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ARTICLE III.

THE HISTORICAL AND LEGAL JUDGMENT OF THE OLD
TESTAMENT SCRIPTURES AGAINST SLAVERY.

By George B. Cheever, D. D., New York.

- In this investigation, the words, or periphrastic expressions,
employed for servants and bond-servants, servitude and bondage,
first claim our attention. Not a little is depending on their his-
tory and usage. The modern definition of the word slavery can-
not, with the least propriety or truth, be assumed as the mean-
ing of the word used for servant or bond-servant in the Hebrew
8ecriptures.

The ordinary word for servant is 739. The verb %29, 20 labor,
eonstitutes the root. The primary signification of the verb has
nothing to do with that afterwards attached to the noan, but is
independent, separate, generic. It is an honorable meaning;
for labor is the vocation of freemen, or was so before the fall,
when the father of mankind was put into the garden of Eden to
dress it and to keep it, and to till the ground ; to work upon the
ground, to cultivate it. The first instance of the use of the verb
is in Gen. 2: 6, There was not a man to till the ground, 423>, to
labor upon 1t, to cultivate .

8o in Gen. 3: 28, The Lord God sent him forth from the gar-
den of Eden, to till the ground, from whence he was taken;
b, 20 work upon it:

So in Gen. 4: 2, Cain was a tiller of the ground, 92¥, 2 man
working the gronnd ; that was his occupation.

Also, Gen. 4: 12, in the sentence of Cain, the same word is
made use of, the verb in the second person, when thou tillest the

- ground, Savn

The generic signification of the word, and the only significa-
tion possible in primeval society, is that of Zabor, work, personal
occupation. The same universal meaning is in the command.
ment, Six days shalt thou Zber, J2ym, Ex. 20: 9.

In process of time comes the secondary meaning, with the
idea included of laboring for another; that additional idea comsti-
tutes, indeed, the secondary meaning. At first it is only the idea
of working for apother willingly, or for-a.consideration, for wages;
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as might be done by brothers and sisters, or other blood relatives
in the same family. See Malachi 3: 17. As a man spareth his
own son that serveth him, 723r3. There is yet no siguification of
subjection or of servitude. In Gen. 29: 15, it is used concerning
the service of Jacob to Laban: Shouldst thou serve me for nonght?
Tell me what shall thy wages be? “s¥¥am, a voluntary service.
— And Jacob served, ete., Hag", 29: 20. — For the service which
thou shalt serve, 29: 27, Hayn =gy niaza.

Next comes the added significance of subjection, first, politi-
cally, the subjection of tributary communities under one lord, as
in Gen. 14: 4, Twelve years they served Chedorlaomer, wesin®
m ¥133.— So in Deut. 20: 11, All the people shall be tributaries
unto thee, and they shall serve thae, 1331, 8o in Gen. 26: 23,
of the subjection of Esau to Jacob, The elder shall serve the
younger, 234, — Also, Gen. 27: 40, in Isaac's prediction, Thos
shalt serve thy brother, H3yn. — Also in Jeremiah 25: 11, These
nations shall serve the king of Babylon, jo%re v133i. So Gen.
27: 29, Let people serve thee, {ya33s.

Second, both politically and personally. Gen. 15: 13, spoken

of the bondage in Egypt, Thy seed shall serve them, ox733.—
Gen. 15: 14, That nation whom they shall serve, will 1 judge,
riay agr ", Also, Ex. 1: 13, The Egyptians made the
children of Israel 7o serve with rigor, ¥asm. Also, Ex. 14: 12,
Let us nlone, that we may serve the Egyptians, mzorat rrgsm.
Also, Jer. 5: 19, Ye shall serve strangers in a land not yours, ¥2sm.
Also, Jer. 17: 4, 1 will cause thee to serve thine enemies, STHTSM
TR, ‘
Third, spoken of personal servitude. Ex. 21: 2, conceming s
Hebrew servant, siz years shall he serve thee, sasn omp vh.—
Ex. 21: 6, shall serve him forever, £535 ¥1331. — Lev. 25: 39, Thow
shalt not compel him to serve as a bond-servant, 133 niap a Haynd.
— Lev. 25: 40, Shall serve thee, unto the year of Jubilee, rev3
a2y~ baw1. The personal servitude embraces the idea of labor--
ing for another, in subjection and inferiority, either on contract,
for wages, or as a bond-servant without wages. And thus the
meaning and reality of the verb 13y passes gradually from volun-
tary labor for oneself into service performed for another, at first
for wages, then in bondage.

There are several other modes of usage in which the verb is
employed, as first, and most commonly, of the service of God
Deut. 6: 13, Thou shalt fear the Lord thy God, and serve A,
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“iayn. — Josh. 22: 5, To love the Lord your God, and to serve him,
i13¥53.—1 Sam. 7: 3, Prepare your hearts unto the Lord, and
serve him only, . Also, 7: 4, The children of Israel served
the Lord only, mirrroy w3y . — Ps. 72: 11, All nations shakl serve
Aim, xm33s.

Second, of the service of idols. Ps. 97: 7, Confounded be all
they that serve graven images, gy v139-2. — Ezek. 20: 39, Serve
ye every one his idols, ¥13p. — Deut. 12: 2, The nations served
their gods, owrvr3y. — Deut. 17: 3 and Judg. 10: 13, served other
&ods, o o Hayy. — 2 Kings 21: 3, worshipped all the host
of heaven, and served thews, BOR Tapv. — Jer. 22 9, worshipped
other gods, and served them, ergzny.

Third, it is nsed once as synonymous with ngp, to perform, in
the sense of presenting sacrifice to God ; doing sactifice, as our
tmanslation has it, Isaiah 19: 21, The Egyptians shal do mn'ﬁcc
and oblation, rryyeh ry 133

Fourth, imposing labor on others. Ex. 1: 15, all their service
wherein they made them serve, WT3 ¥YRINGYR BNTRFHP, service
served upon them. Similar is Lev. 25: 46, rendered in our trans-
lation, They shall be your bondmen forever, \ia3n ony, on them ys
shall impose bond-service. 80, Jer. 22: 13, with his neighbor's ser-
gice without wages, o1 42y anyn3, upon his neighbor imposeth
wwork for nothing. — Jer. 25: 14, Greek kings shall serve themselves
of them, o139 . — Jer. 30: 8, Strangers shall no more serve them-
selves of him, that is, of Israel, vy iy i3-v3y#), shall no more
smpose servile bondage on him, shall no more play the bond-master
with him. This is as far as the verb ever goes toward the signi-
fication Zo ensigve, an expression for which there is no equivalent
in Hebrew, though the verb =29, 20 sell, is used for the transao-
tion, as in the enslaving of Joseph, when his brethren sold him
to the Ishmaelites.

Now upon the verbal 739, which is the word all but univer-

. nlly employed in Hebrew for servant, it is the secondary mean-
irg, and not the primary, that has descended from the verb 9a».
The noun 732 never means a laborer, a worker, in the gen-
eric sense, as Adam and Noah were laborers, but always a
worker with reference to the will of anothet, a worker in sub-
jection, either on contract by hire, or by compulsion. In Eccl
&: 12, it is said, Sweet is the sleep of a laboring masn ; but here,
the verb is used, and not the noun; 9231, him that worketh, or
him working, the working man. The noun “3» means, indeed,
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a working man, but always under direction of another, or in aub-
jection as a servant, a serving man. This is the generic mean-
ing of the noun, not labor, but servile labor.

In Deut. 26: 6, 7, we have examples of several words used
for labor, in the same connection, that is, the condition of Isrnel
in bondage, The Egyptians laid upon us kard bendage, nep may,
hard labor. And the Lord looked on our lahor and our oppression,
wInbry) whyy. buy is the verb frequent'ly used for laboring to
weariness, and bzp, the verbal from it, for wearisome to¢/, em-
ployed frequently in Ecclesiastes, as in Eccl 2: 10, 11, 19—22,
both the verb and the moun, botli concerning labor of the mind
and the body. So Ps. 127: 1, they labor in vain, 2.

In Ps. 128: 2, yet another word for labor, which is frequently
used, 33, thou shalt eat the labor of thy hands, 331, the verbal,
used also in Gen. 31: 42, Hag. 1: 11, Job 10: 3, the labor of the
hands. But none of these words besides n3y are used of servile
labor exclusively, or with any definition that restricts their mean-
ing, and decides it as applied to bond-service, as is the case with
"3} and 23, for example, in Lev. 25: 39, 932 n1a3, the labor of
a bond-servant. :

Then, secondarily, 733 is applied by persoas of noble station
and life in speaking of themselves to other noble personages,
instead of. using the personal pronoun me. It is an oriental pecu-
liarity. Gen. 33: §, in Jacob’s address to his brother Esaun, The
children which God hath graciously given thy servast, §333.— *
So Gen. 42: 13, Thy servants are twelve brethren, 7139. —In
the same manner, speaking of their father Jacob, Gen. 44: 27,
Thy servant my father said unto us, 5§733.— So in Isa. 36: 11,
the style of Eliakim, Shebna and Joab with Rabshakeh, Speak,
1 pray thee, unto thy servants, 123 .

This is the style of deference, politeness, humility. It may be
the formal style of equals toward one ancther in high life, or the
style of the inferior toward the superior. The effect is an elabo-
rate and elegant courtesy toward equals, and a deferential, re-
spectful homage toward superiors. 'The abruptness of an imme-
diate address is prevented, and the form of language seems to
have the effect of employing an ambassador or mediator betweea
potentates. That which, in the courtesy of a formal politeness
is connected by us with the signature at the bottom of letters,
a8, your obedient and humble servant, or, faithfully and truly your
Jriend and servant, the mon of the East applied in daily conver-
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-sation. Bee, for example, David's interview with Saul, 1 Sam.
17: 34, Thy servant kept his fathers sheep, etc. Also, David's
conversation with Jonathan, 1 Sam. 20: 7, 8, Thou shalt deal
kindly with thy servant. Also, Abigail’s address to David, 1 Sam.
25: 24—31, When the Lord shall have dealt well with my lord,
then remember thine handmaid. And likewise David’s address
to Achish, 1 Bam. 28: 2, Surely thou shalt know what thy ser.
vant can do. See also Dan. 1: 12, Prove thy servants. Also 2:
7, the address of the Chaldean astrologers to the king, Let the
king tell his servants the dream.

Now to trace the delicate distinctions of intercourse in the use
or neglect of such a form, and the manner in which the necessity
of an independent spirit may compel its abandonment, let the
reader mark the fact, that Shadrach, Meshach, and Abednego, in
their interview with Nebuchadnezzar, when they encountered
the rage and authority of the kidg in full conflict with the
authority of God, threw aside utterly the formal and deferential
mode of address, and exclaimed, in the first person: “ O Nebu-
chadnezzar, we are not careful to answer thee in this matter.
Be it known unto thee, O king, that we will not serve thy gods,
nor worship the golden image which thou hast set up.” This
defiance of the tyrant was far more bold, direct, and energetie,
than if they had said: “ The king's servants will not worship the
image of the king.” But their indignation annulled this form of
homage, and even the intimation of being the king’s servants,
so grateful to the sense of power, they rejected from their lan-
guage, and, rising to the dignity of equals and of freemen, they
said: We, O king, will not obey thee, be it known unto thee.
‘We will not serve thy gods. It was much as when, with us, to
make defiance stronger, it is added, I tell thee to thy face, I will
not heed thee.

But this deferential form is more especially and commonly the
usage of the word 933 in all addresses to God, and in prayer.
Gen. 18: 3, My Lord, if now I have found favor in thy sight, pass
not away, I pray thee, from thy servant. And so 1 Kings 8: 28
~32 and 1 Chron. 17: 17—19, What can David speak more to
thee for the honor of thy servant, for thou knowest thy servant.
So Ps. 27: 9, Put not thy servant away in anger. Ps. 31: 16,
Make thy face to shine upon thy servant. Dan. 9: 17, O our
God, hear the prayer of thy servant, 57323 répa=bx.

In the same manner in which the verb 73y is used to signify



744 Judgment of the Old. Testament agomesst Slsvery. [Ocr.

the service of God, the verbal ‘33 is also wsed to signify the ser-
vant of God; whether the application be to men of piety gene-
rally, those who trust in God, or to persons called and appointed
of God to particular offices and undertakings. Ps. 34: 22, The
Lord redeemeth the soul of his servants, v133 on) mim rrvis.— Neb
1: 10, Now these are thy servants, 7139 . — Ps. 105: 42, He remem-
bered Abraham Ais servant, !133.— Ps. 106: 26, He sent Moses,
his servant, ¥33. 8o likewise the verbal rmyay is used of the
service of God, and of his temple, and of the righteous, as in
Nun. 4: 47 and Isa 32: 17, the verbal rigyn, from nipy, 20 do,
being here also nsed as synonymous with n123.—1 Chron. %
13, able men for the work of the service of the house of God,
evhurrra nyizy rombe.  The expression in Num. 4: 47 is illus-
tmhveltbunmmn'lb:'l:gb to do the service of the minis-
try, and the service of the burden in the tabernacle of the congre-
gation.

Now, then, we have seen how the mesning of the verh =3
passes from the gemeral idea of Zbor, to that of service far
another, at first for wages, afterwards in bondage. But the deri-
vative, the verbal 739, is never used in any sense corresponding
to the first and generic sense of the verb, to labor, a laborer. It
never means an independent laborer, as when it is said that
Cain was a tiller of the ground. The verb, or participle, has to
be used with reference to Cain, and not the noun, for as yet, the
thing answering to the noun, the servant, was not; there is no
mention of service at the will or wages of another, no intimaticn
of labor for hire, and no mention of servants.

When Adam delved, and Eve spaan,
Where was then the serving man ?

Cain was a tiller of the ground, Gen. 4: 2, mom 13> 1. He
was & man tilling the ground, a man cultivating it, but he was
not a servant. There was labor, but as yet no servitude; it is
the participle employed, but not the noun. It is somewhsat
remarkable, that the noun is-never once employed, nor does the
word servant come into view in the sacred record, till after the
history of the Antediluvian posterity of Adam is finished. Doubt-
less, there was the reality of servitnde; there must have beea
oppression in some of its worst forms, for the earth was filled
with violence, but there is no intimation of slavery, and the
example of some modern nations is sufficient to show that there
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may be violence, despotism, and oppressign of the most terrible
nature, even where the system of personal slavery does not
exist.

The curse pronounced upon Canaan contains the first instance
of the nse of the word 132, Gen. 9: 26, a servant of servants,
o132 7139. No mention had been made of servants or slaves in
the whole Antediluvian history. There were neither servants
por slaves in the ark.  There was no slave upon the earth, when
God entered into covenant with Noah. The whole earth was-
peopled with freemen, for God would have the new experiment
begin with such, and the curse of servitude, predicted and
denounced as a curse, grew directly out of sin. “ Cursed be
Canaan ; a servant of servants shall he be unto his brethren.”

The use of the word 133 by Noah, as a word of degradation,
a word of inferiority and sub]ecuon. the meaning of which was
well understood, shows that the thing indicated by it was not
then a new and strange thing. At the same time, the after his-
tory of the word, and its indiscriminate application to servants
in general, and service of all kinds, proves conclusively that it
was not a specific word for that kind of servitude which we call
slavery. But if there had been the thing, there would have
been the name, and if Noah had intended the particular thing,
he would have used the specific name. If slavery had existed
among the Antediluvians, it cannot be questioned that there
would have been a term exclusively denoting it; and if Noah
had designed 1o threaten zkat curse, or to predict it, conceming
a part of his posterity, he would inevitably have used that term,
and not a term applied to all kinds of service. There is no word
for slavery in the Hebrew language, answering to our word
slavery, nor to the Greek word 8ovieie, althongh that word is
sometimes employed in the Septuagint to translate the Hebrew
ma3, as in Ex. 6: 6, for o2y, from their bondage, viz. Egyptian
bonduge. It is certainly a fact of no unimportant significance,
that there is no word in Hebrew which specifically signifies
slave or slavery; and there is the best of all reasons for it: the
reality did not exist, and from the outset, when the langnage was
formed, the root-word lebor was of necessity taken for service,
and from that the various constructions have been formed, and
no word for slavery has been created.

In this curse upon Canaan there is, therefore, no proof that
what we call slavery was intended; no proof that the state of

Vou. XIL No. 48. 63
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alavery was either in the mind of the speaker, Noebh, or in the
will of God, considered as inspiring the prediction. There is,
indeed, no declaration that either the curse or the prediction was
God's, no intimation that Noah was inspired of God in uttering
it, no more than in planting his vineyard; and were it not for
the gift of the land of Canaan to Abraham, and the subjection
of the Canaanites to the Hebrews, there would be no reason for
supposing & Divine inspiration in the case, since there is no
reference anywhere to the prediction as inspired. But whether
it were or not, it is not probable that the word servant, used by
Noah, had the signification sometimes attached to it 2 thousand
years afterwards. They assume tpo much, who suppose that
slavery existed among the Antediluvians, there being net the
least trace of it, and no more proof of it than that the immediate
posterity of Adam were idolaters. It is most likely that man-
stealing and man-selling came into practice along with idolatry,
fit accompaniments or consequences of such wickedness, after
the deluge,

The use of the words 733 and &3¢ 133 by Noah cannot,
therefore, be assumed to mean anything more than servants and
under-servants, even were the passage applied in a personal
sense, which, however, is not the sense of the prediction. It is
applied, as in many other cases, to the subjection of nations.
The same word precisely is used by Isaac in regard to the
dominion of Jacob over Esau, Jacob's posterity being the subject
of Isaac's prediction as the dominant power. Gen. 27: 37, All
his brethren have I given to him for servants, 1335, 1 have
made him (Jacob) thy lord, *»3a. This did not mean that Jacob
and his posterity were to be slaveholders, and Esau and his pos-
terity slaves, but that one nation shounld be under the govem-
ment of the other. Lst peaple serve thee, vvay 51337, Gen. 27: 29.
Just so in the original prediction. Gen. 26: 23, The elder shall serve
the younger, 133" ; nalion in subjection to nation; the phrase em-
ployed by Gesenius is populus populo; people shall be tributary
to people. The prediction in the blessing given to Esau, as well
as that to Jacob, and the completion of both, leave no doubt as
to the meaning of the word, and the nature of the service de-
signed. See Gen. 27: 40, Thou shali serve thy brother, “i33n T,
but shalt break his yoke from off thy neck. So accordingly in
2 Sam. 8: 14, the posterity of Esau are recorded as in subjection
to the posterity of Jacob, but not as slaves. David put garrisons
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in Edom, and =ll they of Edom became David's servants, Y.
But in 2 Kings 8: 22, it is recorded that nader the reign of Jeho-
ram, 892 B. C., Edom revolted from under the hand of Judah,
and made a king over themselves. This kind of service and
rebellion is recorded in similar language in Gen. 14: 4, Twelve
years they served Chedorlaomer, 1139, in the thirteenth, rebelled,
T,

After Gen. 9: 25, it is full five hundred years before we meet
the word 133 again, or any indication that the reality answering
to it exists in human society; and then we meet it first in the
family of Abraham, or rather, first of all, in the family of Pharaoh,
where Abraham for a season resided. After Abraham went
down into Egypt, and was received into Pharagh’s house, and
entreated well, he is represented, Gen. 12: 16, as having sheep
and oxen, and he-asses, and men-servants, ©133, and maid-ser-
vants, rnowh. Here we have, as yet, no commentary on the
word, nothmg by which we might be permitted to imagine or
assert that these in Abraham’'s family, were slaves. Haguar,
Sarah’'s handmaid, was an Egyptian; and, doubtless, was taken
into Abraham’s honsehold, and given to Sarah, in this, his first
visit to Egypt. But Abraham did not go down into Egypt to
copy Egyptian manners, or to adopt into his own household, and
get at the foundation of the domestic and national policy, of
which the Divine Being had informed him he was to be the stock,
the civil and social principles and customs of a people of idola-
ters. He had gone on compulsion into Egypt, by reason of the
great famine; but his idea of the morals and manners of the
Egyptians may be gathered from his anxiety and distress in
behalf of Sarah, Gen. 12: 11, 12. He knew that the fear of God
was not in Egypt. The question, therefore, very naturally comes
up: Did Abraham, on receiving these men-servants and maid-
servants into his household, receive and treat them according to
the principles of servitude then prevalent in Egypt? The con-
sideration of the nature of God's covenant with Abraham will
enable us the better to determine this question.

But, in the meantime, let us suspend our inquiry as to the
word ‘132, and consider the meaning of the two words applied
to Hagar, and designating her situation in Abraham’s family.
These are the Hebrew words rmpo and rron. Hagar is first
introduced to us under the name nmed, Gen. 16: 1, 2, 8, 5, 6, 8,
and under this name Sarah gives her to Abraham to be his wife,
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and by her Ishmael is born unto him, and the condition of Ish-

mael has no taint of bondage from the condition of his mother.
The Hebrew patriarchs neither held nor sold their own children
for slaves. Some fifteen years after Hagar's first appearance
as a mpy, Sarah, enraged at the mocking of Hagar's son Ish-
mael, calls her ryy, rendered by our translators, a bondwcoman,
and her son the son of a bondwoman, Gen. 21: 10. But there is
no reason for translating this word bondwoman rather than servant.
God, speaking to Abrabam concerning the whole transaction,
calls her o, most generally translated handmaid or ;maid-servans,
and says to Abraham: “ Of the son of the handmaid, rogra,
will I make a nation.” Now this same word rmgy is used in Ps.
116: 16, of the mother of David, I am thy servant, and the son of
thine handmaid, qryex=2. It is also used by Hannah, 1 Sam. I:

11, addressing the Lord, Look on the affliction of thine handmaid,
TeR, repeated in the same verse three times. Also addressing
El, 1: 16, Count not thine handmaid, anyk. This usage corres-
ponds with that of the word 13y under similar circumstances.
But in the 18th verse, also addressing Eli, she says, Let thine
Randmaid, sormd, find grace in thy sight. It is obvious, there-
fore, that the words noy and mnpw are synonymes, one being no
more indicative of a state of bondage than the other. Another

instance of the use of both interchangeably is in 1 Sam. 25: 41,

in Abigail's address to David, Behold, let thine handmaid, Jron,

be for a servant, nnpwh, to wash the feet of the servants, "133, of
my Lord. Here, then, are these two words, at periods of nearly

a thousand years distance, employed in the same manner, applied

to the same persons. The impossibility of making a distinction

between the two, as to dignity, will be further evident by exam-

ining the following passages:

Gen. 20: 14, And Abimelech took sheep and oxen, and men-
servants and women-servanis, NPT £Y13%Y, and gave to Abra-
ham.

Gen. 20: 17, God healed Abimelech and Ais maid-servants,

Gen. 12: 16, Abram had men-servants and maid-servants, Pigs.
Gen. 21: 10, Cast out this bondwoman, rvons.

Gen. 30: 43, Jacob had maid-servants, ninpy,

Gen. 31: 33, Jacob's maid-servants’ tents, rivy.

Ex. 11: §, The first born of the maid-servant, nnpsn.

Ex. 20: 10, Man-servant nor maid-servant, 7eR.

rTY 1
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Ex. 23: 12, The son of thine handmatd, 3rog—3.

Deut. &: 14, Man-servant or maid-servant, 7nos; also 12: 18.
16: 17. 16: 11, 14.

Ex. 21: 7, If a man sell his daughter to be a maid-servans,
o,

Ex. 21: 27, 32, Man-servant or maid-servant, ..

Judges 9: 18, Jotham calls Abimelech the son of his father's
maid-servant, ingt13, who was his father’s concubine at She-
chem.

Ruth 2: 13, applied by Ruth to herself and the kandmaidens
of Boag, qrmpw.

Rath 3: 9, used by Ruth twice, thy handmaid, ey .

1 Sam. 26: 14, Let thine handmaid, rrox .

1 Sam. 25: 25, But I thine handmaid, srve.

1 Sam. 25: 27, Thine handmaid hath brought, nney.

1 Sam. 25: 28, Trespass of thine handmaid, fnoR .

1 Sam. 26: 31, Remember thine handmaid, jrex .

1 Sam. 25: 41, Let thine handmaid, 7R, be a servant, rrogh.

2 Sam. 14: 15, Thy kandmaid, frovpd.

2 Sam. 14: 15, The request of kis kandmaid, iroy.

2 Sam. 14: 16, To deliver Ais kandmaid, ingx .

2 Sam. 14: 17, Thine hardmaid said, ‘pﬁnbu;

2 Sam. 14: 19, The mouth of thine kandmaid, qqr;lnti._

2 Sam. 14: 6, 7, 12, Thine handmaid, srnsw,

2 Sam. 6: 20, Handmaids, of his servants, 1733 ninon.

2 Sam. 6: 22, David calls the same, maid-servants, ningrn.

Job 31: 13, My maid-servant, “ngy .

Jer. 34: 9, 10, 11, 16, the same word is used six times, singular
and plural, for maid-servants of the Hebrews, coupled with men-
servents, oY ninpEn .

These instances determine the usage of the words. They are
evidently used for precisely the same relation, being each applied,
indifferently, to the maid-servant, whether Hebrew or heathen,
just as the word 539 is applied to the man-servant. Neither
word seems to indicate a higher grade than the other, Job using
mont, Jeremiah nnpw, and Moses rrait and rmpd, indiscriminately,
for persons held as maid-servants, both Hebrew and heathen,
and the usage in Samuel putting both words indifferently iato
the mouth of free women, speaking of themselves.

The Septuagint translation uses the word sasdisxy for both the
Hebrew words nex and impw.  The same word is used of Ruth,

63%
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where the Hebrew is the feminine of %, & young man, rer
3, this yoang woman. So Ruth is the maidioxn as well as
Hagar. Also, of all the maidens of Boaz the same word is used,
as in Ruth 2: 22, his maidens, ™Wning2, his young women, and 2:
23, the maidens of Boaz, 132 Min3, the young women. Boaz him-
self uses the same word, 2: 8, my maidens, "0°g), my young
women, or damsels. And in 2: 5, 6, Boaz asks concerning Ruth,
Whose damsel she is? 32, and the servant answers, the Moabi-
tish damsel, magin 193, young woman.

But in the New Testament, the same word mudicxy is em-
ployed in contrast with the word élevégag, with reference to the
case of Hagar, Gal. 4: 22, the servant, in contrast with the free-
woman, the word servant being translated bondwoman, though
the same is in other places simply translated servant or damsel
or maid, as in Matt. 16: 69. Mark 14: 66, one of the maids of the
high priest, pia 1dy nadwxwy 100 Apyiegdwg. If this had been
translated one of the bondwomen of the high priest, it would
have been an unjustifiable assumption, if by the term bond-
woman were signified slave. The ordinary usage in the New
Testament may be learned from Matt. 26: 69. Mark 14: 66, 69.
Luke 12: 45. 22: 66. John 18: 17. Acts 12: 13. 16: 16. Only in
one of these cases is it clear that the word probably signifies a
slave, and that is the case in Acts 16: 16, of the damsel possessed
of the spirit of divination, who brought much gaiun to her masters.
On the other hand, the word Jovly is used only three times,
Luke 1: 38, 48 and Acts 2: 18, in all three spoken of servants
and handmaidens of the Lord.

It is, therefore, impossible to determine, merely from the word
nabdiony, the exact condition signified ; for the term in the New
Testament, though it implies service, in a state of servitude, does
not imply necessarily bond-service or slavery, but may be used
also of a free person hired, a hired servant, as the "3t of the
Hebrews, or also a free maiden, in no respect under servitnde.
As applied to Hagar, the term used by Sarah in the Old Teste-
ment, and by Paul in the New, would seem to apply more direetly
and specifically to her original condition among the Egyptians,
and not to her state in the family of Abrabam. In Abraham'’s
family, and as his wife, she certainly was not his bond-servant
or slave, and the sarcasm of Sarah is directed to her former state,
out of which she had been raised, and especially when presented
by Sarah to Abraham to be his wife.
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Continuning now our investigation through the life of Abraham,
Isaac, and Jacob, the next step is found in Gen. 14: 14, 18.
Abram armed his irained ones, as our translation has it, born in
kis own house, ir~a »1%» v, There were in number three
hundred and eighteen; and he divided himself against the
enemy, he and Ais servants, +723.

In this passage, the word 7un, the verbal from s, tnstructed
ones, experienced, proved, seems to be used as synonymous with
739, servant, and both words are equivalent with inv3 »1b, zhe
born in kis own house, the sons of his house. In the 24th verse the
same are called young men, &v3im1, that which the young men
have eaten. These yonng men, though born in Abraham’s house,
were not slaves, and an examination of the circumstances of the
case, and of the phrases m3 3%, the born of the house, and
n2~73, the son of the house, will show the extreme mistake of
defining either of these expressions as signifying necessarily a
slave; for Hebrew servants might be the born of the house, but
could not nnder any circumstances be slaves.

In Gen. 15: 8, the phrase used is "n3-)3, the son of my house,
one dorn in my house is mine heir.

But it is clear that at this time Abraham had other servants
besides those born in his house; at a previous period he had
received such in Egypt, where, as a consequence of Pharach’s
favor, he had men-servants and maid-servants, or an increasing
number of them.

Jo Gen. 12: 6, there is mention of the souls that Abram and
Lot had gotten in Haran. At Bethel they were so rich in cattle
and silver and gold, in flocks and herds and tents, that the land
was not able to bear them together, and the quarrels among their
herdmen led to their separation. At this period they were No-
madic chiefs, and those that were born in their tents belonged
to their households, and were dependent upon them under the
guardianship and care of the patriarchal authority. A patriarchal
community, that could muster 318 young men to bear arms, borm
under Abrabam’s government, and under nllegiance of service
to him, must have been numerous; and, besides these depend-
ents, he had other servants, gained by purchase of the stranger;
among these his herdmen may have been comprised, for the
phrase bought with money was applied, though not exclusively,
to such a purchase or contract as secured the right to their time
and labor for a limited period. In regard to the Hebrews, this ia
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clearly demonstrated from the very first law on record in this
matter, Ex. 21: 2, If thou buy an Hebrew servans, six years he shall
serve, Mpn ", if thou buy, the same word being used as in the
description of the portion of Abraham's household designated as
bought with money. Parents were accustomed sometimes thus
to sell the services of their children. It was something like the
purchase of apprentices, or the contract of an apprenticeship for
a number of years. Hosea bonght his wife, Hos. 3: 2. The term
teI-rIpY, bought with money, or the purchase of money, does not,
therefore, necessarily imply an unlimited servile sale; and, as
we shall see, a restriction was finally imposed on all such trans-
actions by the Laws of Jubilee, rendering the system of what we
call slavery impossible.

Here, then, are three phrases demanding careful consideration:
3 e, n3-73, and BeYrepe.  In Eccl 2: 7, we have the map3
thas, I acquired servants and maidens, nimeh v 133, and sons of
my house were mine, > non ro3=u23.  In Gen. 16: 3, 8 son of my
house is mine heir, 23, These two phrases, "nv3 5> and
r"2-73, seem to be nearly synonymous, but the nva=j3 , the som of
the house, is descriptive of a class of servants more affectionately
attached, and enjoying greater privileges, with greater confidence
reposed in them. The whole 318 of Abraham's young men are
called m3 95, born of the house, that is, of the families under
his authority and patriarchal government and care; but the
n2=33, the son of his house who might be his heir, may have
been of his own immediate household. In Gen. 17: 12, 13, 23, 27,
in the detail of the covenant of circumcision, and the execution
of that rite on all born in Abraham's house, the phrase used is
nw3 1. Elsewhere it is very seldom found, once in Lev. 22
11, concerning the priest's family, and who in it may, and who
may not, eat of the holy things; no stranger, nor any sojourner,
nor any mere hired servant of the priest shall eat thereof; but
the servant bought with his money, and he that is dorn in Ais
house, itn3 5%, may eat of it. The hired servant was not
regarded as an inseparable part and fixture of the priest’s family,
in the same manner as the servant born in his house was, and
had not the same privileges. A hired servant might be n for-
eigner, but a servant born in the house was a native of the land,
and might be also a native Hebrew.

Neither can this phrase born of the house, with safety or cor-
rectness be assumed as always specifically implying servitude
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of any kind, or a servile state; for it might be right the opposite.
It might be used of freemen as well as servants, and of the chil-
dren of the master and mistress of the house. In Lev. 18: 9,a
similar phrase is employed of the daughter ol the family, dawugh-
ter of thy mother, born of thy house, m2 rbin gr-n3. In Jer. 7:
14, it has been supposed to be used as synonymous, or nearly so,
with Y. I Lraela servant, 133" Is ke a home-born, ryp T oR .
But these words are not synonymes, and a very different trans-
lation of this verse is possible, as may be seen in the note of
Blayney, in his translation and commentary on this Prophet, a
passage which is worthy of consideration. He translates Jer. 2:
14, thus: I Israel a slave? Or if a child of the household, where-
Jore is he exposed to spoil? And he remarks “that rn3 b an-
swers to the Latin word filus-familias, and stands opposed to a
slave.” The same distinction is made, Gal. 4: 7, and an inference
drawn from it in a similar manner: “ Wherefore, thou art no
more a servant (a slave), but a son; aund if a son, then an heir
of God through Christ.” As Christians now, so the Israelites
heretofore, were the children of God's household ; and if so, they
seemed entitled to his peculiar care and protection.”

The passage is susceptible of this rendering. I Lrael a ser-
vant, 133? but if a home-born, o3 bvex, why is he yet spoiled ?
If he were an 739 merely, he might be expected to be rigorously
treated, to be carried into captivity, and “sold with the selling
of a bondman.” Butif a home-born, then under a care and privi- ,
lege, which would preserve him from such treatment. The ordi- -
nery interpretation is different, grounded on the idea that the
question is eqguivalent to a negation. Israel is 7ot a servant,
neither 939 nor ny3 b1, but is God’s own son, and free born,
Why then is he become a prey? Because of his own wicked-
ness.

That the phrase rg 5y does not necessarily mean a servant,
or a bond-man in contradistinction from a freeman, appears from
Gen. 17: 27. After relating the circumcision of Abraham and
Ishmael his son, it is added that all the men of his house, born in
his house, and bought with money of the stranger, were circumcised
with him. It is absurd to suppose that of all Abraham’s depend-
ent community or tribe, for such are the households here desig-
nated, not one male was accounted a freeman. Every male among
the men of Abraham’'s house was circumcised, and all the men
of Abraham’s house are divided into these two classes only, orn
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w the house, or bought with money of the stranger. lu the next
chapter, 18: 7. Abraham is described as fetching a calf from the
herd, and giving it to & young man, "3, to dress it. This young
man was in Abraham's service, of Abraham’s housebold, but
there is no intimation whatever of his being in the condition of a
slave. 1In fine, we might as well assert that our domestic house-
hold animal, the cat, was precigsely the same anima} with the
South American Jaguar or the Beungual tiger, as assume that the
servants of Abraham’s household were what we call slaves.
There might be families beneath his patriarchal authority, neither
the head nor the children of which, though born in his house,
dependent on him, as the nv3 %", were in any condition approxi-
mating to that of slaves.

From the building of Babel to the time of Terah, Abraham's
father, it was but two hundred years, and during this period there
is not the slightest intimation of any such vast social inequality
in the community as that of slavery on the one hand and freedom
on the other; nor is there time and scope, nor are there causes
safficient, in the generations of Shem, to produce sach a eondi-
tion, where the population was sparse, and the whole race, within
little more than three generations, on a perfect equality. ltis
easy to conceive how the habits of patriarchal government and
life could arise and be established, but that a state of slavery
should become the social state, while Noah and his family were
still living, is incredible. There are no intimations of slavery in
Bethuel's family, nor in Laban’s after him, in Mesopotamia.
We find Rachel feeding her father’s sheep, and performing ser-
vile labor, and all the indications are of a simple social life, in
which slavery was unknown. Up to the time of his sojonrn in
Canaan, Abraham had been engaged in no wars or predatory
excursions, so that that which was afterwards so pregmant s
source of captivity and slavery, did not in his family exist, and
indeed the very first war in which we find him a conqueror, we
find him also refusing to hold any of the conquered as his cap-
tives. 'There was no black color as yet to stigmatize a servile
race as the legitimate property of the white races. There were
no laws by which free persons might be seized and sold for their
jail-fees, not being able to prove their freedom. Tn short, a more
gross and gratuitous assumption can hardly be imagined than
that the three hundred and eighteen young men born and trained
under Abraham'’s jurisdiction, of his household, were slaves!
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The tie between him and them was assuredly not of compulsion,
or oppression, or legal chattelism, but of service and obedience
at least as justly required and freely yielded as that of hereditary
olans in Scotland, or tribes and families in Arabia.

The other phrase, Egz-ripe, Gen. 17: 12, the passession of
money, the thing bought with money, is applied to any acquisition
gained by purchase, and also to the price paid. In Gen. 23: 9,
18, 20 it is used as synonymous with iyny, the possession of his
burying place. Accarding to the use of the verb np, to buy, from
which it is derived, it would be suitably applied to acquisitions
transitory as well as permaneut, and to attainments of the mind
as well as earthly riches. The same verb myp, 2o buy, is applied
by Boez to his purchase of the field that was Elimelech's, and
also to his purchase of Rpth herself to be his wife. Ihave bought,
snp, all that was Elimeleck's, moreover, Ruth have I purchased,
"np, to be my wife. 1t is also applied, Prov. 4: 7, to the acqui-
sition of wisdom. Prov. 15: 32, to the getting of understanding.
So also 16: 16, and 19: 8. It is applied in Isa. 11: 11, to the
Lord’s yecovering of cattle. Cain’s name, 1"p, that is, gotten from
the Lord, was given because Eve said, Gen. 4: 1, 'nmp, I have
golten a man from the Lord. In Ps. 78: 54, God is said to have
purchased, Pnyp, this mountain with his right hand. And in
Prov. 8: 22, God is said to have possessed wisdom in the begin-
ning, "»p.

It is clear, then, that the circumstance of the servile relation
being acquired by money, and called the purchase or possession
of money, did not necessarily constitute it slavery, any more than
the purchase of a wife constituted Aer a slave, or the purchase
of wisdom constituted that a slave. Abraham could acquire a
claim upon the service of & man during his life by purchase from
himself; he could acqnire the allegiance of 2 man and his family,
and of all that should be born in the family, by similar contract,
not to be broken, but by mutual agreement; and, in this way,
in the course of years he might have a vast household under his
authority, born in his house and purchased with his money, but
not one of them a slave. He might in the same way purchase
of the stranger whatever claim the stranger possessed to the
service of the person thus sold, and yet the person thus transfer-
red to Abraham’s household might be a voluntary party in the
transaction, and in no sense a slave. It is not possible to sup-
pose that, if a servant were offered to Abraham for his purchase,
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who could say I was stolen by my master, as Joseph could say,
it is not possible to suppose that Abraham would consider such
a purchase as just, or that he could rightfully make such a person
his servant, without his own consent There is no intimation
whatever of any such unrighteous or compulsory service in Abra-
ham's household ; there is no ground for the supposition that he
either bought slaves, or traded in slaves, or held slaves in any
way. .

In Lev. 25: 47 there is mention of two modes in which a poor
man might sell himself for a servant, namely, being a Hebrew,
he might sell himself to a stranger or sojoumer, or, to the stock
of the stranger's family. Here we have great light cast on these
transactions. The poor man sells himself on acconnt of his pov-
erty, but not as a slave. He may sell himself not merely to one
master, during that master’s life, but to the stock of the fomily,
nmego “RY), as a fixture of the household. It is supposable that
he might thus sell himself with his children, or make a contract
for the service of his children that might be born to him daring
the time of this stipulation; and the children so born would be
the nva b, the born of the house of his master, or n™3 *3), the
sons of the house. But from this contract he might be redeemed
by any one of his kin, or he might redeem himself, if he wers
able, by returning a just proportion of the price of his sale, the
price of his services; and whether redeemed or not, the con-
tract should be binding no longer than up to the period of the
jubilee.

In the case of the household of Abraham, the phrase in Gen.
17: 12, 5o® ™opY, the possession or purchase of money, is quali
fied with reference to a stranger only, which is not of thy seed.
In the 27th verse, all the men of Abraham’s house are desig-
nated as either born in the house, or bought with money of
the stranger. They were all circumcised, at the commandment
of God.

But Hebrew servants might also be bought with money, as it
Ex. 21: 2. Lev. 25: 47. Deut. 15: 12. Jer. 34: 14.

But only for six years ordinarily could such a purchase bind
the person bought; the seventh year he was free. Deut. 15: 12
Ex. 21: 2.

He might sell himself, that is, sell his own time and labor, for
seven years. In such a case, a8 when a master sold him, he
was a servant bought for money, and distinct from the servant
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born in the house. The rnle was the same for men-servaats
and maid-servants.

Supposing him to have heen & marmried man, and himaelf and
his wife sold, and that during their six years of servitude they
had children born to them, then, in the seventh year all wonid
go free. Sapposing his master to have given him a wife, if a
Hebrew, then his wife could not be retained beyond the period
of her six years of servitude by law, neither her sons nor daugh-
ters. But yet, on comparison of Ex. 21: 2—6, with Lev. 25: 39
—41 and 47—354, and Deaut. 15: 12-——18, and Jer. 34: 14, it is mani-
fest that Hebrew servants, husbands, wives, and children, might
be retained, under certain conditions, until the year of jubilee, in
servitude. Many of them, in such cases, wonld be servants born
in the house, sons of the house; yet, even then and thus, no mas-
ter could compel them to serve as bond-servants, but they were
to be treated as hired servants and sojourners. If a man with a
household already thus composed, should buy 2 Hebrew servant,
and give him s wife from among the number of maid-servants
that were already, by rightful contract, the fixtures of his family
until the jubilee, then he wouald have no right, if he chose to go
out free at the end of his six years, to take away his wife, and
the children she might have bome him, but they were to remain
until the jubilee ; and, if he chose not to avail himself of his legal
privilege of guitting his master's residence and service, bat pre-
ferred to remain with his wife and children, the sons of the house,
then he too must remain till the jubilee. He could not guit,
after making this choice, at the expiration of anether seven
years; but all were free in the year of jubilee, men, women, and
children.

It is clear, then, that, while the servants born in the house
might, under certain conditions, be born under a claim of contin-
ued service till the jubilee, those bonght with money could be
bound only for a period of six years. On the other hand, the
master was obliged by law to treat those who were wnder servi-
tade until the jubilee, not as bond-servants, but as hired-servants,
giving them their stated and covenanted wages. The question
then comes up as to the specific difference between bond-servants
and hired-servants, and the nature of their respective treatment.
This we shall have occasion to examine historically, in consider-
ing the successive developments of the law; but much light may
be gained from the examination of the words.

Vor. XIL No. 48. 64
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But, before considering this, we have to ask how far it is safe
to draw conclusions as to Abrahain's household, from the laws
made for his posterity more than four hundred years after his
age? The gross perversions and mistakes made by commenta-
tors taking the state of things in Modern Egypt and in Pagan
Rome in the horrid prevalence of the lowest and mest universal
slave-life and manners, and carrying that picture and those ideas
beck for supposed originals and illustrations of the servitude in
the time and even the household of Abraham, may teach us the
necessity of caution. Even the words cvined out of Roman des-
potism and siave-customs have been taken by lexicographers to
interpret Hebrew words that had no such meaning; and hence
the assumption with which 732 and rog and mox=)3 are some-
times rendered by mancipium, verna, and slave, when there was
neither Hebrew word, nor persomal chattel, answering to any
such appellative.

Bat conclusions and illustrations from the completed theocracy
and system of Hebrew law and life back to Abraham as chogsen
and instructed for its beginning, cannot be very erroneous. The
general principles on which God wonld govern and train the
Hebrew nation were certainly revealed to Abraham, along with
the great covenant that separmted them from the heathen world
as a peculiar people, and the appointed seal of that covenant, in
the rite of circumocision. The application of that rite to servants
as well as masters, and to those purchased from the stranger as
well as those born in the house, and the admission of all to the
privileges of the same national covenant, was a remarkable
equalizing interposition, doing away, by itself alone, with most
of the injustice and evil of the system of slavery as it came to
exist in the heathen world. All were to be instructed in religion,
and treated with kindness. According to the natare of the Divine
law as revealed to Abraham, Abraham couid not, if obedient to
God, treat his servants that were bought with his money, or those
bom in his bouse, whether oblained in Egypt or elsewhere,
according to the principles of idolatry and servitude prevalent in
the countries where he travelled and dwelt. When they came
into his household, they came on very different principles, and
under very different regulations, from those of the system of an
irresponsible despotism, or of what we call slavery.

. There is really no such thing as slavery discoverable in Abra-
ham’s housebold, though there were servants that had been
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.given 1o him by the most despotic slave-holders then in the
world, and others whose service was bought with money, of stran-
.gers, and others, doubtless, who were in his family as servants
for a stipulated time. But, concerning his administration of the
whole, God deelares: “I know him, that he will command his
cbildren and his household after him, and they shall keep the
way of the Lord, to do justice and judgment,” Gen. 18: 19.
This is sufficient proof that there never was, in Abraham’s house-
hold, that thing which the Romans called mancipium, nor that
iniquitous system, which in modern times we call slavery. His
was a system of paternal and patriarchal kindness, instruction,
and well-regulated service, but not of enforced and nnpaid servi-
tunde. It was a system of generosity and confidence on one side,
and of free and affectionate obedience on the other. It was nei-
ther power without right, nor submission without willingness.
There were no fugitive slave laws, nor any need of them, nor
do we find traces of any such custom as that of training hounds
to hunt raneways. It is manifest that a confidence almost un-
limited was repused by Abraham in the faithfulness and content-
ment of those under his authority. The oldest servant of Ahra-
bham’'s house, who ruled over all that he had, and had been
trained himself under the influence of the laws and manners of
his household, bears witness, by his own character, to the natare
of the whole system. This man was called, Gen. 24: 2, 1Py 39
Wz, his eldest servant of kis house, or, his servant, the elder of
his house, the mejor-domoe, the word used being the same em-
ployed to desigmate the elders of Israel. The arming of the
whole multitude of his servants, and committing to their steadi-
mess and bravery the conduct of a war, argues for them all a
participation in the same character, and the enjoyment of a free-
dom among them, and of privileges and blessings so great and
veluable under their allegiance to Abraham, that he could repose
the utmost confidence in that allegiance, and in their contentment
under his authonty and service. The only case in which there
is any intimation of oppression or severity in the household, is
en the part of Sarah, ard the subject of it takes an immediate
opportunity to flee from such oppression. Aud such opportanity,
in that state of society, was open to all, nor were there, in the
sojournings and life of the patriarehs, any of those safeguards of
law and State-power, to keep down the oppressed, without which
a system such as that of Roman or of modern slavery could not
be maintained for a single generation.



760 Judgment of the Old Testament against Slavery. [Oor.

It is scarcely to be doubted that slavery grew out of idelatry,
and in its perfection was one of the last and most perfect fruits
of the execrable system of Egyptiau and of Roman paganism.
The exalting of men of gigantic vice and ability into gods, and
the consequent cousecration of tyrannic power as a celestial
attribute, and the obedienoce of its instruments to its despotism,
the superstitious debasement of the soul before it, and the neces-
ity of slaves as the victims and tools of its ambition and success,
very naturally suggest and account for the progress and fixture
of slavery in the old heathen social life. Everything evil and
abominable grew in sach society, out of the bestial and oppres-
sive idolatrous systems into which men fell There were near
five hundred years from Abraham to Moses, during which the
idolatry of the Egyptians and the Canaanites, and every depraved
habit along with it, grew more dreadful and inveterate. It was
a prominent article of the Divine law: “ When the Lord thy God
shall cast out the nations from before thee, take heed to thyself
thet thou inquire not afler their gods, saying, How did these
pations serve their gods? even so will I do likewise. Thou shalt
not do so nnto the Lord thy God: for every abomination which
he hateth have they done unto their gods: for even their sons
and their daughters have they burnt in the fire to their gods."

Now as to the difference between bond-servants and hired
servants, we take, first, the word for bond-servants, which is none
other than the general term 133, defined by the context, or the
circumstances of the case. It is sometimes by our translators
rendered servant, and sometimes bondman. The peculiar signi-
fioation dondman is determined by reference to the nature of
Egyptian bondage, which was the ultimate standard of rigor, of
cruelty, and oppression. Remember that thow wast a bondman in
Egypt, Deut. 15: 15, an 133, without mitigation, held to rigorous
and unpaid bondage. Thou shalt not compel thy brother to
serve as such a bond-servant. For they are my servants, which
I brought forth out of the land of Egypt, they shall mot be sold
as bondmen. Thou shalt not rule over him with rigor, but shalt
fear thy God. Lev. 25: 89, 42, 43, They shall not be sold as bond
®en, T MRS IW Kb, not with the sals of a bondman.  And in
verse 44, Of the heathen shall ye buy bondmen and bondmaids,
FIORY 932, the servant and the maid-servant. There was no sepa-.
rate word for dond-servant, no word for slave. There was only
the word, honorable in its origin, and free in its original meaning,
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which they had to adopt and use. But 2 man might be an =39,
a servant, and yet be a freeman. It is not the term, therefore,
but the context, that limits and particnlarizes the signification.
In 2 Kings 4: 1, “ The creditor is come to take my two sons to be
bondmen,” that is, to be £33, to be servants, but not bondmen,
for by law, being Hebrews, they could not be sold as dondmen,
though they might be taken as servants, at a valuation of their
time and labor, for the term of six years, for payment of the debt,
to work out the debt. Bat if that did not suffice, but they must
be held longer, then it was not lawful to hold them as dondmen,
but as kired servants. BSee the law, Lev. 25: 39, 40: “If thy
brother that dwelleth by thee be waxen poor, and be sold anto
thee, thou shalt not compel him to serve as a bond-servant, but
as a hired servant and a sojourner he shall be with thee.” Not
as 713y but as “m3®.  Thou shalt not compel hims to serve as a bond-
servant, 133 N2y iz "2nxb. — Thou shak not task upon Aim the
tasking of a bondman.

The service of the bond-servant thus designated was fre-
quently compared, for illustration, wifh the servitude endured by
the Israelites in Egypt. This was despotic and without wages,
without stipulated reward; no agreement or bargain between
master and servant, but the latter forced into the service and
under the rule of the former; a degradation and a yoke, nnder
which no right of a freeman counld be asserted. 8ee Lev. 26: 18.
Deut. 16: 12. 24: 18, 22. 26: 6. 28: 68. It was the bondage
endured by the Jews in their captivity, Ezra 9: 9. Neb. 5: 8. It
was the bondage into which Joseph was sold, Gen. 37: 28, 36
and Ps. 105: 17. Various legal privileges, to which even the
lowest class of servants among the Hebrews were entitled, and
various limitary statntes, controlling the system of servitude,
made it impossible for the Hebrews to impose the same despotie
slavery upon others; they could not rule over the servants pur-
chased from the heathen with the same unlimited authority with
which the heathen ruled over their own slaves. Both the He-
brew servants, and the servants bought with money of the stran-
ger, were under protection of the same laws against aruelty, and
were in the same relation to the church by cireumcision, and
entitled to their rights in all the religious festivals and privileges
of instruction and of worship. The Sabbath, and also the Sab-
batical year of rest, was theirs as well as their master's, and,
as we shall see, the recurrence of jubilee was a limit beyond
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which no form or period of bondage could in any case be
comtinued.

: The Hebrew term for hired servant, vy, the kireling, is fmm
dmverb'izb to hire. Lev. 19: 13, the wages of him that ts hired,
m59. — Ex. 22: 15, of a person who has hired himself out with
his ox, or ass, or implement of hushandry, If he were a Aireling,
wooro.  So in Ex. 12: 45, a hired servant, rgig; also, Lev. 22
16, alured:mmtqftkmed also, Lev. 25 40, 60, 63. In
Isaiah 16: 14, we have an illustrative passags, Within three years,
as the years of an hireling, 5 "00; ealso Isa. 21: 16, Within o
year, according to the years of an hirebng, 3¢ v, computed as
the years of a servant hired by the year are computed. But the
3, the hired servant, might be hired by the day, while the ordi-
nary servant, the %33, had no such compensation. Job 7: 2, As
a servant, Y33, eamestly desireth the shadow, and as an Aireling,
"3, looketh for his wages. Here the contrast between the two
words, and their respective siguification is marked. The 5,
the ordinary servant, looks for no wages, but longs for the eve-
ning and. for rest, or for a shadow from the sun, aund for some
relief from his toil. But the hired servanmt, =8, looks for the
reward of his work, sccording to the law in Lev. 19: 13. Se,
likewise, Job 14: 6, that he may accomplish, as an hireling, his doy,
oo .

Now it is to be noted that the word 123 is never used in con-
janction with any adjective to signify a hired servant; for the
Y, the servant, was one whose whole services were purchased
at the outset for a specified time, longer or shorter, as the case
might be, from himaelf, or from some one to whom for such time
he.owed those servioes; it might be for a term of years, it might
be till the jubilee. It is quite clear that the distinctive signifi-
cstion of 739 excluded the idea of wages, or of serving for hire.
In Lev. 25: 39, 49, the particular differenes between the ordinary
servant and the hired servant is legally drawn out, “ If thy bro-
ther that. dwelleth by thee be waxen poor, and be zold unto thes,
thou shalt not compel him to serve as a bond-servant, but as an
hired servant and as a sojourner shail he be with thee.” Here
it-is not said, Thou shalt not compel him to serve as a bond-servans,
but as a hired .bond-servant, though this seems to be the point in
view; bat, there being ordinarily no such thing as & hired bond.
servunt, a hired 13 (the time and laber of the 13y being pur-
ohased ondimanily for years or for life), the specific word o is

I
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used ; thou shalt not compel him to serve as an %33, bntasa
"%, and a sojourner shall he be with thee. Yet this is snoken
of one who s sold, one who is bought with money. The buying
with money did not imply ownership, did not render conseqnent
or extant the condition which we call slavery; this is perfectly
clear. All the Hebrew servants so bought were merely servants
bound out for a term of years, and if longer than six years, then
to be treated as hired servants, not as bond-servants. So in Ex.
£1: 7, where it is said, If a man sell his daughter, the thing signi«
fied is merely a six years’ contract for her services; her service
for six years is sold for so much.

A Hebrew might sell himself to a stranger, sojourner, or alien
in Israel, or to the stock of the stranger's family, to the heir, for
an unlimited time, that is, for the period of time from the making
of the bargain to the jubilee. Baut this sale had two conditions:
first, he was to be with his master “ as a yearly hired servent,®
Ry nyY "o, Lev. 26: 63, as a hireling from year to year, or
year by year; second, he conld at any time be redeemed, that
is, could buy back his own time, or have it bought back for him,
and his owner was compelled to grant the redempfion and take
the money. The price of redemption was reckoned from the
year that he was sold to the year of jubilee, so much a year,
aceording to the price and time of a yearly hired servant. If
more years remained to the jubilee, a greater price, if fewer, a
leas price, was to be paid for his own time. If not redeemed,
he and all his family were to be free at any rate in the year of
jobilee, and meanwhile he was to receive wages as 8 yearly
hired servant, a ">, and not an 733, a bondman. It is added
that his master shall not rule with rigor over him. And in Lev.
26: 46, when it is enacted that the bondmen of the Hebrews
shall be purchased of the strangers or the families of strangers,
the heathen or their descendants in the land, it was added, * bt
over your brethren, the children of Israel, ye shall not rule, one
over another with rigor”” The rigorous rule, as contrasted with
the lenient rule over hired servants, consisted partly in the very
fact of their being bound to serve without stipulated wages,
This was the grand difference between the 139 and =n>%®.

There were other differences by statute, as described in Ex.
12: 43—45 and Lev. 22: 10, 11. No vnciroumcised stranger or
foreigner, nor any man’s hired servant might eat of the passover.
But the servant bought for money might eat thereof, when cir-
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cumncised. It was a household ordinance, to be observed by
families, as well as national. The home-born servants were
regarded in this respect as belonging to the family, but the hired
servants, not. Yet this could not have been intended to operate
to the exclusion of hired servants under all circamstances, from
the passover; it may mean, hired servants uacircumcised. Cer-
tainly, Hebrews themselves were sometimes in the state of hired
servants, and could not have been excluded. But again, in the
priest's family, Lev. 22: 10, 11, while the servant bought with
money, or born in the house, was permitted to partake of the
holy things, the hired servant was forbidden, was not regarded
as belonging to the priest’s household.

In Deut 15: 18, there is a computation of the comparative
worth of a bond-servant, =23, and the hired servant, "\5w. “ The
Hebrew servant, serving thee six years by sale, kath been worth
a double hired servant to thee, in serving thee siz years” or perhaps
it means, duplicate the wages of & hired servant for six years;
that is, if you had kept & hired servant for six years, by yearly
wages, it wonld have cost you double the price yon paid for the
six years' Hebrew servant. The servant bought for six years,
you had no yearly wages to pay; but the hired servant you mast
pay by the year. On this account, when the Hebrew servant
was set free at the end of his six years’ service, the master was
by law enjoined to give him a parting gift, was not permitted to
send him away empty, but was bound to * furnish him liberally
out of the flock, the floor, and the wine-press.” It was an oatfit,
intended in some measure to supply to him the absence of yearly
wages. Deut. 16: 13, 14.

From all this it appears that, so far as the Hebrew servant was
an 133, he was such only for the term of six years, an 133, with-
out wages ; but if in longer servitude, then he was an = 73y,
a servant, an hireling, a servant on wages. The mere 123 was
ordinarily the servant bought for money, and was considered as
bound to pay, by his labor, for the sum of money given as the
purchase of his whole time. If the master had to pay him
yearly or daily wages in addition, then the servant bought with
his money would have cost him much more than the hired
laborer. Tt was the difference between a six years’ apprentice-
ship, and a six years’ service on wages.

. Such were the relations between master and servant in the
Hebrew household four or five hundred years after the time of
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Abraham. Such was the system of servitude as regulated by
law, to which God’s regulations with Abraham, in the founding
of the Hebrew nation and policy, looked forward. Abraham,
five hundred years before the operation of the Mosaic statutes,
had servants that were born in his house, servants that were
given him, and servants that were bought with his money.
They were all circamcised and instructed, and his children and
his household were to keep the way of the Lord, to do justice
and judgment God's testimony to Isaac concerning Abraham,
after his death, was this: “because that Abraham obeyed my
voice, and kept my charge, my commandments, my statutes, and
my laws.” Gen. 26: 5. There were men in Abraham's house,
born in his house, and there were those bought with money of
the stranger; they were all circumcised, along with Ishmael his
son, and formed one and the same religious family.

It is in Abrabam’s household that we first find mention of
servants under the form n33, a young man, Gen. 18: 7. This
designation is repeated in Gen. 22: 3, §, 19, where Abraham'’s
young men accompanied himself and Isaac to the mount of the
appointed sacrifice. They were employed in menial services,
though the word does not necessarily mean servants, and Isaac
bimself is called by the same designation, rendered in his case
lad. Indeed, the generic signification is lad, or boy, while it is
often applied to designate servants, as also is the feminine of "3
applied to a maid-servant. Thus we find Abraham, on these two
important occasions, personally weited on (23 also his illustrious
guests) by his young men, y233.

- There is the same usage in the following instances: 2 Kings
4: 22, 24, used to designate the servaats of the Shunamite, and
verse 25, applied to Gehazi, the servant of Elijah. Also, 5: 20
and 8: 4. In 2 Kings 6: 15, it is one of two terms applied to
designate the servant of Elishas, the first from the verb md, to
serve, to minister, and the second =y3, as also in verse 17. In
1 Kings 19: 3, Elijah left his servant at Beersheba, iw3. It is
used also in 1 Kings 20: 14, 16, 17, 19, and in like manner in
2 Kings 19: 6. The same designation is applied in Neh. 4: 16,
22, 23, and 5: 16, 16, and 6: 5. It is applied to Nehemiah's ser«
vants, the people’s, Sanballat's, and the former govemor's ser-
vants. But in the same history Tobiah, the servant, the Ammon-
ite, is designated with intended contempt as the 713y, probably
a runaway slave of the heathen, though he was the son-in-law
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of Shechaniah, the son of Arah. Neh. 2: 10, 19, and 6: 18, and
13: 19. In Num. 22 22, the term 13 is applied to the two ser-
vants of Balaam.

Afier the overthrow of Sodom, Abraham sojourned in Gerar,
and there Abimelech took sheep, and oxen, and men-servants
and woiwen-servanty, nfods 5133, and gave to Abraham, Gen
20: 14. And all that Abraham had, he gave unto Isasc, flocks
and herds, and silver and gold, and inen-servants and maid-
servants, and camels and asses, Gen. 24: 35, 36 and 25: 5. After
the death of Abraham we find Jsaac dwelling in Gerar, nnder
the Divine blessing, so that he had possession of flocks, and pos-
session of herds, and great store of servants, n3n 333y, Gen. 26:
14. Precisely the same words are used of Joh that he had a
very great household, nga N3y, the whole body of domestics and
dependents, Job 1: 3.

But the servants are here called, as in Gen. 22: 3, and other
places referred to above, young men, &, Job 1: 16—17, three
times: first, the servants are slain; second, the sheep and the
servants are consumed ; third, the camels are carried away and
the servants slain by the Cheldeans. These o33 were cer-
tainly a part of the great household, the g, the domestics and
servants of Job. But in the 19th verse the same word is used
to describe Job’s own sons as destroyed in the falling of the
house; they too are called the young men, tvgpn. In Job 4L
6, the feminine plural is used for maidens. Wilt thou bind him
for thy maidens? Fningh.

This peculiar usage prevails in Judges, Ruth, and the first book
of Samuel Judges 7: 10, 11, Phurah the servant of Gideon,
Judges 19: 3, His servant with him, and a couple of asses, rs).
19: 9, 11, 13, 19. The master to the servaat, and the servant to
the master, the distinction being that of ™7 and ). Ruth 2
6, 6, Boaz to bis servant over the reapers, his young men, 3.
Also 2: 9, 15, 21. The feminine of the same word in this book
is used for maidens, as 2. 8, my maidens, "g35y.  2: 22, 23, the
maidens of Boaz. It is the servants of Boaz that are thus desig-
nated, and Ruth calls them in 2: 13, handmaidens, jypS. The
young men and the maidens, as servants to Boaz, were at work
in his fields, and Ruth gleaned among them and after them. In
this book the word 433 for servant, is mot once employed; an
indication that there was no approximation to slavery known in
the household of Boaz, though he was a mighty man of wealth
of the family of Elimelech.
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In 1 Sam. 9: 8, 5, 8, 7, 22, 27, and 10: 14, there is the same
usage. Kish said to Saul, take now one of the servants, evrsira,
with thee, and seek the asses. Then said Saul to his servant,
33, and so repeatedly. The same usage in reference to maid-
ens employed in drawing water, in 9: 11, they are called ring).
And so in 1 Sam. 2: 13, 15, the masculine of the same nonn is
used for the priest's servant, 3;.

In 1 8am. 30: 13, the word is used as follows, ¢ young man
("32) of Egypt, servant (129) to an Amalekite. In 2 Sam. 9: 2,
compared with 9: 9, 10, and 16: 1, and 19: 17, the terms "33 and
=3 are applied to the same person, Ziba, of the house of Saul;
and a close examination of the passages indicates the condition
signified to be quite different from anything implied in the appel-
lation of slave. Ziba is first called a servant, ™33, of the house
of Sanl, and then he is named the =33 of the house of Saul, with
twenty servants, B¥129, under him, in his own honse, and all
that dwelt in the house of Ziba were servants, =133, unto Me-
phibosheth. 9: 9, “ The king called to Ziba, Saul's servant, =3,
and said unto him, I have given unto thy master's son all that
pertained to Saul, and to all his house. Thou, therefore, and
thy sons, and thy servants, 5§v137, shall till the land for him.”
16: 1, Ziba is called the servant, 233, of Mephibosheth, and meets
king David with provisions. 19: 17, aguain he is called Ziba the
servant of the house of Saul, b rma 593, the young man of the
honse of Sanl. Very evidently, Ziba was an officer of some
importance in Sanl’s household, but it is equally clear that he
was not a slave, though called both the <3y and the =33 of his
master the king. The naarism would seem to have been a form
of service, or a class of servants, more honorable, and of a higher
grade, than the evedkisms. The indication, wherever =53 is em-
ployed, is certainly that of free service, and not bond-service.

For the present we stop, in our investigation, with the Abra-
hamic period. From the sarvey of this period, as it lies in the
Secriptures, we find no trace whatever of the existence of slavery,
except among idolatrous and despotic nations. There ig no proof
that it ever existed in the household of Abraham. There is
evidence of the revealed judgment of God against it. God's
description to Abraham of the bondage which his seed shounld be
compelled to undergo in Egypt, was a reprobation of involuntary
unpaid servitnde, as a crime on the part of those who enforced
it. The nation whom they serve will I judge. Kunow of a surety
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that thy seed shall serve them, and they shall afflict them. The
sentence is as clearly condemnatory, as if God had said, They
will be guilty of great and oruel oppression, and for the crime of
such oppression, I will punish them. 1Is it possible to conceive
that the individual, with an enlightened moral sense, to whom
this revelation was made, could himself, as the head and founder
of a social race and system, establish in his own family and
nation the same reprobated state of enforced, unpaid, involumtary
servitude? Could Abraham make amother seed his prey and
property, by the same spoliation and affliction demounoced of Ged
as & crime to be punished, when inflicted on Ais awn seed? The
arime of the Egyptians against the Hebrews was the enslaving
of them, and treating them as slaves. The enslaving of others,
and treating zkem as slaves, would be the same crime in Abr-
ham; it would be the founding of the same system of op-
pression and cruelty, which God plainly informed Abrabam was
wrong.

Even when, in the execution of God’s judgments against the
heathen nations expelled from the promised land, the Hebrews
were commanded to put the remnant of those nations to tribnte
and service, they were forbidden to treat them as they themselves
had been treated in Egypt. The system of servitnde under
which they were to be brought, was hemmed in and restricted
by such legal limitations and periodical closures, that what we
call slavery could not grow out of it, but wounid, on the contrary,
be abolished by it. It is impossible that the system which God
thus predestinated to abhorrence, as a system of iniquity, could
at the same time be set in the honsehold and line of the patriarch
as an example and model of social and domestic life. There
must be positive proof, of the most unquestionable clearness,
before we can admit the existence of such an anomaly; but o
proof is found, It is no proof to take assumptions from the
existence and nature of slavery in ancient Greece and Rome, or
in modern ages, and carry them back to the foundation of the
patriarchal society, aud force them there, as a supposititious con-
clusion in regard to that society. It is no proof to take from
modem times and languages a name, & term, of which there is
no trace in the Hebrew tongue, and apply it to Hebrew usages,
that have no reality corresponding to it, and then, notwithstand-
ing all this, draw from such application of the term an opinion
that the thing itself existed. Strange to say, this has been the
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case with not a few commentators, almost withont reflection,
with not the slightest examination of the question; so that we
find the term siace most carelessly, ineorigrmously, and ground-
lessly applied, even in books and essays assuoming to be eritical.
If we conld suppose a species of crab-apple to have heen
grafted on the antique olive-tree, so that, from the time of Juling
Caesar down to this day the moat ordinary frait of the olive
should be a bitter, oily, poisonous crab-apple, used for the pnr-
‘ pose of intoxication and intemperance, it would certainly be a
somewhat serious error to assume the existence and use of this
antificial corruption of the olive in the land of Palestine in the
time of Joshna and the Judges. 3 this modern perverted fruit
had its own pecnliar name, it weunld be an extraordinary stupidity,
or wilful perversion, for any lexicographer or commentator to call
the fruit of the oriental antique olive by that name. And it wonld
be a most disastrous and ahsard confusion to carry in our minds
the idea of that poisonous and vicious modern invention, when
reading of the habitual use of the olive as a native and most
precious production of the Holy Land, one of the most gracious
gifis of God to its inhabitants. But even this would be not more
absurd, than for us to carry the name or the idea of slavery back
to the household life of Abraham. _
Should the permission afterwards distinctly given from God
for the Hebrews to bay, from the stranger and the heathen, their
servants for a possession and inheritance, their ey, their bond-
servants, occur to any mind at this stage of our investigation, as
a difficulty, let it be remembered that, besides, and even apart
from, the benevolent law of Jubilee, which we are to consider,
such purchase and adoption into Hebrew families was an ap-
pointed redemption from a worse state. There could not, con-
sequently, be any sentiment of injustice, under this revealed
will of God, in regard to the purchase from heathen masters
of servants possessed by them ds slaves, and treated as such.
Such purchase bronght the slaves themselves ont from an irre-
sponsible, unlimited slavery into a system of guardianship and
protection, a system of religions instruction, and of family and
national privileges. 'The children of such would be circumcised,
adopted, and become sons of the house. In purchasing of a hea-
then there was no violence, no injustice, but a favor conferred.
The heathen laws and fixtures of society included slavery in
its worst forms. Captives in war, criminals, hereditary slaves,
Vor. XIL No. 48. 65
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and slaves -for debt, were numerous among them. In no othar
way timn by purchase, oould the Hebrews redeem them, even
if they had started on such an emancipation of the nations ; and
it was only the land of Canaan that bad beea given them. If,
therefors, they bad beem forbidden te bumy; if they had been
restricted 1o hired servants of their own race alone, they could
not have get possession of heathen sinves, even to redeem them,
except as ranaways; and thus multitudes would bave been kept
in heathen bondage, who, the moment they passed into Hebrew °
bondage, passed into a state of comparative freadom. Kugitives
from the heathen, as well as from cruel masters of the Hebrews
themselves, the people were bound by law to shelter and proteot,
and were not permitted to deliver them back to their mastera.

[To be concluded.}

ARTICLE 1IV.
EMANUEL GEIBEL.Z

By James B. Angell, Professor in Brown University.

On Bundgy, the first day of May, 1863, a sad, bat illwstricus,
essembly were gathered together in Berlin. Rauch, the sculptor,
was there, at the head of a deputation from the Academy. Von
Ranmer, Werder, Waager, end the great Humboldt were there.
The hearts of all were heavy with grief. For befote them lay
all that was mortal of Ludwig Tieck. Loving hends had strewed
the coffin with flowers. The tears, which moistened many an
eye, told of a deeper and holier feeling than mere admiration of
a world-renowned author. On every face was depicted sorrow-
ing love for the Friend and the Man. In an eloguent disconrse,
Dr. 8ydow portrayed the character and the genius of the deceasod.

1 1. Gedichte von Emanuel Geibel. Secchsundzwanzigste Auflage. Berlin,
1851.

2. Junioslicder von Fmanuel Geibel. Neunte Auflage. Berlin, 1858.

8. German Lyrics, by Charles T. Brooks. Boston, 1853.



