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fn the flower and spring tide of his age.” The university of Basle,
o0, shared in the grief, and it was often said there of him, “ He whom
God loves, is made perfect in the morning of life.” When the re-
port of his death was contradicted, the joy was commensurate with
the grief that previoualy had been fel.

ARTICLE II.

PROOFS OF THE EXISTENCE OF GOD. A REPLY TO ANBELM,
- AND ANSELM'S REJOINDER.

[smx sOLY 0. 1851, p. 584.]

Translated by Rev. J. 8. Maginnis, D. D,, of the Rochester University, N. Y.

4. A Boox IN BEHALF or THE FOOL; OR A REPLY T0 THE
REASONINGS OF ANSELM IN HIS ProSLOGION. By GAUNILOK,
A Moxx or MARMOUTIER.

1. WHEN one doubts or denies the existence of a being which is
such that nothing greater can be conceived, in proof that such a being
does nevertheless exist, it is alleged in the first place, that he who
sdenies or doubts this has already such a being in his intelligence or
understanding, since when he hears this mentioned he understands
what is said ; and in the next place, that what he understands must
of necessity exist, not in his intelligence alone, but also in reality;
which is proved from the fact that it is something greater to exist in
the intelligence and in the reality, than to exist in the intelligence
alone. And if the being in question exists in the intelligence or un-
derstanding alone, then whatever exists in reality also will be greater
than this, and thus that which is greater than everything will be less
than something, and will not be greater than everything, which is &
contradiction. Therefore, that which is greater than all, which is
now proved to exist in the intelligence, must of necessity have an
existence, not in the intelligence alone, but in reality also, since oth-
serwise it could not be greater than all.

2. To this it may peradventure be replied, that this being is said
to exist already in my intelligence only because when I hear it men-
tioned I understand what is said. May I not also, in the very same
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manner be said to have in my intellizence false things of any kind
which can have in themselves no existence whatever; since, should
any one speak of these things I could understand whatever he might
say ? unless perhaps it be evident that this being is of snch a nature
that it is impossible to have it in our conception in the same manner
as we do things that are chimerical or doubtful; and therefore when
this being is named, I am not said merely to conceive or have in my
. conception the words employed, but to understand, and to have in my
intellizence the thing itself; in other words, unless it is of such a
nature, that I am unable even to conceive of it, otherwise than by
understanding (intelligendo), that is, by including in my knowledge,
that it exists in reality. But, if this is so, then in the first place it
will not be one thing to have this being in the intelligence, and another
to know that it exists; nor can the conception we form of it precede
in the order of time a knowledge of its existence, as in the case of the
picture which firet existed in the mind of the painter and afterwards
in his production. In the next place, it would be scarcely credible,
that when one hears this being named, it would not be as possible to
conceive it not to exist, as it would be to conceive God not to exist.
For, if it is not possible, why all this disputation against one who denies
or doubts that there is such a being? Finally, it must be proved to
me by indubitable evidence, that this being is of such a nature, that
as soon as it is suggested to the mind, it is impossible not to have a
perfect knowledge of its undoubted existence ; but it is not a sufficient
proof of this to say that it exists already in my intelligence the mo-
ment that I understand the terms which designate it ; for I still main-
tain that any other uncertain or even false things, may in like man-
ner be in my intelligence, since, should any one mention them I could
understand his words ; and moreover they would be more truly there,
if, being deceived, as is often the case, I should believe that these
things exist, while as yet I do not believe in the existence of the
being in question.

8. Wherefore, the example drawn from the painter, having in his
intelligence the picture he was about to produce, has but little bearing
upon this question. For this picture, before it is produced, exists in
the art itself of the painter; and such a thing in the art of an artist,
is nothing else than a part of his intelligence itself; because, as An-
gustine says, when a workman is about to construct a coffer, he firet
of all has it in his art ; the coffer which is produced, is not life; the
coffer which is in his art, is life, becanse it lives in the mind of the
artist, in which repose all the productions of his genius before they
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are brought forth. Now, why are these said to be life in the living
soul of the artist, unless it is because they are nothing but the knowl-
edge or intelligence of the soul itself? But, aside from these things
which are known to pertain to the very nature of the mind, what-
ever real object may be perceived, whether & knowledge of this is
attained by the hearing of the ear, or by the action of the intellect;
undoubtedly this object is distinct from the intellect that perceives it ;
wherefore, even if it is true that there is something than which a
greater cannot be conceived, yet this, however known, is very differ-
ent in its nature from a picture yet unexecuted in the intellect of the
painter.

4. Add to this, what has been intimated above, that this thing,
greater than everything else that can be conceived, which is said to
be nothing else than God himself, — when I hear it mentioned, can
ro more be conceived by me, or grasped by my intelligence as a
thing known to me either in its species or its genus, than God can be,
whom I also even for this same reason conceive not to exist. For, I
neither know the thing which God is, nor am I able to learn it from
anything similar, since you also assert it to be of such a nature, that
there can be nothing similar., Should I hear anything said concern-
ing some man entirely unknown to me, and of whose very existence
I am ignorant, I might, nevertheless, through the aid of that knowl-
edge, general or special, by which I know what man is, or what men
are, represent him to myself according to my conception of what
really constitutes a man; and yet it might happen that he who had
spoken of this man, uttered falsehood, and that the man himself of
whom I had formed a conception, had no existence, though I bad
conceived of him according to a true idea, not of what this man was,
but of what any man is. When, however, I hear Gop mentioned,
Or THAT WHICH 18 GREATER THAN ALL, I cannot have this in my
conception or intelligence in the same manner as I had this feigned
man ; for while I am able to conceive of a particular man, from my
knowledge of man in general, that is, from a reality known to me, it
is utterly impossible to conceive of this Great Being, except from
the sound of the words which alone can rarely, or never, convey a
true conception of anything. If, indeed, we concede, what is also
undoubtedly true, that when a conception is formed under such con-
ditions, it is not the mere word, that is, the sound of the letters, but
the signification of what is heard, that constitutes the real object of
thought. Yet, to one who knows the object which is usually signified
by a word, and who is therefore able to form the only true conception,
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a very different signification is conveyed from that which occuss te
one, who, by hypothesis, is entirely ignorant of the object, whe
is for the first time to be instructed in relation to it, 2nd who is under
the necessity of forming his conception only according to the mental
movement produced by the sownd of the ward, and from this of em-
deavoring to construct for himelf & true idea of the objeet referred
so. It would be wonderfal indeed, if, under these circamstanees, kis
effort skould ever prove successful. Thus, therefore, it is preciscly
under these eonditions that I receive any notion or idea ito oy in-
wlligence, when I hear and understand the words of one who asserte
that there is something greater than all things else that can be eon-
ceived. This is my reply to the statement, that this sapreme Being
is already in my intelligence.

5. Bat that this being exists not omly in the intelligence, bui ne-
cessarily also in fact, is proved to me by the following argument, to
wit : that unless this is the ense, then whatever does exist in fact,
will be greater than this, and that, therefore this, whick is alveady
proved to be in my intelligence, will not be greater than all. I stild
reply : if that may be said to be in the intelligence, which exists thers
only as to the sound of the words, and which cannot, even in thonght,
be represented under the form of any real thing, then I do not deny
that the being in question is, in this sense, in my intelligence ; but
gince it by no means follows from this that it exists also in fact, I do
not as yet entirely concede this, until it s proved to me by an indw-
bitable argument. But he who says, that this being, grester than all,
would not otherwise be greater than all, does not properly eonsider
to whom this argument is addressed ; for I do not as yet admit, nay,
I deny, or at least doubt, that this is greater than anything having »
real existence; nor do I concede to it any other existeace than thet,
if it may be called existence, which the mind impants to it by its efe
fort to represent to itself only from & word which it has hesrd, some
real thing entirely unknown to it. How, therefore, can it be proved
to me that this greater being exists in reality, by asserting it to be
evident that this is greater than all, while I thus far still deny, or ot
Jeast doubt, that this is evident? May I not still say that this greatee
being is in my intelligence or eonception only in the mme manner s
even many doubtful and uncertain things are there ; that is, in & mam.
ner which does not necessarily imply its actual existence? It is ne-
cessary that it should, in the first place, be made clear that this greater
being really exists somewhere ; then, from the fact that it is greater
than all, it will no longer remain doubtful that it is also self-existent.
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6. For example; they say that there is somewhere an island of
the ocean, which from the difficulty, or rather the impossibility of
finding what has no existence they call the lost ssland ; they say that
it abounds, in & much higher degree than is ascribed to the fortunate
islands, with an incalculable abundance of riches and of all delicacies ;
and that, without owner or occupant it excels in every species of lux-
ury all other lands inhabited by man. Let any one affirm to me that
this is all true, I could easily understand what he says; there is here
no difficulty. But should he then say, as if announcing a logical de-
duction, you can no longer doubt that this island, more excellent than
all other lands, has a real existence somewhere, since you do not hesi-
tate to admit that it is in your intelligence ; and sioce it is more ex-
cellent to exist in reality also, than to exist in the intellect alone,
therefore it necessarily follows that it does exist in reality ; because,
unless it does, any other land that exists in reality will be more ex-
cellent than this; and thus this very island, already understood by
you to he more excellent, would not in reality be so; if, I say, any
ane should attempt to convince me by these things that this island
truly exists, and that this can no longer be doubted, I should either
believe that he was jesting, or I know not which I ought to regard
the greater fool, myself, if I should yield to his argument; or him,
if he should suppose that he has established the existence of this island
with any certitude, unless he had first proved that its superiority is by
no means a mere false or uncertain conception of my intellect, but
an existing and undoubted reality.

7. Such in the meantime is the reply which the fool may make to
the things which have been advanced. Henceforth, when it is as-
serted to him that this greater being is of such a nature that it can-
not even in thought not exist, and when this again is said to be proved
by no other argument than this, that otherwise it will not be greater
than all; he may make the same reply and say, When have I admit-
ted that there is any such being as this, which is said to be greater
than all, that from this it should be praved to me that its existence
is 80 real and necessary that it cannot even be conceived not to exist?
‘Wherefore it is necessary, first of all, to prove by some solid argu-
ment the existence of a superior heing; that is, of a being greater
and better than all others, in order that from this we may be able to
" prove all the other attributes which necesearily belong ta such a be-
ing. But when it is said that this supreme being cannat be conceived
not to exist, it might perhaps be more proper to say that it cannot be
known that it does.not exist, or that it is able not ta exist; for, ac-

60*
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oording to the strict import of this word, false things easmot be known
(intelligi) ; yet these things can sssuredly be comceived of in the
same manner as the fool has conceived that God is not. I koow as-
suredly that I exist; yet I know, nevertheless, that T am able not to
exist; and I know too beyond all doubt that this Supreme Being,
which is God, both exists and is unable not to exist; yet does this
prevent me from conceiving that he does not exist? 1 know not ia-
deed that I am able to conceive that I do not exist, so long as I eer-
tainly know that I do exist; bat if I am able, why may I not conctive
the same of anything else of whose existence I am equally assured?
If T am not able, then God is not the only Being of whom it may be
said that I cannot conceive that he is not.

The other things described in this little book with so much truth,
clearness and splendor, are so useful, and so fragrant with the odor of
pious and holy feeling, that they ought not to be undervalued on a0
count of thoss things, which in the beginning are advanced with good
intention indeed, but with less strength of argument. While the Iat-
ter require to be confirmed by & more rigorous logic, the whole shoeld
be received with great respect and veneration.

II. Tee APOLOGY OF ANSELM IN REPLY T0 (GAUNILON RE-
SPONDING IN BEHALF OF THE FOOL.

Preface.

Since it is not the fool, against whom I reasoned in the Proslogion,
who here attacks my argument, but a Catholic, and no fool either,
speaking in behalf of the fool, it is sufficient for me to reply to the
Catholic.

CoarTER L The reasoning of the objsction refuted im gemersl,
and that than which a greater connot S concesved shown te exis m
reaiity.

Yoa maintain — whosoever you are who say that the fool may ro-
ply in these terms — that there exists not in the intelligence anything
than which a greater oanmot be conoeived, exoopt as to the mare vound
‘of the words, and except in such a msmer that it cannot even in
thought be represented under the form of any existisg reality; end
that it »o more foliows that this grestest vonceivable being, to which
I allude, has any real existence, from the mere fact that it is in the
intelligences, than it follows that the lost tsland exists in reality from
the fact thas he who hears it descxibed in words has mo dowbt that &
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is in his intelligence. But I reply, that if this greatest conceivable
being is neither understood nor conoeived ; if it exists neither in the
intelligence nor in the thought, then surely God is not the greatest
coneeivable Being, or he is neither understood nor conceived, and
exists neither in the intelligence nor the thought. But for the false-
nees of this conelusion I have an unanswerable argnment in your own
faith and conscience. Therefore we both truly understand and con-
ceive we have in the intelligence and the thought, a being than which
a greater cannot be conceived. Hence the premises from which yon
endeavor to prove the contrary are not true, or the conclugions which
you think you logically draw from them are false. You suppose that
from the mere fact that the greatest conceivable being is understood,
it does not follow that it is in the intelligence, and if it is in the intel-
ligence it does not follow that it exists in reality? Certainly, I reply,
if it can even be conceived to be, it of necessity is. For the greatest
couceivable being can only be conceived to exiat without a beginning ;
but whatever can be conceived to exist, and yet does not exist, can
be conceived to exist only through a beginning. Therefore the great-
est conceivable being cannot be conceived to be, and yet not be.
Therefore if it can be conceived to be, it is of necessity. Again, if it
is even possible to form a conception of this being, it necessarily exists.
For no one who doubts or denies that there is anything than which a
greater cannot be conceived, will doubt or deny that if it did exist it
would be nnable either in fact or in our conception not to exist, for
otherwise it would not be that, than which a greater canmot be con-
ceived ; but whatever can be conceived and yet is not, if it should
hereafter exist would be able both in fact and in our intelligence not
to exist. Wherefore if it is even possible to conceive of the being in
question, it is impossible for it not to exist. But let us sappose that
this being does not exist, even if it ean be conceived; then, whatso-
ever can be conceived and yet is not, should it hereafter exist, would
not be the greatest being conceivable. If therefore this greatest con-
ceivable should hereafter exist, it would not be the greatest conceiv-
able; which is sapremely absurd. It is false, therefore, that this
greatest conceivable being does not exist, if it is possible evea to form
& conception of it; much more so if it is possible for it to be under-
stood, and to exist in the intelligence. I will farther add that without

1 Gaunilon’s view is that from the mere fact that this being is understood, in
the sense of understanding the words by which it is announced, it does not follow
that it is in the intelligence, in the sense of being fully and perfectly compre-
hended.
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doubt what does not exist in some place or at some time, even if it
exist in some other place or at some other time, may yet be conceived
to exist in no place or at no time, in the same way that it does not
exist at any other particular place or time. For that which yester-
day was not, and to-day is, may be conceived never to have been,
Just as it is known not to have been yesterday ; and what here is not
but elsewhere i3, may be conceived to be in no place, just as it is not
here. In like manner that of which each part does not exist at the
same time and in the same place with all its other parts, may, with
all its parts and therefore as a whole, be conceived to exist never and
nowhere. For, although time is said to be always and the universe
everywhere; yet the whole of time does not exist at each moment,
nor does the universe as a whole exist in every place; and as each
part of time does not exist at the same moment with all its other
parts, so all the parts of time may be conceived as never existing;
and as each part of the universe does not exist in the same place
with all its other parts, so all parts of the universe may be conceived
a8 existing nowhere; also, whatever is composed of parts, may in
thought be decomposed and conceived as not existing. Wherefore,
everything which does not exist as a whole at every particular time
or place, even if it exist, may be conceived not to exist; but the
greatest conceivable being, if it exist, cannot be conceived not to exist ;
otherwise, if it exist it is not the greatest being conceivable; which
is a contradiction. There is, therefore, no time or place when, or in
which, this being does not exist as a whole; but.as a whole it exists
everywhere and always. Do you question in any degree whether it
is possible for a being of which such things are predicated to be con-
ceived or understood; to exist in the thought or in the intelligence ?
For if this being, cannot be conceived, these things cannot be predi-
cated of it. But if you say it is not understood and it does not exist
in the intelligence, because it is not fully and perfectly understood,
you may as well say that he who is unable to look upen the bright
effulgence of the sun does not see the light of day, which is nothing
but the light of the sun. Ungquestionably this greatest conceivable
being is, so far at least, understood and in the intelligence, that these
things can be predicated of it.

Caarrer IL.  The preceding reasoming farther urged, and this
greatest conceivable being shown to be an object of thought and there-
Jore to exist.

Accordingly 1 bave said in the argument which you reprehend,
that when the fool hears this greatest conceivable being mentioned,
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be undersiands whet be hearz  Clearly, he who does not enderstand
this when he is addressed in a langnage with which he is acquainted,
myust either be entirely destitute of imtelligence, or his intellect mast
indeed be exceedingly obtuse. I then said that if this is understood,
then it is in his intelligenee. Can that be denied to be in any intelli-
gence, which is proved to have a real and neeessary existence ? Bup
you will say if it is ia the intelligence, it is not i consequence of its
being understood. Buwt, mark, it follows that it is in the intelligence
precisely, because it is understood. For that which is conceived, is
conceived by the thought; and whatever is coneeived by the thought,
is in the thought just as it is conceived ; 20, whas is understood is um-
derstood by the intelligence; and what is naderstood by the imtelli~
gence is in the intelligence just as it is understood? What is more
plain ? Subsequently, I ssid that if it is in the intelligence alone, i
can be conceived to exist in reality ; which is grestes. If, therefore,
it exists in the inteldect alone, then forsooth, this very being, the
greatest conceivable is ome, than which a greater can be comceived.
‘What, T ask, can be more conclusive? For, if it is in the intellect
alone, can it not be conceived to exist in reality also? and if it can,
does not he who conceives this, eonceive something greater than it, if
it is in the intellect alone? What is more evident tham tha, if this
greatest conceivable being exists im the intellect alone, this same
being is such that a greater can be conceived. Bat, assuredly, that,
than which a greater can be conceived, exists in mo intellect, and is
never apprehended as something than which & greater cannot be
eonceived. Does it not follow, therefore, that if that, than which a
greater cannot be conceived, exists in any intellecs, it does not exist
in the intellect alone? ¥For, if it exists in the intellect alone, then
something greater can be conceived, which is a contradiction.

Cuarrer II1. The example of the objector, ihat it must follow
that the fictitions slland exists in reality, becanse 1¢ 18 concesved.

But, you say, it is as if some one speaking of an island in the
ocean exedlling in fertility all other lands, which, owing to the difi-
enlty, nay, the impossibility, of finding what does not exist, is called
ghe lost island, shonld declare that it cannot therefore be doabted that
this island has a real existence, becanse any one easily understands
the words by which it is described. I reply confidently, that if any
one will find for me any object whatever, existing either in reality or
in the eonception alone, to which the reasoning of my argument is
spplicable, besides that being, than which a greater cannot be come
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ceived, I will pledge myself that I will find for him this lost island,
and will secure it to him in such a way that it will never be lost
again. But it has already been made expressly to appear, that this
greatest conceivable being cannot be conceived not to exist, hecauss
the grounds of its existence are so certain and necessary; for other-
wise it could not exist at all. Finally, if any one affirms that he
conceives this not to exist, I reply, that when he conceives this, he
either conceives something than which a greater cannot be conceived,
or he does not. If he does not, then obvionsly he does not conceive
that pot to exist which he has not conceived at all. But if he does,
he unquestionably conceives something which cannot be conceived
not to exist. For, if it could be conceived not to exist, it would be
conceived to have a beginning and an end ; bat this can have neither.
‘Whoever, therefore, conceives this, conceives something which cannot
be conceived not to exist; but he who conceives this, does not con-
ceive that this same thing does not exist; otherwise he conceives
what cannot be conceived. This greatest conceivable being, there-
fore, cannot bs conceived not to exist.

CaarTeER IV. The difference between being able to be conceived
not to extst, and being able to ba known not to exvst.

But as you intimate, that when it is affirmed that this supreme
thing cannot be conceived (cogitari) not to exist, it would be more
proper to say, that it cannot be known (intelligi) not to exist, I stil
maintain that concesved was the best word to use. For, had I said
that this thing cannot be known not to exist, you who say that ac-
cording to the proper signification of this word, false things cannot
be known, would, perhaps, object that nothing which is, can be known
not to be; for it is false to say that that is not, which is; wherefore
it is not peculiar to God, that He cannot be known not to exist. But
if any one of these things which certainly are, can be known not to
exist, in like manner other certain things can be known not to exist.
But this objection evidently will not hold in relation to the word con-
ceived, when properly considered. For although none of the things
which are, can be known not to exist; yet they can all be conceived
not to exist, except that which is sapreme. For all those things, and
those alone can be conceived not to be, which have a beginning and
an end, and are composed of parts; and, as I have said, whatever
does not exist as a whole at any time, or in any place ; but that alone
cannot be conceived not to exist, which has neither parts nor begin-
ning nor end, and which no conception can find except existing a5 &
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whole, everywhere and always. I know, therefore, that you are able
to conceive yourself as not existing, while you certainly know that
you do exist; I marvel that you shounld say you do not know that
you can do this. For we conceive many things not to exist, which
we know do exist; and many things to exist, which we know do not
exist ; not by believing, but by imagining, them to be as we conceive
them. Indeed, we are able to conceive anything not to exist, while
we know it does exist, because we are able to conceive the one and
to know the other at the same time ; and we are not able to conceive
a thing not to exist, while we know that it does exist, because we are
nol able to conceive that it is, and is not, at the same moment. Who-
ever is able to appreciate the distinction made in these two sentences
will easily understand that nothing can be conceived not to exist while
it is known that it does exist; and, that whatever does exist, except-
ing the greatest conceivable being, can, even while it is known to
exist, be conceived not to exist. Thus, therefore, it is both peculiar
to God that he cannot be conceived not to be, and yet there are many
things which cannot be conceived not to be while they are. But in
what sense God is said to be conceived not to be, I think I sufficiently
explained in my little book.! .

Cuaarrer V. A special consideration of various things advanced
by the objector ; and first, that he has in the outset mis-stated the rea-
sonsng he undertakes to refute.

But there are other things whieh you, in behalf of the fool (pro
insipiente) object to my reasoning, the fallacy of which I had supposed
it would be unnecessary for me to expose, as this could be easily de-
tected by one of even a feeble capacity. But since, as I hear, these
things seem to weigh something against me with certain of my rea-
ders, I shall allude to them in a few words.

In the first place you repeatedly represent me as saying that that
which is greater than all things exists in the intelligence ; and if it
exists in the intelligence, it existg in reality also; otherwise, that
which is greater than all would not be greater than all. Now such.
an argument is nowhere to be found in all that I have written. For
in order to prove that the being in question exists in reality, it does
mnot amount to the same thing whether we speak of a being greater
than all, or of a being the greatest that can bs concetved. For if any
one should say that this greatest conceivable being has no real exist-
ence or that it is able not to exist, or even that it can be conceived

1 Proslogion, Chapter III.
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not to exist, he can easily be refuted. For what is not, is able net $o
be; and what is able not o be, can be conceived not to be; and
whatsoever can be cenceived not to be, if it exists, is not the greatost
that can be conceived ; and if it does not exist, even if it should, it
would not be the greatest than can be comecived. But it canmet be
said, that the greatest conceivable being, if it exists, 3 ot the grest-
est eonceivable; or if it should exist, that it would not be the grest-
est conceivable. It is evident, therefore, that this neither exists not,
nor is it able wet to exist, or to be conceived not to exiet. For other-
wise, if it does exist, it is not the being in question, nor would it be
if it should exist. Bat this cannot be so easily proved of that which
is merely said to be greater than all things. For it is not eo evident
that that which cen be conceived not te be, is not greater than alf
things which exist, as it is, that it is not the greatest being coneeiva-
ble. Ner is it so indubitable, that, if there is anything greater thaa
all, it is not something different from the greatest conceivable beings
or, if there should be, that it would not, in like manaer, be something
different, a8 it is certain in relation to the being in question, tham
which a greater ecannot be conceived. For what if some one should
say to me that there is something greater than all things which are,
and yet that this same thing can be conceived not to be; and that
something greater than this, even thongh it may not exist, may be
eonceived ; could the inference be so clearly drawn in this case, that
therefore it is not greater than all things which are, as it can most
‘manifestly be said in the ressoning which I have adepted, that there-
fore it is not the being than which a greater cammot be conceived?
In the former case, the object referred to would need some stronger
proof of its existence than to be called greater than all; in the latter,
the object needs no higher proof of its existence than is comtained in
the very terms which designate it as the being tham which @ greater
cannot be conceived.

H, therefore, that cannot be equally proved of the being said to be
greater than all, which can be shown to be self-evident in relation te
-that being than which a greater cannot be conceived, you do me
injustice in censuring me for saying what I have not said, and in
ascribing to me language so very different from that which I have
employed. Bat if the same thing is true of that which is greater
than all and can be proved by some other argument, why should I
‘e thus censured for maintaining what can be proved? And whether
it can be, he can easily decide who considers that the medium of
proving this also, is furnished by the very idea of a being, than which
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a greater cannot be conceived. For no being can be known to bé
the greatest conceivable, except that being alone which is greater
than all. As, therefore, thiz greatest conceivable being is compre-
hended by ns, and is in the intelligence, and on this account is asserted
to be in reality also; so we may conclude that that being which is
said to be greater than all is comprehended by us and is in the intel-
ligence and on this account has a real and necessary existence. You
see therefore with what propriety you compare me to that fooligh
person who proposes to prove the existence of the lost ¢sland from the
mere fact that the description of it can be understood.

Cuarrer VI A consideration of the objector’s statement in the
sscond parograph ; that any false things whatsoever may in like man-
ner be understood and may therefore exist.

But as to your objection that any false or doubtfal things can be
wmnderstood and can exist in the intelligence, as well as that being of
which I was speaking, I see not that your opinion in this particular,
differs from my own, since I was aiming to prove what was yet sup-
poeed to be doubtful. It was sufficient for me, at first to show that
this, in some sense, was understood and existed in the intelligence in
order that it might be subsequently considered whether it existed in
the intelligence alone, as false things; or in reality also, as true things.
For if false and doubtful things are understood, and exist in the in-
teltigence in this sense, that when they are mentioned, he who hears
understands the meaning of him who speaks, there is no reason why
that, of which I have been speaking, should not be understood and
exist in the intellect. But how can the things which you advance-
barmonize with themselves? For you say that should any one speak
to you of false things, you could understand his words; and that when
you here mentioned that which exists, you are not said to conceive or
have this in your thought, in the same manner as false things are
held in the thought, because you cannot conceive of this in any other
way than by understanding that is, by comprekending in your knowl-
etige, that it exists in reality. How, I ask, can these things harmo-
mrize, both that false things are understood (intelligi), and that to un-

derstand anything is to comprehend in our knowledge that it exists
in reality? This is nothing to me. It devolves on you to see that
such contradictions are reconciled. But if you reply that false things
are understood in a qualified sense, and that the definition you have
given is not of understanding in general but only of a particular kind
of understanding, then I ought not to be censured for saying that the
Vou. VIIL No. 32. 61
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greatest conceivable being is understood end is in the inteliigenes
even before it is conceded to exist in reality.

CuarteR VIL Refutation of another assertion of the objector is
the same paragraph ; viz., that this being supremely great, can as canly
be concerved not to exist as the fool conceives God not to exist,

In the next place you object that it is scareely credible that whe
we hear this being mentioned, it cannot be conceived not to exist, i
the same manner as the fool conceives God not to exist. Let those
answer for me who have attained but the slightest experience in a-
gumentation and controversy. Can any one be consistently said ®
deny what he understands, because this is asserted to be identical
with that which he denies for the very reason that he understands
not? Or, if at any time a thing is denied which is in some degres
understood, and yet this is identical with that which is in no degree
understood, would it not be more easy to prove what is doubtful ia
relation to that which is in some intellect, than it would be in relation
to that which is in no intellect, and is in no degree understood?
‘Wherefore it is not to be sapposed that any one denies the existence
of that being, than which a greater cannot be conceived, which, whes
mentioned to him he understands in some degree, merely because be
denies the existence of God, of whom he has comceived no notios
whatever. Or if the former is also denied because it is not entirely
understood, yet, is it not easier to prove that which is in some senss,
than that which is in no sense understood? It is not without reasos,
therefore, that I have adduced this being than which a greater can-
&ot be conceived as a medium of proving, in opposition to the fod,
the existence of God; for, of God he bas no understanding ; bat thie
being he understands in a certain degree.

Caarrer VUL Ezxamination of the comparison of the piciure
i1 the third paragraph; and the source of qur knowledge of that su-
preme good inquired for by the objector in the fourth paragraph.

But it was eatirely unnecessary for you to labor so assiduously to
prove that this being, than which a greater cannot be conceived, is
not like the picture yet unexecuted in the conception of the painter.
_For I did not adduce the example of this preconceived picture with
any design of maintaining that the being in question was like it, but
only to show that there can be something in the intelligence which
can be known not to exist. You farther object, that when you hear
this being mentioned, than which a greater cannot be conceived, you
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are unsble to have it in your intelligence or to form any conception
of it corresponding to any real thing known to you either in its genus
or species; since youn neither know the thing itself, nor are you able
to learn it from anything similar. Now, plainly, this position is un-
tenable. For, since every lese good, in so far as it is a good, is so far
similar to a greater good, it is clear to any rational mind, that in as-
cending from the less good to the greater good, we may by means of
that than which a greater ean be conceived, do much towards attain-
ing a knowledge of that good, than which a greater cannot be con-
ceived. Who, for example, cannot, at least, conceive, though he may
have no belief in the existence of the object of his conception, that,
if there is any good which has a beginning and an end, that is a much
greater good which has neither beginning nor end; and that, as the
Iatter is greater than the former, so that will be a greater good still
which has neither beginning nor end, even though it is constantly
passing from the past through the present to the future; and that a
far greater good even than this, must that be, which, whether it exists
in reality or not, is conceived as being beyond the need of motion or
change and is in no respect subject to either. Cannot a good like
this be conceived; and can anything greater than this be conceived ?
But is not this to reason from these things, than which a greater can
be conceived, and through these to acquire knowledge concerning
that being than which a greater cannot be conceived? There are
therefore existing, things from which we may interpret the character
of this being. Thus also, the fool who receives not the sacred au-
thority of the Scriptures, can easily be refuted if he denies that, from
these things, we can acquire a knowledge of this greatest conceivable
being. Bat if a believer in divine revelation denies this, let him re-
member that the invisible things of God from the creation of the world,
are clearly seen, being understood by the things that are made, even his
eternal Power and Godhead.
.

Caarter IX. TRat a being supremely great can be conceived and
wunderstood ; and the argument against the fool strengthened.

But even were it true that this greatest conceivable being cannot
be conceived and understood, yet it would not be false that such a
being can be conceived and understood. For, as nothing hinders
but that we may speak of a being whose nature is sneffable, though
that cannot be expressed which is said to be ineffable; and as we
ean conceive of a being whose nature is snconceivable, although that
cannot be conceived which can properly be called non-concesvalle ;
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8¢, when a thing is mentioped, then which s grestor csnnot be om-
cpived, beyond doubt that which is heand can ba ocangeived and wn-
derstopd, although it may not be poasible fully to conceiva and under
stand the thing itself. For although. any ane should be so foalish 2a
te assert, that there is nothing than which a greater cannot be ce-
ogived, yet he will pot bave the hardihood to say that ke neither w-
dpmtandsmrconcmves what he asserts; ot should any such an ese
ba found, notoplymhmstuemntwberwcted, but he himself is tp
be despised.! Whoever, therefore, denies that there is amything.
than which a greater cannot be conceived, undoubtedly congeives and
understands the negation which he makes; and this negatiop be can-
npt understand and conceive without its parts; but one of its pars
inclndes 8 ¢ongeption of that being than which a greater cannot b
cpncewed. Whoever, therefore, denies this, copceives and under-
stands a being than which a grester cannot be congeived. It is, alw
obvious that what is not able not to exisi, can, in like manner,
be conceived and understood; but he who conceives this, conceives.
something greater than he who conceives what is able not to exist
Therefore, when this greatest conceivable being ia congeived, if it i3
supposed to be something which is able not to be, then it is not cow
ceived as the greatest conceivable; but the same thing cannotbs
cpnceived and not conceived at the same time. Wherefore, he who
conceives the greatest being conceivable, conceives not what is able
but what ia not able, not to exist. Henoce, what he conceives, neces-
sarily exists; because, what is able not to exist, is pot what be con-
cgives.

CaarTrr X. Force of the preceding reasoning. Conglusion.
I think I have now made it evident, that in the Proslogion I have

proved that there exists in reality something than which a greates
cannot be conceived ; and that, too, not by & weak, but by a necasescy
argument, which no objection is sufficient to.invalidate. The great
force of this proof lies in the peculiar nature of the demonstration
employed, as the being in question is proved to have a real and neces-
sary existence, from the very fact that it is conceived and understood;
and that this being is whatever it is proper for us to believe conourn-
ing the Divine substance to be. For, we. predicate of the Divina
Nature, whatever can be absolutely conceived as bgjter. to be thaa
not to be.  For example, it is better to be eternal than not eternal;
good, than not good; nay, goodness itself than not goodness itselfs

1 Non modo sermo ejus est respyendus, sed ot ipse conspaendus.
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But anything of this kind cannot bat be that than which a greater
eannot be conceived. This greatest conceivable being is therefore
necessarily whatever it is proper for us to believe concerming the
Divine Nature. I tender to you my thanks for the kindness with
which you bave both censured and approved my little work. For
the high commendation which yoa have bestowed upon those things
which appeared to you worthy of reception, are a sufficient proof
that in reprehending what you regarded as the weaker points of my
argument, you were actuated by no malevolent design.

ARTICLE I1I.
HARRISON'S ENGLISH LANGUAGE.!
By Daniel R. Goodwin, Professor in Bowdoin College.

Mgz. HorrisON seems to have been in the habit of noting down
the grammatical errors he encountered in his English reading until
he had accumulated such a store, that, arranging them, with desul-
tory remarks, under the several Parts of Speech, and prefixing some
¢ historical ” and “ philological ” dissertations, he ventured to publish
a book, with the imposing title of “ The Rise, Progress, and Present
Structure of the English Language.” Such a genesis does not augur
all the depth, breadth, thoroughness, and systematic completeness
which we might desire and might otherwise have expected under such
a title. 'We must confess that, in our apprehension, the work is in
its substance too light, and in its style too “flippant,” for the gravity
of the subject; besides being guilty of committing many gross errors
in the very act of assuming to correct the alleged errors of others.
Had it not been thought worthy of special notice on the other side of
the water, and of republication on this, we should not have thought it
worth while to disturb its distant repose with any criticisms of ours,
But as we have now ventured a charge, we must be allowed to pro-
duce at least a few of our witnesses. Not having seen the English

1 The Rise, Progress, and Present Structure of the English Language. By
the Rev. MartrEw Harrison, A. M, Rector of Church Oakley, Hants; and
1ate Fellow of Queen's College, Oxford. 12mo. pp. 393. Philadelphia. 1850.
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