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enly throne, to tread the streets of Jerusalem as a temporal 
prince, is too gross a conception to be for a moment enter
tained. An earthly crown has encircled the brow of a Nero 
and a Domitian, but a spiritual diadem is only his to wear, 
"on whose vesture and thigh is written the name KING OF 

KrnGs A:'\V Lono OF Loaos." 

ARTICLE VI. 

THE SALVATION OF INFANTS. 

DY UEY. ALVAN TODEY1 DURIIA)l1 NEW IJAlllPSillRE, 

TnE controven1ies through which Christianity has been 
carried, were in many instances greatly useful in the devel
opment and application of the Christian doctrines, and 
C'specially in the correction of those errors which had become 
intertwined with them. The false philosophy which has 
often corrupted, and still oftener encumbered, the teachings 
of the scriptures, could not be so effectually removed in any 
other way as by the thorough sifting of discussion. It is in
deed a process that shakes up truth and error in such confu
sion as may perplex observers not well skilled in distinguish
ing one from the other. 'l'he advocates of truth may be found 
defending some erroneous appendage, that should be thrown 
off as an excrescence, or mistaking some matter of fact sup
posed to be important, though really not material. But, in 
the result, truth comes out of the confusion, more beautiful 
and stronger for being freed from the incrustations of anti
quated error, the monstrosities, contradictions, absurdities, 
which fal.se philmmphies have bound around it. 

It is nearly a third of a century since a controversy arose, 
of not a little interest at the time, on the question, whether 
"the damnation of infants is a doctrine of the Calvinists." 
The pmties We're nwn of high standing and influence in their 
different spherct1: Dr. Lyman Ilf'echer, of Boston, and Prof. 
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Andrews Nortol"!, or Cambridge. Dr. Beecher, in repub
lishing a sermon first issued twenty years before, " On the 
Government or God," appended a note, indignantly denying 
the charge against Calvi11ists, of "believing and teaching 
that infants are damned, and that hell is doubtless paved 
with their bones." He <leclared that he had " never seen or 
heard of any book which contained such a i,:entimcnt, nor a 
man who believed or taught it.'' Prof. Norton replied to this 
note, maintaining the charge that" the monstrous doctrine" 
is found in Calvinistic writers of the highest authority, and 
is necessarily a part of the Calvinistic system.1 

It is not our intention to give an account of this contro
versy. But a careful reading or the succe8sive Article:. sug
gests some considerations which may be worth the attention 
of all who find themselves calle<l to engage in such discus
sions, or to inquire into the opinions of former times. 

1. There ought to be more care than is common with 
regard to the spirit of religious controversy. !\fore of a 
respectful, ldndly, and conciliatory manner towards an oppo
nent than is usual with controversial writer:,, \Voulcl abate 
nothing from their independence and manliness, or the 
strength of their arguments, while it would give them far 
greater influence with those from whom they differ and those 
who have not taken the side of either party. A clear, 
decided, strong expression of our opinions and our reasons, is 
only a just treatment of our subject and our readers. But 
boasting, taunts, sneers, or even ridicule, produce irritation, 
not conviction; and, if joined with weak arguments, they 
secure contempt rather than respect. Nor, if an argument 
appear entirely successful agaim;t an opponent, docs an air 
of triumph and proud self-gratulation add anything to its 
force, but rather detracts from its dignity. A successful dis
putant, like a successful warrior, ca11 afford to be magnani
mous. Only so docs he best consult his own honor. 

1 The Articles, ,thit•h nre of mnrkcd nbility nntl rescorrh, mny ht> foun<l in the 
Christinn E:cumiller, Vol. IV. for 1827, pp. 431-448; Vol. V. for 1828, pp. 
22!J-2G:J, 316-340, 50G-542; nnd in the Spirit '!f tl,e l'ilr,rims, Vol. I. for 
1828, pp. 42-5:!, ,S-~:i, 14!J-lli4. 
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Besides, it is often the fact that an argument which is 
conclusive on some one important point, leaves untouched 
other questions of substantial consequence in relation to the 
whole subject. And candor (without which no amount of 
ability or learning is worthy of confidence) requires that we 
do not over-estimate our success. 

2. We should be very cautious in ascribing to others 
obnoxious opinions, which may seem to us natural and logi
cal inferences from doctrines avowed. The modes of intel
lectual training, and the habits of thinking and reasoning, are 
so diverse, that inferences which to some minds are natural, 
logical, and inevitable, are not so to others. Few, if any, are 
always self-consistent, either in their belief or their practice. 
In some, inconsistency is much more obvious and frequent 
than in others. But inconsistency of reasoning is a more 
charitable supposition than a manifest contradiction of first 
principles. Only such opinions should be ascribed to writers 
of a past age as they have plainly authorized. 

3. There is some modification of theological belief and 
methods of reasoning, with the progress of time. The Cal
vinism of Calvin and 'furretin is not exactly the same ai, 
that of Jonathan Edwards and Joseph Bellamy. Still less 
is it the same as that of Timothy Dwight or Nathaniel Em
mons, of Andrew Fuller or Thomas Chalmers, of Edward 
D. Griffin or Leonard Woods. How large a departure con
stitutes an essential change, is a question about which men 
,vill differ; and they will disagree very much according to 
their estimate of the points of doctrine concerned. There is 
room for honest difference in this matter. It cannot be said 
that the slightest departure from the statements of Cakin is 
an abandonment of Calvinism. And yet there are some 
principles so distinctive, that if they be given up, the system 
is abandoned. But if the depravity of man, in its entireness, 
depth, and strength, as never overcome by any human culture 
alone; if the supreme sovereignty of God in the bestowment 
of his Spirit and in the salvation of those whom he hath 
from the bC'ginning chosen to eternal life; and if the wise1 

righteous, benevolent, ctC'rnal purpo~es of Goel in all events 
V oL. XVIII. No. 70. 33 
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and all worlds, providing and carrying out the plan of 
redemption by the blood of Christ, be fully maintained, can 
it with any reason be said that the essential or distinctive 
principles of Calvinism are forsaken? Even though there 
should be some explanations and methods of presenting 
the free agency of man not found in the writings of Calvi.n, 
and such as will better guard the sovereignty of God from 
the appearance of conflict with the first principles of truth 
and justice, still, are not all the essential principles of the 
system preserved ? 

Whatever may be the answer to this question, truth is of 
far greater importance than a name. And highly esteemed 
as the name of Calvin justly is, only the weakness and folly 
of bigotry can deter us from receiving truth which he did 
not find, and rc>jccting error ,vhich he heh]. No human name, 
however worthily honored, can be rightly made a shiuboleth, 
which all men must" frame to pronounce alike," under pen
alty of being excludccl from the company of the faithful. 

A history of opinions held in former ages with regard to 
the future condition of infants, might. doubtless be interest
ing and instructive. But the object of the present Article is, 
with only a glanec at the past, to consider what we have 
reason to believe on the subject. 

Very early in the history of Christianity, as a consequence 
of the natural connl'ction in men's minds between outward 
signs and the inward experience signified by them, the doc
trine of baptismal regeneration seems to have arisen, and, in 
agreement with it, the belief that the baptism of infants is 
necessary to their salvation. While some thought there 
might be an intermediate state for infants dying unbaptized, 
others, like Cyprian and afterwards Augustine, rejecting this 
idea as un:;criptural, believed them to be consigned to eter
nal puni:;hment for the sin of their nature. This continued 
to be the belief of the Romish church generally until the 
Reformation, except as it was modified by the doctrine of 
purgatory, which furnished a" limbus iufantum." 

The Reformers, rejecting purgatory, some of them reject-
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ing also baptismal regeneration, retained the theory of 
depravity as a corruption of the essential nature, the very 
substance of the soul, by descent from Adam, and held gen
erally that infants of believing parents are saved on account 
of the faith of their parents, but other infants cannot be 
saved. The Augustinian and Calvinistic doctrine of elec
tion or predestination was also held by Calvin's followers 
applicable to infants as to adults, - ihe doctrine that some 
are seleded for salvation, and others are consigned to eternal 
death without any regard to their _own agency and their per
sonal character. Some, however, like Zuingli, rejected this 
belief in its relation to infants, or held that all infants who die 
are chosen to salvation. Othe~t1, like Watts and Ridgely, 
did not maintain it in all its extent and consequences, though 
they do not seem to have found methods of .setting it aside 
which wNc quite satisfactory to their own minds. It is not 
unusual with writers of a later period to say, as Pelagius did 
long beforr, they "do not know what is done with infants," 
or, as President Dickinson of the college at Princeton said, 
" it concerns us to leave them in the hands of that God 
whose tf'ncler mercies are over all his works." Now, and for 
some generations past, theological writers who refer to the 
subject, very commonly express the hope, and many of them 
the full belief, that all infants who die arc saved. This 
method of speaking is not peculiar to any class of theolo
gian;.:, and is scarcely more common with those of one school 
than another. And yet there are those who do not seem to 
think we have ground for a very decicled belief on the subject. 

'l'hc opinion has been expressed that half the human race 
die in their infancy. When we consider that a vastly greater 
proportion of such deaths occurs in barbarous and heathen 
land~ than among civilized and Christian people, we shall 
not, perhaps, think the estimate too high. And this large 
class of our fellow-being!'!, whether half or less, are so inter
esting as to drnw forth towards them the tenderest and 
strongest, as well as the most amiable, affections of our 
nature. The hearts which have bled at the death of infant 
chiklren are ;.o numerous in every community, that few 
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questions can be asked of more geneml and deeper interest 
that this: What is the evidence that those who <lie in their 
infancy have everlasting life? Is there proof sufficient to 
take away all reasonable doubt whether it is well with 
them? Or is the question one about which God has told 
us nothing clearly in the Bible, and we have no knowledge 
from other sources, so that, whatever favorable opinions we 
may form, we must hold them as the suggestion of our 
wishes, and not as our settled belief, on substantial and 
sufficient grounds ? 

Surely the consideration of this subject is something more 
than a matter of curious speculation. \Ve ought to have 
reasons, if we can, that will satisfy our minds and give us 
rest in our belief with regard to it. But, as it is a fact well 
known, that, in times past, many theologians have not 
believed that all infants who die are saved, and, probably, 
some serious persons now have doubts and fears respecting 
their condition, we have reason to look at the grounds for 
apprehension, and try to find whether such apprehension can 
be removed. 

What, then, is found in the character and condition of the 
human race, and in the Bible, to awaken doubt or fear about 
the well-being of those who depart from this life in that 
early stage of it in which there is no knowledge and no 
actual practice of good and evil ? 

There is, first, the great and terrible fact of human de
pravity. In all the history of the past, in all our observa
tion of men, and in all our self-knowledge, as well as in the 
Bible, we have the truth coming before us continually, that 
men arc prone to evil, that this tendency is not occasional 
and partial, but perpetual and universal; "for all have 
sinned, and come short of the glory of God." 

There arc two principal theories of depravity as affecting 
the character and condition of infant!.<, with many variations 
and qnalifications. One is, that human nature is itself 
essentially evil previous to any moral act.iCln, and utterly 
incapable of any good unless it be changed. According to 
this theory, the salvation of any infant is impossible unless 
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he have a new nature given him, and also the pardon of that 
sin which lies in his nature. 

The other theory is, that human nature is not of itself 
evil previous to moral action, but has a tendency or bias to 
evil, such as makes it certain that the child will sin, and he 
always docs sin, as soon as he begins to act morally, unless 
prevented by the grace of God. According to this theory, 
it is not the nature itself that needs to be changed, but the 
tendency, bias, or inclination; and without this change the 
salvation of infants is impossible. There is also need of 
pardon wherever there is actual sin. 

Whichever theory of depravity is held, the uniwrsal neces
sity of regeneration may be a second reason for doubt and 
fear with regard to the future condition of infants. 

But these two objections to the belief of infant salvation 
are substantially the same. Their force consists in the sup
position that God cannot, or docs not, by his renewing 
power and grace, prepare the soul of the infant who die8, for 
the purity and blessedness of heaven. This ground of 
apprehension is as strong against the belief that any part of 
those who die in their infancy are saved, as it is against the 
belief that all are. If any arc regenerated before they come 
to the period of intelligent and accountable moral action, 
regeneration so early is posi;;ible; and there is nothing in the 
condition and character of the infant to make it impossible 
for all dying in that early stage of life to be heirs of sal
vation. 

But all have believed that some of these early dead are 
saved. At no period of the church has it been denied that 
the children of believing parents, if they die after being truly 
consecrated to God, have life eternal. The promise of God 
- "unto you and your children" - seemed to make this 
unquestionable. The severest creeds also speak of "elect 
infants;" and if such have been saved, there is nothing in 
the native depravity of the human race, a11<l the necessity of 
regeneration, to make it impo::siblc that all who die in their 
infancy may be. The difficulty on this ground is the same 
in all; and if it be overcome in i;;ome cases, it may be in 

33• 
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others. Whether it will be overcome in all cases remains a 
question to be answered. 

There are some portions of the scriptures from which the 
inference has been drawn, that many who have died in their 
infancy were not saved. Such are the narratives of the 
destruction of the world by the deluge; of the overthrow of 
Sodom and Gomorrah ; of the extermination of the Canaan
itish nations; of God's destroying judgments visited upon 
families for the peculiar sins of the parents, as in the case of 
Korab, Dathan, and Abiram. It may, perhaps, be supposed 
that there is a confirmation of the inference from the!<e nar
ratives in the well-known declaration, that God will visit the 
iniquities of the fathers npou the children to the third and 
fourth generation; and also in the general principle, both of 
the Bible and of God's providential government, that children 
do suffer in consequence of the misdeeds of their parents. 

'fo the apprehensions whjch may be suggested by these 
facts, it may be replied, that all they tell us about God's 
treatment of meu in this world really decides nothing as to 
the condition of infants in another world. It dc;es not go a 
single step beyond this life. The veil between thh; life and 
the future is not lifted. Infants die, and their death is 
often caused by the wickedness of their parents; is, indeed, 
a part of the punishment visited by God's provicleutial and 
moral government on parents for their crimes. We all 
know that multitudes of infants die; some by violence, and 
some by disease; some from want, some from cruelty, and 
some from excessive but mistakcu care; some overwhelmed 
with their parents in the same destruction, and others 
1:matched from the arms of parental love. But their death, 
however it may come, docs not reveal anything of their con
dition afterwards. Because it is in many instances the 
natural co11scqucnce of parental iniquity, and the terrible 
judgmcnt of God upon it, we have no reason to infer that 
those infants must perish forever. They may be taken away 
from their parents, or cut off with them, as a judgment of 
God on tho8c who gave them birth, and yet be savecl from 
that everlasting destruction which they woulJ have incurred 
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if they had lived in sin and died impeniient. The Old 
Testament gives us very little information about the life to 
come. It does not, like the New Testament, keep the 
unseen world constantly open before us. The judgments of 
God which it narrates are, almost wholly, those which in this 
life he visits on such as have bePn guilty of flagrant wicked
ness. Their children being involved with them is a part of 
their punishment. But, surely, we are not obliged to infer 
that their children will perh,h forever because they are so 
cut off, any more than we are obliged to infer that all 
children who die will perish forever because they die. In 
truth, the same event may be a terrible judgment to the 
parent, and the greatest. mercy to the child. 

Will it be said that the New Testament represents faith 
in Christ as the necessary condition of salvation; and there
fore, as infants do not believe, they cannot be saved? 

To this it has been well replied, that the scriptures speak 
to those who are competent to receive the truth by believing 
and obeying it. The Bible is not addressed to infants 
before they arc capable of moral action ; ancl it cannot be 
supposed that God demands the same conditions of them as 
of those who can know their duty and do it. It is required 
of a man according to that he bath, and not according to that 
he hath not. Our Lord plainly teaches that any other prin
ciple of government would be unjust. And can any course 
inconsistent with this principle be pursued in God's treat
ment of infants? Certainly they cannot be condemned for 
rejecting the gospel; for in fact they do not reject it. If they 
do not confess Christ because they cannot, neither do they, 
nor can they, deny him. 

'fhe doch"ine of imputation may be, indC'ed, has been, 
suppo,;P<l by those who hold it, espl'cially if they believe it 
the only proper explanation of the essential facts and pecu
liar truths of the gm;pel, to have some bearing on the 
subject. 

But. if, accmcling to this theory, the :,;in of Adam is reck
oned to his posterity, so that they all, including infants, are 
exposed to eternal death on account of it; in like manner 
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the righteousness of Christ is reckoned to the elect, so that 
they all shall be saved on his account; and, for anything we 
know, all who die in their infancy may be "elect infants.'' 

The question has been asked, if all infants arc saved, 
what is the great and peculiar benefit of infant baptism ? 

Infant baptism is an ordinance of deep interest, and 
fraught with rich blessings to those, both parents and chil
dren, who have proper views of its meaning, and make a 
right use of it. But it is an ordinance of the church on earth, 
and f:Ufficicntly significant, aR it brings to her and her chil
dren who live, precious blessings during their course of trial 
in the present life. On this account, doubtless, it affects their 
condition in the life to come. And is not this enough? 
Why should we look for anything more ? How indeed can 
we suppm;e the baptism of an infant who dic-s to have any 
influence on its salvation, unless we retain with the ordi
nance, more or less distinctly, something of the old, abirnrcl 
fiction of baptismal regeneration ? 

It has been suggc-sted that an unquestioned belief of 
infant salvation will operate in some casct- as a tc-mptation 
to infanticide. And possibly, in rare circumstances of crime 
already committed and infamy certain to resnlt from expo
sure, or of extreme suffering from poverty, such a belief may 
contribute to overcome natural affection, and so strc-ngt.hen 
the power of the tempter, when he says to a wretched 
parent: It will be easy at once to make your infant happy 
forever and relieve yourself of sore trnuble. 

But if such a regard for consequences should have any 
influence on our belief or itR avowal, on the other side an 
argument from the conscqucncc-s may be brought, of much 
greater weight. 'l'he denial of infant salvation, on what are 
supposed to be the principles of Christianity, will prejudice 
the minds of many agairn,t the faith of the gospel, and 
operate on them as a strong temptation to infidelity. Th£' 
apparent unreasonableness and cruelty of infant perdition 
makes it, if admitted to have a logical or real connection 
with the evangelical system of belief, a ready and effective 
weapon in the hands of those who oppose such a system. 
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They have seen this, and have not been slow to use the 
advantage thus given them. Nor does it seem possible to 
escape such damage to the true faith, unless it can be shown 
that we may reasonably believe they have a fair trial after 
they leave this world, or that they arc saved. And since we 
are constrained to set aside the supposition of another state 
of trial after this life, as inconsistent with the general tenor 
of the scriptures and with some of their plainest teachings, 
we may have, before any careful consideration of the direct 
arguments, a reasonable inclination towards the belief of 
infant salvation. 

What reasons now have we to believe that all infants 
who die are saved? 

1. First, from all we know of God's justice, this belief is 
reasonable. His justice, so far as our knowledge goes, is 
more in favor of it than against it. 

It may indeed be objected to our reasoning from the attri
butes of God, that they are matters so far above our compre
hension as to make it impossible to bring them within the 
narrow limits of our understanding, or subject them to the 
forms of our logic. God is above us, unsearchable, past find
ing out. We should not be so presumptuous as to think 
that we can compass with our little minds the infinity of his 
being and perfections, or that we can fathom the reasons of 
his ways and the methods of his government. 

Yet he himself addresses our capacity for knowledge of 
good and evil, and for judging between truth and error, 
between right and wrong, in relation to his treatment of men. 
He caJls us to employ our thoughts, and send forth our 
inquiring and reasoning faculty vigorously and widely, with 
regard to the relations we sustain to him and his govern
ment. It is a great folly, a great sin to tltink that we are not 
made to think, and to argue that we have no capacity for ar
gument, because our power of thought and argument is lim
ited, and we can go no further than we have ground to stand on. 

'l'he principles of truth, which are clt•mcntary and self. 
evidencing, when presented to the mind, lie at the founda
tion of all our reasoning. It is only as we stand on these 
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principles that we can prove the existence of God, or, 
indeed, that we can prove anything. The belief of some 
things always carries along with it the belief of some other 
things. With the existence of God, the creator and gover
nor of the world, proved or admitted, we have ah,:o the 
belief of his perfect, unchangeable goodness and justicP. 
According to some philosophers and theologians, his justice 
proceeds from his benevolence, is prompted by it, and has 
no other aim but to maintain his goodness and give it full 
effect. According to others, both attributes are original or 
primary in him, justice no less than benevolence. According 
to all, both are coincident and consistent; and though one 
may be modified in its operation by the other, neither can 
have its strength weakened, its glory tarnished. 

But what :;ays the justice of God with regard to the 
subject before us? Shall not the Judge of al! the earth do 
right? Certainly he will. Can he destroy the righteous 
with the wicked? Surely not. And dor.s not the suppo
sition that God will turn over to everlasting destruction 
a large and most interesting portion of the human family, 
who have had no real and personal trial of their character, 
conflict with the clearest, most settled ideas, and the fullest 
knowledge we have from all sources of God's justice? 
Who will say it does not? 

Perfect justice in a ruler must prompt him to bestow 
rewards and inflict punishments on his subjects exactly as 
they are deserved. To him who deserves much, must be 
given much ; and to him who deserves little, must be given 
little. On the same principle, if there be any who have 
done neither good nor evil, to them neither good nor evil 
must be given. 

It follows, of necessity, that if the infants of our race are 
not really sinners, they cannot, in strict justice, be subjected 
to punishment. Although they belong to a sinful racr, and 
will sin when they shall be capable of moral action, to inflict 
punishment while they are not personally and truly sinners, 
would be to violate the principles of eternal truth and 
justice on which the throne of God stands. 
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It will be said by some that, though infants have not 
actually sinned, they arc really sinners, because they have a 
sinful nature. By the hypothesis of imputation, or of the 
federal headship of Adam, in which he acted for all man
kind (his offspring, or those who were really existing and act
ing in him when he sinned), many theologians have held that 
infants, before they begin to act, are truly sinners and justly 
exposed to eternal death. 

With this view of the matter there will arise to many 
minds an uncomfortable feeling, an ugly apprehension of 
finding it exceedingly difficult, if not quite impossible, to 
repel the charge of regarding God as the author of sin. It 
looks as if the infant were made a sinner, without, in any 
sense, a choice or agency of his own, and made such even 
thousands of years previous to his own personal existence. 
The objector can say to such a view of the infant character 
and condition, apparently with unanswerable force, that by it 
God makes the child a sinner, and then holds him con
demned to eternal death for being a sinner. 

StiJl, it is interesting to know that able men who have held 
this opinion have thought they could find something in their 
views of God's justice favorable to the salvation of infants. 
Dr. Gri1Iin, in his sermon on " Adam, our Federal Head," 
has these two paragraphs: 

"On the whole, we must conclude that infants might 
justly be sent to hell. We do not come to this conclusion 
from reason, but from the revelation of God. \Vhat.ever 
our blinded reason may say about so mysterious a matter, 
we must bow in submission to the decision of God." '!'his 
decision, he thinks, is given in the fifth chapter of Romans. 
Perhaps, at this time, the most competent students of the 
Bible may have a diflerent·opinion. 

14 Now, do not go away and say that I have preached that 
there arc infants in hell of a span long. 1 am not sure that 
I have a right to offer or to form an opinion on this subject. 
It may be human weakness, but I cannot help hoping that 
all infants will be saved, notwithstanding what I am forced 
to say about the requisitions of justice-. And I found this 
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hope on two considerations : First, the immediate object of 
punishment is to convince others that if they sin they must 
suffer; but infants cannot be impressed with this truth by 
the punishment of infants; and adults are sufficiently im
pressed by the punishment of adults. The punishment, 
therefore, does not seem to be so absolutely necessary as in 
other cases. Secondly, by appointing a day for the 'revela
tion of the righteous judgment of God,' he seems desirous 
to show creatures the reasonableness of his measul'es; and 
it now seems as if it would be easier to make this impression 
on creation if he did not make creatures and send them to 
hell before they knew their right hand from their left." 

Dr. Griffin thus declares a hope that all infants will be 
saved, founded on the ohjl'cts and reasonableness of God in 
the execution of his justice. But may we not find stronger 
ground for such a hope in the first principles of his justice? 

The infinite One is so far above us that we must, if we 
would be wise, acknowledge ourselves unable to compre
hend him and his works. It would, indeed, be the presump
tion of folly and the weakness of vanity for us to pretend 
that we can always explain, and so "justify the ways of 
God to men." But the unfathomable mysteries of his 
providential and moral government give us no warrant for 
ascribing io him a course of proceeding that appears contra
dictory to the first principles of all justice, human and divine. 
And this we seem to do, if we say that God has created 
men sinners, without any choice or action of their own, and 
then consigned such as die infants to everlasting death, with 
no opportunity nor possibility of change in their character and 
doom. Surely we should be cautious lest we charge God 
foolishly; and by no means should we justify those who 
would call him a "hard master, reaping where he has not 
sown, and gathering where he has not strewed." No 
reasoning can be more essentially erroneous and mischievous 
than that which perverts or sets aside the very idea of 
justice. 

From all we know of God's justice, the only reasonable 
conclusion is, that infants wh_o die before they have knowl-
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edge of good and evil, are not condemned to perish forever. 
And since we are informed of only two conditions in the 
world to which we are hastening, we may hope and believe 
that they have everlasting life. 

2. This belief is greatly strengthened by the love of God. 
Many theologians regard benevolence as the foundation attri
bute of his character, the fountain-spring of his moral nature. 
God is love; and we must suppose that his goodness, if it 
do not originally prompt, yet does always support and guide 
(may we not say control?) his justice. Certainly there can 
be no real conflict between these two essential qualities of 
his moral being. 

The purpose of our argnment does not require us to show 
that the destruction of infants would be unjust, though we 
think it has been shown. It is enough if we have no rea
son to believe the justice of God unavoidably requires such 
severity on all who belong 1o the sinful race. Then his 
benevolence, in conjunction with his justice, very strongly 
supports, if it do not perfectly establish, the belief, that they 
will be saved. 

And how can the justice of God require the destruction of 
that part of the human family who have had no real and per
sonal trial of their character, when it docs not require the 
destruction of the whole 1 God's justice has allowed him to 
make provision for the salvation of all men,- all, certainly, 
who arc competent to know and accept its tcr1m~,- so that 
even the chief of sinners may have eternal life, whoever will 
believe in Jesus Christ. Surt>ly, then, it may allow that 
infants who die, however aflected by the inheritance of 
depravity, shall, by the same provision, in some way have 
eternal life. And if justice do not forbid this great gift of 
God to the helpless and harmless heirs of our natural life 
and death, we must suppose that his benevolence will secure 
the boon to them. If they have done neither good nor evil, 
it cannot indeed be said that they deserve the blessedness of 
heaven, any more than they deserve the punishment or hell. 
Strictly, they deserve neither one nor the other. Reward, 
then, must be a gratuity, and punishment a severity, both 
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alike undeserved. And since the love of God has provided 
salvation for sinners who have been long and deeply guilty, 
if they turn to him whom they have offended, since his love 
calls them to turn with the ofler of life eternal, must not the 
same love give Jife eternal to those who have not so 
offended, though they belong to the offending race ? What 
other conclusion can be in any way consistent with all we 
know of God's Jove ? 

'fhe love which so shines out in all the exhibitions that 
God mHkes of himself by his works, and which in his word 
is declared to be the source, the moving spring of his plan of 
redemption, the love which gave his Son to he the propitia
tion for our sins, which moved Christ to come from heaven 
and die on the cross for us, - for the wilfully and perversely 
wicked,- we cannot suppose would )eave the helpless off
spring of humanity, who have not learned to know good and 
evil, in everlasting death. "God so loved the world that he 
gave his only begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life." Has he not, 
then, so loved the world as t.o make prnvision that ,vhoso
ever is not capable of actually committing sin, nor of believ
ing in Christ, shall not periflh, but have everlasting life? If 
we may reason at all from the attributes of God, it seems to 
be a fair conclusion that he has. It. would be hard to find 
a case in which an argument from both the justice and the 
love of God, has greater force than with regard to the sub
ject before us.1 

3. But this argument docs not stand alone. It is very 
strongly supported by the teachings of the i;:criptures con-
---------------------·-·~ ---

1 It is apparently the foct, that some time intcn·cncs nftcr the birth of a chilll 
before the rommen<'ement of its morn! nnll nc<'ountnble nction. It is assumed 
in this Article thnt surh nppeamnce agrees with the renlity. But ~ome suppose 
that moral action begins ot birth. To such, o portion of our 1·cnsoning muy not 
seem to be conclusi\"C. Still this supposition cannot diminish the force of the 
argument from the scriptures. Aml is not the strcng;th of what hns been said of 
the justice and the goodness of God, ns benring on the s11hject, diminished more 
in appearnnce than in truth 1 On the supposition that moral nction b,·~ins at 
birth, it seems plain that the justice and the love of God must regard infants 
more fnvorably, as they must be less guilty, than any other portion of the 
human race, 
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cerning the kingdom of God. 'fhe work of Christ is repre
sented to us in the New Testament as bringing good in some 
way to the whole world. It was prompted by God's love, 
and is in its object and provision, its reach of kindness and 
salvation, a real benefit to all the human race. Mark the 
language : God so loved the world (Jno. 3: 16). God sent 
his Son that the world through him might be saved (3: 17). 
Behold the Lamb of God, which taketh away the sin of 
the world (1: 29). Christ is called the Saviour of the 
world (4: 42). And this has come to be, perhapH, the most 
common term by which he is known. It is said also that he 
should taste death for every man (Heh. 2: 9); that he gave 
himself a ransom for all, to be testified in due time (1 Tim, 
2 : 6); that God is the Saviour of all men, specially of those 
that believe (4: 10) ; and that Jesus Christ is the propitia
tion for our sins, and not for ours only, but also for the 
whole world (1 Joo. 2: 2). The two last passages quoted 
are worthy of special notice, because they make a distinc
tion between those who believe and those who do not 
believe, expressly declaring that God is the Saviour of all 
men, and Christ the propitiation for the whole world. It is 
utterly inconsistent with the view of God's love and the 
provh1ion he has made by Christ, both extending io the 
whole world, as they are set before us in these passages, to 
suppose that a large part of our race are not, and cannot be, 
blessed by the coming of Christ. The infant portion of 
mankind, it seems, must be within the arrangement made 
by the divine love and grace, if these sayings of the divine 
word are true. Why should it uot be? 

Will it be said that, according to the view taken of the 
infant character, they are not really sinners, and, therefore, 
cannot be partakers of the atonement 1 It is true that they 
do not need the pardon of sins which they have not com
mitted, any more than the heathen need pardon for not 
believing the gospel, when they have not heard it. But 
they belong to a sinful race, and are liable and prone to sin. 
They need to be saved from their liability and proneness to 
sin, and from all the evils of their union with corrupted 
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. human nature. .A.nd this salvation, with an immortality of 
blessedness, may be secured to them through Jesus Christ. 
His work of mediation and salvation is more than a bare 
expiation for actual sin. It reache~ further, and more fully 
provides the grace of God for all our spiritual necessities 
than atonement or expiation alone can. 

There is some analogy between the condition of very 
young children and the condition of those who have not 
heard the gospel. Supposing men to be penitent., in whose 
ears the glad tidings never soundecl, may they not be 
saved on account of that redemption purchased by that 
Saviour of whom they have not heard? It has been by no 
means a strange opinion, among Christians of literary culture, 
that Socrates, the best and wisest of the Greek philosopheni, 
was really a good man; that. he manifei;ted a truly Christian 
spirit; and that, if he had heard the gospel, he would have 
died for the faith of Christ with the same constancy and 
calmness in which he suffered for his integrity. If this 
opinion be correct, is he not saved through Christ, though 
he never on earth heard that glorious name? 

The early history of New England relates that the mis
sionary Mayhew, found an Indian woman who, having lost 
several children, was impressed with the thought that she 
might pray to the Great Spirit for the life of one recently 
given her. 'l'he child of her prayer lived; and the mother 
continued praying to the Goel who, she believed, Imel 
granted her request. Afterwards the gospel was preached 
to her, ancl at ouce she received it, saying: "This is the 
God t.o whom I prayed." Was she not in the way to be 
saved through Christ, before she heard of him? 

The Old Testament saints, it has been frequently said, 
believed in a Saviour who was to come, and were savecl 
through him. But wlwrc is the evidence that they generally 
hacl any clear and consistent ideas of a Saviour to come? 
The whole system of temple worship and sacrifices was, 
indeed, prophetic of "better things." But did they under
stand the prophecy? Did they see in the daily sacrifice, the 
burnt-offering, and the sin-offering, a type of the great 



1861.] 7le Salvation of Infants. 401 

expiation which was to be made for the sins of the world 
by the Son of God 1 Were not those bloody rites, even to 
the most intelligent of them, unless, perhaps, in some rare 
exceptional cases, only a significant acknowledgment of 
their own guilt 1 " The prophets inquired and searched dili
gently concerning salvation, searching what or what manner 
of time the Spirit did signify, when it tei:itified beforehand 
the sufferings of Christ and the glory that should follow; 
unto whom it was revealed that not unto themselves, but 
unto us, they did minister the things reported by them who 
have preached the gospel." When the prophets were so 
little informed, others must have had far less knowledge of the 
Saviour to come. Yet, if penitent, they were saved through 
redemption by Christ. 

So, doubtless, those little children who have actually 
begun a life of sin, if they are penitent, are saved through 
Christ, though they may never have heard of him. If they 
have a capacity for sin, they have a capacity for repentance; 
and, being penitent, they are saved. The knowledge of a 
Saviour is not essential to the salvation of those from whom, 
in the providence of God, such knowledge is withheld. 
Every penitent, humbled soul is redeemed by Christ's blood, 
and blessed with life eternal. 

And that large portion of the human family who die in 
the period of infancy, too early for them to have become 
actual sinners, must we not suppose the provision, through 
Christ, reaches them, so that "of such is the kingdom of 
God" 1 How otherwise does this provision answer to 
God's love for the world? How otherwise did he give his 
Son, that the world through him might be saved? How 
otherwise did Christ give himself a ransom for all? How, 
indeed, is he the Saviour of all men, and the Saviour of the 
world 1 It must be, according to the revelations of the 
gospel, that the whole world is benefited by the work of 
Christ; so benefited that salvation is provided and offered 
freely for all as God's gift, and that all shall have eternal 
life who do not choose the way to eternal death, and persist 
in their choice. 

34* 
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4. In the fifth chapter of Roman~, more plainly than any
where else, it is declared that the consequences of Adam's 
sin come upon all men, as descended from him. And there 
we find a direct comparison and contrast of the evil effects 
resulting from the transgression of Adam, and the good 
effects resulting from the work of Chrh1t. The parts of the 
chapter most fully presenting this comparison are the 15th 
ver8e, and from the 18th to the 21st, inclusive. "But not 
as the offence, so al8o is the free gift; for if through the 
offence of one many be <lead, much more the grace of God, 
and the gift. by grace, which is by one man, Jesus Christ, hath 
abounded unto many." "Therefore, as by the offence of 
one, judgment came upon all men to condemnation, even 
so by the righteousness of one, the free gift came upon all 
men unto justification of life. For as by one man's disobedi
ence many were made sinners, so by the obedi<'nce of one 
shall many be made righteous. Moreover, the law entered 
that the offence might abound. But where sin abounded, 
grace did much more abound: That as sin hath reigned 
unto death, even so might grace reign through righteousness 
unto eternal lire, by Jesus Christ our Lord." 

Can these dcclaratio1ts be understood as meaning less 
than that the evils which come to men unavoidably, from 
the disobedience of Adam, are fully countcrbalancC'd by the 
good which is procured for them, so that they may receive 
it if they will, through .Jesus Christ? The disastrous elTects 
of Adam's sin on the whole family of man arc declared; and 
the fact that the grace of God has provided, through Christ, 
a remedy equal to those cfo,astrous cffocts, is also declared as 
plainly. So far, then, as the infant portion of the human 
family is exposed to perit,h in consequence of descent from 
Adam, eternal life is provided for them by the grace of God, 
through Jesus Christ. Otherwise, it <lacs not seem to be 
true that, "as ju<lgmcnt came upon all men to comlemna
tion, so the free gift came upon all men unto justification of 
life;" and that " where sin abounded, grace did much more 
abound." Can it be, consistently with this comparhmn, that 
the work of Christ is more limited, in the extent of its reach 
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and its provided blessings, than the curse of sin introduced 
by the first transgressor? 

5. " For of such is the kingdom of heaven" ( Matt. 19: 
14). Has this declaration the meaning which would be 
taken from it by a plain, unlearned reader? It looks like a 
direct, general, and authoritative statement, that infants are 
entitled to the blessings of the kingdom, and so a decisive 
proof that if they die they have everlasting life. Has it all 
this force? 

The declaration is found in three different places: Matt. 
19: 14; Mark 10: 14; Luke 18: 16. In Matt. it is, "of 
such is the kingdom of heaven;" in the other gospels, "of 
such is the kingdom of God." But the change of the last 
word makes no difference in the sense. No fault is to be 
found with the translation. The Greek words cannot, per
haps, be more exactly expressed than by the English words 
used for them. Indeed, they seem to be plain enough. 
Any man of good sense and ordinary information would 
probably find no difficulty in obtaining a natural and satis
factory sense from the passage, if it had not been suggested 
by the more learned, that there is some objection to taking 
the easiest and most obvious meaning as true. 

The meaning which seems the most natural is, that such 
persons as the little children brought to Jesus, whom the disci
ples had forbidden to come, have part in the kingdom of 
heaven. Why should not this be tnken for the true meaning? 

It has been objected that the words, taken exactly, would 
mean that the kingdom of heaven is composed of infants, 
and so would exclude nll others. But this is not their natu-
al meaning as addressed by the }foster to his disciples. 

'fhey could not so misunderstand him, for they regarded 
themselves as having part in the kingdom of which he 
speaks. 

The chief objection hns been, that the meaning which 
seems the most natural conflicts with the teachings of the 
Bible in relation to <lPpravity. For example: we all "were 
by nature the childrrn of wrath;" "that which is born of the 
flesh is flesh ; " " behold, I was shapen in iniquity ; " "fool-
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ishness is bound in the heart of a child ; " "they are all 
under sin." These passages, and others like them, doubt
less teach the native depravity of man. They teach that 
children are prone to sin. But unless they show that infants 
(for the children brought are called infants in Luke) are 
incapable of having part in the kingdom of heaven, and of 
so being saved from sin and death, they fail to show that the 
declaration, "of such its the kingdom of heaven," is not true 
of them as a fact. 

Really our Lord, by these affecting words, makes no 
direct reference to the character of children. He does not 
say they are sinful, or prone to sin, or holy, before they are 
actually wicked. He only declares a very important fact 
concerning them, that they have a part in the kingdom which 
he came to establish ; in other words, that his kingdom of 
salvation reaches to them with its blessings. 

This implies that they have need of such salvation. The 
design and the operation of establishing his kingdom in the 
world, is to save men from sin and death, from sin and all 
its consequences. Of course, then, if his kingdom reaches 
to them, they have need, in some degree at least, of his sal
vation. 'fhus the declaration, taken in its obvious sense, 
supposes that they are, somehow and to some extent, in
volved in the evils of sin. So far is it from standing in 
opposition to the doctrine of native depravity. 

An explanation that gives the passage a different meaning 
from the one most obvious, has been thought by some correct. 
It has been said that the Greek word translated "of such," 
TOtoVTc.w, may mean " such-like." And so it has been sup
posed to be spoken of persons who are Jike little children -
who are humble, confiding, teachable. With this idea of the 
meaning, it has been thought equivalent to the saying of our 
Lord on another occasion ( Matt.18: 2, 3), when he took a little 
child and set him in the midst of the disciples, and° said to 
them: "Except ye be converted, and become as little chil
dren, ye shall not enter into the kingdom of heaven." But 
this was spoken to the disciples expressly to rebuke their 
pride and teach them humility; because they had asked him : 
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Who i:;hall be the greatest in the kingdom of heaven? And 
the words we are considering were uttered on a different 
occasion and for a different purpose - when little children 
were brought, to encourage their coming to him for his 
blessing. The two passages not having the same purpose, 
are not likely to have the same sense. 

It i!.l also a decisive objection to this way of taking the 
one before us, that, so understood, it has an occult meaning 
not naturally expressed by the words as they stand, and not 
to be regarded as true, unless there were stronger reasons 
for it than appear. 

And is there not at least as great danger of doctrinal 
error from the supposition that an imitation of the naturally 
amiable traits of childhood is the way to have a part in the 
ldngdom, as by the supposition that little children themselves 
have a part in it ? 

Let us now look at ihe reasons for the plain, common 
understa1vling of the words. 

1. The fact of its being the plain, common way of under
standing them, is a strong reason for it. '!'here is no law of 
language more universal and unquestionable than this: the 
most obvious and natural meaning of a word or paRsage is 
to be taken, unless there be something in the connection or 
in the nature of the subject forbidding it. And there is noth
ing in this connection, or in the nature of the subject, show
ing that the natural and obvious meaning should not be 
taken. 

2. A second rule of interpretation, very much like the first 
in its univer:mlity, is. that the meaning is to be preferred 
which best agrees with the grammatical connection of the 
pas!mge. Now, the words before us are directly connecb•d, 
in their grammatical constrnction, with the command: Suffer 
the little children to come unto me, and forbid them not. 
'l'hey give the reason for the command. The causative con
junction Jot (,y,,p) unites the reason with the c-ommand, and 
does not allow between them so long a pam,e as a period. 
And so, by the grammatical construction,,: of such" (Totovreaw) 
~hould refer directly to the children mentioned. 
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3. Another important rule of interpretation is, that in all 
doubtful cases, the sense is to be preferred which best agrees 
with the evident design of the writer or speaker. Here the 
manifest design of our Lord is to reprove and correct the 
error of the disciples, who opposed little children coming to 
him. And this design requires that sucli should refer p<'rson
ally to the children present. To suppose that other persons 
are meant, who have some likeness to children, does not by 
any means so well answer the purpose. It blunts the edge 
of the reproof. But when we hear the Master saying : " Of 
such little children as these, whom you would keep away 
from me, is the kingdom of God, the kingdom which I came 
to establish in the world," we see that the error of the disci
ples is corrected. 

With these three reasons in favor of the meaning that 
would, at first view, be taken by the common reader, how can 
we refuse it, and prefer another sense, which does not seem 
to be naturally expressed by the words? There are no laws 
of language more universal and unquestionable than these. 
And they ought to be decisive. 

There is also much greater force thus given to the lesson 
drawn from the example of these children, as related by 
Mark and Luke. It is a piece of additional instruction, aud 
not merely an application of that which had been said before. 
The Great Teacher says, in effect: "You, and every one else, 
must also become like these very children, whom you would 
keep away from me, in order to receive the blessings of my 
kingdom." 1 

l It must be ndmittcc\ that many commentators, perhnps n mnjority of those 
who have the highest rcpotntion, are agninst this way or understnntling the pas
sage. But, so far as we have observed, they do not show a cnrcful nncl thorough 
examination of it. And there is good authority on this side, The words nre 
frequently quoted by the best writers ns h1\Ving the mcnning we find in them. 
Alford, one of the latest and best crities, takes them in this sense, nod intimate~ 
no doubt or its correctness. "\Ve enn hardly read onr Lord's solemn ~aying, 
without seeing thnt it reaches further thnn the mere then present ocrnsion. It 
might one day become a question, whether the ne1v Christion cm·enant of repent
ance and fnith eould tnkc in the unconscious infant, as the old co1·ennnt did ; 
whethl'r, when Jesus wns no longer on earth, little children might be brought to 
him, cledicntetl to his sen·icc, nnd made pnrtokers of hi~ hles,in::t? Nay, in the 
pride of the human intellect, this question was sure one dny to be raised : nod 
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The question may be asked: Does the phrase "the kingdom 
of heaven," certainly include in its meaning eternal salvation? 
This exprei::sion, or the similar synonymous one, " the king
dom of God." is used nearly a hundred times in the gospel 
histories. Generally the words are those of the Saviour 
himself. And it needs but a little candid attention to the 
manner of his using them, for any one to be satisfied that 
he so speaks of the blessings, present and eternal, brought to 
men by him. There are slight variations in the idea sug
gested of thet:ie blessings, from the circumstances in which 
he speaks. But the kingdom of God was that reign of truth 
and love and salvation which the Messiah came to establish. 
It came nigh when he was proclaimed. Of it he taught : 
" Except a man be born of water and of the Spirit, he can
not enter iuto the kingdom of God ; " and '' The kingdom of 
God cometh not with observation; neither shall they say, 
lo, here! or lo, there ! for behold, the kingdom of God is 
within you." Of it he said to Pilate: " My kingdom is not 
of this world." 

Will it be said that this kingdom has an outward form in 
the church, aud the words of our Lord may be only an 
assurance of peculiar privileges to children brought to him 
as connected with his church? But the privileges of the 
church are not limited io this life. The children brought to 
Christ while he was on earl h, doubtless, had peculiar privi
leges secured to them, as connected with his church in this 
world, if they lived; and so have those dedicated to him 
since ; but if they died in their infancy they had none, unless 
in the life to come. Those of them who died so ·early must 
have been saved, or it was a deception to say that they had 
part in the kingdom of Goel. 

The exact meaning of this declaration would be met if 
some infants arc saved, for example those who have been 
dedicated to God by their believing parents. But there is 

our Lord furnishes the church, by anticipation, with nn answer to it in all ages. 
Not only mny the little children, infants, he brought lo him, but, in order for us 
who nre mature to come to him, we must cast nway nit thnt wherein our motu• 
rity hllS co.used us to differ from them, ond become like them." 
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no intimation that the meaning should be so limited. And, 
so far as we can see, there is no distinction of character, 
before the knowledge of good and evil, which gives ground 
for such a difference. We may, therefore, naturally and rea
sonably, understand "of such" to mean, of these and all 
who are like them. And so of every infant who dies, the 
epitaph is true that Coleridge wrote for one : 

"Ere sin could blight, or sorrow fade, 
I>eath came, with friendly care, 

The opening bud to. heaven conveyed, 
And bade it blossom there." 

Thi11, then, is the conclusion to which we are led by the 
kindly declaration of our Lord concerning little children: that 
the provision of grace establishing the kingdom of God 
reaches their condition, and so they all will have part in the 
salvation of the kingdom, unless as they advance from infancy 
they cut off themselves by sin, impenitence, and unbelief. 
Hence may be inferred the peculiar propriety of their being 
consecrated to God as heirs of his grace, unless 1 hose who 
are responsible for them, and should give them this conse
cration, are unbelievers, so that the act would be only mock
ery and a lie. 

The sum of the whole matter is this: God made man 
upright, and placed him on trial, under law to live or die, as 
he should obey or disobey. He broke the law, and brought on 
himself its just condemnation. By its exact terms he would 
have been cut off without reprieve or remedy ; for it has no 
promise,; no provision for anything but obedience or death. 
Then he~,vouli.I have had no posterity. 

But Gocl's purpose of wi,-dom and goodness, from the 
beginning, was to give him, after he had fallen, and the sin
ful race of which he was the head, not only a fair but a mer
ciful probation, in which they might have opportunity of 
being recovered from the power and the condemnation of sin, 
and blessed with everlasting life. His love prompted him 
to introduce a remedial system, a provision above the law 
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yet sustaining its righteousness and authority, so that he 
may save all the penitent who turn to him. He freely and 
truly offers salvation to all; and his revealed design is to save 
all who in fact repent. 

It is indeed his arrangement, the plan of his sup1·eme an,J. 
sovereign wisdom, that all men, by their descent. from Adam, 
enter upon this life with the disadvantage of a tendency to 
evil, which makes it cerlain that they will sin when they 
come to put forth moral action. But his plan also is, that 
they begin life with the advantage of being under a reme
dial sy:stem. The very existenc-e of the race on earth, as 
descended from the first transgressor, is essentially connected 
with the remedial system, and dependent on it; and by it 
recovery from sin and death is pos:;ible to all, as certainly as 
God is fair in his oflers and true in his promises. .All those 
who have sinned would be saved by the remedy through 
Christ, if it were not that they choose the way of sin, and 
persist in their choice. This they do in the exercise and 
abuse of that mora~ freedom aud personal agency with ,vhich 
he has endowed them, and which is the glory of their being. 
So they perhih when they might be saved, because they will 
not choose life. And surely the wisdom and love which 
provided the remeclial system aclapted to the condition and 
equal to the wants of the race, do not leave out of it those 
who die before they know good and evil, and are actually 
sinners, whose very existence depended on its introduction. 
'fo suppose they do, is quite inconsistent with the arrange
ment by which, "where sin abounded, grace did much more 
abound," and with the Lord's saying, in relation to infants: 
" Of such is the kingdom of heaven." 

VoL, XVIII. No. 70 




