1870.] REVELATION AND INSPIRATION. 721

He retains the old terminology, but cannot retain, un-
modified, the old doctrine. He is a thorough Calvinist,
but is not yet, according to the New England standard, a
¢ consistent Calvinist.”

We have not attempted to show how he has employed
parallelism to reach his exegetical conclusions. Indeed,
allowing that his theory of pdrallelism is true, and is exem-
plified in this Epistle, we can but think that he greatly over-
estimates the advantages which, as a commentator, he derives
from it. His fine power of analysis renders any such aid
needless ; and results which he credits to the principles of
parallelism, we can but think are due to his own logical and
philological skill.

ARTICLE VII.

REVELATION AND INSPIRATION.

BY REV. i. P. BARROWS, D.D., LATELY PROFESSOR OF HEBREW LITERATURR
IN ANDOVER THEOLOGICAL SEMINARY.

NO. VII.
ANTECEDENTS OF THE GOSPEL HISTORY.

FroM the great central truth of our Lord’s supernatural
manifestation, we legitimately infer, as has been shown in
a previous number, the probability of subsequent super-
natural revelations, such as those recorded in the Acts of
the Apostles, and everywhere implied in the apostolic
Epistles. With even greater certainty may we infer the
existence of anfecedent, preparatory revelations. Consider,
for a moment, how much is implied in the great historic fact
that the Father sent his Son to be the Saviour of the world,
and that he certified to men his heavenly mission, as well by
the supernatural character of his teaching as by the stu-
pendous series of supernatural works which he performed.
It establishes at once the fundamental principle that super-

natural interposition enters into the plan of the divine
Vor. XX VIL No. 108. )
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government ; that it is not, as some would have us believe,
s government of pure natural law, behind which the Creator
hides himself forever, and through which alone his existence
and attributes can be inferred; but rather a government
administered in the interest of the rational intelligences
whom he has made capable of having communion with him-
self, and to whom he holds the relation of a moral governor.
If their wants require immediate manifestations of himself,
outside of the laws of nature, such manifestations will be
made, and their supernatural character certified to those
who receive them. Since, moreover, the whole order of
providence, as well as of nature, is “first the blade, then
the ear, after that the full corn in the ear,” we infer, natu-
rally enough, that such a mighty supernatural manifestation
as we have in the appearance of Jesus of Nazareth, which is
certainly ** the full corn in the ear,” must have been preceded
by ‘“the blade” and ¢ the ear.” More reasonable would it
be to believe that the fields white for the harvest had been
preceded by no seed-time, than that the way for the advent
of the Son of God had not been prepared by previous super-
natural revelations.

Then, again, it was not by chance that the Messiah ap-
peared, not in Egypt in the days of Pharaoh, nor in Nineveh
or Babylon or Greece or Rome, but among the Jewish
people, who alone were prepared for his advent.

That a belief in the unity of God and in his infinite per-
fections, not to specify other particulars, was a necessary
foundation for the peculiar doctrines of Christianity, all of
which are overlaid by that of trinity in unity, is self-evident.
Now, this belief was peculiar to the Jews, in contrast with
all the other ancient nations; and it was held. moreover,
not simply as a speculative .doctrine by a few philosophers,
but in a practical way by the masses of the people, and that,
often, in the face of bitter and long-continued persecution.
No other example .of a whole nation receiving and holding
firmly this fundamental doctrine of religion existed in that
age; and no adequate explanation of this grand fact has
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ever been given, except that it was brought about by a series
of supernatural revelations, such as are recorded in the Old
Testament. The attempt to account for it from the original
peculiarity of the Hebrew mind ! is simply an absurd expe-
dient, adopted only to avoid the admission of the supernatural
element in the history of the Israelitish people. Admjt the
historic reality of the divine revelations recorded in the
Hebrew scriptures, and we see at once kow the way for the
Saviour’s advent was prepared, and why he was of the sced
of Abraham according to the flesh. Deny the historic reality
of these preparatory revelations, and we have a mystery,
but not one of divine origin. It is simply a man-made
mystery, created in the interest of those who have decided
beforehand that the true supernatural is an impossibility,
and that, accordingly, its existence anywhere in the line of
human history must be stoutly denied in the face of all
possible evidence.

But the impossibility of the attempt to dissever the reve-
lations of the New Testament from the preparatory revelatious
of the Old appears most clearly when we consider the explicit
declarations of our Saviour, and, after him, of his apostles,
on this point. If we know anything whatever concerning
the teachings of our Lord, we know that he constantly
affirmed that he hiad eome in accordance with the prophecies
of the Old Testament. It is not necessary here to anticipate
the question of the inspiration of the record. 'We nced only
assume (what we are abundantly warranted to do, as has

1 As is done by Renan: “ La conscience sémitique est claire, mais pen
étendue ; elle comprend marveilleusement I’ unité, elle ne sait pas atteindre la
maultiplicité. Le monethéisme en resume et en explique tous les caractéres.”
“The Semitic conscience is clear, but narrow. It has a marvellous compre-
hension of unity, but cannot attain to the ides of multiplicity. Monotheism sums
up and explains all its characteristics.” — Langues sémitiques, i. 1, where one
may see much more to the same purport. In accordance with his fundamental
principle, that no such thing as a supernataral element exists in human history,
Renan makes the religion of the Hebrews simply a natural development from
‘“the Semitic conscience”; and that in the face of & stupendous system of
supernatural revelations, culminating in the appearanece of Jesus of Nazareth,
and as well attested as historic facts.can be.
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been shown in previous numbers) that the evangelists were
honest and competent men, and that they have faithfully
reported the substance of our Lord’s teaching. If there
were in his discourses only here and there a remote allusion
to the prophecies concerning him contained.in the Hebrew
scriptures, there might be some show of reason in the hy-
pothesis that the disciples misapprehended their Master’s
meaning. But his declarations on this point are so numerous
and explicit that such an explanation is not to be thought
of for 2 moment. It was with two of them a matter of per-
sonal knowledge that, *beginning at Moses and all the
prophets, he expounded unto them in all the seriptures the
things concerning himself”’1; and with all of them that he
said, after his resurrection, in reference to his past teachings:
¢ These are the words which I spake unto you while I was
yet with you, that all things must be fulfilled which were
written in the law of Moses and in the prophets and in the
Psalms concerning me.”2 Notice that our Lord, in this
last instance, refers, not to certain specific declarations, but
to the broad current of his teachings. That in him were
fulfilled the prophecies and types of the Old Testament ap-
pears in every variety of form in the writings of the New.
The Hebrew scriptures constitute, so to speak, the warp into
which the Saviour wove the web of his daily instructions.
“Think not that I am come to destroy the law or the
prophets: I am not come to destroy, but to fulfil.”8 Here
we have the shuttle of the New Testament flying in the
warp of the Old under the Saviour’s own hand, and
lengthening out the gospel web from day to day.. If, now,
a stray thread or two of Hebrew prophecy had found its
way into this warp, unlike all the rest in substance and
color, we might, perhaps, attempt to dissect it out as some-
thing foreign and accidental. But we find, upon examina-
tion, that the warp itself is made up of Old Testament
materials; and to dissever all these from our Lord’s dis-
courses would be to remove all the threads of the warp, and

1 Luke xxiv. 27. 2 Luke xxiv. 44. 3 Matt. v. 17.
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then the web itself would be gone. There are some who
seem inclined to treat the New Testament with much
respect, while they speak disparagingly of the Old. We
should like to ask them whether they do or do not believe
that Christ and his apostles claimed to stand on the platform
of the Old Testament. Did any unbiased reader ever gain
from the perusal of the New Testament any other idea than
that Jesus of Nazareth came in accordance with a bright
train of supernatural revelations, going before, and preparing
the way for his advent? The answer is, No. This idea is
so incorporated into the very substance of the New Testa-
ment that it must stand or fall with it.

But there is another and a deeper view of the unity of the
plan of redemption. We find the Old Testament thickly
sown with those great principles which underlie the gospel,
and the removal of which would be the removal of its very
foundations. Here we specify the following particulars:

1. The fallen condition of man, which is the substratum
of the plan of redemption through Christ. From the open-
ing chapters of Genesis we learn that alienation from God,
with the extreme wickedness that necessarily accompanies
it, is not the original condition of the race. Man’s normal
state, if we may so speak, is that of holy communion with
God. In that state he was created ; from that state he fell ;
and to that state it is the end of the gospel to restore him.
¢ For this purpose the Son of God was manifested,” says the
bosom disciple, ¢ that he might destroy the works of the
devil.”1 These are the very works described in the narra-
tive under consideration, namely, the seduction of man from
his allegiance to God, with the misery and death that fol-
lowed. The primitive Hebrew narrative contains, then, the
key to the plan of redemption. So it is plainly regarded
by the writers of the New Testament. The apostle Paul
makes the universality of man’s fallen condition through
the sin of Adam the platform on which is built the univers-
ality of the provisions of salvation through Christ. “ As by

11 John iii. 8.
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the offence of one judgment came upon all men to condem-
nation, even so by the righteousness of one the free gift
came upon all men unto justification. For as by one man’s
disobedience many were made sinners, so by the obedience
of one shall many be made righteous.”! ¢ Since by man
came death, by man came also the resurrection of the dead.
For as in Adam all die, even so in Christ shall all be made
alive.”’? How e¢ould the original transaction of the fall
through the wiles of the devil, and the manifestation of
God’s Son to destroy the works of the devil, be more indis-
eolubly bound together, as parts of one great whole, than in
these words of an inspired apostle ? It should be added that
the Saviour himself recognizes unmistakably the primitive
transaction in Eden, when he says of the devil: “ He was a
murderer from the beginning, and abode not in the truth,
because there is no truth in him. When he speaketh a lie,
he speaketh of his own; for he is a liar, and the father of
it.” 3 He was the first who uttered a lie in this world, and
thus he is the father of it; and by lying he seduced the
human race into sin, and thus made himself their murderer;
for ¢ the wages of sin is death,” ¢ and so death passed upon
all men, for that all have sinned.”

2. The Abrahamic covenant connects itself immediately
and indissolubly with the mission and work of Christ. It
was made with Abraham, not for himself and his posterity
alone, but for all mankind: “In thy seed shall all the
nations of the earth be blessed.””* It was, moreover, purely
spiritual in its character, the condition of its blessings being
faith alone. Paul urges, with great force, the fact that this
covenant was made with Abraham before his circumeision,
lest any should say that it was conditioned, wholly or in
part, upon a carnal ordinance. Having said that Abraham’s
faith was reckoned to him for righteousness, he raises the
question : *“ How was it then reckoned? When he was in
eircumeision, or in uncircumcision? Not in circumeision,
but in uncircumcision. And he received the sign of cir-

1Rom. v. 18,19. 21 Cor. xv.2},22. % Johnviii.44. ¢ Gen. xxii. 18,
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cumcision, a seal of the righteousness of the faith which he
had yet being uncircumcised, that he might be the father of
all them that believe, though they be not circumecised ; that
righteousness might be imputed to them also: and the
father of circumcision to them who are not of the circum-
cision only, but who also walk in the steps of that faith of
our father Abraham, which he had being yet uncircum-
cised.” ! Words of immense significancy! Would that our
modern ritualists, who are doting on rites and ceremonies,
who seem to be unable to distinguish the outward sign from
the inward spiritual thing which it shadows forth, and who
practically exalt the letter above the spirit, might study and
comprehend the deep and far-reaching force of the apostle’s
argument! TUnder the Old Testament the seal did not
make the covenant valid ; for the covenant existed many
years before the seal was instituted. Faith was the only
condition of Abraham’s justification. Hence the apostle
argues that the Gentiles who have Abrabam’s faith shall
have Abraham’s justification also, though they be uncircum-
cised. Upon the same broad and spiritual ground he further
argues that the blessing of justification pertains not to the
literal seed of Abraham, but to those who are his spiritual
seed by virtue of possessing his faith: ¢ Therefore it is of
faith, that it might be by grace; to the end the promise
might be sure to all the seed ; not to that only which is of
the law, but to that also which is of the faith of Abraham,
who is the father of us all, as it is written, I have made thee
a father of many nations.””¥ The historic fact that many
nations literally descended from Abraham adumbrated the
higher fact that he is the father of all who exercise his faith,
and thus inherit his justification.

But again, if we look at the promise tlself embodied in the
Abrahamic covenant: ¢ In thee shall all the families of the
earth be blessed,” we find it to be the very substance of
the gospel. So the apostle argues: * The scripture, fore-
seeing that God would justify the heathen through faith,

1 Rom. iv. 10-12. 3 Bom. iv. 16, 17.
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preached before [announced beforehand] the gospel unto
Abraham, saying, In thee shall all nations be blessed.”!
It was, in deed and in truth, an annunciation beforehand to
Abraham of the gospel; for the incarnation and work of
Christ are, according to the uniform representation of the
New Testament, nothing else but the tarrying out of the
covenant made with Abraham-—a covenant (1) made for
all mankind, (2) conditioned on faith alone, (3) having
Christ for its end and fulfilment. Here, then, we have
another bond of connection between the Old Testament and
the New, and a bond which attaches itself to the very sub-
stance of both.

But still further: While God has thus indissolubly linked
to the incarnation of his Son this high transaction with
Abraham, he has, at the same time, connected it with the
first promise made to man in Eden, and thus with the fall
of man through the agency of the devil. The promise in
Eden was that the seed of the woman should bruise the
serpent’s head ; the promise to Abraham was that his seed,
which is this very seed of the woman, should bless all the
families of mankind. This blessing Jesus of Nazareth be-
stows by bruising the serpent’s head, or, in the language of
John, destroying the works of the devil. The two promises
are, then, in their inmost nature, one and the same, and
their fulfilment constitutes the work of Christ. Whoever
has obtained a glimpse of this internal connection between
the different parts of revelation, will never again think of
separating the Old Testament from the New.

8. The Mosaic economy had its end in Christ. Its general
scope is thus summed up by the apostle: ¢ The law was our
schoolinaster to bring us unto Christ, that we might be justi-
fied by faith.” 2 It is, then, to be judged not absolutely, but
with reference to this its high end. The training to which
it subjected the Israelitish people was severe; but, rebellious
and stiff-necked as they were, and surrounded, moreover,
by polytheism and idolatry, all its severity was necessary to

1 Gal. iii. 8, 3 Gal. iii. 84.
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fit them for their high office as the covenant people, through
whom the gospel should afterwards be given to the world.
The rites which it imposed were burdensome through their
multiplicity ; for the nation was then in its childhood and
pupilage,’ ! and needed to be treated accordingly. As to
the objection, so much insisted upon by some, that the
Mosaic institutions were exclusive in their character — a
religion for one nation only, while all the other nations were
left in ignorance —it can be answered in a summary way.
The Mosaic economy was a partial, preparatory to a uni-
versal, dispensation. God’s plan was to bring one nation
into special relation to himself, to root out of it idolatry,
and educate it by a series of divinely appointed institutions
for the advent of the Son of God, and then to propagate the
gospel from this nation as a centre throughout all the earth.
It belongs to the objector to propose some better way. As
well might he complain of the procedure of a military com-
mander that, instead of spreading his army at the outset
over a whole province, he concentrated it on one strong
point. Let him wait patiently, and he will find that in
gaining this point the commander gains the whole country.
Looking at the Mosaic economy, then, with reference to its
end, we find it inlaid with three institutions, each of which
adumbrates the Messiah, and prepares the way for his ad-
vent. These are the prophetic, the kingly, and the priestly.

The prophetic institution consisted in an order of men
divinely commissioned by God to reveal to the covenant peo-
ple his will for their salvation. The point of special impor-
tance here is, that they were men addressing their fllow-men
in God's name. From the blazing summit of Sinai God
himself spake to the whole congregation. But this mode of
communication they could not endure, and they besought
him, through Moses, that it might be discontinued: * speak
thou with us,” they said, “and we will hear ; but let not God
speak with us, lest we die.”2 Of this request God approved ;
and in the promise which he gave in connection with it, he

1 Gal. iv. 1-8. 2 Ex. xx, 19.
Yor XXVIL No. 108. 93
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unfolded, on the side of divine revelation, the whole economy
of redemption : “I will raise them up a prophet from among
their brethren like unto thee, and will put my words in his
mouth, and he shall speak unto them all that I shall command
him.”! How exactly is the prophetical office of Christ here
portrayed! He came in human nature, a man like his breth-
ren to whom he was sent, and he spake to them all that the
Father who sent him had commanded him. ¢ My doctrine
is not mine,” said he, ¢ but his that sent me.”2 ¢ He that
sent me is true ; and I speak to the world those things which
I have heard of him.”8 <« All things that I bave heard of
my Father I have made known unto you.”* But how did
this promise of the Great I’rophet to come in the latter day
from among their brethren meet the wants of the generation
who preferred through Moses the request that we are con-
sidering? We answer: the promise that the great antitype
should be one of their brethren, contained in itself the pledge
that God would hereafter adopt this mode of communicating
his will to men in all the preparatory revelations which he
should make. The coming of the Messiah in human nature
was delayed for many centuries; but God sent as his fore-
rununers a series of prophets, who not only foretold his advent,
but typified his office in the fact that they were men sent by
God to speak to their fellow-men. By this fundamental
principle — that God would address man through man —
the old and new dispeusations are linked together as parts
of one great whole.

The kingly office of the Messiah connects itself with that
of the Old Testament in a special way. Not only did the
headship given by God to David and his sucecessors over the
covenant people adumbrate the higher headship of Christ,
but David had from God the promise, ¢ Thine house and thy
kingdom shall be established forever”;® a promise which
could only be fulfilled in Jesus of Nazareth, ¢ the seed of
David according to the flesh,” and which was so fulfilled in

1 Deut. xviii. 18. 2 John vii. 16. 3 John viii. 28.
¢ John xv. 15. 8 2 Sam. vii. 16.
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him, according to the express declaration of the New Testa-
ment: “The Lord God shall give unto him the throne of his
father David, and he shall reign over the house of Jacob
forever, and of his kingdom there shall be no end.”? It is
true that the people were sharply rebuked for asking of God,
through Samuel, a king, because the motives on which their
request was founded were low and and unworthy, having
their origin in an unbelieving and worldly spirit. Neverthe-
less God granted their petition, because it was his purpose
to adumbrate in the kingly office thus established, that of
him who is ¢ King of kings and Lord of lords.” The victo-
rious might wherewith God endowed David, and his many
interpositions in behalf of him and his successors on the
throne, were anticipations and pledges of the all-conquering
power of David’s greater Son, to whom should be given
dominion over all nations.?

Of the priestly office, with the blood of the sacrifices con-
nected with it, the very substance is the prefiguration of
“the Lamb of God, which taketh away the sin of the
world.”3 By the stream of sacrificial blood which flowed
from the Jewish altar was shadowed forth the great funda-
mental truth of redemption, that ¢ without shedding of blood
is no remission ”’;* and by the continued flow of that stream
from age to age was further indicated its own inefficiency to
take away sin — the fact that it was not itself the expiation
that human guilt demanded, but only a type of that expiation.
So the writer to the Hebrews argues: “The law having a
shadow of good things to come, and not the very image of
the things, can never, by the same sacrifices which they offer
continually, year by year, make the comers thereunto perfect.
For then would they not have ceased to be offered ? because
that the worshippers once purged should have had no more
conscience of sins. But in those sacrifices there is a remem-

1 Luke i. 33, 38.
2 See this subject discussed at large in the Bibliotheca Sacra for 1854, in the
Article entitled: “The Relation of David’s Family to the Messiah,” pp.

306-328.
$ John i. 29. ¢ Heb. ix 29.
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brance again made of sins every year. For it is not possible
that the blood of bulls and of goats should take away sin.” !
Clirist, on the contrary, offers but one sacrifice, because that
has a perfect power of expiation: ¢ Every priest standeth
daily ministering and offering oftentimes the same sacrifices
which can never take pway sins: but this man, after he had
offered one sacrifice for sins, forever sat down on the right
hand of God.”3 If anything is fully taught in the New Tes-
tament, it is, (1) the sacrificial and propitiatory nature of
our Lord’s death — that he came ¢ to give his life a ransom
for many” (more literally, ¢ a ransom instead of many”’)3;
that his own self bear our sins in his own body on the tree ’4;
that he ¢ redeemed us from the curse of the law, being made
a8 curse for us ;% that God ** made him to be sin for us who
knew no sin ; that we might be made the righteousness of
God in him ;%; and that God ¢ hath set him forth to be a
propitiation through faith in his blood, to declare his right-
eousness for the remission ”’ [passing by] of sins that are past,
through the forbearance of God, ..... that he might be just,
and the justifier of him who believes in Jesus”7; (2) that
this sacrificial and propitiatory offering of himself on Calvary
was adumbrated by the Aaronic priesthood, with its system
of bloody offerings. If we receive the New Testament doe-

1 Heb. x. 1-4. 2 Heb. x. 11,13. $ Matt. xx. 28; Mark x. 45.

$ 1 Pet. ii. 24. 8 Gal. iii. 13. ¢ 2 Cor. v. 21.

7 Rom. iii, 25, 26. Every word of this weighty passage, which the apostia
gives, not in a rhetorical, but in a sober, doctrinal form, deserves careful con-
sideration. The original reads thus: *Ov wpoéfero & Beds iAaorhpior 33 Tis
giorews &v v¢ abrob aluari, s Hekw riis Sucaioodrms abrob 8:d Tiw wdpeowy Tirw
wpoyeyovdrwr Guaprnudrwr &y 1 droxi Tot Oeoi, wpds dvéBubiv Tiis Bixaiocdvns
abrol dv 7§ viv xaip@, els 7O elvar adrdv Bixawoy xal Jicawoirra Tdr dx miovems
*Incot ; and it may be literally rendered:  Whom God set forth, a propitiation,
through faith, in his blood, for the manifestation of his righteonsness in respect
to the overlooking of past sins through the forbearance of God —a manifestation
of his righteousness at the present time; in order that he may be jnst, and the
justifier of him that believeth in Jesus.” These words teach, as explicitly as
human language can express it, the great doctrine that our Lord offered np
himsclf & sacrifice to satisfy divine justice, and did satisfy it; so that throngh
his propitiatory sacrifice God can be just, while he justifies all who believe in
Jesus,
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trine of our Lord’s sacrificial death, then the divinely ap-
pointed priesthood of the Old Testament, with its sacrificial
blood flowing from age to age, appears as a shadow indeed,
but the shadow of a great and solemn reality. We have in
the Old Testament the type, and in the New the great Anti-
type. Thus the inward, vital connection of the two parts of
revelation appears in its full glory. But the moment we
deny or explain away the sacrificial and propitiatory nature
of our Lord’s death, thus reducing its efficacy to the softening,
subduing, and winning power which it exerts over the
human heart, we make the Levitical priesthood and sacrifices
a shadow, not of good things to come, but of a nonentity ;
and thus we violently disrupt the economy of the Old Testa-
ment from that of the New. Christ no longer fulfils in his
own person the Levitical priesthood and sacrifices; for if
these latter adumbrate anything, it is that of tniercession
between God and man through the offering of blood on man’s
behalf ; just as the New Testament everywhere refers for-
giveness of sin to the efficacy of Christ’s blood.!

Since, therefore, the Old Testament has so many and
guch vital connections with the New — connections not of
external character merely, but which enter into the very
substance of both; since its whole scope and aim is to pre-
pare the way for the Messiah, to adumbrate his offices, and
to educate the covenant people for his coming, we need not
wonder at the constant appeals which the Saviour and his
apostles make to its pages. It is throughout a perpetual
prophecy of the gospel, and so they manifestly regard it.

It would now be interesting to follow out historically the
development in prophecy of the Messianic idea. We are able
to give only the salient points of prophetic revelation, omit-
ting all minor details.

The original promise in Eden: ¢“I will put enmity between
thee and the woman, and between thy seed and her seed;

1 Acts xx. 28; Rom. iii. 25; Eph. i. 75 Col. i. 14; Heb. ix. 12-14; 1 Pet.
i.19; Rev. v. 9; and, more than all, the solemn declaration connected with

the encharistic cup: * This is my blood of the new testament, which is shed for
many, for the remission of sins.” -— Matt. xxvi, 28, and the parallel passages.
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it shall bruise thy head, and thou shalt bruise its heel,”!
received in the wisdom of God a form admitting of indefinite
expansion and development. It contained, and was intended
to contain, in a germinal way, the whole future history of
redemption. Its deep meaning is not to be measured by
the little which our first parents could comprehend con-
cerning it, but by the mind of God, who, in giving it, saw
the end from the beginning. To their apprehension the
curse may have fallen only on the literal serpent; but in
the intention of God it came on him symbolically, while
its real contents rested on the true author of the apostasy,
“that old serpent which is the devil and Satan™2.— that
primitive murderer and liar, whose seed are all that are like
him, and follow him in his perseeution of the seed of the
woman.? This seed of the woman, again, is Christ; not in
his simple personality, but as the great head of God’s king-
dom. It is Christ and his body, the church; or, if one
prefer to say so, it is the church in Christ, her head. The
promise foretells a relentless conflict between these two
seeds, in whieh the seed of the serpent shall bruise the heel
of the woman’s seed, but never prevail against it, while the
seed of the woman shall in the final issue bruise the serpent’s
head. The reader is requested to notice how absolutely
generic this promise is. No time is specified. No single
person is named, or any line of offspring. It is simply the
seed of the woman.

Coming down, now, to Abraham’s day, the same promise
is renewed to him, with an important limitation: “In thy
seed shall all the nations of the earth be blessed.”* Beyond
doubt ¢ all the nations” are to be blessed in the way speci-
fied in the original promise, by the bruising of the serpent’s
head; and this high office is now assigned to Abraham’s
seed, but still with no specification of a particular person.

According to the most probable interpretation of Jacob's
prophetic words : ¢ The sceptre shall not depart from Judah,
nor a lawgiver from between his feet, until Shiloh come”

1 Gen. dii. 15. * Rev. xx. 8. 4 John viii. 44. ¢ Gen. xxii. 18.
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(or, ¢ until he come unto whom it belongs.” Compare Ezek.
xxi. 27); “and unto him shall the gathering” (or, ¢ the
obedience ”’) ¢ of the people be,”! we have in them, for the
first time, an intimation of a personal Redeemer of Judal’s
line, who is to be the great Pacificator (Shiloh), or the great
King to whom dominion belongs, and who shall gather the
nations to his standard. But, whatever doubt may rest on
the mind of any one in respect to the true interpretation of
these words, we have in the promise to Moses already no-
ticed: “I will raise them up a prophet from their brethren
like unto thee,” 2 a clear prediction of a personal Redeemer
under the character of a great Prophet, who is to be, like
Moses, the Leader of God’s people, and the Mediator between
them and God.

Passing on, now, to the time of David, we have the
memorable promise of Nathan to David: ¢ will set up thy
seed after thee, which shall proceed out of thy bowels, and
I will establish his kingdom. He shall build a house to my
name, and I will establish the throne of his kingdom for-
ever.”’8 In the words, ¢ He shall build a house to my
name,” there is undoubtedly a reference to Solomon and
the material house which he should erect on Moriah. But
it is this house only as the visible centre of God’s kingdom
among men ; and it is Solomon only as the next after David
in a royal line which should reign over God’s people forever.
Notice that the promise, originally made to the seed of the
woman as such, afterwards limited to the seed of Abraham,
then to the seed of Judal, is now once more restricted to
David’s royal line. The seed of the woman, moreover, that
is to crush the serpent’s head, is invested with a kingly char-
acter, and as such it appears afterwards in the Psalms and
the prophets. The king that sits on David’s throne is in-
vested with universal dominion, and breaks his enemies in
pieces with a rod of iron ;# he has dominion from sea to sea,

1 Gen. xlix. 10, % Deut. xviii. 15, 18.
8 See the passage at large, 2 Sam. vii. 12-16. ¢ Ps. ii,
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and from the river to the ends of the earth; all kings fall
down before him, and all nations serve him.!

His superhuman exaltation is intimated in such words as
the following; ¢ The Lord said unto my Lord, Sit thou at
my right hand, until I make thine enemies my footstool * %;
I will make thy name to be remembered in all generations;
therefore shall the people praise thee forever and ever.”?
"And, finally, the great truth that it is in one of David’s de-
scendants that these magnificent promises meet, is fully re-
vealed to us in such predictions as the following: ¢ Unto us
a Child is born, unto us a Son is given; and the government
shall be on his shoulder; and his name shall be called
Wonder, Counselor, mighty God, Father of eternity, Prince
of peace. Of the increase of his government and peace
there shall be no end, upon the throne of David and upon
his kingdom, to order it and to establish it with judgment
and with justice, from henceforth even forever>* ¢ And
there shall come forth a rod out of the stem of Jesse, and a
branch shall grow out of his roots; and the Spirit of the
Lord shall rest upon him, the spirit of wisdom and under-
standing, the spirit of counsel and might, the spirit of
knowledge and of the fear of the Lord.” Under his dominion
universal peace shall prevail, and the earth *be full of the
knowledge of the Lord, as the waters cover the sea.” 8

Meanwhile, as the scroll of prophecy is gradually unrolled,
offices and attributes are ascribed to this mighty Son of
David which are utterly inconsistent with David’s position
in the theocracy, and to human appearance inconsistent with
each other. The priestly office was by the law of Moses
restricted to the family of Aaron, and no man of another
tribe might presume to usurp its functions. For attempting
to burn incense in the temple — an office which appertained
to the priests alone, Uzziah was smitten with leprosy.® Yet
this king of David’s line is by a solemn oath made a priest

1 Ps. Ixxii. *Ps.cx. 1. 8 Ps, xlv. 17. 4 Isa. ix. 6, 7.
§ For the full description see Isa. xi, 1-9. ¢ 3 Chron. xxvi. 16-21.
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forever, after the order of Melchizedek.! He ¢ shall bear
the glory, and sit and rule upon his throne; and he shall
be a priest upon his throne.””? This mighty King, who sits
at God's right hand, and at whose right hand the Lord
stands to strike through kings in the day of his wrath,’ 3 is
yet oppressed and afflicted, brought as a lamb to the slaugh-
ter, and as a sheep before her shearers is dumb, so he openeth
not his mouth. It pleases the Lord to bruise him, and to
make his soul an offering for sin; he pours out his soul
unto death, and is numbered with the transgressors, bears
the sins of many, and makes intercession for the trans-
gressors.t The plot continually thickens, till it becomes to
human view an inextricable maze. Yet when Jesus of
Nazareth appears, all becomes plain. He unites in himself
characters apparently the most incompatible. He is at once
the King of kings and Lord of lords, and ¢ the Lamb that
taketh away the sin of the world.” All the types and
prophecies of the Old Testament, and all the offices of the
Mosaic economy—the prophetic, the kingly, and the priestly
—find in him their end and their fulfilment. Faith in him
is the key which opens all the intricate wards of Old Testa-
ment prophecy which otherwise remain shut to human
apprehension ; and just as the lock and the key are parts of
one whole, so are the revelations of the Old Testament and
the New. -

Our remaining remarks will constitute a transition from
the subject of revelation to that of the inspiration of the
record. We have seen that the gospel is built on the plat-
form of the Old Testament — that it is, in truth, but the
consummation of a connected series of divine revelations
begun in Eden. It is a natural inference that the recerd’
of these revelations must have come to the covenant people
with divine authority ; and such an experience is fully war-
ranted by the uniform manner in which Christ and his
apostles refer to the writings of the Old Testament. We
have now in mind, not so much the express statements of”

1Ps, cx. 4. 2 Zech. vi. 13. 8 Ps. cx. 4 Isa. liii.
VYor. XXVII. No. 108. 93
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the New Testament, like the celebrated passage: ¢ All
seripture is given by inspiration of God 1 and the apostle
Peter’s dceclaration: ¢ For prophecy was not at any time
given by the will of man; but holy men of God spake as
moved by the Holy Ghost” 2 —we have not so much in
mind these express declarations as the reverential attitude
which Christ and his apostles take towards the writings of
the Hebrew scriptures, and the confidence with which they
appeal to their doctrines and historic statements; in a word,
to the manifest assumption which they everywhere make of
their infallible authority. No unprejudiced man can read
the New Testameut without the profound conviction that its
authors did thus receive the Old, and that herein they
truthfully represented the position of Jesus himself. In this
respect no distinction is made between one part of the Old
Testament and another. The whole is received and referred to
as a divinely authoritative record of God’s dealings with men.

Some of the passages already quoted to show the insep-
arable connection between the Old Testament and the New,
are equally pertinent to establish the divine authority ascribed
by the Saviour and his apostles to the record. When, for
example, the risen Jesus said: ¢ O fools, and slow of heart
to believe all that the prophets have spoken,” and then,

12 Tim. iii. 16. So far as the doctrine of inspiration is concerned, it makes
no difference whether we render with Calvin, De Wette, Wiesinger, and many
others, as is done by our version: * All scripture is given by inspiration of God,
and is profitable,” ete. ; or, after the Syriac, Vulgate, Origen, Lather, and others
(except that they take no notice of the kal) : ““ All scripture given by inspiration
of God is also profitable,” etc. In the former case the apostle directly affirms
the inspiration of all scripture, and adds that it is profitable, etc. In the latter,
he assumes inspiration as an attribute of scripture, whence it naturally follows
that it is also profitable. We say, assumes, for with a “ Hebrew of the He-
brews ” no distinction of scriptare into inspired and uninspired could possibly
have been thonght of. It is of scripture as inspired that he makes the affirma-

tion that it is also profitable. His object, says Huther, is to show “ that the
scriptures, as inspired, are also profitable (xal serves the office of strength-
ening).”

22 Pet. i. 21, where the original runs thus: Ob vyp GeAfiuar: &rfpdrov Hréxty
woré (Robinson, once, formerly ; but better, ever, at any time, xoré belonging to the
preceding negative, as in Eph. v. 29; 1 Thess. ii. 5; 2 Pet. i. 10) wpopnrela,
'aAX’ brd mvedpatos dylov pepduevor ixdAnoar Eyior Ocod Brfpuwor.
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“beginning at Moses and all the prophets, he expounded unto
them in all the scriptures the things concerning himself” ;
and afterwards added : ¢ These are the words which I spake
unto you while I was yet with you, that all things must be
fulfilled which were written in the law of Moses, and in the
prophets, and in the Psalms concerning me,” he appeals to
the record of ancient prophecies c¢oncerning himself as in-
vested with divine authority. So, also, in his question to
the Pharisees : ¢ What think ye of Christ? Whose son is
is he? They say unto him, The son of David. He saith
unto them, How then doth David in spirit call him Lord ?”’1
etc. The words “ in spirit’’ are equivalent to * in the Holy
Spirit,” that is, under his guidance. Nor is there the
shadow of & reason for supposing that the Saviour wishes to
distinguish this Psalm from the Psalms as a whole. He
simply refers to it as one of the declarations concerning the
Messiah made, as are all the rest, ¢“in spirit.” Again,in
answering the question of the Pharisees concerning the
lawfulness of divorce, he says: ¢ Have ye not read that he
who made them at the beginning made them male and
female, and said, For this cause shall a man leave father
and mother, and shall cleave to his wife; and they twain
shall be one flesh,” etc.2 Here our Lord refers, first, to a
historical incident in the Book of (lenesis, combining the
two records of the same ;3 secondly, to the divine inter-
pretation of its import, making this authoritative for the
relation of husband and wife.# The apostles follow in their
Lord’s footsteps. ¢ These things,” says John, ¢ understood
not his disciples at first ; but when Jesus was glorified, then
remembered they that these things were written of him, and
that they had done these things unto him.”% <«Is there,”
asks Paul, * unrighteousness with God? God forbid. For
he saith to Moses, I will have mercy on whom I will have
mercy, and I will have compassion on whom I will have
compassion.”’ ¢ He is arguing concerning God’s sovereignty

1 Matt. xxii. 42 seq. 2 Matt. xix. 4 seq. 3 Gen. i. 27; ii. 18-22.
4 Gen. ii. 23, 24. 8 John xii. 16. ¢ Rom. ix. 14, 15.
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in the distribution of his favors; and he sustains himself by
an appeal to the divine record. It is useless to multiply
quotations any further. The authors of several books of
the Old Testament are unknown ; but the record contained
in them is never, for this reason, disparaged. All are put
on a common basis of divine authority. ‘ What saith the
geripture ?””  'With Christ and his apostles this is the end
of controversy. ‘

ARTICLE VIII.

THE SILENCE OF WOMEN IN THE CHURCHES — OBJEC-
TIONS CONSIDERED.

BY REV. A. HASTINGS ROSS, BPRINGFIELD, OHIO.

As plausible objections are sometimes urged against the
view of the silence of women in the churches, given in the
current volume, pp. 836-359, we beg indulgence while we
repeat what may be necessary in order to give these objec-
tions a full examination, and, as we believe, a conclusive
answer. We desire to know the truth; for the truth will
make us free.

It is said that we may understand Paul’s rules respecting
the silence of women in the churches, as given *“ for his times
and circumstances,” and not ¢ for all times and circumstan-
ces”; that ¢ if he had put in the little clause, ¢ for all time,’
there could be no doubt.” {

This objection meets us at the threshold, and, if true,
opens the pulpit to women. Did Paul impose silence upon
‘women for all time, or only for his own time? That he laid
the prohibition upon the Corinthian church only, and that
for special reasons, while other churches were free from it,
is excluded by the correct punctuation of the passage. Schol-
ars are agreed that it should read: “ As in all churches of the
saints, let your women keep silence in the churches.” This



