens were small cultivated sanctuaries in which the growth of the
plants was made to express the life and fertility-giving powers of the
gods. The actual plant life cultivated could be used to symbolize a
variety of functions associated with the giving of ‘life’ and ‘blessing’.
Cf. ]. Pedersen, Israel, I-1I, pp. 314ff. Different expressions of such a
cult were to be found in ancient Egypt, Canaan, Phoenicia and Greece,
and all of them made use of types of ‘sympathetic magic’. The threat
that those who worshipped in this fashion would be ashamed meant
far more than a loss of prestige, and rather indicated an experience of
total failure and ruination. Cf. M. A. Klopfenstein, Scham und
Schande nach dem Alten Testament, ATANT 62, Ziirich, 1972, pp. 50ff.

30. like an oak: The prophet uses the picture of the withering of
leaves of the tree in autumn and winter to express a totally different
message from that which the worshippers found in its symbolism.

_ 31. And the strong: 1QIs” adds a suffix here ‘and your strong one’,
Le. ‘the strongest of you’. However, this looks like an attempt to
clarify a reference that was already felt to be obscure. NEB is probably
correct in recognising that the original reference was to ‘the strongest
tree’ so that the sense follows on from the preceding verse quite
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smoothly. The metaphor of the vigorously growing tree being
reduced to tow enables the prophet to direct his threat in relation to
the idolatrous trust shown by his hearers in the life force displayed in
their tree gardens.

Prophecies Concerning Judah and Jerusalem: chapters 2—-12

The appearance of a further heading in 2 : 1, albeit much briefer than
that given in 1:1, provides some clear guide to the way in which the
present book was put together. Undoubtedly this superscription
originally formed an opening to a collection of Isaiah’s prophecies,
rather than representing a deliberate repetition of the one that had
been given earlier in 1:1. Moreover we may fairly confidently assert
that the heading in 2 : I is older than that in 1: 1, and that the latter was
added, either along with or subsequent to, the prefacing of ch. 1 to the
whole Isaianic collection (at least as far as ch. 32*). H. Barth, pp.
203ff., gives a considered case for recognising that a major redaction
and collection of Isaiah’s prophecies took place in Josiah’s reign (640—
609 BC). The contents of this redaction are to be found in chs. 2-32,
although later additions are also now included in this. Signs of earlier
collections of Isaianic prophecies are to be found in 6:1-8:18* (see
below on 6:1ff.) and §:1-14:27* (see below on s :1ff.). For the com-
plex redaction-history of Isaiah 1-39, see Introduction, pp. 3ff.

The superscription of 2:1 was evidently composed to introduce a
specific collection of Isaiah’s prophecies at a particular phase of their
redactional history, and it is of singular interest on two counts. The
first of these is that it interprets Isaiah’s prophecies with regard to
‘Judah and Jerusalem’, and thereby leaves aside the undoubted wider
application of many of them to the Northern Kingdom of Israel
(Ephraim), to Syria, and to other non-Israelite nations. The second
factor concerning 2 :1 is that it serves to highlight the fact that 2:1-
4:6* comprises a relatively self-contained collection which very
directly and specially does relate to the fate of Judah and Jerusalem. In
this both the opening word of hope in 2:2-4(5) and the concluding
promise in 4 :2—6 concerning the fate of the survivors in Jerusalem are
reassuring in tone. The intervening material (2:6—4:1), however, is
consistently threatening in tone and warns explicitly of the defeat and
downfall of Jerusalem through the ravages of war (cf. especially 3:25-
26). That we have an authentic nucleus of sayings from Isaiah (although
2 :6—22 in particular is in a poorly preserved state} is assured, and so we
are faced here with the prophet’s warnings of the downfall of Jerusalem.
A later, post-exilic, redactor has then supplemented this at the
beginning and end in order to affirm that these threats had been
fulfilled. These reassuring additions most probably stem from the
fifth century BC. The threatening element of Isaiah’s prophecies in
2:6—4:1I*, even allowing that it has subsequently been added to,
appears to be authentic, however. The question then arises whether it
derives from the early or later period of his ministry. It is abundantly
clear from the prophecies preserved in chs. 28-31 that Isaiah foretold
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disaster for Hezekiah and his kingdom at the time of the revolt against
Sennacherib in the years 705—701. Yet it appears clear, too, from the
threatening element in 6:1-8:18*, that Isaiah also foretold a disastrous
consequence for Ahaz in the years 733-725, as a result of his appeal to
Assyria during the crisis surrounding the Syro-Ephraimite war. It is
in every way plausible that Isaiah had anticipated the ruin of Judah
and Jerusalem at this time, as 8 :8 very strongly suggests. The likeli-
hood is, therefore, that the Isaianic kernel of the threats to Judah and
Jerusalem expressed in 2 :6—4 : 1 belongs to these years.

If this is the case, then it would also appear likely that the present
placing of these prophecies before the account of the prophet’s call
has taken place at a particular redactional stage in the composition of
the book, at a time when a renewed threat to Jerusalem was felt to
have arisen. This could only have been in the period after 605 when
the Babylonian menace appeared in Judah. We find a similar linking
of the Isaianic threat to Jerusalem with the disaster of 587 BC in a
number of redactional comments which have been added post eventum
(cf. 2:18-19; 6:12—13; 8 : 22, etc., and see Introduction, pp. 6f.).

A SECOND SUPERSCRIPTION
21

The superscription which has been placed here is striking on account
of the fact that it is specifically addressed to Judah and Jerusalem.
Precisely what collection of the prophecies it was meant to intreduce
must certainly be related to this. It would appear doubtful that such a
title was intended to be appropriate to the Josianic Redaction since
this is so clearly concerned with the wider fate of all Israel, including
the Northern Kingdom. In fact it would appear to be more probable
that this superscription was linked directly with the threats to Judah
and Jerusalem which follow immediately after the promise of 2:2-3.
This particular heading, therefore, must have been composed at the
time when this collection of prophetic threats was used to illuminate
the experience of what had taken place in §87 Bc. Alternatively we
might date it later still, to the time in the fifth century, when the
promises were added in 2 : 1-4(5) and 4 :2-6.

2:1. concerning Judah and Jerusalem: Such a title, but in the
reverse order, appears in Neh. 7:6, and is striking on account of the
Separation which it assumes between the city and the country. Already
it suggests that Judah has become a region, to a considerable extent
economically and politically dependent on Jerusalem. Cf. also 3:1
and the concern with Jerusalem alone in 4 : 2—6.

THE GLORY OF ZION
2:2-5
The portrayal of the exaltation of Mount Zion to become the highest

of the mountains of the earth is found repeated in Mic. 4: 1-4, wherea
rther concluding verse is added (Mic. 4:5). There are also a number
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of relatively minor variations of text. H. Wildberger, VT 7 (1957), pp.
62-81, and Comm., 1, pp. 75ff., has presented a careful defence of the
claim that the prophecy is authentic to Isaiah, but rests heavily upon
the theme of ‘the pilgrimage of the nations to Zion’, which he regards
as a part of the unique cultic tradition of Jerusalem. However, it is
clear that, whatever traditions may be held to underlie the prophecy, it
expresses a picture of the future exaltation of Jerusalem and Mount
Zion, not one that was thought currently to exist, even in a myth-
ological frame of reference. Quite certainly, therefore, we must
ascribe the prophecy to a time after the destruction of Jerusalem in
587. Cf. especially O. H. Steck, Friedensvorstellungen im alten
Ferusalem, TS 111, Zirich, 1972, pp. 69ff., and H. Barth, pp. 222f. (also
G. von Rad, Old Testament Theology, 11, p. 294). The presentation is
certainly not of a status of pre-eminent exaltation which Mount Zion
was believed currently to possess, but rather a future promise of a role
that it would fulfil in the days to come. It may be held to presuppose the
pictures of the pilgrimage of the nations to Jerusalem found in Isa.
45 :14-23; 60 : 1-18; 61 : 5—7. Itdraws upon traditions of great antiquity
concerning the myth of the cosmic mountain which stood at the centre
of the world, and from which the divine order and truth were given to
the world. Cf. R. J. Clifford, The Cosmic Mountain in Canaan and the
Old Testament, pp. 131ff. Here, however, such images furnished by
ancient tradition have been made into a genuine prophecy concerning
the special role that Jerusalem was to play in bringing peace and
blessing to the nations through Israel. It expresses a softening and
re-minting of the imperialistic notion of a world capital into the more
positively religious idea of a centre to which the nations come to find
truth, justice and peace.

The date of the prophecy cannot easily be determined with pre-
cision, but the early post-exilic period, probably the early fifth cen-
tury, is most likely. It expresses the prophetic eschatological vision
which eventually prompted the political and social rebuilding of
Jerusalem under Ezra and Nehemiah. We may compare the hope pro-
claimed in Hag. 2:7. It has been placed here at the very beginning of
the collection of Isaianic prophecies contained in 2—32* in order to
provide a thematic message of hope concerning Jerusalem to show
that this lies firmly and positively in the future, beyond the words of
threat and judgment contained in the book, especially in chs. 2-5.
The authors of the prophecy clearly regarded this judgment as having
been fulfilled through the catastrophe of 5§87.

2. In the latter days: The expression is a recurrent formula for the
introduction of prophetic messages of hope about the future. It is a
broad, and relatively undefined, reference to the exact period of time
when the change will take place, and means rather loosely ‘in the
future’. Later there emerged with apocalyptic 2 more rigid expectation
that the furure was divided into fixed ages, and that the final exaltation
of Jerusalem (and Israel} would only take place at ‘the end time’, and
already such an idea appears to be implied by LXX’s translation. How-
ever, this is not the expectation entertained here.
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the highest of the mountains: Mount Zion, the temple mountain of
Jerusalem, is not especially high, but the hope foretold here has
arisen in consequence of the belief that it would become the great
‘world-mountain’ at the centre of the earth, which joined heaven to
earth. Cf. R. J. Clifford, The Cosmic Mountain, pp. 156ff. Hence it was
the point through which the divine truth and order for the peace of
the world could be brought down to man. For the traditions which
underlie this prophetic promise, cf. PS. 48 :3, Ezek. 40:2, and H.-].
Kraus, Worship in Israel, Oxford, 1966, pp. 183ff. In the author’s
reinterpretation the ancient mythological idea has been transformed
into a more directly religious and theological one concerning the role
of Jerusalem among the nations of the world.

and all the nations: Mic. 4:1 reads ‘peoples’ here and ‘many nations’
in the following verse, and this may well represent more correctly the
older form of the text. God’s rule is to extend, not only over his
people Israel, but over all those nations of the world who are to
become submissive to his government. The implication is clearly that
a world-wide reign of peace will be inaugurated. Cf. H. Schmid,
Salém, ‘Frieden’ im alten Ovient und im Alten Testament, SBS 51,
Stuttgart, 1971, pp. 62ff.

The origin of the imagery must certainly lie in the imperialistic
claims of the Davidic monarchy from Jerusalem (cf. Ps. 2:8-9; 76 :3—
6), but this has been transformed by the prophet into a more genu-
inely religious notion of an age of world-wide peace, based on the
righteousness and justice of the divine rule of Yahweh.

3. and many peoples shall come: The identity of the many
peoples is not specified, and we may naturally think first of all of
nations bordering upon Judah, or even those who had at one time
formed a part of the kingdom of David (cf. 2 Sam. 8:1-14; Am. 9:12).
However, it is clear from the overall range of the vision that the
reference is to ‘all nations’, and that a universal era of peace is en-
visaged. that he may teach us his ways: Nothing is said about what
agency, or institution, is to serve to bring a knowledge of God’s ways
to men. It is possible that either a priestly declaration of divine rérdh
from the temple was in mind, or a prophetic revelation of God’s ‘plan’,
but most probably we should think of a tradition of an administration
of justice and law through the divinely appointed (Davidic) king. Cf.
Ps. 101:8. By the time of the prophecy, however, it is probable that
the expectation of restoring the Davidic monarchy had faded and a
more direct, theocratic, government was anticipated., The word law
(Heb. térah) includes more than juridical legislation, and must here
cover the belief that a divine decision, or ‘plan’ (Heb. “ésah), could be
8lven to arbitrate between disputes among nations, rendering resort
to war unnecessary.

4. He shall judge: The idea is not of passing judgment upon the
Nations for their rebellion against God, but rather of the settlement of
disputes which arose between nations. and they shall beat their
Swords is a vivid image of the abandoning of warfare as a way of
Settling disagreements, since the latter will have become obsolete as a
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method of diplomacy. Instead weapons will be adapted for peaceful
purposes. The saying evidently acquired (or possibly had already
acquired) a proverbial currency, since it is used to describe exactly the
reverse proceeding, from peace to war, in J13:10. ]

5. O house of Jacob represents a concluding appeal by the redactor
to the reader to become obedient to God so that the longed-for age of
world peace might be hastened in. Evidently the appeal already hints
in the direction that the eschatological hope set before Israel, and all
Jews scattered among the nations, could be brought in more swiftly if
a genuine repentance and turning back to Yahweh were shown. A
rather different conclusion is presented in Mic. 4 : §, and the picture of
each person enjoying the fruits of peace given in Mic. 4:4 is absent
from the Isaianic version. Overall it appears that the prophecy has
been composed earlier than the time of its inclusion in either the
Isaiah or Micah prophetic collections and has been adapted to each
because of the importance in them of the threat of Jerusalem’s de-
struction {cf. Isa. 3 :1ff.; Mic. 3:12).

THE HUMILIATION OF THE PROUD
2:6-22

With this prophecy we begin an important series of threats against
Judah, and Jerusalem in particular, which extends from 2:6 to 4:1,
and which has been rounded off by the insertion of the hopeful
prophecy in 4:2-6. Like the introductory message of future hope in
2:1-5, this promise is not from Isaiah himself, but has been intro-
duced after the exilic period to show that the threats to Jerusalem in
2:6—4:1 were regarded as fulfilled by the destruction and defeat of the
city in 587. We are left then with an important series of threats, which
focus especially upon the overthrow of Jerusalem and its civil and
political leaders (especially 3 : 1-5). The question arises why they have
been placed here and set as a kind of preface to the much larger
redactional unit §:1-14:27*, which incorporates the prophet’s
account of his call. Already we have noted that this must be a con-
sequence of the belief that these threats to Jerusalem had acquired a
new significance at a later time than that to which Isaiah originally
addressed them. What this later time was cannot be in doubt, since it
must have been when a new threat to Jerusalem had arisen from the
Babylonians. The positioning of 2:6—4 : I as a preface to a collection of
Isaiah’s prophecies, in which the fate of Jerusalem formed a promi-
nent subject, took place after §87 BC. We have further evidence in ch.
39 (= 2 Kg. 20:12-19) that the disastrous fate suffered by Jerusalem at
the hands of the Babylonians (in that case after 598; see below, pp.
293f.) was felt to cast a new light on the interpretation of Isaiah’s
prophecies. Furthermore, it is most probable that the prophecy in
2:6-22 has been added to after 587, especially in vv. 18 and 19. In
connection with the prophet Micah, who also delivered a threat
against Jerusalem in the eighth century (Mic. 3:9-12), we find from
Jer. 26:18 that this was believed to have taken on a fresh importance
in the light of what happened to Jerusalem in 587.
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The question remains of the situation to which Isaizh himself had
originally addressed his threats of a military defeat facing Jerusalem.
Only two possibilities seriously present themselves. The first relates
to the time after Ahaz had spurned Isaiah’s advice and had appealed to
Assyria during the Syro-Ephraimite crisis. 8:8 shows that Isaiah did
expect a disastrous outcome to arise as a consequence of this (cf. also
8:14f.), and would point to a belief that Judah remained threatened
throughout the latter years of Ahaz’s reign. We should then place
these threats in the years from 733 to 725. Dietrich, pp., 133ff., 195,
would prefer to locate these threatening prophecies in the time of
Hezekiah’s rebellion against Sennacherib in the years 705-701, to
which the threatening prophecies of chs. 28—31 must be ascribed.
This remains a possibility, but the earlier date appears the more
probable. The present position of the threats contained in 2:6—4:1
may then be accounted for on the recognition that a new vitality and
force had been given to them at the time of the threat from Babylon in
598 and 587. Old prophecies had been applied to new situations. We
may then conclude that these threats, which have undergone some
measure of expansion, were originally delivered by Isaiah in the wake
of Ahaz’s appeal to Assyria during the Syro-Ephraimite crisis. In con-
sequence of that appeal, not only did the Northern Kingdom suffer
irreparable ruination, but Judah also was severely reduced in size and
Ahaz became a vassal of the Assyrian throne. The prophecy of 2 : 6—22
is in a rather damaged state of preservation, so far as the text is con-
cerned, and it has undoubtedly undergone a considerable measure of
expansion. Several scholars have sought, with the aid of substantial
textual emendation, to find an original unity, which can be divided
into strophes (cf. Kaiser, Eichrodt, and see R. Davidson, VT 16
(1966), pp. 1—7). However, the unevenness of the material can be
better explained as a result of the progressive expansion of an original
Isaianic unit of smaller compass (Barth, pp. 222f.). At most we might
deduce that two separate prophecies, one against the proud and the
other against idolatry, have become intertwined. Yet this is improb-
able, and we can find the original Isaianic unit in vv. 10, 12-17, which
calls upon the people to flee from Yahweh because he has a day
against all that is proud and complacent in rejecting him. This has
then been enlarged by the addition of vv. 7-8a, 9a. Subsequently
further additions have been made condemning idolatry in vv. 18, 20~
22, and v. 19 has been developed as a rather literal understanding of
the poetic image of v. 10.

6. For thou hast rejected thy people: The saying presupposes that
the judgment consequent upon this divine rejection had befallen the
people so that the time when this verse (and v. 85) was added is hard
to determine. Clearly Judah is already felt to be suffering under judg-
ment, The opening particle For (Heb. ki) is best taken in an
asseverative sense, ‘Surely’, rather than as a connective to a preceding
description of judgment which must be supposed to have fallen out.
The phrase thy people contrasts with the authentic Isaianic pointer to
Such rejection with the sharply hostile ‘this people’ of 6 : 10. The word
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diviners is missing in the Hebrew text and must be restored with the
aid of Targ. The polemic against the semi-magical activities of divi-
nation and soothsaying marks a new element in prophetic invective.
The particular association of such practices with the Philistines is also
novel. All such practices are sharply condemned and outlawed in Dt.
18 :9ff. That they were a foreign importation into Judah need not be
doubted, but they were certainly semi-religious activities which
enjoyed great popularity throughout most of the ancient orient. strike
hands with foreigners refers to the negotiation of business with
foreigners, which would have involved the sealing of an oath by a
ceremony of striking of the hands together by those making the deal.
When such extensive involvement in foreign business deals was
current in Judah is not easily determined, but we may think of
Nehemiah’s age and the religious problems to which this gave rise
(Neh. 13:15-29).

7. Their land is filled: Vv. 7-84, together with 9a may be regarded
as the first of the secondary expansions which have been made to the
prophecy of vv. 10, 12—-17. The implication of the reference to the
abundance of silver and gold is that this wealth has had an adverse
effect upon the life of the people, by encouraging them into apostasy.
Again the situation dealt with by Nehemiah would be appropriate for
such a condemnation. filled with horses can scarcely point to the
military use of the horse, but must rather indicate the presence of
numbers of trading caravans passing through Judah, bringing foreign
merchandise including items regarded as idolatrous in their nature.

8. filled with idols: The association of wealth with idolatry was
later to lead to the interpretation that desire for possessions was itself
a form of idolatry (cf. Col. 3:5). Here, however, it was an inevitable
development of trade between Judah and foreign nations that it
should have brought in objers d’art of a religious nature. they bow
down: must represent a further addition to v. 8a, designed to stress
that it was not simply the possession of such illicit images that consti-
tuted Judah’s sin, but an active veneration of them. The implicit
rejection of the religious use of images because they are made by
human hands must presuppose the anti-idolatry polemic of Isa. 44:
9—20.

9. So man is humbled: The introduction of the reference here to
the humbling of men is dependent upon the original Isaianic saying
in v. 17, where it was not connected specifically with idolatry, but
with pride in all human achievements. The redactor who has added v.
9a has drawn out the lesson that man humbles himself by his foolish
resort to idolatry. The sudden appeal to God—forgive them not!—is
a yet later editorial comment intended to stress the heinousness of the
sin of idolatry.

10. Enter into the rock commences the original Isaianic saying
which conveys a threatening message by appealing to the hearers to
flee from the wrath of God by hiding in rocks and holes. It is delib-
erately ironic, since it fully recognises the impossibility of the notion
that man can escape from God (cf. Am. 9:2—4). When he finally



45 ISAIAH 2:11-16

chooses to act against those who have made themselves his enemies
they will find that they are powerless to escape his judgment. the
terror of the LORD designates the presence and activity of God, but,
in accord with prophetic convention, takes it for granted that this
manifestation of divine wrath will operate through human agents.

11. The haughty looks of man: V. 11 is certainly an addition which
now breaks up the connection between vv. 10 and 12—17. It introduces
the rather trivial lesson that men will lose all their proud looks when
Yahweh'’s day of judgment comes. The idea that a proud and arrogant
bearing would be justly punished by being turned to shame and
humiliation is a popular and frequent feature of proverbial wisdom
teaching (cf. Prov. 11:2; 13:10; 16 :18, and J. W. Whedbee, Isaiah and
Wisdom, pp. 105f.). in that day is a broad and loosely defined reference
to the time of the coming day of judgment, and now rather anticipates
the reference to the Day of the LoRD which follows in vv. 12—-17.

12. For the LORD of hosts has a day: For the divine title, see on
1:9. The assumption that men must expect a coming Day of the
LoRD, and that this will be a time of punishment upon evil, relates
closely to Am. §:18~20. To what extent it indicates a familiarity with
the sayings of Amos on the part of Isaiah (as R. Fey, Amos und Fesaja,
pp. 77ff.), is far from clear, since there are undoubted differences of
emphasis. Certainly, however, the idea of a special Day of Yahweh
took its origin in the cultus with the belief that in the great Autumn
(New Year) Festival he appeared to renew the life and welfare of his
people (cf. JI 1:15;2:11). With Isaiah the reference is not primarily to
this special festival day, but to the future time when he would inter-
vene to act in judgment against sinners. The threat here must be
directed at Judah and Jerusalem, as the entire context shows, and
especially at the proud leaders and rulers of the people, who must
now face judgment. The association with the threat contained in 3:1-
5, therefore, must be an intentional feature of the redaction. all that is
lifted up and high follows the 1.xX, since the Heb. has ‘all that is lifted
up and low’, which cannot be correct.

13. lofty and lifted up must certainly be removed as a mistaken
repetition. It overloads the line and breaks up the paralielism of the
verse. The threatening note of vv. 12—17 is enhanced by the cumu-
lative effect of listing poetically examples of features possessing great
height and grandeur. The implication is that men, especially the king
and princes of Judah, who had by their actions set themselves up
against God, must expect the same crushing downfall that could
take effect in the natural order against all that was beautiful and
exalted.

16. ships of Tarshish: These were merchant ships, the name
Tarshish, which means ‘refinery’, being applied to more than one
ancient location. Primarily it was used of Tartessus in Spain, which
may be the intended reference here. Cf. 1 Kg. 10:22, and see U.
Tﬁckholm, “Tarsis, Tartessos und die Sdulen des Heracles’, Opuscula
Romana 5 (1965), pp. 143—90. However it is not necessary to suppose

at any one particular location was intended here. beautiful craft:
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The Heb. §°kiyydt is to be connected with the Egyptian sk.tj, ‘ship’
(K-B, p. 921). The picture envisaged in vv. 12—17 is of a storm sweep-
ing down from Lebanon, destroying the fortresses, trees and ships
along the coastal plain, and extending into the very southernmost part
of Judah.

17. the haughtiness of man: The sin of pride, and especially of an
arrogant disregard of God (hybris), became in Isaiah the fullest illus-
tration of man’s attempts to live and control his life without regard
for God. In prophecy more generally it appears prominently in
prophecies against foreign nations (cf. espec. Isa. 14; Ezek. 27-28).

18. And the idols: The glossator has added in v. 18 a rather prosaic
and obvious note respecting the idols mentioned in v. 8. When
Yahweh'’s judgment falls, idols will be of no avail to men.

19. the terror of the LORD: This further addition points to a rather
literal interpretation of the call to flee from Yahweh’s wrath made in
v. 10. It appears to have in mind a military situation when the citizens
of Judah had been forced to hide in caves from an attacking army.

20. In that day: Vv. 20-22 are an addition to the original prophecy,
almost certainly made in the post-exilic age, to describe the effects of
the Day of the LoRD upon the life of men. It has a pronouncedly
eschatological character, and awaits this final day of divine judgment,
not upon Judah and Jerusalem only, but rather upon men in general.
All those who have resorted to idols will be punished for this, and the
final appearing of God (v. 21) now seems to be taken in the sense of a
great theophany in which at last the full divine reality will be dis-
closed to all men.

22. Turn away from man contains a brief appeal to the reader not
to let himself be impressed by men and all their achievements, but
rather to heed the warning contained in the preceding prophecy that
all man’s works will eventually come to judgment. Man himself is a
creature, dependent upon air to breathe, who must eventually
succumb to death. In contrast to the eternal God he is of no account.

THE COMING ANARCHY
3:1-12

The message contained in this section is clear and unequivocal.
Jerusalem and Judah are about to face a time of great deprivation and
suffering, which will result in a state of anarchy. Famine will reign
over the land, and there will be a loss of all responsible leadership, so
that even the poorest will be elevated to the position of counsellors
and leaders. The entire pronouncement is summed up effectively in
v. 8: Jerusalem has stumbled and Judah has fallen. The picture
overall is a vivid forecast of coming confusion and dismay, leading on
to anarchy and chaos. The reason is made plain in v. §: their speech
and their deeds are against Yahweh. The picture of the internal
decay of the nation and city presupposes the pressure from some
external threat, and here we must certainly think of that posed by the
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Assyrians after Ahaz had become their vassal. The leaders of the people
had led the nation astray; by their arrogant confidence in their own
policies and by seeking their own advantage alone, they had sold the
people into ruin. The situation would be the same as that presupposed
in 8:5-8. The leaders of Jerusalem have embarked upon a policy
which will bring them and their city to destruction. The original
prophecy is to be found in vv. 1-9a, and vv. 9b, 10~I1 are later
additions which develop the theme that God punishes the wicked but
blesses the righteous. The aim of this expansion has been to use the
prophecy as a more general illustration of the working of divine
retribution, and especially to show that there is hope for the righteous
(v. 10}. The concluding note of lamentation draws from the threat
contained in v. 4 and sees it as already fulfilled in his own day through
the unworthy and unsuitable leaders who exercise control over the
people. When such people have power, what hope can there be for the
people who are dependent upon them?

1. For, behold, the LORD, the LORD of hosts: The introductory
for is superfluous and must probably be regarded here as a connective
which has been introduced editorially in order to link the prophecy
with what precedes. Cf. above, on 2:12. The stay and staff are meta-
phors of the military and political rulers of Judah, described more
fully in vv. 2—3. Hence the two lines which follow and interpret them
differently: the whole stay of bread, and the whole stay of water must
be an editorial gloss which has come in in order to link the prophecy
with a situation of famine brought about by siege. In this case it is
probable that the words have been introduced post eventum to connect
the saying with the siege of Jerusalem in 587.

2. the mighty man and the soldier: The two classes of soldier are
referred to again in conjunction in Ezek. 39:10; JI 2:7; 4:9. The
former were certainly professional troops, whereas in some, if not in
all cases where the latter are mentioned, these were private citizens
who were called upon for military service in time of war. Cf. R. de
Vaux, Ancient Israel, London, 1961, pp. 218f. The diviner receives a
very unexpected mention, and this may be related to the additional
references to these which have been made in 2:6. Undoubtedly
diviners were regarded as an important adjunct to military campaigns
and strategy in the ancient world, although their presence in any
official capacity in ancient Judah appears unlikely in view of Dt. 18 19—
I4. No doubt Isaiah was simply reflecting a widespread ancient
Practice in referring to such in Jerusalem, but that such figures
operated in the city without public interference is highly likely. For
the captain of fifty (v. 3) we may compare 2 Kg. 1 :9, where he appears
as a relatively junior military officer. The man of rank (Heb. literally
‘uplifted of face’) was a person who had some recognised status at the
Toyal court such as Naaman (2 Kg. 5:1) at the Syrian court. For the
role of the counsellor, cf. P. A. H. De Boer, VT Supp. I11, Leiden,
I955: pPp. 42—71. The skilful magncxan (Heb. haras; cf. Aramaic harsa,
maglcal art’) was a person expert in various kinds of magical tech-
niques. Here they must undoubtedly have been thought to be con-
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nected with obtaining oracles. The expert in charms, was a person
skilled in incantations, and who was believed thereby to be able to
cast spells on people and so undermine their strength and rational
faculties. It is improbable that Isaiah had any clear intention of
singling out different types of magical art. Rather he was concerned to
assert that all the customary sources of guidance and advice would
cease to be available to the pecple. They would fall into total con-
fusion because of the lack of any kind of counsel upon which they
could rely. His purpose was not to comment or reflect upon the
capabilities of such people, but rather to insist that they would simply
cease to be available, whatever people thought about their services.

4. And I will make boys: The prophet did not have in mind any
special boy prince, but was pointing to the future time when there
would be a total lack of competent leadership. In the situation
envisaged by [saiah the leaders and rulers of Judah had sealed their
own fate by the policy of rebellion against Assyria which they had
advocated. They would therefore be the first to suffer judgment,
leaving the people leaderless, and sinking into anarchy.

6. When a man takes hold: Because there would not be any
accepted and accredited leaders for the people, even a relatively trivial
symbol of wealth such as a mantle would be sufficient cause for a
person to be regarded as a leader. The prophet gives voice to an
element of irony in drawing attention to the heap of ruins which
Judah would become in the time of retribution, and also no doubt in
ridiculing the depths of poverty to which the people would sink. It
would become unusual for citizens to possess anything at all!

7. I will not be a healer: The word means literally ‘one who binds
up (wounds), but is applied here metaphorically to the process of
attempting to revitalise the ruined nation. This is preferable to
connecting it with ‘binding (a turban)’.

8. For Jerusalem has stumbled: The picture is of a man falling
headlong on the road, and is used to describe what had already taken
place so far as Jerusalem was concerned. By their actions the city’s
rulers had chosen the way to ruin and destruction. Evidently it was
not the flamboyant way of life of the rulers, but the disastrous policies
they had advocated which the prophet condemned. defying his
glorious presence: The Hebrew is literally ‘rebelling against the eyes
(presence) of his glory’, but the defectively written ‘eyes’ is certainly
wrong. Either it is to be deleted altogether (so Kaiser), or more
probably it is a scribal error for p°né (presence). The rulers had chosen
a policy which the prophet regarded as in open defiance of God (cf.
8:12).

9. Their partiality witnesses: The error of the leaders is here
ascribed to their corrupt manner of showing favouritism towards
particular individuals. What exactly was being referred to is not clear,
since the prophet’s attack is certainly directed against something more
than mere court favouritism. Rather we may conclude that forms of
bribery and corruption had been employed to silence any opposing
voices. The fact that the leaders had been compelled to resort to such



49 ISAIAH 3 :12~I3

behaviour was an open condemnation of their rottenness. like Sodom
is certainly a gloss by a scribe, who has no doubt been influenced by
the comparison of Jerusalem with Sodom in 1 : 10.

Woe to them!. V. 9b, together with vv. 10-11, form an editorial
comment, couched in the style of a Wisdom saying, and drawing
general conclusions from the prophet’s condemnation of Judah and
its rulers. It reasserts the proverbial dictum that God rewards each
person according to his deeds, the righteous with prosperity and the
wicked with ruination. Its purpose here is not simply to establish a
general application, but more specifically to show that those who had
suffered in Jerusalem had deserved their fate. Since it was not the
divine will to destroy the righteous with the wicked (cf. Gen. 18 :23),
there must be hope for Jerusalem and its inhabitants if they pursued
righteousness.

12. My people—children are their oppressors: NEB has ‘money-
lenders strip my people bare, and usurers lord it over them’; cf. G. R.
Driver, TS 38 (1937), p. 38. Instead of women (Heb. nasim), we
should read ‘usurers’, as attested by Lxx and Targ. The verse has been
introduced as an expression of lament that the threat expressed inv. §
has been realised in the oppressive leadership inflicted on the people.

FURTHER CONDEMNATION OF THE RULERS OF JERUSALEM
3:13-15

The theme of misgovernment is here taken up afresh in a further
piece of invective addressed to the elders and officials of Judah. It is
their misdeeds which have made necessary the punishment which
will shortly come. As in the case of I :2—3 and 18-20, the language and
formal structure have been borrowed from the speech-forms of civil
lawsuits. The borrowing is quite direct, and does not suggest any
mediation through a cultic lawsuit, or a knowledge of the conventions
of international treaties (see above on I:18—20). The point of the
prophet’s attack is that the elders and princes oppress the poor,
apparently by forms of extortion and abuse of the laws of debt (v. 14).
Cf. W. Dietrich, pp. 44, 49f. Hence the point of the prophet’s
condemnation is different from that in vv. 1-11, where it is the
policies adopted in international relations which appear to be upper-
most in the prophet’s mind. Nevertheless it is probable that the -
prophecy comes from a similar period in Isaiah’s ministry, although
this cannot be closely determined. Both in the reign of Ahaz,
especially in the aftermath of the Syro-Ephraimite war, and again
during the latter part of Hezekiah’s reign, Isaiah had much cause to
condemn the attitude and policies of the leaders of Jerusalem, and to
warn them of the dire judgment that they were heaping upon them-
selves. No serious reason exists for doubting its origin from Isaiah.

I3. The LORD has taken his place to contend: The imagery of a
lawsuit (Heb. rib; cf. B. Gemser, VT Supp. III, pp. 120-37), is con-
Sistently maintained throughout vv. 13-15. The picture is of God
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standing up to present his charge against the elders and officials of
Judah. to contend could be better translated as ‘to present his case
(against)’. to judge his people: MT has ‘peoples’, but RSV is correct in
following LxXX and reading the singular with suffix. F. Hesse, ZAW 65
(1953), p. 48, defends the reading of the plural on the grounds that the
prophet was assuming the role of a cult-prophet addressing non-
Israelite nations, but this does not fit the context, which is explicitly
directed against the rulers of Judah.

14. with the elders and princes: The ruling classes are assumed by
Isaiah to bear responsibility for the behaviour of the people as a
whole. More particularly, however, they are guilty because they have
oppressed those for whom they should have been concerned, and to
whom they should have shown charity. devoured the vineyard: The
metaphor of Israel as a vineyard is developed more extensively in
5:1—7. A wild animal let loose in a vineyard could obviously wreak
great havoc. The meaning of the verb translated ‘devoured’ (Heb.
bi‘er; K-B, p. 140, suggest ‘to burn up’) is not entirely clear, but the
context requires the sense approximating to ‘lay waste, destroy’.

15. What do you mean: This is the rendering in accordance with
the Q°ré’ reading of MT. The title the Lord GOD of hosts appears to
be unnaturally long, and many commentators would delete the name
Lord as a secondary addition. The entire clause is lacking in 1Lxx.

JUDGMENT UPON THE PROUD WOMEN OF JERUSALEM
3:16-24

The theme of coming judgment on Jerusalem, and especially upon its
wealthier upper classes, is carried further here with an indictment (v.
16) and threat (vv. 17, 24) directed against the wealthy and proud
women of the city. Into this a later hand has inserted in vv. 18-23 a
lengthy catalogue of the clothing and adornments worn by such
women. This addition is of uncertain date and origin, and has oc-
casioned much discussion on account of the difficulty of identifying
the separate items of finery. The original prophecy belongs un-
doubtedly to Isaiah, and fits alongside other sayings condemning the
ruling classes of Jerusalem (cf. Dietrich, pp. 255f.). Its precise time of
origin cannot be identified, but the period of 733 to 727 would appear
to be most appropriate.

16. the daughters of Zion. The title evidently refers to the wealthier
women of Jerusalem (cf. also 4:4; Ca. 3:11), and may have been
chosen because Zion was the area of the city on which the royal palace
stood, and where most probably other pretentious houses could be
found. The opulence of these elicited the prophet’s scorn, and marks
a point of similarity with the preaching of Amos (Am. 4:1-3; cf. R.
Fey, Amos und ¥esaja, p. 79). The flamboyant behaviour of the
women attracted the prophet’s attention and -indignation, when con-
trasted with the abject poverty that existed in the city (vv. 14f.). The
reference to such people scarcely warrants the deduction of itself that
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Isaiah himself belonged to the upper section of the Jerusalem pop-
ulation, although this may have been the case. glancing wantonly
(Heb. m®sagg®rét) appears to imply that the women made seductive
gestures to passing men. More probably the verb means ‘painted,
made up’ (cf. Arab. Sagira). mincing along indicates walking with
short steps like a child (on account of their style of dress?), and the
tinkling sound was made by wearing metal bands around their ankles,
all intended further to attract masculine attention.

17. the Lord will smite with a scab reveals how the prophet
matches his threat of coming punishment to fit the particular form of
vanity and self-aggrandisement displayed by the women of Jerusalem.
When God punishes them they will lose all their finery, and will
instead suffer the humiliations of rape, dirt and disease. The cause of
this suffering is not mentioned, but the prophet was clearly implying
that the women would be taken as prisoners of war, as in the compar-
able threat in Am. 4:2—3. This making of the punishment fit the
offence is not to be traced to any fixed doctrine of an inner principle of
retribution at work in the world, but rather to a poetic sense of justice.
Cf. F. Horst, Gottes Recht (TB 12) Munich, 1961, pp. 235-59; THAT,
II, cols. 507—30. Instead of will lay bare their secret parts, G. R.
Driver, ¥TS5 38 (1937), p. 38, suggests ‘will shave their foreheads’
(Akk. puru(m) ‘forehead’).

18. In that day marks the typical connecting phrase of an editor,
who here elaborates on the various items of women’s clothing and
adornment that will be lost. The purpose of the addition would appear
to be to mark out certain items of feminine dress and make-up as
contrary to the true divine order. Their wrongfulness would appear to
have been found in their being luxuries, and consequently symbols of
disregard for the poor. They were certainly not all worn at the same
time, and their precise identification is, in several instances, dis-
puted. For the various items, cf. IDB, I, p. 871. The headbands and
the crescents were very similar items of dress, the former being
plaited, or woven out of wool, and the latter beaten from metal. It is
quite probable that some of the items mentioned were associated with
magic, and so represented an element of charm-symbolism. How-
ever, this does not appear to have been the redactor’s main point
of objection. This was certainly in the element of love of luxury
which they displayed. Trust in human beauty could signify a lack of
regard for God.

19. scarfs: NEB ‘coronets’.

20. the sashes: NEB ‘necklaces’; the perfume boxes. NEB
‘lockets’ (Heb. batté hannepes, literally ‘houses of the person’.)

22. and the handbags: NEB ‘flounced skirts’.

_24. Instead of perfume: This verse represents the original con-
Hnuation of v. 17 and elaborates upon the theme of the coming
dt?gradation to be experienced by the women of Jerusalem when
disaster overtakes their city. Continuing with a pattern of threat based
On a poetic sense of justice, Isaiah establishes a vivid contrast between
their present confidence and beauty and the coming shame and
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wretchedness. instead of well-set hair: The Syriac has a slightly
briefer text, but the sense is clear. instead of beauty, shame: The
rendering of the NEB, ‘and branding instead of beaury’, is almost
certainly more original. The clause is missing altogether in LXX and
Vulg.

THE FATE OF THE WOMEN

3:2§-4:1
The theme of the coming punishment of Jerusalem is now continued
by the inclusion of a threat to Zion in the form of an elegy. The city is
portrayed as a woman who is about to suffer the death of her husband,
and the agony and shame of her forthcoming widowhood is vividly
described. The passage must certainly be regarded as separate from
what precedes it, aithough it has a connection through the basic
similarity of subject matter. Its authentic Isaianic origin has not gone
uncontested, and such a brief unit suggests that it may have been
preserved in only a fragmentary way. It expresses more categorically
than many comparable passages that the coming divine judgment on
Jerusalem will be accomplished by the defeat of the city in battle (v.
25).

25. Your men: The transition into direct second-person address to
the city is striking. It marks the beginning of a new unit, although the
use of the third person, her gates, of Jerusalem in the following verse
suggests that the use of the second-person form in v. 25 is the work of
a redactor who has established a connection with the invective that
precedes in vv. 16—24. The explicitness of the threat of the downfall of
Jerusalem in a battle most probably belongs to the period 733725,
if the saying is authentic. More probably, however, a redactor has
inserted such a dire pronouncement here in order to make clear
how the punishment alluded to poetically in vv. 16—24 was to be
accomplished.

26. And her gates takes up the image of ‘the daughter of Jerus-
alem’, picturing the city as a young woman, whose husband has been
killed in battle.

4 :1 And seven women shall take hold: The metaphorical imagery
is now abandoned, and the real fate of the women of Jerusalem who
will see their husbands killed is described. The slaughter in battle
will be such that few men will survive, so that large numbers of
women will be left childless, and without husbands. In order to
remove the social stigma attaching to childlessness they will waive
aside all the usual expectations and responsibilities demanded of a
husband in marriage. All they will ask is that a man should be willing
to father children for them. By such a portrayal of human misery the
condemnation of the women of Jerusalem, which began with Isaiah’s
threat in vv. 16-17, 24 is brought to a close. The coming fate of
Jerusalem is made unmistakably plain.
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THE REMNANT IN JERUSALEM
4:2—6

The portrayal in these verses of a purged and purified remnant of the
population of Jerusalem enjoying the special protection of God stands
in marked contrast to all that has come before it in 2 : 6—4 : 1. Virtually
all modern commentators (Fohrer, Kaiser, Wildberger, Schoors,
Eichrodt) have argued that these verses do not come from Isaiah, and
this verdict must unquestionably be upheld. They are a later post-exilic
addition which has been introduced by a late redactor of the book in
order to show that the threat to Jerusalem had passed. The reason for
such an addition is scarcely to be ascribed purely to liturgical needs
(so Wildberger), but belongs to the wider process of establishing an
ongoing and lasting meaning to prophecy. The aim here has certainly
been to show that Jerusalem had been justly threatened with punish-
ment by God, but that this punishment had befallen the city in its
tragic history from §87 and after, and that the time of this punishment
would shortly be complete. The opening phrase in that day, there-
fore, points forward to a coming dawn of salvation for Jerusalem, after
which it would be the object of a special protective providence. Such a
hope is properly eschatological and took its roots in an understanding
of Yahweh’s purpose for Israel, rather than in a reading of the possi-
bilities inherent in the contemporary political scene. Ged would
break into human affairs to glorify Jerusalem, and this action would
herald the dawning of the ‘end-time’, an age when a permanent state
of blessedness for Israel and Jerusalem could be expected (vv. 5-6).

There is a break in the rhythm after v. 2, and Wildberger (I, p. 153)
is undoubtedly right in seeing that the original addition was made in
v. 2 only, and that this has subsequently been expanded upon in vv.
3—6. The simple affirmation of a happy and blessed future for Israel
was felt to require fuller amplification. Hence v. 3 comments upon the
salvation of those who will form a remnant in Jerusalem, and v. 4 has
taken up the theme of the fate of the women of Jerusalem, by affirm-
ing that they, too, will be purged from all their guilty stains.

The date of these additions is impossible to determine with any
certainty. Wildberger thinks of the late Persian period, whilst Kaiser
comments ([saiah 1-12, p. 54), ‘A date even as late as the third or early
second century BC is not excluded.” It remains doubtful, however, in
spite of claims to the contrary by many scholars (especially Duhm,
Kaiser) whether any material later than the close of third century is to
be found in the book of Isaiah. The indications are that the book had
assumed very much its present form by the end of the third century.
The expression of such a firm and thoroughgoing eschatological
hope, with its picture of lasting salvation for Israel beginning in the
Dear future, marks an important element in the transition from
Prophecy proper to apocalyptic. The effect of such additions as are to
be found here is to lift the relevance and applicability of the prophet’s
Mmessage from the sphere of concrete history into a more supernatural
and supra-historical realm. It may appropriately be called ‘proto-
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apocalyptic’, and it is in accord with this type of literature that it
makes heavy use of evocative, but undefined imagery. Cf. ‘spirit of
burning’, ‘cloud by day . . . fire by night’, ‘a canopy and a pavilion’.
Poetic metaphor has been extended to become a new kind of symbol-
ism.

2. In that day the branch of the LLORD is a reference to the wonder-
ful growth which Yahweh will cause to spring up in the age of sal-
vation, as is shown by the parallel expression fruit of the land. We can
discount the interpretation to be found in the Targum therefore that it
is a reference to the Messiah, the coming ‘branch of David’ (cf. Jer.
23:5; 33:15; Zech. 3:8). The purpose of the addition, which must
certainly have originated in the Persian period, is to pick up the theme
of the fate of the survivors of Israel and Jerusalem as adumbrated by the
‘remnant’ passages of 10:20—23 (see below) and 1:9. There will be a
rich and fertile land, yielding plentiful crops, for those who form the
Remnant of Israel (cf. 37:30).

3. And he who is left in Zion elaberates upon the preceding
promise with special reference to the survivors of Jerusalem (cf. 1:9),
who formed the kernel of the struggling Jewish community which
re-established a vigorous religious life in the city during the Persian
period. The reference to those who have survived as those whose
names were recorded for life in a book initiated an important theme
which re-appeared in later apocalyptic literature (cf. Rev. §5:1ff.). The
origin of the metaphor is not entirely clear. Either the practice of
keeping a register of citizens for purposes of civil administration,
which appears to have flourished under Persian rule, or 2 more in-
direct reference to the Babylonian concept of ‘tablets of destiny’ are
possible sources of its origin. The verse fills out the picture of the
future of the inhabitants of Jerusalem given in 1:26, and adds to ita
more lasting sense.

4. when the LORD shall have washed picks up a concern with the
fate of the women of Jerusalem, since the threat of 3 :16ff. related to
them. It follows the previous verse in giving a more enduring and
ultimate sense to the imagery of purification and removal of guilt
found in 1:16. Furthermore the pictures of a purging and cleansing
by burning hint strongly in the direction of a further interpretation of
I:25, 3I. by a spirit of judgment. The Heb. word translated spirit
(riak) also connotes ‘wind’ and this would appear to be a better
rendering here. A hot, searing, wind will purge away all that stains
and continues to defile the daughters of Zion. The idea seems to be
introduced here that, before the final era of salvation can come, there
must be a final, and painful, purging.

§. Then the LORD will create: The Lxx supports a reading “Then
he will come and stand’ (Heb. #iba’ w'hayah), which is preferable to
MT. The divine protection of Jerusalem in the time when her full
salvation will have been achieved is described by the use of traditions
drawn from Israel’s earliest history. The presence of a pillar of cloud,
seen blazing with fire at night, had signified Yahweh's accompanying
presence at the time when the nation’s ancestors came out of Egypt
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(Exod. 14:19, 24, etc.). It is here promised that this accompanying
presence of God will again appear in the future, no longer to move
about with the people, but to be a permanent symbol of his watch over
Jerusalem. It is evident that this divine presence is regarded as an
exceptional phenomenon of the past, which was expected to appear
again in the coming age of salvation. for over all the glory reflects the
language of the post-exilic age in which the glory of God has been
developed into a carefully considered theological expression of the
way in which the divine presence could move among men. Cf.
THAT, I, cols. 798ff. The reference to a canopy and a pavilion which
are to give shelter from the heat of the sun and from the rainstorm
adds a very prosaic final note to this richly described picture of the
coming salvation. The promise of such protection must be under-
stood literally, rather than as an assurance of protection from more
fearsome dangers. The underlying idea is that the very conditions of
daily life will be changed in the Jerusalem of the New Age.

THE SONG OF THE VINEYARD
§:1-7

Before examining in detail the important Song of the Vineyard in

§:1—7, it is important to note the significant new redactional unit

which begins with 5:1 and extends as far as 14:27. This has sub-

sequently been substantially expanded by the insertion of further
prophecies, especially in 11:1—-14:23 (but see below, p. 139, for
the possibility that 14:4b-21* once stood within the original unit).

The theme of this redactional unit is clear, for it is the advent of

Assyria, whose coming is foretold in §:26-30, and whose final over-

throw in the land of Israel is then promised in 14:24-27. Assyria

represents a threat to both Israel and Judah (and also Syria), and the
message that heralds the devastation which they were to bring upon the
land is marked by the refrain ‘For all this his anger is not turned away,
and his hand is stretched out still’ (5:25; 9:12, 17, 21; 10:4). This
originally formed the refrain of one prophecy, but has been extended
to cover the larger unit (see on 5:25). The centrepiece of this re-
dactional unit of §: 1-14:27* is made up of the prophet’s own memoir
from the Syro-Ephraimite war in 6:1-8: 18*. This fills out the picture
of the circumstances which occasioned the coming of the Assyrians,
and explains why their advent became a threat to Judah (8 :8). We can
then see the following main structure in the original redactional unit
of 5:1-14:27:

. Indictment of all Israel as Yahweh’s vineyard (5:1-7), and of the

leaders of Jerusalem in particular (5:8-23 + 10:1—4).

2. The Isaiah memoir (6:1-8:18%), showing why the threat from
Assyria became a special threat to Jerusalem and the Davidic
dynasty.

3. The possibility of new hope with the accession of a new Davidic
ruler after the death of Ahaz (9:1—7).
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4. The indictment of Assyria and the forewarning of its ultimate over-
throw (10:5-15*).

5. The manner and certainty of the downfall of Assyria (I0:16—34*;
[14:4b-21*]; 14:24-27).

There would appear to be good reasons for recognising in § : Iff. the
original beginning of the Josianic Redaction of the collection of
Isaiah’s prophecies, and for regarding the threats of 2:6—4 : I as having
been prefaced to this Josianic collection later (see above on 2 : 1ff.).

If the picture we have presented of the redactional setting of the
Song of the Vineyard of §:1-7 is upheld, then its theme and signifi-
cance is correspondingly increased. J. Vermeylen, I, p. 168, is almost
alone in denying its authenticity to Isaiah, seeing in it rather a
Deuteronomistic cemposition of the exilic age. Yet this is an un-
necessary and rather radical conclusion to draw from its obvious
redactional position. Even so, its prophetic form is net entirely clear
and has occasioned considerable discussion (cf. W. Schottroff, ZAW
82 (1970}, pp. 68-99; J. T. Willis, ¥BL 96 (1977), pp. 337-62; J. W.
Whedbee, Isaiah and Wisdom, pp. 43—51). The climactic disclosure in
v. 7 that the vineyard that has been described in the song represents
Israel, and its disappointed owner is Yahweh, the God of Israel,
shows that we are basically dealing with an allegory or parable (Heb.
masal; so Schottroff, Willis, Whedbee). Yet this overall form is not
the major difficulty, which is rather to be found in the opening speech
of v. 1, Let me sing for my beloved (Heb. yadid), and the description
of the composition as a ‘love song’ (Heb. sirat dédi). Fohrer has
argued that the speaker is the bride, or young lover, who is speaking
about her husband-lover. Yet this cannot be carried through con-
sistently in the interpretation, and in fact renders the role of the
speaker of little significance. In vv. 3f. it is the ‘beloved’ who speaks.
Willis argues that the characterisation as z love song is in reality an
erroneous interpretation of the phrase Sirar dédi used in v. 1. The
assumption that the noun dod is always used of love between the
sexes is contested by him, and he advocates rather the view that it
simply means ‘friendship’. Hence there is no allusion to sexual love
in the poem at all, and the attempt to find this in the imagery of the
‘vineyard’ is, he argues, mistaken. It is, therefore, on Willis’s reckon-
ing, simply a parabolic ‘song of friendship’ by the prophet about the
experience of his ‘friend’, who is then revealed in v. 7 as no less a
figure than Yahweh, the God of Israel. Yet this results in a somewhat
inadequate interpretation of the allegorical features of the song which
does appear to intend a skilful double entendre on the application of
the metaphorical use of ‘vineyard’. ‘Friendly song’, or ‘song of friend-
ship’ would appear to be too weak an understanding of the phrase
§irat dodi in v. 1. When this is taken in conjunction with the most
probable allusion intended by the reference to the ‘vineyard’ as a
popular metaphor for a ‘bride, lover’, we may conclude that the intro-
duction as a ‘love song’ is an intrinsic part of the prophetic form.
Essentially this is that of a parable, with a number of allegorical
features, but the aim has been to disguise the meaning of the allegory
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by hinting at its application to a husband who has been deceived over
his lover and bride. The singer of the song then, who appears as the
‘me’ of v. I, is assuming the role of ‘the friend of the bridegroom’
(best man), who is pleading his friend’s case (so H. Wildberger, and
cf. also A. Bentzen, AFO 4 (1927), pp. 209f.).

We may conclude that reference to the parable (Heb. masal) as a
‘love song’ is an intrinsic element of its parabolic form. The closest
comparable biblical example of this parable form is to be found in 2
Sam. 12:1-10, the story of the poor man with a ewe lamb, which is
employed by Nathan in order to induce king David to pass sentence
on himself. Here we have a skilfully constructed artistic tale which
has been designed to elicit, first the ‘gossipy’ interest of the hearers;
then their sympathy, and finally their verdict on the ‘villain’ of the
song. In doing so they are led into condemning themselves for their
behaviour. It shares much in common with other forms of skilful, or
artistic, story-telling, such as the fable and riddle, popular with
raconteurs and sages of many nations (cf. Jg. 14:10-18; 2 Sam. 14:1-
20). Undoubtedly such types of instruction were part of the repertoire
of the teachers of “Wisdom’ in Israel, but there is no need to suppose,
with J. W. Whedbee, Isaiah and Wisdom, pp. 43—51, that this type of
didactic tale was a special prerogative of a separate class of Wisdom
teachers, from whence Isaiah may be assumed to have adopted it.
Rather it appears to have been a sophisticated and artistic form of
speech, such as might be adopted by a skilled public speaker in a
number of different situations. In part it had links with types of enter-
taining story-telling, yet also with the far more serious concern of
legal indictment. Its use here is to establish the reason why judgment
was appropriate for Yahweh’s people, and to show that their be-
haviour was tantamount to a total failure to live up to the demands of
their privileged position. The song therefore is a sophisticated form
of legal indictment, which both pronounces sentence upon the
wrongdoers (vv. 5—6), and combines this with a parabolic ‘motive’, or
‘reason’, for such a judgment. Disaster is about to overtake those
whom the prophet is addressing, and they are invited to see that this
is-an earned and merited punishment from God for their lack of
response to him.

The question arises of identifying the situation when such a
pProphecy was made by Isaiah. Wildberger locates it early in Isaiah’s
ministry, but largely on account of its placing early in the book. Of
itself this is an inadequate criterion for such a dating, since it is
possible that some of the threats contained in chs. 2:6~5:30 are
from a late period. He further cites Duhm’s comment that Isaiah
would have been too well known in his later years for such a song-
form to have retained any value as a clever ruse. Yet in reality the
evidence of date is hard to establish, and largely hinges on the identity
of the ‘vineyard’ disclosed in v. 7. This sets a striking parallelism
"Detween the ‘house of Israel’ and the ‘men of Judah’. If the name
Israel’ were to be understood as a reference to the Northern King-
dom, which Isaiah preferred to describe as ‘Ephraim’ (cf. 7:2), it
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would point to a time before the fall of the Northern Kingdom in 722.
Yet clearly Isaiah uses ‘Israel’ primarily in a religious sense for the
heirs of the old Davidic-Solomonic empire, so that it would not have
been out of place for him to use it in reference to Judah. We could,
therefore, be dealing here with yet another instance of Isaiah’s utter-
ance of a threat against Judah in Hezekiah’s reign. It is more plausible
and attractive, however, to see in the parallelism of the names ‘house
of Israel’ and ‘men of Judah’ Isaiah’s recognition of the oneness of
Yahweh’s people whom he was addressing. In this case we must refer
the threat to both kingdoms and see in it his warning that the coming
threat would engulf both of them. In this case the prophecy can be
located very convincingly in the period between 733 and 722, when
Samaria fell. Ahaz, by his appeal to Assyria for protection at the time
of the Syro-Ephraimite war, had invited a power which would prove
disastrous, not only for Ephraim (Israel), as Ahaz sought, but Judah
also (cf. below on 8:5-8). The original scope of the threat contained
in Isaiah’s Song of the Vineyard, therefore, extended to both king-
doms of Israel, Ephraim and Judah.

The song falls clearly into three parts, after the brief introduction in
v. 1a: (i) vv. 1b-2 contain the story of the vineyard; (ii) vv. 3—4 an
appeal to the hearers for a verdict on what should be done; (iii) vv. 5—6
a declaration of the verdict; (iv) v. 7 the interpretation of the parable by
the disclosure that the vineyard represents Israel-Judah, and that the
fruit that was looked for, consisted of justice and righteousness.

§:1. Letme sing for my beloved: The word beloved could be better
translated ‘friend’ (Heb. yadid) and would imply that the singer of the
song is not the young man’s ‘lover-bride’ (as Fohrer), but rather his
close friend who could be expected both to mediate for him in any
lover’s quarrel and to make public representation on his behalf. The
description of the poem as a ‘love song’ must then be understood as ‘a
song concerning love’, rather than as one from a lover addressed to
her beloved. concerning his vineyard must intend a conscious
allusion to the metaphor of the bride-lover as a vineyard (cf. Ca. 2 :15;
4:16; 8:11). That the song was composed for delivery at a vintage
festival, when such love songs would have been expected, is possible,
but rather overpresses the significance of the poetic form. For the
methods of viticulture in Israel and Canaan, c¢f. BHH, III, cols. 21 50f.

2. but it yielded wild grapes: It is better to read ‘bad grapes’, for
the implication is clearly not that the vines proved to be of the wrong
species, for which the owner would have been responsible, but that
the grapes, when they appeared, were of a very poor quality. GNB
translates ‘but every grape was sour’.

3. And now, O inhabitants: Those who are addressed by the poem
are evidently in Jerusalem, and are called upon to provide a verdict
concerning what the owner should do with the vineyard. At this point
the parable reveals something of its legal character as the pressing ofa
charge against the “vineyard’. A similar legal affinity is also to be
found in the closely related parable of Nathan (2 Sam. 12:1ff.). If
allegorical innuendo concerning the lover who has been betrayed by
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his beloved is correct, then the implication at this point is that some
expression of public wrath and indignation against the young
woman’s betrayal is called for. Cf. Ca. 8 :8—9. It belongs to the essence
of the poetic parable form that the hearers are led to make up their
minds about the verdict that the story demands before they are told
about the identity of the persons involved.

4. What more was there to do: The owner of the vineyard estab-
lishes the point of culpability by re-affirming that he undertook all
proper care of the vines. The fault in the quality of the grapes that
were produced must therefore lie elsewhere.

§. what I will do to my vineyard: The framework of the parable
begins to be stretched here by the necessity for including a declaration
of the way in which the uselessness of the vineyard is to be publicly
demonstrated. In doing so a number of allegorical features are woven
into the parable (cf. a similar stretching of the parable (masal) form in
Ezek. 16:1-43). The owner will himself set about laying waste the
cultivated soil in which the vines are growing, and will return it to its
original wild state. By such a threat Isaiah intends a hint at the
physical devastation which will shortly come upon the land of his
hearers. At this point the parable assumes an explicitly prophetic
character by making this pronouncement of coming judgment.

6. I will make it a waste: Cf. G. R. Driver, ¥TS 138 (1937), p. 38,
who relates Heb. batah to the Akk. bari, ‘to reduce to ruins’. and
briers and thorns: Cf. the development of the prophecy and its appli-
cation to later events in 7 : 23—25, etc. I will also command the clouds
introduces into the story a further reflection of the knowledge that the
‘owner’ of the vineyard who speaks in vv. §—6 is in fact none other
than God himself. The purpose of such a command is evidently to
make unmistakably plain that the fate of the vineyard is a final one,
and that it will not, in the future, be given a second chance to show
that it could be fruitful and productive. Such a command on the part of
the owner is tanatamount to a curse.

It was this note of finality in the judgment that is pronounced by
the song that has made it a subject of a significant further develop-
mentin the ‘new song of the vineyard’ in27 : 2—6 (see below pp. 218ff.).

7. For the vineyard of the LORD of hosts: The prophet now reveals
how he intends the parable to be understood. It refers to the relation-
ship between Yahweh and Israel. There is no hint here, or elsewhere,
in Isaiah’s preaching that the prophet defined this relationship in
terms of a covenant. Nevertheless the assumption made by the
prophet is clearly that Israel-Judah had enjoyed a unique privilege
under the care and protection of Yahweh, but that they have not
Produced a way of life commensurate with the privileges which this
divine care has bestowed. In particular it is the lack of righteousness
and justice in the social order which contradicts the purpose of
Yahweh’s providential concern. H. Wildberger argues that house of
Israel and men of Judah must be understood in parallel to each other,
and not in contrast. Cf. Introduction, p. 16. In this case the title
‘Israel’ would have to be understood in a religious-historical sense,
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and be a title adopted by Judah. However, we have argued above that
the two titles can be best interpreted as complementary so that Isaiah
was here affirming that both ‘houses’ of Israel and Judah had proved a
failure in Yahweh’s purpose. This would have been of special
relevance in Ahaz’s time, since his policy was directed at saving his
own kingdom Judah at the expense of the Northern Kingdom
Ephraim.

and he looked for justice: For the prominent element of social
criticism in the preaching of Isaiah, cf. especially W. Dietrich, pp.

37ft.

DOOM UPON THE LEADERS OF JERUSALEM
10:I-4a; §:8-24

That a connection exists between 10:1—4z and 5:8-24 has been
widely recognised by scholars since the work of B. Duhm. We are
presented here with a series of seven ‘woes’ pronounced by the
prophet against the leaders and rulers in Jerusalem, which bears close
comparison with similar prophetic threats in 2 :6-22 and 3:1-12. The
reason for the separation of vv. 1—4a of ch. 10 from the main bulk of
the woes in §:8-24 has been variously explained. We have every
reason to conclude that they originally formed part of a single con-
nected series, so that Duhm, followed by Giesebrecht, Marti, Gray
and others, has argued for a measure of fragmentation, and scattering,
in the way in which the separate collections of prophecies have been
preserved. However, the redaction-critical approach of H. Barth, pp.
110-17, is certainly more correct in seeing that the dislocation has
arisen as a result of the lifting out and relocation of § :8-24 from their
original position. The threat pronounced by Isaiah against the ruling
classes in Jerusalem has been given a new prominence, and thereby
a new relevance, by setting it, along with other threats to Jerusalem,
before the account of the prophet’s call in 6 : 1ff. This has then resulted
in the placing of §:25-29 in its present position, detached from its
original connection with 9 : 8ff. (Heb. 9: 7ff.). For this rearrangement
of the prophecies, see further below on § : 25ff.

The form of the woe-saying was a very important one for prophecy,
and already appears in Amos (Am. §:18ff; 6:1ff.). It establishes a
further possible point of connection between Amos and Isaiah
(though cf. J. W. Whedbee, Isaiah and Wisdom, pp. 8off.); but we
must reckon that such woe-sayings were already an established
prophetic speech-form before the time of either prophet. It was un-
doubtedly used much more widely than with these prophets, and is
probably to be explained as an adaptation from an ancient form of
curse. However, E. Gerstenberger, ¥BL 81 (1962) pp. 249-63, has
argued for its origin in forms of admonition used in early folk-
wisdom, whereas W. Janzen, Mourning-Cry and Woe Oracle, pp.
81ff., has sought to link it more directly with cries of lamentation for
the dead, through the utterances of threats for those held responsible
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for causing the death. This appears very improbable, and its deri-
vation from an ancient form of curse appears more likely. Within Old
Testament times it had undoubtedly established itself as a genuinely
prophetic form of threat. It is an affirmation that doom (woe) is
coming upon the wrongdoers, not an appeal to God that it may come.

The origin from Isaiah of the series of woes is not to be doubted,
and its threat to the rulers of Jerusalem indicate that we should link it,
either with the prophet’s condemnation of Ahaz and his policy in the
period 733-727, or with the condemnation of Hezekiah in 705-701. It
would appear that the former is the more probable. However, as the
redactional repositioning indicates, the threat to Jerusalem was
clearly felt to have taken on a new relevance and vitality during a later
period, which we can confidently relate to the Babylonian threat in the
early sixth century.

There is a recognition by several scholars (cf. Barth, p. 111), that the
original order of the woes was 10:1-4a + §:8-24. It becomes clear,
both from the subject matter and from the disturbance of the
regularity of the form, that vv. 14—17 are a later addition. When these
verses were inserted into the original series of woes is not entirely
clear. They declare that the destruction of Jerusalem, when it comes,
will be a devouring of the city by the underworld Sheol. They would
appear to emanate from soon after §87, and serve to confirm the view
expressed above that the threat to Jerusalem voiced by Isaiah was felt
to have received a terrible fulfilment in the year 587 when the city was
destroyed by the Babylonians after a prolonged siege.

10:XI Woe to those who decree iniquitous decrees: The decrees
(Heb. hdg) were evidently rulings passed, or determined, by a legis-
lative body formed from the upper classes of Jerusalem (cf. THAT, I,
cols. 626—33). Almost certainly such a body was associated with the
royal court, and probably conducted its affairs in the name of the king.
The effect of their rulings was to deprive the poor and destitute
elements of the population of their right. The indications, therefore,
are that such decrees were not simply legal verdicts in criminal cases,
but referred to civil disputes involving claims to land and property.
Recovery of debt also must be assumed to have fallen within their
purview, The fact that these officials issued iniquitous decrees shows
that what they were doing was not illegal in the proper sense, but
immoral in its effect. The rulings that they determined were wrong,
because they effectively deprived the poor and weak citizen of his
rights. The simplest explanation of this state of affairs would appear
to be that possession of property was a condition of active member-
ship of the legal assembly. The poorer, non-landowning, elements of
the population were then unable to have their cases fairly represented.
and the writers must refer to the issuing of bills dealing with trading
transactions and the transfer of property (see below on 5:8) which
worked consistently to the detriment of the poorer citizens.

2. to turn aside the needy from justice: is of interest for its rel-
evance to the development of Israelite ethics. It frankly recognises
that the ‘decrees’ which were enforced were unjust, and deprived
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people of justice, although they were in the strictest sense ‘legal’. The
law itself could become unjust. that widows may be their spoil
reflects the widespread awareness in the Old Testament, and in the
ancient Near East more generally, that widews were particularly
vulnerable to exploitation. Without property and without husbands,
they had no voice to maintain their claims in the legal assembly.

3. What will you do on the day: The rhetorical question makes it
unambiguously plain that punishment will come, but the form that it
will take is not spelt out. However, the storm which will come from
afar must certainly be a reference to the threat of an invading army
from Assyria (as in 5 :25-29), which is portrayed as the sudden coming
of a rainstorm (cf. 2 :12ff.). There is little reason to doubt that, at the
time the prophecy was given, Isaiah already possessed a clear expec-
tation of how his threats would most probably be realised. where will
you leave your wealth indicates that the wealthy oppressors not only
had most to lose in time of war, but were most likely to be singled out
for punishment as the responsible leaders of Judah and Jerusalem.

4. Nothing remains but to crouch: The threat abandons the meta-

phor of the coming storm and accepts explicitly that the punishment
will take the form of defeat in war. Hence the most that these rich
miscreants could hope for would be to lose everything, but save
their own skins, by allowing themselves to be taken.as prisoners.
From this they would then undoubtedly have been transported to be
sold as slaves (cf. Am. 7-17).
For all this his anger is not turned away repeats the refrain found in
9:12, 17, 21, where it is properly in order at the close of each strophe
of the prophecy of 9:8ff. It was certainly not an original part of the
section 10:I—4a, but has been inserted by a redactor after the original
continuation of 10:4 in §:8ff. had been transposed. By repeating the
refrain here an editor sought to link the four verses which had thereby
become isolated to the larger composition which preceded it. How-
ever, the subject matter makes it plain that this connection was not
original.

5:8 Woe to those who join house to house continues the warning
of coming judgment upon the leading citizens of Jerusalem with the
second of the ‘woe’-sayings. We must take this to be an element of
invective, giving voice to a sharp expression of prophetic disapproval
of their behaviour (much stronger than NEB’s rendering, ‘Shame on
you!’, might suggest). The joining together of houses and fields
evidently refers to the formation of large cultivated estates by absorb-
ing neighbouring property. The means by which this was done can
only be guessed at, but analogies would suggest that it was achieved
by the taking over of common land and by the buying up of neigh-
bouring properties. This process could well have been facilitated by
the manipulation of the processes of law already condemned in 10:1.
Cf. A. Alt, Kleine Schriften, III, Munich, 1959, pp. 373ff. and the
closely related passage in Mic. 2:1-5. As a consequence of such
activities a very powerful class of rich landowners had grown up in
Jerusalem, which not only contrasted with the abject poverty of other
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citizens, but had actually been the cause of dispossessing these latter
of their properties and legal rights.

9. The LORD of hosts has sworn in my hearing: The formula is
very interesting and points to the prophet as one who has been
privileged to stand in the divine council (Heb. séd; cf. THAT, 1II,
144-8; H.-P. Miller, ZNW 54 (1963), pp. 254—67) and has been able to
overhear the conversations and plans determined by Yahweh. Almost
certainly it must be regarded as a distinctive part of the prophet’s
linguistic armoury for asserting his claim to be able to disclose the
intentions of God, rather than as an indication of a psychological
experience of an audition—the hearing of a divine voice. Unfortu-
nately the whole area of psychological experience which underlies the
prophet’s claim to have received his messages directly from God lies
largely hidden to us. Only rarely do we have clear distinctions made to
isolate visions from other forms of receiving the word of God. The
Heb. MT lacks the verb has sworn, but undoubtedly as a result of a
deliberate ellipse. Cf. 22:14.

The content of the oath, Surely many houses shall be desolate,
makes the punishment fit the offence. The judgment will lead to the
ruination and depopulation of the land, so that the owners of the great
houses and estates will lose most. There is a sense of poetic justice in
this proceeding, which nonetheless enables Isaiah to spell out what
form the punishment will take.

10. For ten acreas of vineyard: The ravaging of the land during
time of war, and the inability of the population to go about their
normal work will reduce the normal yield to almost ludicrously small
proportions. GNB, rather prosaically, attempts to give an accurate
modern equivalent for the ancient measures referred to: “The grape-
vines growing on ten hectares of land will vield only eight litres of
wine. A hundred and eighty litres of seed will produce only eighteen
litres of corn’. It is very unlikely that Isaiah ever intended his poetry
to be taken gquite so literally.

11. Woe to those who rise early: The third woe attacks the life of
luxury and pleasure that the wealthier citizens of Jerusalem were able
to indulge in. Isaiah appears to have been especially incensed at the
heavy drinking of the upper classes (cf. 28:1, 7), and the description
of their feasting shows that he regarded this as excessive, and as an
affront to the justice of God. While poor men died of hunger, others
spent the whole day in nothing but eating and drinking. It appears
unlikely that we should follow Whedbee, Isaiah and Wisdom, pp.
98f., in regarding such condemnation of drunkenness as a specifically
‘Wisdom’ characteristic. More probably it reflects the economic shift
that was taking place in Israel and Judah to the life of settled agri-
Cu_lture, with viticulture as a highly prized expertise. Thus, wine may
still not have been all that widely available to the populanon, es-
Pec1ally its poorer elements, and was treated with some suspicion as a
‘Canaanite’ product (cf. Gen. 9:20-27; Jer. 35:6).

I2. but they do not regard the deeds of the LORD reflects the
Prophet’s claim to have knowledge of the ‘plan’ and intended deeds of
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God, which the majority of those people to whom he addresses his
message have chosen to ignore (cf. 30:1; and see J. Fichtner, ZAW 63
(1951, pp. 16—33 = Gottes Weisheit, pp. 27—43).

13. Therefore my people go into exile shows that the prophet
regarded the coming punishment as taking effect through defeat in
war. Cf, v, 9 above. For NEB’s ‘my people dwindle away’, cf. G. R.
Driver, ¥SS 13 (1968), pp. 37f. for want of knowledge indicates not so
much that the people are ignorant of God’s ways, but that they have
chosen to ignore him. knowledge in this sense was not simply aware-
ness of what constituted the will of God, but a willingness to do it.
their honoured men points to a time of famine which would have
been an inevitable consequence of war and the consequent devas-
tation of the countryside. The reading are dying of hunger pre-
supposes an emendation to mézé (cf. Peshitra). However, H.
Wildberger suggests mfzéh (cf. Dt. 32:24) ‘are weakened with
hunger’.

14. Therefore Sheol has enlarged its appetite: Vv. 14—-17 must be
regarded as an addition to the original unit of §:8-24. It recounts the
horror of the judgment that came to Jerusalem when it was defeated,
and of the death of its nobility. Nevertheless it was Yahweh’s
righteous will that brought this about (v. 16), leaving the city empty
and desolate. Undoubtedly this addition was made after 587, when
Jerusalem fell te the Babylonians, probably soon after, confirming
that Isaiah’s prophecies from more than a century previously were
applied to this event. and he who exults in her does not make very
good sense and J. A. Emerton, VT 17 (1967), 135—42, suggests, by a
small emendation, the reading ‘and the strength of her (Zion’s) heart’;
i.e. ‘her stubbornness’, or ‘her courage’.

15. Man is bowed down: Cf. 2:9, 11, 17 for very similar assertions,
which may be quite intentionally alluded to by the redactor here.

16. But the LORD of hosts: The purpose of the addition appears to
have been to show that the punishment of Jerusalem, when it came,
was entirely right and deserved so that it fell within his purpose for
his people. The destruction of Jerusalem (in $87) did not reveal the
powerlessness of Yahweh, but rather his holiness and righteousness
(cf. Lam. 2:1-10).

17. Then shall the lambs graze refers to the depopulation of Judah
and the return of the city of Jerusalem to its undeveloped state (cf.
Mic. 3:12). The Hebrew text is difficult and certainly in need of
emendation. RSV presupposes the reading g°dayim, ‘goats’, instead of
garim, ‘sojourners, aliens’. NEB’s rendering demands a more sub-
stantial emendation of the text. Cf. HTOT, p. 176 and further G. R.
Driver, TS 38 (1937), pp. 38f. The picture presented is certainly of a
return to a primitive state, not of a pleasant pastoral scene.

18. Woe to those who draw iniquity: This third woe lacks an
appended threat which has presumably been lost in transmission.
However, its condemnation leaves no doubt as to its threatening
nature. The wealthy rulers of Jerusalem have so attached themselves
to wrongdoing that they drag it with them wherever they go. with



65 ISAIAH §:19-24

cords of falsehood: Better, ‘like a sheep on a tether’ (reading seh,
‘sheep’, instead of saw’, ‘falsehood’). as with cart ropes: It is prefer-
able to follow NEB in rendering ‘like a heifer on a rope’ (ha‘égel
instead of ha‘“galak).

19. who say: ‘Let him make haste’: These ruling citizens have
become so arrogant in their attitude to others that they adopt the same
tone towards God. Hence they mock both him, and his prophet, by
jesting about his threats that they will soon be punished. They invite
God to act soon and not to delay any longer. let him speed his work:
better ‘Let the LORD . . .’, following Peshitta.

20. who call evil good: By accepting bribes in reaching judicial
decisions, and by disregarding all the accepted standards of public and
civic conduct in their policies, the rulers of Jerusalem are accused of
defying morality itself. Both this and the following two ‘woes’ lack
any separate pronouncement of judgment, which must be assumed to
have fallen out. As it has now been preserved the final declaration of
coming punishment in v. 24 provides a comprehensive conclusion to
the last four ‘woes’.

21. those who are wise in their own eyes: The prophet now directs
his condemnation to the fact that these citizens, by the policies they
are pursuing for the government of their city and country, claim to be
displaying their great skill and wisdom. Cf. W. McKane, Prophets and
Wise Men, pp. 65ff. Yet the implication of the criticism expressed by
the prophet is clear. This special cleverness on their part will only
bring them, and the people they govern, to ruin.

22. heroes at drinking wine relates to the condemnation of exces-
sive drinking already expressed in v. 11. Their own ebullient self-
confidence, made all the more vociferous by their heavy drinking,
would hasten on their doom. Their boastful and aggressive manner
was based on nothing more substantial than the amount of wine they
had consumed.

23. who acquit the guilty for a bribe: The existence of a special
order of judicial officers in Jerusalem cannot be postulated with
certainty (cf. Exod. 18:13-27). More usually the local citizens took a
major part in the conduct of legal disputes. It appears from 1 Kg.
3:16ff. that some form of central court of appeal had been set up in
Jerusalem under the monarchy. Since this would have drawn its
officials from the upper ctasses, and since all judicial rights were
probably related to ownership of land, the scope for corruption of the
processes of law was certainly considerable. This may well have been
all the more difficult to control if it were normal practice for accused
litigants to offer gifts to prominent members of the court if they had
been successful. Apparently the leading men in Jerusalem did not
lack courage when it came to speaking up in their revelries (v. 22), but
were not disposed to display moral courage when it came to defending
justice.

24. Therefore, as the tongue of fire: This final pronouncement of
Ccoming doom brings to an end the series of seven woes, and intro-
duces two vivid metaphors taken from the natural order. their root



ISAIAH 9 : 8 66

will be as rottenness: Better, with NEB ‘will moulder away’ should
be read, since the meaning of the Heb. word mag is not entirely
secured. for they have rejected the law of the LORD: This concluding
summary must certainly be a later addition by a redactor’s hand. It has
a strongly Deuteronomic form of words (cf. Am. 2:4), and is, in any
case, otiose after the preceding woes have spelt out clearly the
offences for which the judgment will be meted out. It forms a general-
ised conclusion to the prophet’s more specialised invective, and
establishes that all such wrongdoing emanates from a failure to pay
heed to the law of Yahweh which he has given.

THE CONTINUING ANGER OF THE LORD
9:8-21;§:25-30

It has been recognised by a great majority of modern scholars that
some disturbance of the text has taken place, and resulted in the
presence in ch. § of material that rightly belongs to the section 9:8-
21. This is shown by the occurrence of the refrain §:25b For all this
in 9:12, 17, 21 and 10:4. In fact the occurrence in 10:4 is due to a
redactor who has used it in order to fit 10:1-4a into its present
position on the assumption that it forms the conclusion of the unit
9 :8ff. NEB attempts to rectify the error by placing § :24—25 after 10: 4.
In fact most scholars (Duhm, Marti, Fohrer, Eichrodt, et al.) regard
the dislocation of the text as the result of an unintentional frag-
mentation of the material during the course of transmission and
editing. Rather, however, we may with H. Barth, pp. 110-17, regard
the placing of §:25-30 in its present position as the consequence of a
deliberate redactional decision. It belongs to the wider structure of
§ : 1-14 :27 (for which see above on § : 1—7). The primary intention has
been to set the warning of Yahweh’s summoning of the Assyrians
(5 :26—30) at the close of the first indictment of Israel and Judah (5 :1-
24). The initial ‘therefore’ in §:25 shows clearly that some antecedent
invective is required for the pronouncement of Yahweh’s intended
action given by the verse. The elaboration of the form that this divine
action will take with the summoning of the Assyrians given by 5:26—
30 then follows quite appropriately upon this. We may infer from the
content of §:25 therefore that it belongs at the end of g¢:8-21,
although something has been lost in the course of the transposition
since the presence of the refrain shows that we do not have a full
stanza here.

The date of the prophecy and the circumstances which it pre-
supposes can be made out with reasonable certainty. It is directed
against the Northern Kingdom of Israel (cf. v. 9 ‘Ephraim and the
inhabitants of Samaria’) who have suffered a severe political reversal
(“The bricks have fallen . . .”, v. 10). This must be the fall of Samaria
to Tiglath-pileser III in 733 BC and the subsequent cutting-off of
much of its territory. Yet the lesson has not been learned and the false
optimism, coupled with continuing internal strife (Cf. v. 20, ‘each
devours his neighbour’s flesh’), betrays the steep plunge into disaster



67 ISAIAH 9 :8—10
which marked the Northern Kingdom in the last days before the final
revolt and the second fall of Samaria to the Assyrians in 722. By the
present positioning of 9 :8ff. after the royal accession oracle of 9:2-7
the redactor has sought to affirm that the path of obedience and
repentance for Ephraim should have been to return to the house of
David for its salvation, but this idea is not expressed in the words of
the prophecy itself. The same linking of the royal accession oracle
with the plight of the Northern Kingdom has been established by the
historical note in 9:1 (see below in loc.). We may confidently place
9:8-21I + §:25-30in the years 733-722 BC.

9:8 The LORD has sent a word against Jacob: The prophecy is
addressed directly to the Northern Kingdom of Israel in the aftermath
of its defeat and the loss of much territory (cf. below on 9:1) in 733.
Instead of word LxX reads ‘death’ in the first line, evidently taking the
Heb. dabar as deber, ‘pestilence’. But this is almost certainly an over-
zealous interpretation, rather than a more accurate understanding of
the text. The message that the prophet has to bring is Yahweh’s
powerful word which warns that the tragedy of what had happened is
not the end of the misfortunes of the Northern Kingdom. For the
conception of the ‘word’, cf. G. Gerleman, THAT, 1, 433-43.
and it will light upon Israel: Rather, ‘and now it falls . . .”. The title
Israel here relates only to the Northern Kingdom, and the prophet
affirms that, as he delivers his message, so its content is beginning to
take effect.

9. and all the people will know: D. Winton Thomas, JTS 41
(1940), pp. 40f., would see here an instance of the Hebrew verb yd",
‘shall be humiliated’ (cf. Arabic wadu‘a), but such a change is scarcely
necessary. Vv. 9—I0 contain the main indictrnent of the Northern
Kingdom, which consists of their ‘pride’ and ‘arrogance of heart’. The
resilience and determination not to be overwhelmed by the defeat,
which might in other circumstances have appeared morally worthy
and virtuous, is the very ground for their condemnation. The victims
of defeat have learnt nothing from their experience, so that it will take
an even-worse disaster to bring home to them a knowledge of their
true condition. They are unwilling to learn, and their own pride hides
the truth from them. Cf. 3:10; 5:15, 21 for similar condemnations of
pride in Isaiah. It is not simply the expression of an attitude towards
men and circumstances, bu4 a hardened face against God.

10. The bricks have fallen: The description of the destruction of
buildings is metaphorically used for the destruction of the whole
kingdom. Almost certainly it is the defeat of 733 that is referred to,
although Kaiser would see here an allusion to the more extended
period of the decline of Israel, which began before this. However, the
Prophet’s point is not to dwell on the past but to affirm that the time of
Judgment had not yvet passed. but we will put cedars in their place:
Instead of the usual understanding ‘we will put . . . in their place’
(Heb. nahlip), G. R. Driver, ¥TS 34 (1933), pp. 381f., would under-
stand the verbas ‘we will cut . . .’ (cf. Syr. halupra), but the established
rendering is perfectly satisfactory.
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11. So the LORD raises adversaries against them: The Heb. has
‘the adversaries of Rezin’ {cf. RSV margin), but ‘of Rezin’ must be
deleted. It was probably a gloss identifying one such adversary,
perhaps aided by the fact that some Mss read the noun as ‘princes’
instead of ‘adversaries’ (Heb. saré instead of saré). Many commentators
(Duhm, Marti, Gray, etc.) understand the verse as a reference to the
future ‘will raise . . . ’, in spite of the Heb. impf. + waw cons. RSV’s
present tense is equivocal, and it is preferable to translate as a past tense
and to see in the verse a reference to misfortunes that had already over-
taken Israel as a result of its politically weak condition.

12. The Syrians on the east: Schoors takes this to refer to the strife
before the conclusion of the Syro-Ephraimite alliance, but it could
equally well refer to disagreements with Syria after the settlement
imposed by Assyria in 732. With the cutting off of the coastal plain
(‘the way of the sea’, 9:1) and Transjordan (‘the land beyond Jordan’,
g:1), the inhabitants of these regions were left very much more
exposed to the depredations of the neighbouring provinces. and the
Philistines on the west: No doubt the prophet’s reference to the
adversaries included an element of traditional suspicion and antipathy
to those nations bordering Israel with whom a very prolonged, and
sometimes bitter, sequence of disputes had prevailed.

13. The people did not turn to him who smote them: Behind the
action of the Assyrians the prophet discerned the punitive work of
Yahweh, and it was the total failure of the Northern Kingdom to share
this perspective which prevented them from learning the true mean-
ing of their experience. In consequence they made no effort to return
(Heb. sib; cf. THAT, 11, cols. 884—91) to Yahweh. What this meant in
moral and political terms is not clear, but the redactor who placed the
whole section after 9:1—7 seems to be hinting at a return of the
Northern Kingdom to allegiance to the Davidic monarchy.

14. So the LORD cut off from Israel: By the aid of two metaphors
taken from the natural order, one concerning animals and the other
vegetation, the prophet affirms the severity of the punishment that
had been inflicted on Israel. The very disaster which the people no
doubt regarded as a mark of Yahweh’s indifference to their fate, was in
reality a sign of how much he cared and how firmly he sought to recall
them to himself.

15. the elder and honoured man is the head: The verse is a gloss
by a redactor who has interpreted the metaphors in an attempt to show
the root causes of the downfall of the Northern Kingdom. The
political leaders (the elder and honoured man) and the prophets had
misled the common people. Isaiah does not himself complain of the
lies of false prophets, although his contemporary, Micah, does so
(Mic.2:11;3:5-8).

16. for those who lead this people: The aftermath of the settle-
ment of 733 led to a progressively deteriorating political situation in
the Northern Kingdom, which finally sank to the level of anarchy and
chaos. Cf. Hos. 5:157:3;8:4; 13 : 10f.

17. Therefore the Lord does not rejoice: 1QIs® reads the verb as
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‘does not spare’ (Heb. /6’ vahmal), and BHS suggests retaining the MT
but understanding the verb in the sense ‘does not spare’, citing the
Arabic samuha ‘to be merciful’. Undoubtedly this yields a better
sense.

18. For wickedness burns like a fire: It is striking that the imagery
of the forest fire makes use of the picture of ‘briars and thorns’, which
originally appeared in §:6 (cf. the secondary developments in 7:23-
25). In the present context it appears authentic to Isaiah and simply to
reflect the general picture of the spread of wickedness in the Northern
Kingdom likened to the rapid spread of a forest fire. The overall
description of the political chaos that brought Ephraim to final
collapse is revealingly effective.

20. They snatch on the right: The LxX reads the singular, thereby
continuing the typical instance introduced at the end of v. 19, ‘no man
spares . . .". each devours his neighbour’s flesh: The clause should
almost certainly be transposed to the end of v. 18 (cf. BHS). Heb.
reads ‘the flesh of his arm’ (cf. RSV margin), but the revised text
follows Targ. (Heb. ré‘o instead of 2°76%).

21. The clause and together they are against Judah must be
understood as a redactor’s addition who has sought to bring out more
forcefully that the final defeat of the Northern Kingdom arose because
the people there refused to reunite with Judah and accept the Davidic
monarchy. Isaiah’s original prophecy was concerned more directly
with the turmoil within the remains of the Northern Kingdom after
733.

§:25. Therefore the anger of the LORD was kindled: The
occurrence of the refrain shows that 5:25 belongs to 9:8ff., but
evidently something has been lost since the verse represents only the
conclusion of a stanza. What is presupposed is a summary indictment
of Israel. A noteworthy feature of the pictures of judgment that has
overtaken the people is the combination of images from the storm
theophany— the mountains quaked— with more direct descriptions
of the sufferings inflicted by war—and their corpses were as refuse.
The intention is evidently to blend traditional conceptions of the
divine activity with the particular misfortune which had overtaken
Israel.

26-30 At one time possibly formed a quite separate prophecy
announcing that it was Yahweh's intention to summon the Assyrians
to execute his will upon Israel, Judah and Syria. More directly how-
ever, these verses must be understood in relation to the crisis of the
Syro-Ephraimite period, and their present position is clearly de-
termined by their appropriateness as showing how Yahweh’s judg-
ment upon his vineyard (Israel-Judah, §:7) will take effect. It is
scarcely likely that they formed the original conclusion to the section
9:8-21; 5:25, since this prophecy must be dated at a time when it was
already clear that the major threat to both Israel and Judah was from
Assyria, In fact the closest parallel to them is to be found in 7: 18f. It is
possible, therefore, that the original address of §:26—30 was to Judah
at the time of Ahaz’s refusal to heed the message of the sequence of
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prophecies concerned with the names of Isaiah’s children. As it now
stands they present an impressive preface to the memoir of Isaiah’s
prophecies at the time of the Syro-Ephraimite crisis (6:1-8:18%),
even though they introduce a threat—the coming of the Assyrians
against both Judah and Israel—which only emerged during the
course of that crisis.

26. He will raise a signal for a nation afar off: The Heb. has ‘to
nations from afar’, but clearly one nation is intended, and only a slight
emendation is required for the sense given (to I°gdy mimmerhaq). The
reference ‘is unmistakably to Assyria, and this would have been clear
to the prophet’s hearers, as would the identity of the subject at the
beginning as Yahweh.

27. None is weary, none stumbles: The picture given is of the well
disciplined and well trained army of the Assyrians. How direct the
prophet’s knowledge of this army was can only be conjectured, but
already the achievements of Tiglath-pileser would have been fully and
popularly reported in Judah. The prophet’s aim is to show the un-
failing certainty with which Yahweh’s action will be carried out.

28. their arrows are sharp: The military skill and preparedness of
the Assyrians left no hope for the inhabitants of Israel or Judah that
they would be able to defend themselves against so powerful a force.
There is an obvious element of hyperbole in describing the soldiers’
bows as bent, i.e. ready strung and prepared for use. seem like flint
requires a slight re-pointing of the Heb. supported in 1QIs?,

29. like young lions they roar: The Heb. requires a slight emen-
dation to w°y#i'ag. The metaphor of roaring makes allusion to the
general noise and din of an army, which the prophet interprets in the
most threatening way possible by the association with the lion’s roar-
ing.

30. And if one look to the land: The second half of v. 30 is a
redactor’s addition which has been introduced to fill out the picture of
the effect that the coming of the enemy will have. Its close similarity
to 8:22 almost certainly betrays the work of the same hand in both
instances. The note must have been added during the exilic age, after
587, and thus to have interpreted the threat of §:26~30 in relation to
the Babylonian army. It presents an interesting example of how
prophecies came to be re-applied and re-interpreted at a time long
after that of their original utterance.

THE CALL OF ISAIAH
6:1-13

The position of the account of Isaiah’s call in ch. 6 has occasioned
much discussion and has drawn attention to the problems relating to
the redactional structure of chs. 6—9. Undoubtedly we have in 6:1-
8:18* a memoir written by the prophet himself, and relating to
prophecies at the time of the Syro-Ephraimite war (c¢f. O. H. Steck,
BZ, NF 16 (1972), pp. 188-206; H. Barth, pp. 277ff. The original
suggestion goes back to K. Budde, see Introduction p. 4). Such a
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memoir (German Denkschrift) was composed in the first person
narrative form and must have been set down shortly after the ending
of the crisis in 733. Several scholars have noted the connectedness of
6:1-9:6 (K. Budde, G. Fohrer, ]J. Lindblom; A. Schoors would
extend this to 12:6), but undoubtedly 8:18 forms the end of the
original memoir. Certain later additions have been made in it,
especially in 6:12-13; 7:1, 8b, 15, 18-23 and 8:9-I0, as well as in
some other small glosses. The scope of the original memoir was
concerned with the events relating to the Syro-Ephraimite war, and
the refusal of Ahaz to heed Isaiah’s message of assurance that he had
nothing to fear from the threat to depose him. There is no need
therefore to suppose (as M. M. Kaplan, FBL 45 (1926), pp. 251-9; J.
Milgrom, VT 14 (1964), pp. 164—-82), that ch. 6 recalls a commission-
ing of the prophet which took place sometime after he had begun to
prophesy. The overall theme of this memoir is how Ahaz came to
refuse the message which Isaiah gave to him, and how, in conse-
quence, the promises which this original message contained were
turned into judgments upon the king of Judah. There is throughout,
therefore, & marked note of ambivalence in that words which are full
of promise and assurance are interpreted in a threatening fashion. It is
important to bear in mind consequently that the sharply threatening
words which conclude the memoir in 8:17—-18 have been allowed to
shed light upon the whole. There is no serious reason for doubting
the origin of this memoir with the prophet himself, nor for accepting
that he himself was responsible for its written form. It has been set as
a unit, with the additions noted, into the larger redactional unit of
§:1-14:27 to show the circumstances surrounding the origins of the
threat from Assyria.

The setting of the call can be seen to have been provided by the
Jerusalem temple, and we may infer that, at the time of his startling
vision of God (6:1), Isaiah found himself looking through the
entranceway into the main aula of the temple building. By what right
Isaiah was there, whether as court official or temple servant, can only
be a matter of conjecture. The call is dated from the year of Uzziah’s
death, which A. Jepsen places in 736/5, and H. Wildberger a little
earlier in 739. For the problems of chronology, see Introduction, pp.
8f. The fact that the immediate sequel to the account of the call is
found in prophecies relating to the Syro-Ephraimite war suggests that
no significant interval of time elapsed between the call and the out-
break of the war. In this case the date given by Jepsen would appear to
be the more likely. In any event it precludes any need to postulate an
earlier period of preaching by the prophet before the time of the war.

A special problem relating to the call, and the prophet’s report of it,
has been felt in connection with the forewarning given in vv. 9-10
that the effect of his preaching will be to harden the hearts of the
people. Did this come to the prophet at the actual time of his call (cf.
R. Kilian, Bausteine biblischer Theologie, Bonn, 1977, pp- 200ft.), or
does it, as many have concluded, contain a backwards reflection by the
Prophet from a later period of his ministry? Many recent commen-
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tators (Fohrer, Eichrodt, Wildberger, Schoors) have recognised the
latter to be the case, but this leaves open at what time such a recog-
nition came to him. O. H. Steck, op. cir., pp. 198ff., has rightly
perceived the importance of the connection with the prophecies
which follow in chs. 7-8 as a key to understanding the forward
looking element in the divine forewarning of the hardening of the
people’s hearts. It refers to the response which Isaiah’s prophecies,
linked with the three sign-names of his children (7:2-8:4%), were to
elicit from Ahaz and the rulers of Judah more generally. The
reference in 8:17 to Yahweh’s ‘hiding his face’ from the house of
Jacob shows the negative response which greeted the prophet’s
message with its accompanying demand. It is this forewarning of the
reception which would be accorded to his prophecies from the time of
the Syro-Ephraimite crisis, which forms the immediate point of
reference in the divine commission to ‘harden’ the hearts of the
people. Most probably the memoir itself was composed by the prophet
shortly after the crisis was resolved by the faill of Damascus and
Samaria to the Assyrians in 733, with the consequent breaking up of
the territory controlled by Ephraim in the North (cf. Introduction, pp.
10f.; and see below on 8:23). There is contained within the scope of
the prophet’s memoir, therefore, beginning with his account of his
call and proceeding to report his prophecies and the refusal of Ahaz to
heed them, an element of theodicy showing why the disaster inflicted
on Israel by the Assyrians in 733 had come about.

The account of the call falls into three parts: (1) 6:1-3: a vision of
God. (2) vv. 4—7: an act of cleansing and prophetic preparation. (3) vv,
8-11: the giving of the divine commission. Vv. 12-13 are a later
addition to the original call account, made most probably during the
sixth century (Wildberger: cf. also Barth, pp. 195f., 248, who relates it
to other redactional additions from the period of the exile in the sixth
century) to take account of the destruction of Judah brought about by
Babylon. The final clause of v. 13 has then been added later still,
towards the latter part of the exilic age, to introduce an element of
hope into the sombre note of threat which otherwise dominates the
entire chapter.

The form of the prophetic call-narrative has occasioned a good deal
of discussion, and it is evident that the account of Isaiah’s call shows
marked similarities with the vision of the heavenly court of Yahweh
to be found in 1 Kg. 22:19-23. Cf. O. H. Steck, op. cit., pp. 189ff.,
who argues strongly that the Isaianic account must be interpreted as a
record of the prophet’s entry into the heavenly council (Heb. séd) of
Yahweh, rather than as a call proper. Yet there is no reason to
question the generally accepted view that Isa. 6 intends to show how
Isaiah came to be a prophet of God, and the special commission that
he had received. It bears comparison, therefore, with similar accounts
in Jer. 1:4-10 and Ezek. 1:3-3:15 and it is questionable whether
we can use the narrative to discover anything of the prophet’s inner
experience, or even of his spiritual autobiography. Cf. my Prophecy
and Tradition, pp. 34ff. The narrative is concerned with the divine
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origin and authority of the prophet’s message, and the prophet’s
own personal authority is seen to be derived from this. In the
case of Isaiah, it is also evident that the royal rejection of his
message, recounted in 7:2ff., has reflected back heavily upon the
prophet’s claim to be God’s spokesman. By incorporating a divine
forewarning that this rejection would come, the prophet has estab-
lished even more emphatically his own claim to have stood in the
council of Yahweh, and to be in a position to reveal his intentions to
his people.

6:1. In the year that King Uzziah died: The year is most probably
736/, but in any case Uzziah’s leprosy (2 Kg. 15 : 5) had precluded the
king’s active participation in politics for some time. Affairs had been
conducted by his son Jotham, who acted as co-regent until his death,
and then by Ahaz. On the chronology that we have followed, Jotham
had predeceased his father, and had been succeeded by his own son
Ahaz, who was co-regent at the time of Uzziah’s death. We do not have
any prophecies from Isaiah, therefore, dating back to Jotham’s reign,
nor at all before the time of the outbreak of the Syro-Ephraimite crisis.
See below on 7:1ff. According to 2 Kg. 15:37 this alliance of the
Northern Kingdom and Syria against Judah had already begun in the
time of Jotham’s co-regency, but this is almost certainly a rather
extended perspective. It no doubt reflects, however, the worsening of
relations between Israel and Judah before the time of Uzziah’s death,
which made Isaiah’s concern with Yahweh’s will for both kingdoms
of Israel (Ephraim) and Judah all the more relevant. Uzziah’s death
was important as marking a change in the political intentions of
Judah, since it left Ahaz free to implement his own plans concerning
the two threatening kingdoms in the north, and concerning his own
relationship to Assyria. This was to prove the decisive turning-point
in the entire fortunes of the two sister kingdoms which had developed
from the once great kingdom of Israel. It marked the beginning of
Israel’s confrontation with Assyria and the first stage in the decline
and dissolution of both kingdoms in the following century and a half.
It was, therefore, to prove ‘a year of destiny’ in the history of Israel. I
saw the LORD sitting upon a throne: Although the prophet found
himself in the earthly temple, what he saw was the heavenly throne of
God, which the earthly building merely symbolised. Cf. my God and
Temple, pp. 40ff. Fohrer denies that the prophet was in the temple at
all, and claims that the entire scene is visionary, but this is to ignore
the many elements drawn from the setting and liturgy of the
Jerusalem sanctuary. There is no need to suppose that Isaiah regarded
the Ark as forming the throne of God, nor even that the prophet was
actually peering into the inner sanctuary, the d°bir, at all. Yet it seems
Certain that the vision occurred during the celebration of some
solemn act of worship, as the choral antiphon of v. 3 suggests. That it
was the New Year’s Day of the Autumn Festival, in which the divine
kingship was especially celebrated, certainly goes beyond the reason-
able evidence. To what extent the divine disclosure and commission-
Ing have been stylised as a vision is now impossible to determine.
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Visions are not elsewhere clearly evident in Isaiah’s prophecies, but
the whole psychological basis upon which the prophet’s reception of
the divine message was established cannot now be confidently re-
constructed. Cf. my Prophecy and Tradition, p. 38.

his train filled the temple suggests that God was conceived to be
wearing a robe so large that its train occupied the whole space of the
main hall (Heb. Aékal) of the temple. This may be coupled with the
notion which many commentators have discerned (cf. Steck, op. ciz.,
p. 194n.) that God was regarded as a figure of giant proportions. How-
ever, it may simply be a more stylised convention for asserting the
‘hiddenness’ of God, and his incomparable splendour, by pointing to
his garments, rather than the appearance of his Person. In any case it
is possible that the smoke, mentioned in v. 4, was symbolically
associated with this train,

2. Above him stood the seraphim: The seraphim are described
sufficiently fully for us to make out the basic characteristics of their
appearance. See especially K. R. Joines, ¥BL 86 (1967), pp. 410-15; J.
de Savignac, VT 22 (1972), pp. 320—5. Their name indicates that they
were conceived to be of serpent form (cf. the ‘fiery serpents’ of Num.
21:6; Dt. 8:15), but possessed of three pairs of wings and hands and
feet like a man. Such creatures of mixed form were popular in
Egyptian royal symbolism, where the winged cobra (uraeus) was a
widely used symbol for a divine protective spirit guarding the king. It
appears prominently both on royal headdresses and as a throne adorn-
ment. The seraphim must be regarded, therefore, as guardian deities,
or servants, protecting the way to the throne of Yahweh, and com-
parable to the cherubim, images of which stood in the inner sanctuary
of the Jerusalem temple (1 Kg. 6:23—28). These latter certainly had
the forms of winged lions. There is no indication that any images of
seraphim were set in the sanctum of the Jerusalem temple, although a
bronze snake had been set there and was removed in Hezekiah’s reign
(2 Kg. 18:4). More probably the uraeus-serpent form was familiar in
Israel in the relief-work adorning thrones (cf. ANEP, fig. 381ff.).
and with two he covered his feet, must be a euphemism for the
covering of the sexual parts, further heightening the portrayal of the
part-human character of the creatures.

3. Holy, holy, holy is the LORD of hosts must derive from a choral
antiphon actually sung in the Jerusalem temple. This strongly points
to the prophet’s vision having taken place during some act of worship,
although it is possible that the account has simply made use of known
liturgical features of the Jerusalem temple worship. For the holiness
of God as a cultic concept of ‘otherness’, cf. N. H. Snaith, Distinctive
Ideas of the Old Testament, London, 1944, pp. 21f. the whole earth is
full of his glory. There is no sharp distinction in the Hebrew between
the concepts of ‘earth’ and ‘land’ so that the praise of Yahweh as the
national God of Israel-Judah and the universal God of all the earth is
combined in the one ascription. For Yahweh’s glory, cf. above on 4 : 5.

4. And the foundations of the thresholds shook: The most natural
understanding of the verse is that it describes the prophet’s impres-
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sion of what was taking place in the actual temple where he was.
However, it is virtually impossible to distinguish between the
psychological ‘visionary’ elements of the sccount and the actual
liturgical features which have been subsumed into it. Hence it is
impossible to isolate the voice of him who called as a heavenly rather
than an earthly one. Similarly the smoke which filled the house must
derive from the smoke of incense and offerings in the sanctuary, even
though it has become linked as a part of the visionary accompaniment
of a theophany (cf. the ‘cloud’ of glory in 4:5, and in the Priestly
Writing more generally; G. von Rad, Studies in Deuteronomy, pp.
41ff.). For foundations (Heb. ’ammdi) Schoors would prefer ‘hinges
(of the doorposts)’.

4—7 commence the second part of the call account which consists of
an act of cleansing and preparation of the prophet for his task.

5. And I said: “‘Woe is me! For I am lost’: The prophet’s utterance
of woe is one of grief, not wrath, although both 24y and ’éy are used to
express both grief and anger without clear distinction between them.
The verb translated I am lost (Heb. nidmé:i) is of uncertain meaning.
The ancient versions took dmh as a variant of dmm, “to be silent’. Cf.
L. Kohler, Kleine Lichter, pp. 32f., and O. Kaiser who translates ‘I
must be silent’. Yet this gives too weak a meaning in the context,
which points to a more complete sense of being overwhelmed.
Hence, ‘I am finished, doomed’ appears more likely to be correct; cf.
K-B, p. 216, and RSV’s I am lost. for I am a man of unclean lips
points to the prophet’s intense awareness, not simply of guilt in
general, but specifically of unfitness to use his mouth in the service of
God. There is in this a very real understanding that he was being
called upon to become the spokesman of God’s word. The fact that he
lived in the midst of a people of unclean lips refers to his conscious-
ness of the prevalence of sins of speech among the people generally
(cf. Exod. 20:7, 16; Ps. 15:3; Prov. 10:18ff.). The reference to the
guilt of the people generally is used to emphasise that the prophet felt
that he had hitherto been no different from the rest of his nation, but
that he was now being called upon to fulfil a task which required him
to be quite separate from them.

6. Then flew one of the seraphim to me: The ritual of cleansing
the lips of the prophet which now takes place is otherwise unattested
in the Old Testament. Its closest counterpart would appear to be in
forms of ‘trial by ordeal’ which are more widely known in the ancient
Near East. Cf. R. H. Kennett, Ancient Hebrew Social Life and Custom
(Schweich Lectures 1931), London, 1933, pp. 95ff. [t seems probable,
however, that Isaiah was familiar with such a practice of touching the
lips with a live coal, not as a form of trial, but as a ritual of cleansing.
Whether it ever existed as a regularly repeated ritual in the Jerusalem
temple (as inferred by 1. Engnell, The Call of Isaiah, pp. 31f.) can
only be conjectured.

7. your guilt is taken away: With the cleansing of the lips the
whole being of the prophet is assumed to have been purged from sin,
and thereby made ready for the service of Yahweh as his prophetic
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messenger. For the conceptions of guilt (Heb. ‘awén) and sin (Heb.
hattar), see THAT, 1, cols. 541-9; II, cols. 243—9. Although the vo-
cabulary still retains many of its features of a cultic ‘taboo’ notion of
sin, the reference to sins of the lips shows a strongly moral element to
have been present here. The prophet is not submitting to a cultic
ceremony of ordination, but rather to the whole preparation of his
being which could alone be the pre-condition of such an ordination.

8. Whom shall I send: The dialogue reflects the prophet’s feeling
of being allowed to overhear deliberations that were taking place in
the heavenly court among the members of the divine council. Yet it is
clear that Isaiah recognised that the question addressed to the other
members of the heavenly assembly could only be answered by him-
self, and that it was, in this way, directed towards him. With this verse
the commissioning of the prophet begins, although it would be
artificial to make a strong distinction between the acts of calling and
commissioning. What the prophet was summoned to do was in-
separably bound up with the message that he was called upon to
deliver. In a very real sense the call was derivative from the nature of
the message which required to be delivered to the people. The
prophet had no status or authority outside of the status and authority
of the word which God had placed upon his lips. The question and
who will go for us? reflects the idea that God was surrounded by the
court made up of his heavenly servants. Then I said, ‘Here am I!
Send me’: The prophet’s response indicates his acceptance of the
commission to take God’s message to the people. In a sense it was
viewed at this point as a single assignment, but there can be little
doubt that Isaiah regarded it as only the first of a number of such
assignments so that his entire life thereafter was to be at the disposal
of Yahweh. Up to this point no indication has been given of the
content of the message the prophet will be called upon to take. It is
clear from the way that the account has been constructed, however,
that the prophet’s special purging from all guile and deceit has been
stressed in order to prepare the way for the disclosure that the
message will not prove to be a popular or readily acceptable one.

9. And he said, ‘Go, and say to this people’: The addressees of the
message are now made known, and it becomes evident from the
manner of Yahweh’s describing them as this people that he will no
longer lay claim to them as constituting ‘his people’ (cf. I :2-3). Not
only is there a note of divine rejection implicit in the title used, but
also some awareness that the people of Judah and Jerusalem whom
Isaiah will address do not constitute the whole of the people who were
once Yahweh’s. The political dissension between Judah and Israel
(Ephraim) had already emerged before the time of Isaiah’s call, and
the policy that Ahaz was so soon to embark upon was calculated to
make the rift wider still. Against this Isaiah still held to the belief that
both houses of Israel belonged to Yahweh but had rebelled against
him. Their current differences with each other were simply a reflec-
tion of this wider rebellion against God.

Hear and hear, but do not understand: The saying is in part full of
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irony, for the prophet undoubtedly did, very passionately and
sincerely, want the people to hear and to understand. Cf. E. M. Good,
Irony in the Old Testament, London, 1965, p. 136. At the same time
we must undoubtedly accept that the prophet has written down this
report of his call at some interval after the actual experience on which
it was based had taken place. He has thereby incorporated into it
features of the reception of the message which were only subse-
quently discovered by him. Yet, since he fully accepted that Yahweh
was sovereign over his word, he understood the hardening that had
taken place as entirely within the divine purpose. Cf. O. H. Steck,
EvTh 33 (1973), pp- 77-905 ]. M. Schmidt, VT 21 (1971), pp. 78—90.
The forewarning of this feature, with its implication that God knew in
advance that the people would not respond to his message, provides
an essential basis for the understanding of it. It was a word of
assurance that Ahaz had refused to heed. Therefore it had become to
him and his people a word of judgment. Cf. below on 7: 1ff.

10. Make the heart of this people fat: The heart was the seat of
reasoning and intelligence in Hebrew psychology. Cf. H. W. Wolff,
Anthropology of the Old Testament, London, 1974, pp. 4off. To make
the heart fat, therefore, was to dull the sense of the people so that
they became incapable of making intelligent and rational decisions.
Their senses had become so dulled that they failed to act responsibly
to the situation in which they found themselves. By such an in-
sistence that he had been told by God in advance to render the people
incapable of reasoned judgment, Isaiah made absolutely clear to them
that their refusal to listen to his words, and to act accordingly, was an
action of the grossest irrationality. lest they see with their eyes shows
that the prophet did deliver his message with a firm hope that it would
enable his hearers to turn to Yahweh and be healed. Yet he was no
conventional preacher of a message of repentance, for it was not a
general willingness to obey the laws of Yahweh that he demanded,
but a more specific response to a concrete political issue at a decisive
moment for the existence of Judah and Israel. Once that moment had
passed, and the wrong decision had been taken, it would be too late
subsequently for remorse.

II. Then I said, ‘How long, O LORD?’. The cry How long? is
regularly used for the opening of laments (cf. Ps. 89:46). Although
the element of questioning God is genuine, the cry was not simply a
request to know how long the suffering must be endured, but a deep-
rooted plea that it might be swiftly brought to an end. The picture that
then follows in the verse Until cities lie waste without inhabitant
pictures the devastation that would be caused by war. The reference
intended by the land must primarily have been to Judzh and
Jerusalem, which would suffer as a result of the threatened judgment,
but we must certainly accept that Isaiah also saw the Northern
Kingdom as included. In this reflection on his prophetic commission
and its meaning for his people, he saw it to have contained a threat of
military destruction that would embrace both houses of Israel (cf.
8:14). To what extent Isaiah was conscious at the time of his call that
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a grave new military threat from Assyria faced both Judah and Israel is
not clear. Certainly it must have been politically obvious to any well-
informed citizen, but equally certainly here Isaiah was recalling his
divine commission in the light of what had happened in the Syro-
Ephraimite war of 735-733.

12. and the LORD removes men far away: Vv. 12—-13 (apart from v.
13¢) are an addition made later by an editor to show how the judgment
had taken effect in the deportation of many from the land. Wild-
berger, I, pp. 257f., would relate this to the situation after 721 when
many citizens of the Northern Kingdom were carried off by Assyria.
Barth, p. 196, argues that it emanates from the exilic age and relates
primarily to Judah, with the removal of many of its inhabitants to
Babylon. He thus connects it with such other additions as 3:25—4:1,
5:14,17,etc.

13. And though a tenth remain in it: The verse is in a difficult state
of textual disrepair, and numerous suggestions for emendation have
been proposed. Cf. S. Iwry, ¥BL 76 (1957), pp. 225-32; W. F.
Albright, Strasbourg Congress Volume (VT Supp. 4), (1957), pp. 254f.;
G. W. Ahlstrom, ¥58 19 (1974), pp. 169-72. NEB’s rendering reflects
the widely adopted view that Heb, bam should be restored to read
bamah, ‘high-place’. Hence the noun massebet, stamp, would then
have its regular meaning of ‘sacred pole’. Thus ‘a sacred pole thrown
out from its place in a hill-shrine’ (NEB). Cf. further G. R. Driver,
FS8S 13 (1968), p. 38, who suggests ‘like an oak or a terebinth, which is
cast away from the site of a high place’. This understands missebet as a
noun meaning ‘site, position, location’ (Heb. seber), with the pre-
position min. In spite of the textual difficulties, and the lack of a
completely satisfactory resolution of them, it is evident that the
metaphor is one expressing threat. Just as the stump, or trunk, of a
tree may be burned after the tree is felled, so will the survivors of
Israel and Judah suffer further punishment, when they already feel
that they have suffered more than enough. For the idea of the
decimation of a population, cf. Am. 5:3.

The final words of v. 13c, The holy seed is its stump, which are
relegated to the margin in NEB, are a gloss from the post-exilic age. It
elicits an element of hope from the metaphor used by the earlier
redactor who added vv. 12—13 that even the stump of a felled tree may
grow again. It is probable that the holy seed refers to the survivors of
Judah in general, rather than to the royal seed of the house of David.

THE SIGN OF SHEAR-JASHUB

7:1-9
With the commencement of ch. 7 we are introduced to a series of
prophecies from the time of the Syro-Ephraimite war (735-733);
which extends down to 8:18, and concludes the reporting of
prophecies conuined in Isaiah’s memoir, as shown by the preser-
vation of the first-person form. From considerations of the
chronology of Isaiah’s ministry which we have already dealt with we
may conclude that this period represents the earliest of Isaiah’s
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activity and therefore provides a key to understanding the message
with which his work began. The threatening character of this has
already been noted through the connection which exists between chs.
6 and 7 as parts of Isaiah’s memoir.

The outbreak of the Syro-Ephraimite war (see Introduction, pp.
10f.) marked the beginning of the fall of the Northern Kingdom of
Israel to Assyria. With the capture of Samaria in 733 and the fall
of Damascus in the following year, both to the armies of Tiglath
Pileser III (745-727), there occurred a major reduction in Israel’s
territory. Only a rump state was left in the hill country of Ephraim
around Samaria. Judah also was forced into a position of vassalage to
Assyria, a humiliation and suffering which it appears previously to
have escaped. Yet the beginning of the crisis, according to 2 Kg.
15:37, goes back even as far as Jotham’s co-regency. In the year 735
(734 according to H. Donner) Pekah, king of Israel, and Rezin
(properly Rasyan), king of Syria, attempted to draw Ahaz into joining
an anti-Assyrian coalition. Ahaz refused, and as a result the allies in the
north planned to remove him from his throne and to replace him by a
certain ben Tabeel (cf. 7:6), who would be more agreeable to their
intentions. Who exactly this nominee was has been much discussed
(see below 1n loc.), but the plan to remove Ahaz was evidently directed
at the royal family and palace, rather than against the people of Judah
in general. In any case the army of Judah was felt to be of great
importance in the stand against Assyria that was projected. For what-
ever reason, most likely that of political common sense, Ahaz held
fast to his refusal to join the coalition and instead planned to send a
deputation to Assyria with a massive tribute in order to elicit Assyrian
protection {2 Kg. 16:7—9). In pursuance of their plan the northern
allies attacked and laid siege to Jerusalem, but failed to capture it
(7 : 1). The calling off of the siege was undoubtedly brought about as a
result of Ahaz’s appeal to Assyria and the swiftness of their response.
Inevitably the Syro-Ephraimite armies were heavily defeated by the
Assyrians. The Aramean state of Damascus was incorporated directly
into the Assyrian provincial system, whereas the rump state of Israel
was left as a vassal kingdom. However, the northern territories of
Galilee, as well as the entire coastal plain, were severed from Israel
(cf. ong:1[Heb. 8:23)).

The historical note in Isa. 7:I has been taken by an editor from 2
Kg. 16:5, with which it has a close verbal similarity, in order to
provide the setting for the prophecy of Isaiah in 7:2—¢. It develops
still further the work of the editor who has added the names of Ahaz’s
opponents in v. 4b. It is important, however, to recognise that this
note carries the story of the alliance into a later stage than had been
reached by the time of Isaiah’s encounter with Ahaz. At this point the
siege of Jerusalem had not begun, but was already feared, and Ahaz
had not sent off his deputation to Assyria. The goal of Isaiah’s
message was to persuade Ahaz to maintain a position of strict neu-
trality, neither submmmg to the plans of Pekah and Rezin nor send-
Ing the emissaries to Assyria. By so doing Isaiah clearly hoped that the



ISAIAH 7:1 8o

inevitable consequences of submission to Assyria could be avoided.
At the same time, as a prophet with a concern for both the houses
of Israel and Judah, Isaiah must have hoped to avoid the deeper
poisoning of relationships between the two kingdoms which would
inevitably result from Ahaz’s proposed action. In the event it is clear
that Ahaz refused to heed Isaiah’s message, which was essentially that
he had nothing to fear from the alliance that was ranged against him.
Isaiah then sent two further messages of a similar character to Ahaz
after intervals of time which cannot be precisely determined (7 : 10-17
and 8:1-4). At what point between these three prophecies the depu-
tation set off for Assyria is not clear. If it were after the time of the first
such message from Isaiah, then the latter two prophecies must be
held to have possessed a confirmatory nature. Since the interval pre-
supposed between the giving of the first and third of these prophecies
extended apparently over a period of more than a year, and possibly
more than two years (see below on 7:10ff.) it is unlikely that Ahaz
could have delayed that long. In any event it is evident from the
conclusion of Isaiah’s memoir, as well as from the sharpening note of
bitterness and anger that intrudes into the prophecies (cf. especially
7 :13), that Ahaz refused to listen to Isaiah. It is this refusal on the part
of the king that gives to the series of three prophecies a highly distinc-
tive character. In their formal presentation they are prophecies of
assurance and hope, but those which require to be accepted and acted
upon to be effective (cf. 7:9). By refusing to accept them, and by
refusing to maintain the strict neutrality which such acceptance
demanded, Ahaz had turned his back on Yahweh, who in turn would
hide his face from his people (cf. 8:17). The promise that had been
spurned would be turned into judgment (cf. 8:14-15). Thus
prophecies which in their verbal content express hope had become for
Ahaz and his people threats of doom. This alone accounts for the
strange ambivalence of the language, which has greatly perplexed
many commentators. How the threat would take effect on Ahaz
himself is not altogether clear, since its formulation in 7:9 is very
terse. However, Isaiah certainly warned that Ahaz’s throne would not
be secure, and his meaning appears to have contained the implication
that the very continuance of the Davidic dynasty would be thrown in
jeopardy (cf. O. H. Steck, ThZ 29 [1973], pp. 163f.). At the very least it
would have made unthinkable any reconciliation of the Northern
Kingdom with Judah under a Davidic king.

The prophecies of Isaiah are centred upon the sign-names given to
three children, all of whom either are, or are to be, offspring of the
prophet. We can, therefore, compare the three sign-names given to
children of the prophet Hosea in Hos. 1:2—9. There can be no doubt
that in Isaiah the names of the three children are in a connected
sequence, and that the conclusion of the memoir in 8:18 provides a
summarising conclusion about their role. The names given to the
three children, Shear-jashub (7:3), Immanuel (7:14) and Maher-
shalal-hashbaz (8:1, 3) are themselves sign-messages from God, but
in order to make unmistakably plain what they mean interpretations
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are added by the prophet himself (7:7—9; 7:16—-17; 8:4). A later
redactor, probably from the time of the following century, has spelt
out still more clearly the prophet’s meaning by making explicit the
references to ‘the king of Assyria’ in 7:17 and 8 :4 (cf. also the same
procedure in 7:4). The import of the sign-names and the appended
interpretations, full of enigmatic circumlocutions as they are, leave
no doubt as to what the prophet’s message was. The attempt to depose
Ahaz and to replace him with ben Tabeel would fail and the siege of
Jerusalem would have to be relinquished. Both Damascus and
Samaria would be plundered by the Assyrians (8 :4), so that the entire
aim of the anti-Assyrian coalition would prove to be disastrous. Ahaz,
therefore, should maintain his neutrality, and would have nothing to
fear from the threat at which he had evidently been greatly alarmed
(7:2). Only by such a resolute stand could he hope to secure his
throne (7:9).

A major problem in connection with this interpretation of the
names of the three children, especially in connection with the under-
standing of the Immanuel child as that of the prophet himself, has
been felt in the time-scale it implies. The first child had already been
born (7:3), whereas the second child was expected but not yet born
(7 : 14), and the third child had not even been conceived at the time of
the prophet’s revealing his name (8 : 1, 3). Furthermore, the interpre-
tations of the names of the second and third children point to an
interval of time of upwards of a year (7:16; 8 : 4) before the threat from
Syria and Ephraim would be finally removed. All of this has to be
fitted within a period of less than three years (735—732), by which time
the Syro-Ephraimite crisis had passed. However, two points may be
made. In the first place, it is not certain that all three children were
born to the same woman, so that the period of pregnancy between the
second and third births may have overlapped. Secondly, the prophet
simply declared the outer limits of time, by deliberately vague circum-
locutions, before which the threat to Ahaz would have been removed.
That the swiftness of Assyrian action resolved the crisis sooner in no
way undermines the authenticity of how Isaiah foresaw such action
developing. Thirdly, we have already noted that there is some un-
certainty about the time and circumstances of the beginning of the
crisis. It has undoubtedly been an effect of the inclusion of the
historical note in 7 : 1 that it suggests that the threat to Jerusalem and
Ahaz had already reached an advanced stage when Isaiah was sent to
confront Ahaz. As the content of the message of 7:2—9 shows, this
was certainly not the case, so that the time of this confrontation may,
in reality, have been earlier than has usually been envisaged. What is
clear is that it took place before Ahaz sent his deputation, bearing
tribute and an appeal for help, to Assyria. Precisely when this was
cannot be certainly ascertained. There is no reason at all, therefore,
why all three incidents involving the giving of prophetic messages
through sign-names attached to Isaiah’s children should not have
been completed within the space of approximately three years. It may
have been significantly less.
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Because of the importance of the prophecy concerning the
Immanuel child in Christian tradition (cf. Matt. 1:22-23), and the
complexity of the prophecy contained in 7 : 10-17, it has given rise toa
very extensive literature, which cannot be examined in detail here
(see Bibliography).

7:1. In the days of Ahaz the son of Jotham: The historical note
here concerning the background and circumstances of the Syro-
Ephraimite crisis which led to Isaiah’s prophecies, has been taken
from 2 Kg. 16:5. It was not, therefore, a part of the original Isaianic
memoir. Most likely it was added during the sixth century at a time
when the context of Isaiah’s prophecies was already in danger of being
forgotten. Rezin the king of Syria was Rasyan, who appears to have
taken the initiative in persuading Pekah of Israel to unite in forming
an anti-Assyrian coalition. What other states were also involved is not
certainly known, but already in 738 a large coalition of central Syrian
states had united against Assyria, and their revolt quelled. Tiglath-
pileser’s annals also mention a move against Philistia in 734, strongly
suggesting that a number of the western Syrian and Mediterranean
kingdoms were likely to have been involved. If this were the case,
then Ahaz’s refusal to join such a coalition may have made him
distinctly isolated, and a potential threat to the security of the entire
anti-Assyrian plan. The reference to the fact that they came up to
Jerusalem points to the implementing of a siege against the city, but
evidently this had not begun by the time of Isaiah’s meeting with
Ahaz recounted in 7:2ff. Similarly the mention that they could not
conquer it indicates the eventual outcome of the attempt, which had
certainly not yet been decided at the stage marked by Isaiah’s
prophecy, when Ahaz was still full of alarm at the threat to him and
his throne (7:2).

2. When the house of David was told is of singular interest be-
cause its reference to Ahaz is in the form of a reference to the dynasty
which he represented. This strongly hints in the direction of a threat
to the continuance of this dynasty through the attempt to replace Ahaz
by ben Tabeel (v. 6), as well as by Isaiah’s own implied admonition in
7:9. Just how far Isaiah felt himself to be deeply committed to the
Davidic dynasty as an essential part of Yahweh’s purpose for Israel is
not entirely certain. If the prophecy in 9:2-7 is authentically from
Isaiah (see below in loc.), then it may well be that the prophet did
accept the importance of the ancient tradition which linked the rule of
the Davidides in Jerusalem to a special prophetic promise (cf. 2 Sam.
7:13). In this case it is reasonable to understand Isaiah’s assurance
that the plan to remove Ahaz would fail as linked to such a tradition.
However, it is abundantly plain that Isaiah did not accept that the
Davidic dynasty could be assured of Yahweh’s protection and support
in all circumstances as the threat implied by the condition in v. 9b
shows. The phrase Syria is in league with Ephraim has occasioned
some difficulty because the interpretation of the verb is in league with
(Heb. nak) is not clear. Wildberger is probably correct in seeing here a
form of the verb niah, ‘to settle down, rest’, with the meaning ‘has
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settled on, imposed its will on’, whereas the RSV translation postu-
lates a denominative verb meaning ‘is brother with’. Cf. O. Eissfeldt,
Kleine Schriften, III, ed. F. Maass and R. Sellheim, Tubingen, 1966,
pp. 124-8. Wildberger’s view would reflect the fact that the main
initiative to deal with Judah came from Syria. The fear of the king is
fully acknowledged with the mention that his heart and the heart of
his people shook. The reference to the people indicates the popular
attachment to the Davidic dynasty, which may have been a factor that
the very contrary view held in Samaria had not taken adequately into
account.

3. And the LORD said to Isaiah must originally have been
recorded in the first person, ‘and the LORD said to me’, as a part of the
prophet’s own memoir. You and Shear-jashub your son introduces
us to the prophet’s child and his mysterious sign-name, which is
clearly intended to provide a major constituent part of the prophet’s
message to the king. Presumably the name had already been conferred
prior to this time, although we cannot rule out the possibility that it
was given especially for this occasion. If the former is the case then it
undoubtediy opens the possibility that it was originally applied to a
different situation from that which now faced Ahaz. An immense
variety of possible interpretations have been canvassed for the under-
standing of the name (cf. Wildberger, I, pp. 277f.). Certainly the idea
of a ‘remnant’ of an army (Heb. $°ar cf. H. Wildberger, THAT, 1I,
cols. 844ff.), points to the defeat and flight of that army. Yet the
interpretation of the name given in vv. 7b, 8 and 9a (see in loc.).
shows that Isaiah intended the presence of the child with his
message-bearing name to be a word of assurance to Ahaz that he had
nothing to fear from the alliance that was ranged against him.
Possibly the name originally bore a significance applicable to another
context, but so far as Isaiah’s encounter with Ahaz is concerned it
must mean one thing only: the armies of the Arameans and Israelites
which were now threatening to march against Jerusalem would be
defeated and reduced to a remnant. Certainly Isaiah had no illusions
that such an overthrow of the threatened attack on Jerusalem could be
inflicted by the relatively small army of Judah, so he must have in-
tended this message to refer to a defeat inflicted by the Assyrians. For
Ahaz the import of the message was that he should maintain his strict
neutrality by not appealing for aid to Assyria and thereby inviting
them to interfere more extensively in the affairs of both Israel and
Judah, There are no indications that the prophet cherished any
utopian notions that Jerusalem could always be assured of Yahweh’s
protection, or that he failed to take seriously the strength of the
opposition that was now directed towards deposing Ahaz (see below
on 8:11~15). The decision that he sought from Ahaz was a perfectly
sane and well-considered one in the circumstances.

The location of the meeting-place at the end of the conduit of the
upper pool has not been certainly identified, but may have been that
of the ancient reservoir at the site of Birker el Hamra (cf. BHH, 11,
cols. 841f.).
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4. Take heed, be quiet, do not fear: The emphatic repetition of the
admonitions not to be afraid shows clearly that the substance of
Isaiah’s message to the king was one of assurance. Yet it was an
assurance that needed to be believed and acted upon if it were to
become effective. because of these two smouldering stumps of fire-
brands expresses ironic contempt for the two kings which headed the
alliance. It is a later redactor who has interpreted the metaphor by
the addition of the words at the fierce anger of Rezin and Syria and
the son of Remaliah. No doubt it was the same redactor who added the
glosses in 7:17, 20 and 8:4 to identify the prophet’s metaphorical
allusion. Barth, p. 198, argues that all four glosses were made at the
time when the Isaianic memoir was still an independent source.

5. Because Syria, with Ephraim effectively captures the sense of
where the initiative for the attack on Judah lay.

6. Let us go up against Judah and terrify it reveals something of
the circumscribed aims of the alliance against Ahaz. By terrorising the
population into an acceptance of their plan, the Aramean-Israelite
coalition hoped to get rid of Ahaz without impairing the strength of
Judah’s army for resistance against Assyria. Very probably they could
also count on a faction within Judah which was sympathetic to their
aims. The declaration and set up the son of Tabeel as king in the
midst of it introduces us to the nominee which the coalition intended
to use to replace Ahaz. Who he was is not entirely clear, but most
probably he was a ‘pliant Aramean’ of non-Davidic origin. Cf. H.
Donner, in J. H. Hayes and J. M. Miller (eds.), Israelite and Fudean
History, p. 426; Y. Aharoni, The Land of the Bible, p. 328; B. Mazar,
IE¥ 7 (1957), Pp. 137-45, 229—38. The last scholar links the name
Tabeel (tab’el) with that of Tobiah (cf. Neh. 2:10, etc.), and argues
that the Tobiad family ruled in Gilead at this time. A Vanel, Studies on
Prophecy (VT Supp. 26), pp. 17-24, identifies him as a Phoenician
prince, the son of Ittobaal, king of Tyre. This would certainly pre-
suppose the contention that the Phoenician cities supported the anti-
Assyrian pact. There is no positive evidence that ben Tabeel was of
Davidic descent, either directly or through marriage, and this possi-
bility should be discounted. Ahaz’s fear, therefore, must genuinely
have concerned his entire household and dynasty.

7. It shall not stand, and it shall not come to pass: The brief saying
provides a definitive declaration of the prophet’s message to the king,
and the import of the name of Shear-jashub, the prophet’s son. The
reference is indubitably to the plot to depose Ahaz. Why Isaiah was so
confident that the plan would not succeed is not clear, but most prob-
ably the major factor that weighed with his judgment was the convic-
tion that the ultimate aims of the anti-Assyrian coalition were doomed
to failure. Already the strength of Tiglath-pileser III had been amply
demonstrated in his earlier campaign in the West. Cf. A. Alt, Kleine
Schriften, I1, pp. 150—62. Ahaz had nothing to gain from joining such
an alliance, therefore, and participating in its downfall. Yet neither
need he invite the Assyrians to be his unseemly protectors. Isaiah
seems also to have felt sure that Ahaz’s life was not in danger.
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8. For the head of Syria is Damascus: We are here introduced to
the striking feature of several of Isaiah’s prophecies that they employ
long and enigmatic sounding circumlocutions. The meaning in vv. 8a
and ga, which displays a parallel form, is reasonably clear. Behind
each of the countries which were aligned against Ahaz was a city, and
on the throne of that city was a mere man. Hence the countries were
no stronger than the plans of the men who ruled them, and these were
not the plans of God. They were destined for failure, therefore, as
merely ‘human’ designs. Cf. 30:1.

The second half of v. 8, Within sixty-five years Ephraim.,..
people, is a glossator’s addition which has come in much later. It
serves to clarify, by referring to the events relating to the collapse of
the Northern Kingdom of Israel, that the prophecy had been fulfilled.
If the prophecy is to be dated in 735/4, this would bring the calcu-
lation of sixty-five years down to approximately 670 Bc. This was a
time when Esarhaddon ruled Assyria (680—669 BC), and when further
extensive depopulation of the provinces into which the Israelite
kingdom had been divided, took place (cf. Ezr. 4:2). This seems the
most likely interpretation of the gloss, although Barth, pp. 200f.,
would count back from the time of the fall of Samaria to Assyria in
733, and see in this addition the glossator’s reckoning of the period of
the decline of the Northern Kingdom. Thereby it would establish a
much more immediate relevance of the sign-name to Ahaz himself.
D. L. Christensen, Transformations of the War Oracle in Old
Testament Prophecy, Missoula, 1975, pp. 127ff., sees in Isa. 7:7-¢ the
form of the ancient prophetic ‘war oracle’.

9. If you will not believe: There is a conscious play in Hebrew on
the sound of the verbs believe ... be established, which are
etymologically related. Just what exactly was implied by the threat
that if he did not trust in Isaiah’s message he would not be secure is
not made plain to Ahaz. Clearly his own retention of the throne was
shown to be in jeopardy, but Isaiah seems positively to hint at more
than this and to be implying that the continuance of the Davidic
dynasty would be threatened. Cf. O. H. Steck, ThZ 29 (1973), p. 163.

THE SIGN OF IMMANUEL
7:10-17

A second encounter between Isaiah and Ahaz is now recorded which
took place at some interval of time after the first (cf. Again the LORD
spoke, in v. 10). How long this was is not evident, and neither is it
entirely clear whether Ahaz had yet sent the tribute and plea for help
to Assyria. That he was bent on doing so is evi