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ARTICLE VI.

THE DISCOURSE OF PAUL AT ATHENS. A COMMENTARY ON
ACTS l7 16—34.

By Professor H. B. Hackelt, Newton Theological Institution,

It was in the course of his second missionary tour that the apostle
Paul came to Athens. From Troas in Asia Minor, he had crossed the
northern part of the Zgean Sea into Europe, landing at Neapolis in
Thrace, but passing on thence directly to Philippi in Macedonia where
he remained and labored for some time. From there he followed the
course of the great military road leading from the north of Greece to
the south, as far as to Berea; whence having been driven away after
a short residence by the machinations of the Jews, he set forward
again, and proceeded, in all probability by sea, to Athens. It is at
this point that we take up the narrative in the present Article.

The antecedent Cxrcumstances.

Vv. 16—21. Effect of the idolatry at Athens on the mind of Paul.
V. 16. éxdepouérov avrovs, while he was waiting for them, viz. Silas
and Timothy whom he had left at Berea, and to whom he had sent a
message that they should rejoin him as soon as possible; see v. 15.
The most natural inference from 1 Thess. 8: 1, is that Timothy, at

-least, soon arrived in accordance with Paul's expectation, but was
immediately sent away by the -apostle to Thessalonica. As Silas,
however, is not mentioned in that passage, it has been supposed that
he may bave failed for some réason to come at this time, or if he
came, that like Timothy, he may have left again at once, bat for a
different destination ; which last circamstance would account for the
omlsslon of his name at this place in the letter. Our next notice of
them in the Acts, occurs in 18: 5, where they are represented as coming
down from Macedonia te Corinth, which is consistent either with the
supposition just stated,—the intermediate journey having been passed
over here in silence,—or with the view that they went directly to
Corinth from Berea without having gone to Athens atall. _Still other
combinations are possible. magwfiraro ér avrg, his spirit was
aroused sn him, comp. 15: 39. 1 Cor. 13: 5. The verb expresses not
merely a strong but specific emotion: He was deeply moved with a
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feeling allied to that of indignation, st such a profanation of the wor-
ship due to God aa he saw presenting itself to his view at every poiot.
xazeidwlos, an objective term, full of idols. The word is otherwise
unknown to the extant Greek, but-is formed after a common analogy,
e. g xaraumelos, xaraderdpos, xardgofos, ete. On the force of
such compounds, ece Herm. ad Vig. p. 638. The Peschito has given

the exact sense by |p0A9 Lal\3o, idolis refertam. A person could
hardly take his position anywhere in ancient Athens, where the eye
did not range over temples, altars and statues of the gods almost with-
out number., One ancient writer says satirically, that it was easier
to find A god at Athens than a man. Another says that there were
streets there through which it was almost impossible for one to make
his way, they were so crowded at all times with the sellers of the arti-
cles of idol worship. Pausanias affirms that Athens had more images
than all the rest of Greece put together. Cicero, Livy, Lucian and
several others still, testify expressly to this preéminence of Athens in
the possession of the outward symbols of idolatry. It deserves notice,
therefore, that Luke has not applied here the epithet full of idols, at ran-
dom. The Greek language offered to him a hundred other terms which
would have stated what was true in relation to a heathen city; but
we see that he has chosen among them all the very one which de-’
scribes the precise external aspect of Athens, which would be the first
to strike the eye of a stranger like Paul. This mark of accuracy in
the writer our English translators have obliterated, or at least, very
nearly obliterated in making the expression refer to the devotion of
the Athenians to idolatry.

V. 17. Some place this verse in a closer, others in a looser connee-
tion with the one preceding. De Wette regards ovs as progressive
merely now. Meyer adheres to the stricter sense therefore. The
apostle’s excitement of mind did not permit him to pursue the ordinary
course, which was to address himself exclusively at first to his own
countrymen and the heathen proselytes to Judaism. He is now
moved by the spectacle around him, to commence preaching simulta-
neously to Jews and Greeks. Some who take ooy as illative, propose
to restrict it to the second clause, which is evidently forced. So
Schneckenburger, Ueber den Zweck, etc., p. 84. #» 7{j ayop, in the
market. XKuinoel's remark, plura erant Athents fora, which Bloom-
ficld also repeats, is incorrect; unless they mean by the plural the
different divisions of the market, which were set apart 1o different
sorts of traffic. It is now generally admitted that there was but one
dyopa, properly so called at Athens, although Leake has shown it to



340 Disoourss of Pawl at Athens. [May,

be probable that “during the many centuries of Athenian prosperity,
the boundaries of the Agora, or at least of its frequented part, under-
went considerable variation.” See his Athens and Demi, p. 217. The
notices in ancient writers in regard to its course and extent, have not
been eo arranged as to prodoce as yet an entire agreement of opinion
among scholars. See Winer, Realw., p. 112, It is certain, however,
that the site of the market was never so changed as to exclude the
famous gzoc mowxidy, which according to Forchammer’s Plan stood
off against the acropolis on the west. 1n this porch as is well known,
the philosophers, rhetoricians and others were accustomed to meet
for conversation and discussion; and hence it lay entirely in the
course of things that some of these men should fall, as Luke states, in
the way of the apostle.

V. 18. tdi» "Emxovgsiwy. The frivolous spirit of this sect may be
traced as some think, in the first of the interrogatorics addressed to
the apostle. The Epicureans were the ‘“minute philosophers,” the
Greek Sadducees of the age; they admitted the existence of gods,
but regarded them as indolent beings who paid no attention to the
actions or affairs of men; they did not believe in a providence, or in
accountability, or in any retribution to come. Their great practical
dogma was, that a wise man will make the most of every means of
enjoyment within his reach. Epicurus, the founder of the sect, had
taken some pains to guard his definition of pleasure against too gross
abuse, but it served only to secure to his followers a more specious
name for their profligacy. The Stoics were distinguished in some
respects for a more reflecting turn of mind ; but their religion, at bot-
tom, was nothing but the rankest fatalism; and it was eminently
characteristic of their philosophy, that it led them to entertain a high
conceit of their own self-sufficiency, both as to progress in virtue and
the attainment of happiness. They praised morality, insisted on the
subjection of the passions to reason, and boasted of the perfection to
which they raised themselves by this discipline. With some good
elements which are not to be denied, Stoicism was yet intensely proud,
self-complacent, dogmatizing ; so that, on the whole, it offered quite as
many points of opposition to the gospel as Epicureanism itself. It might
have seemed very much to the credit of Christianity, if it had been
represented as having gained, on this occasion, at least, a few prose-
lytes from among these representatives of the highest forms of Gre-
cian culture and learning; but no such triumphs are recorded. The
manoer in which these Epicureans and Stoics are described as having
treated the message of the apostle, is precisely what we should look
for as the natural result of their peculiar systems of belief; and, in
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this point of view, the narrative bears on it, again, the atamp of hiatori-
cal truth. ovréfadlor avrg sc. Adyovs, which is sometimes inserted in
this phrase; they interchanged words, disputed or comversed with him,
comp. 4: 15. Bengel renders congroedicbantur, met with him, as in
20:14. The manner in which xas #eyor follows, agrees best with the
first sense, but cannot be said to be decisive.  ¥¢ &y Géhos, ete., what
would this babbler say, does he mean to say 7 d» with the optative
here, may refer to the suppressed condition == if his words have any
meaning; see 2: 12. Comp. Win. § 43. 1. Cr. § 604.  omeguolsyos
denotes strictly a seed-gatherer, and then as used here, one who picks
op and retails scrape of knowledge without sense or aim, an ¢dls pra-
ter. tivory Sasuovioow, foreign gods, hitherto unknown to us. As the
expression is cited from the mouth of the Greeks, we are to attach to
it, of course, their sense of dasuorior, and not that of the Jews. The
plural may be the generalized one of the class or category, comp. Win.
$27.2. St §95. 2; orit may be founded on what Paul had said
to them concerning the agency of God in raising uap Christ from the
dead; see v. 31. Meyer and others understand it in the first way ;
De Wette, Bloomfield, and others, in the last. Some of the older
critics explained the plural as embracing @rdgraci, supposing the
Atlenians to have understood Paul to speak of some goddess when
he preached to them the resurrection. But one can hardly conceive
that the apostle would have expressed himself so obecurely on this
subject as to bave given them any occasion for falling into so gross a
mistake; and we are not authorized by any intimation in the narra-
tive to impute to them anything like a wilful perversion of bis lan-
guage. Yet a few modern, writers adhere still to this view. Bauer
admits that the Athenians could have had no fair pretence in any ob-
scurity of Paul’s statement, for giving this turn to it ; but he thinks
nevertheless, that it is what they are represented as having ssid, and
that they said it ironically. But even irony, if it has any point, muat
have its show of justification.

The Place where Paul spoke.

Vv. 19—21. Paul is conducted to Areiopagus and requested to ex-
plain his doctrine. V. 19. émdafousroi te avtov, and taking hold
upon kim, not necessarily with violence, which would be at variance
with the general spirit of the transaction, though the word involves
often that idea; bot rather by the band, for the purpose of leading
him onward; comp. 9: 27. Mark 8: 28. Luke 9: 47. émi vo» "Apsior
sayor, unto Mars Hill, to the top of it. On the force of émi, see 10: 9.

29*
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Matt. 4: 5. 84: 16. Loke 28: 83, etc. Win. 858 1. This common
usage of the preposition deserves notice only on account of the false
sense which has been so often assigned to it here, as mentioned below.
The Areiopagus whither Paul was now brought, was a rocky eminence
a little to the west of the Acropolis. See Leake’s Athens, p. 165
The object of the movement undoubtedly was, to place the apostle in
a situation where he could be beard by the multitude with greater ad-
vantage. The following description of this important locality, is given
by Dr. Robinson, who visited the place. “ This is a narrow, naked
ridge of lime-stone rock, rising gradually from the northern end (of
the city), and terminating abruptly on the south, over against the west
end of the Acropolis, from which it bears about north ; being separated
from it by an elevated valley. This southern end is fifty or sixty feet
above the said valley; though yet much lower than the Acropolis.
On its top are still to be seen the seats of the judges and parties, hewn
in the rock; and towards the south-west is a descent by a flight of steps,
also cut in the rock, into the valley below. Standing on this elevated
platform, surrounded by the learned and the wijse of Athens, the mul-
titade perhaps being on the steps and in the vale below, Paul bad
directly before him the far-famed Acropolis with its wonders of Gre-
cian art; and beneath him, on his left, the majestic Theseium, the
earliest and still most perfect of Athenian structures ; while all around,
other temples and altars fllled the whole city. On the Acropolis, too,
were the three celebrated statues of Minerva: one of olive-wood ;
another of gold and ivory in the Parthenon, the master-piece of Phi-
dias ; and the colossal statue in the open air, the point of whose spear
was seen over the Parthenon by those sailing along the gulf.”—Bib~
Heul Researches, Vol. 1. p. 10 seq. It is obvious that the peculiar
boldness and power of Paul's speech can be adequately realized, only
as we keep in mind the impressive outward scene which was here
spread around him,

Instead of translating émi roy “fpeior nityor as above, many bave
rendered Zni, before, a forensic sense which it often has, as in speaking
of sending up a prisoner for trial, comp. 16: 19. 18: 12. 28: 8, etc. ;
and hence they have maintained that Paul was arraigned at this time
before the court of the Areiopagus, and anderwent a formal trial on
the charge of baving attempted to change the religion of the Stats.
But this opinion rests entirely upon two or three expressions, which
like the one just noticed, are- ambiguous in themselves; while, in
other respects the entire narrative, as well as the improbability of
such a procedure, testify against the idea. First, we find here no trace
whatever of anything like the formality of a legal process. Secondly,
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the professed object of bringing the apostle dai vov "Apuor mayos
was to ascertain from him what his opinions were, net to put him oa
his defenee for them before they were known. Again, the manner in
which the affair terminated, woald bave beem a most singular issue
for u judicial investigation in the highest court of Athens. And, finally,
the speech which Paul delivered on the occasion, was precisely such
ss we should expeet before a promviecuous aseembly; whereas if he
had stood now as an accased person before a legal tribunal, bis plea
has most strangely failed to connect itself, at any single point, with
that peculiarity of his sitvation. It proves nothing in regard to the
question, to show that the court of the Areiopagns had powers (that is
admitted) which would have given to it jurisdiction in the case of
Paul, supposing that he had been charged at this time with sobverting
the established worship ; sinee the narrative on which we must rely
for our information as to what was done, not only contains no evidenos
that the Athenians took this serions view of his doetrine, but ascribes
their eagerness to hear him to a mere love of novelty ; see v. 31. Cal-
vin, Kuinoel, Neander, Winer, Olshausen, De Wette, Meyer, Liseo,
Bauer, Doddridge, and the best eritics generally, at preeent, reject
the opinion above considered. The authority of Chrysostom, among the
ancient critics, stands in favor of it. Hess, Hemsen, Scholz, and a few
others among the Germaans, also follow on that side ; except that some
of them would say (this is trae of Hemsen), that the Areiopagus was
called together not exaotly to try the apostle, but to hear from him some
account of his doctrine. But was that one of the functions of this court?
It is entirely improbable. No evidence is adduced to show it. Bloom-
fleld, in like manner, speaks of the “ decorum” with which the apostle
demeaned bimself before “ so august a court ;” and a great many of our
English writers go in the same direction. The other ambiguous expres-
sions, which have been supposed to favor the view which has beea
objected to, will be noticed in their place. Avrdusfa yroras, Can we
know ? It would have been an excess, certainly, even of the Attic po-
liteness, to have interrogated a prisoner at the bar in this manner. The
object, too, of the inquiry as defined by the accompanying terms, shows
clearly that they did net regard him as oecupying that position.

Vv. 20, 21. tevilorra, the cause for the effect, surprising since the
things were foreign, unbeard of before. slopégeic — fueir. This
phrase, drawn from common life, has an appearance of the utmost re-
ality in this eonneetion. s/ ds 3¥lot, etc. See on v. 18. i here in
apposition with sa¥sa, is to be noticed. It ,is not precisely like the
plural. ¢ The singular 1/ may stand in such connections ss s/ savrd
#0715, when the gquestion is, what sort of a whole, what eomhined re-
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sult, do the particulars form?’ Kriger, Gr. §61. 8. 2. V. 21.
Their only motive for making the request was, the gratification of their
cariosity. A4 &qvaios 8¢ masres, now all Athenians. The omission of
the article unites the characteristic more closely with the name, as its
invariable attendant. Comp. Win. § 17. 10 b.  of Zmidnuovrres, i. e
the foreigners permanently resident there ; unds sidem mores, as Ben-
gel remarks. &g 0vd2y — svxaigovs, spent their leisure for nothing olse.
The imperfect does not exclude the continued existence of the pecu-
liarity, but blends the reference to it with the history. See similar ex-
amples in 27: 8. Jobhn 11:18. 18:1. 19: 14. Comp. Kiihn. § 256. 4 a.
Cr.567. y. The verb affirms, firat, that they had leisure, and, impliedly,
at least, an ample share of it ; and, secondly, that they made the use of
it which is designated xairdragoy newer, sc. than before. Win. § 36.
8. St. §118. 4. The comparative form of the adjective or the positive
could be used in this phrase ; but the former characterizes the state of
mind in question much more forcibly than the latter. Bengel has illus-
trated well the point of the idiom: Nova atatim sordebant; noviora
guaere-bantur. Bloomfield speaks of the comparative here as loosely
used for the positive. It is worth remarking, that this singular scene
of setting up the apostle to speak for the entertainment of the people,
occurs, not at Ephesus, or Philippi, or Corinth, but at Athens; not
only tbe only place, in all his journeyings, where Paual met with such
& reception, but just the place where the incident comes up as the
spontaneous product of the state of things existing there. We know,
from the testimony of ancient writers, that this fondness for hearing
and telling some new thing, which Luke mentions, was a notorious
characteristic of the ,Athenians. It would be superfluous to adduce
citations in proof of this. See them, in almost any number, in Wet~
stein, Kuinoel, Bloomfield, and others. The entirely incidental man-
ner in which the exemplification of this trait comes forth in the nar-
rative here, speaks for its truth.

Outline of the Course of Thought.

The speech which Paul delivered at this time is remarkable for its
adaptation, not only to the outward circumstances under which he
spoke, but to the peculiar mental state of his auditors. De Wette,
whose aesthetic judgment no one will question, calls it “a model of
the apologetic style of discourse.” ¢¢ The address of Panl before this
assembly,” says Neander, “is a living proof of his apostolic wisdom
and eloquence; we perceive here how the apostle, according to his
own expression, could become also a heathen to the heathen, that he



1849.] - Analyris of the Argument. 845

might win the heathen to a reception of the gospel.” ¢ The skill,”
says Hemsen, « with which he was able to bring the truth near to the
Athenians, deserves admiration. We find in this discourse of Panl
nothing of an ill-tiped zeal, nothing like declamatory pomp; it evinces
throughoat clearness, brevity, coherence, and simplicity of representa-
tion.” Dr. Robinson, speaking under the impression produced on his
mind by a personal survey of the scene, says that, “ masterly” as the
sddress is, as it lies on record before ue, *the full force and energy and
boldness of the apostle’s language, can be duly felt only when one has
stood upon the spot.” Yet Bauer adheres to his babit of objection
and dissent even here. He thinks the speech has been over-praised
by critics, because Paul did not succeed in bringing it to a formal close.
The astonishment which one feels as he reads the address, is not that
the speaker was interrupted at length, when he came to announce to
the Athenians the peculiar doctrines of Christianity, but that he could
command their attention so long, while he bore down with such effect
on their favorite opinions and prejudices, exposed their errors, and ar-
raigned them as guilty of the grossest inconsistency and absurdity of
conduct.

‘We have first the introduction, which, in the technical language of
rhetoric, is eminently conciliatory. The apostle begins by acknowledg-
ing and commending the respect of the Athenians for religion; vv. 23,
23. Hoe states next, at the close of v. 28, his design, which is to guide
their religious instincts and aspirations to their proper object, i. e. to
teach them what God is, bis natare and attributes, in opposition to
their false views and practices as idolaters. He goes oo, then, in pur-
suance of this purpose, to announce to them, first, that God is the
Creator of the ontward, material universe, v. 24 ; secondly, that He is
entirely independent of his creatures, having all sufficiency in Him-
self, v. 25 ; thirdly, that He is the Creator of all mankind, notwithstand-
ing their separation into so many nations and their wide dispersion on
the earth, v. 26 ; and, fourthly, that He has placed men, as individuals
and nations, in such relations of dependence on Himself as render it
easy for them to see that He is, verily, the Creator and sovereign Dis-
poser, and they the creatures ; and that it is their duty to seek and
serve Him, vv. 27, 28. The ground has thus been won for the appli-
cation which follows. At this point of the discourse, stretehing forth
his hand, as we may well suppose, towards the gorgeous images with-
in sight, he exclaims: *“ We ought not, therefore, to suppose that the
Deity is like unto gold, or silver, or stone, sculptured by the art and
device of men,” v. 29. And that which men ought not to do, they

. may not safely do any longer. It was owing to the forbearance of God
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that they had been left hitherto to pursue their idolatry without any
signal manifestation of his displeasure ; now they were required to re-
pent of it and forsake it, v. 80 ; because a day of righteous judgment
awaited them, which had been rendered certain by the resurrection of
Christ, v. 81. Here their clamors interrupted him. It is not difficult,
perhaps, to conjecture what he would have added. It only remained,
in order to complete his well known circle of thought on such occa-
sions—that he should have set forth the claims of Christ as the object
of religious hope and confidence, that he should have exhorted them
to call on his name and be saved. '

It will be seen, therefore, by casting the eye back, that we have here
all the parts of a perfect discourse, viz. the exordium, the proposition
or theme, the proof or exposition, the inferences and application.
It is a beautiful specimen of the manner in which a powerful and
well trained mind, practised in public speaking, conforms spontane-
ously to the rules of the severest logic. One can readily believe, look-
ing at this feature of the discourse, that it was pronounced by the man
who wrote the epistles to the Romans and Galatians ; where we see
the same mental characteristics so strongly reflected. As we must
suppose at all events, that the general scheme of thought, the nexus
of the argument, has been preserved, it does not affect our critieal
Jjudgment of the discourse whether we maintain that it bas been re-
ported in full, or that a synopsis only has been given. On this point
opinions differ.

Ezxamination of the Discourse.

Vv. 22—81. The speech of Paul on Mars Hill. V.22 iy udoep
may be said obviously of a place or an assembly. It is one of the
ambiguous expressions, therefore, already adverted to, which leave it
uncertain whether Jgeiov ndyov is to be understood of the hill merely
or the court assembled there. A»dpec AGnvaior. The remark just
made is to be repeated here. It is the style of address which Paal
would necessarily use in speaking to a concourse of Athenians; and
at the same time, he might use it in speaking before judges. In the lat-
ter case, however, the Greeks oftener said o drdpes dixacrai. See
Stallb. Plat. Apol. 17, A. xaza mdvre, in every respect, ms it
were, in every possible mode of exhibition. g — Gsmges, I see
you as (those who correspond to the description, viz.) more re-
ligious sc. than ordinary or than other men. For this suppres-
sion of the other term of the comparison, see on v. 21. That
Suciasporeotépovy which is & vor media is to be taken here in a good
sense, is rendered certain by the illustration which the apostle subjoins. ,
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The corresponding noun bas this signification in 25: 19. See the re-
marks of Neander on the word in his Pflanzung, ete., p. 318.

V. 28. xai arademgwy — Bwudy, and (not transiently but) closely
observing the objects of your religious veneration, I found also an
altar. o’eﬁa’cpaﬂz denotes not acts of worship, devotions, but tem-
ples, images, altars and the like. It is a generic term, as xai==
among them, shows, and comprehends under it fcjuoy. The pluper-
fect éneyéypanto includes the present, and is to be explained like the
imperfect in v. 21. Ayveiorg 029, to an unknown god. « That
there was, at least, one altar at Athens with this inscription,” says
Meyer, “ would appear as historically certain from this passage itself,
even though other testimonies were wanting, since Paul appeals to a
fact of his own observation, and in the presence too of the Athenian
people themselves.” But the existence of such aliars at Athens is
well attested by competent witnesses, e. g. Philostratus and Pausamas
The former in hls Life of Apollomus, 6. 2, eays: cmq»eonaupov mapd
ndavray Gscy ev Liyay xoi Tavze Ao, oV xai dyvoicroy Decy
Booo: i3gvrreu. Pausanias in his Description of Attica, 1. 1, says :
#mi Dadnpg (a port of Athens) — Pwpoi oy 72 dropalousvory éymid-
700y xai fjpodws, ete. It has been made a question here, how we are to
understand the use of the plural in these passages ; whether as referring
to the number of the altars on which the inscription occurred, or to the
number of the gods to whom the altars were dedicated. Some have
assumed the latter as the correct view; and have said that Paul has
arbitrarily changed the plural into the singular, in order to accommo-
date the fact to his purpose; or even that the writer by this inaccu-
racy, has betrayed himself as a person who had no direct knowledge
of the circumstances which he professes to relate. But even if the in-
scription on these altars was in the plural, it does not follow, as has been
suggested already, that Paul may not have found one having the lan-
guage which be recites. Such appears to be Bengel's view. Again,
it would not follow that he has necessarily misrepresented the sense,
admitting that he may have substituted the singular for the plural.
The heathen writers often employed @¢oi to convey the general idea
of divine power, providence, deity and the like.l With that meaning
the plural could be relinquished for the singular or the singular for
the plural, just as an individual pleased. Here the apostle might
have preferred Osp, merely for the sake of its stricter formal accord-
ance with the doctrine which he was about to advance. Kuinoel ap-
pears at a loss 1o decide whether the plural in the case under remark

! See examples of this interchange in the passages collected by Pfunnér in his
. Systema Theologiae Gentilis Purioris, p. 102 and elsewhere.
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has reference to the number of the altars, or to that of the gods.
Bauer knows certainly that the latter was the fact, and proceeds to
draw thence his inferences adverse to the truth of the narration.!
Another class of critics, as Calvin, Olshausen apparently, and some
others, seem to take it for granted that Paul deviated from the strict
form of the inscription, but deny that he violated its proper import or
availed himself of any unworthy artifice.

But even the appearance of a difficalty here vanishes entirely, when
we give to the language of Philostratus and Pansanias the interpre-
tation, which is beyond any reasonable doubt the correct one. Winer
states his view of the case as a philologist thus: ¢It by no means
follows from the passages (of the writers above named), that each
single one of the altars mentioned by them, had the inscription ay-
poigzos Geois in the plural, but more naturally that each one sepa-
rately was dedicated dyroiorg Osp ; but this singular the narrators
were obliged to change into the plural, because they spoke of all those
altars in a collective way. It appears, therefore, that there were
several altars in different places at Athens with the inscription ap-
voior@ Ge@.” See his Realw. Art., Athen. So also among others,
Eichborn, Hess, Hemsen, Meyer, De Wette; a union of authorities,
which shows that the decision on this point is not one of party-interest.
It should be added that several of the older commentators render
ayviore Oep, to the unknown God, supposing the God of the Jews,
i. e. Jehovab, to be meant. Such a view mistranslates the Greek,
and violates all historical probability.

The precise historical origin of these altars at Athens so dedicated,
is unknown. The conjectures are various. One ia that they were
very ancient, and that it was at length forgotten to whom they had
been originally built; and that the inscription in question was put
on them at a later period, to apprise the people of this fact. If that
was their character, it is not easy to see what proper point of connec-
tion the apostle could have found for his remark with such a relic of
sheer idolatry. Another is, that in some time or times of public ca-

! His remark here is the following. *Eine solche Verwechslung der allein
historisch nachweisbaren d¢yvworo: 9eol mit dem unhistorischen und dem Poly-
theismus fiberhaupt fremden éyvworog eds konnte nur ein Schrifisteller sich er-
lanben, welcher der erzihlten Begebenheit ferner stund, und keine Widerlegung
an Ort und Stelle za fiirchten hatte, wie diess beim Apostel Paalus batte der Kall
sein mOssen.” See his Pawlus, der Apostel, etc., p. 177. De Wette baving pro-
nounced the refutation of such criticism superfiuous, adds: “Jene masslose Kritik
hebt sich darch sich selbst auf; und darin besteht eben ihr Nutzen, dass sie durch
Ueberschreitung aller Schranken das Gefuhl der Nothwendigkeit sich beschriinken
zu miissen weckt.” See Vorwort zur dritten Auflage of his Commentary on Acts,
1848.
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lamity, the Athenians not knowing what god they had offended,
whether Minerva or Jupiter or Mars, erected these altars 8o as to be
sure of propitiating the right one. The same objection may be made
as before ; since their ignorance in this case relates merely to the
identity of the god whom they should conciliate, and involves no
recognition of any power additional to their heathen deities. The
most rational explanation as it seems to me, is that these altars
had their origin in the feeling of uncertainty, inherent after all in the
minds of the heathen, whether their acknowledgment of the superior
powers was sufficiently full and comprehensive ; in their distinct con-
sciousness of the limitation and imperfection of their religious views,
and their consequent desire to avoid the anger of any still unacknow-
ledged god who might be unknown to them. That no deity might
punish them for neglecting his worship or remain uninvoked in asking
for blessings, it appears that they not only erected altars to all the gods
for whom they had names, but distrustful still lest they might not com-
prehend fully the extent of their subjection and dependence, they built
them also to any god that there might be, although they knew him not.

No one can say that it is ascribing too much discernment to the
heathen to affirm this. It would be easy, as far as relates to this
point, to justify the representation by any amount of proof. Not
to allude to other considerations, that comprehensive address in
Horace—At o deorum guicquid in coelo regit—the oft used for-
mula-—st deo, 88 deas—and the superstitious dread which the an-
cient heathen are well known to have entertained, of omitting
any deity in their invocations, prove the existence of the feeling to
which reference has been made. Out of this feeling, therefore,
these altars may have sprung ; first, because the supposition is so en-
tirely consistent with the genius of polytheistic heathenism ; secondly,
because, as Neander suggests, the language which Philostratus imputes
to Apollonius, swgeoréorapoy — ‘4B yvycis, as quoted above, indicates
that he regarded the altars at Athens of which he speaks, as the ex-
pression of sucha sentiment ; thirdly, because the many-sided religious-
ness of the Athenians would be so apt to develope itself in some such
demonstration ; and, finally, because Paul could appeal with so much
effect to such an avowal of the insufficiency of heathenism, and to
such a testimony so borne, indirect yet significant, to the existence of
the one truze God. Under these circamstances, an allusion to one of
these altars by the apostle, would be equivalent to his saying to the
Athenians thus: “You are correct in acknowledging a Divine ex-
istence beyond agy which the ordinary rites of your worship recog-
nize; there ig such an existence. You are correct in confessing that

YVor. VL No. 22. 30
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he iz unknown to you; you have no just conceptions of his nature
and perfections.” He could add then with truth: Oy ovy — xa-
tayyéddw nuiy, Whom, therefore, not knowing ye worship, this one I
announce unto you. The inverted order gives point to the declaration.
@yvovvres has the same object as the verb; hence not ignorantly as if
they did not know whither their worship was directed, but == without any
just knowledge of him.. The word points back evidently to dyvelarg.
evasfeire has seemed 1o some & strong term, as the cognate words in
the New Testament always express the idea of true piety; but the
term occurs farther only in 1 Tim. 5: 4, and denotes there not the
exercise of piety, but of something merely kindred to it, filial rev-
erence. It needs only a similar modification to adapt it to the use
required here.

V. 24. The connecting idea between this verse and the preceding
is: God (whom I announce to you, being or since he is) the Oreator,
etc. To raise in the mind some proper conception of his exalted
nature and glory, the apostle calls attention to his character as the
Infinite Maker of all things; whence it must be self-evident that he
was not to be confounded with any of their idols, whose existence
was limited by the space which they occupied. ovzog, etc., snasmuch
as this one 13 the Sovereign, supreme Ruler, etc. ovx — xazousi. The
mass of the heathen in practice made no difference between the sym-
bol and its object ; the block was the god; comp. 19: 26. #» saois,
because the statués or images were kept in the recesses of the temples.

V. 25. The apostle illustrates the character of the true God still
further, by another contrast between him and the deities of the heathen.
He is independent of his creatures; he needs nothing from them;
they can earn no merit by serving him. o0v8: — @sganeveras, and
(after a preceding negative) Ae ts not ministered unto by the hands
of men. The heathen considered it meritorious to lavish wealth on
the temples and shrines of their idols; they broughbt to them costly
gifts, and even offerings of food and drink, as if they stood in need
of such things, and counld be laid under obligation to their worship-
pers. That prayer of Chryses, priest of Apollo, in Il 1., L 8742,
expresses the true spirit of heathenism in this respect. «vzos didovs.
The relation of the clause is causal: since he himself gives. The em-
phasie of the pronoun arises from its opposition to the idea of others
giving to him. ¢a masra, the whole, i. e. of the things which they
enjoy. In such an expression, ra restricts the adjective to the class
of objects intimated by the preceding words or the context. Yet some
editors omit the article here. Comp. further, Rom. 8: 82. 1 Cor. 9:
22. Phil. 3: 8, and some others. But in most of these passages, t00,
the manuscripts fluctuate.
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V. 28. émeinae 12, etc., and ke made of one blood every nation of
men that they showld dwell. This is the more obvious view of the
oonstraction, and is the one which has been generally adopted. Yet
several of the best critics, as Kuinoel, De Wette, Meyer, regard
Moisiy here as an instance of its use with an accusative and infinitive,
a8 in Matt. §: 82. Mark 7: 87, and translate : and ke caused every na-
Hon of men (sprang) from ona blood to dwell. xarouxeiy connects
itself more easily in this way, it is true, with the rest of the sentence;
baut the facility gained here renders the expression hard at #5 #vog
afuarog, so that a term must be inserted to make the thought flow
smoothly. The main idea in this verse beyond question is, that God
bas created the entire huaman race from a common stock ; and the
more prominent way, therefore, in which the translation first stated,
brings forward this proposition, appears to me to be a reason for pre-

*fering it. It is an objection to the other mode that it assigns a too
subordinate place to the principal thought. But why does the apostle
single out thas the universal brotherhood of the race? Olshausen
says it was intended as a reproof to the Athenians for their contempt
of the Jews. Meyer, Neander, De Wette and others consider it as di-
rected essentially againat the polytheism of the heathen. If ull are the
children of a common parent, then the idea of & multiplicity of gods
from whom the various nations have derived their origin, or whose
protection they specially enjoy, must be false. The doctrine of
the anity of the race is closely interwoven with that of the unity of
the Divine existence. This more comprehensive view of the mean-
ing, however, does not exclude the other ; since if all nations have the
same Creator, it would at once occur that nothing can be more absurd
than the feeling of superiority and contempt with which one affects to
look down upon another. As the apostle had to encounter the preju-
dice which was entertained against him as a Jew, his course of remark
was doubly pertinent, if adapted at the same time to remove this hin-
drance to a candid reception of his message. It will be observed that
what is denied in regard to polytheism, is affirmed as directly true
here with reference to God. The conception (I include the entire
verse) thus brought before their minds was a vast one. All that
power exerted in giving existence to men, controlling their destiny,
exalting entire nations or casting them down, which they had par-
celled out among such an infinity of gods, they are now led to think
of as concentrated in a single Possessor ; they get now the idea of one
infinite Creator and Ruler. xarzoixeiv is the infinitive of design.
The various lands which the different families of mankind occu-
pied, with all the advantages connected with their position, God had
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assigned to them, comp. Deut. 82: 8. Ps. 115: 116. Yea, he had pro-
ceeded from the very first with a view to their welfare. He designed,
in creating men, that they should inhabit and possesé the earth as
their own ; that they should all of them enjoy the manifold blessings
allotted to them in the various places of their abode. It was to Him
they were indebted for them, and not to accident or their own enter-
prise, or the favor of some imaginary god. The remark is made as
a universal one, and has its justification as such in the fact that not-
withstanding the inequalities which diversify the condition of nations,
they have severally their peculiar advantagee; it is natural for every
people to esteen their own land, in some respects at least, as the best.1
But the remark was specially aimed, beyond doubt, at the feeling
of self-congratulation with which the Athenians were prone to con-
template the peculiar felicity of their own position, their national re-
nown, their past-and present prosperity. This view of the meaning-
prepares the way for the thought which is next introduced. ogicay
~— 770 xaroxias avrny, having fized the appointed seasons and limsis
of their abode. 'The second participle repeats the idea of the first, not
superfluously, but with the evident effect of affirming it more strongly.
The approved reading is zgoazezayusvove, rather than mgoreraypuévovs
as in the common text. The apostie, by adding this, admonishes the
Athenians that they, like every other people, had not only received
their peculiar advantages from the common Creator, but that they
could hold them only during the continuance of his good will and favor.
In assigning to the nations their respective abodes, he had fixed the
stasons of their prosperity—the limits of their territory, i. e. it was He
who decided wken and kow long they should flourish, and Aow far
tbeir dominion should extend. The remark was adapted both to re-
buke their spirit of self-elation and to warn them of the danger of .
slighting a message from Him who had their destiny so perfectly at
his command.

Another interpretation of these last words has been extensively
received, which is plainly incorrect. Some have explained them
as referring to the limits which God has assigned to the lives of
men individually : they have their appointed seasons and bounds, be-
yond which they cannot pass. But that idea lies entirely out of the
present circle of view, as the subject of discourse here is that of na-
tions and not of individuals. It is also philologically inadmissible ;
since avraiy can paturally refer to avdguimwr only as connected with

! This principle Tacitus has recognized in his fine remark in the Germania, § 2:
Describing that country, he says—informem terris, asperam coelo, nisi i patria sit.
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nay £8vo¢. The anti-polytheistic aim, which forms to such an exten
the ground-tone of the discourse, is to be recognized perhaps, also, in
this part of it. The separation of men into so many different nations,
might seem to oppose the idea of their common parentage; that sepa-
ration itself is therefore represented by the apostle (obtter) as having
been contemplated in the divine plan.

V. 27. [yreiv, telic infinitive, that they should seek. It attaches it-
self more particularly to the part of the sentence which commences at
xarorxeiy, and states the moral object which God had in view with
reference to men, in making such provision for their convenience and
bappiness. It was that they might be led, by such tokens of his good-
ness, o seek him, i. e. & more perfect knowledge of Him and of their
obligations to Him. Some, on the contrary, make the infinitive de-
pend, almost wholly, on the clause just before, and find the connection
to be: = that excited by the proofs of his power, as manifested in the
varying fortunes of nations, they should seek, etc. But as already ex-
plained, the controlling idea in that clanse is that of the goodness of
God (snbject, as to its continuance, to the divine pleasure) ; while that
of his power, as displayed in the infliction of judgments, is only inci-
dentally involved. Again, that clause is a subordinate one, as its
structure shows, and that it should break off yrei» so much from the
main part of the sentence, would be violent. & doays — zigoter, if
perhaps they might feel after kim and find him. yylagroeiay denotes,
properly, the motions of a blind man, who gropes along after an object
in the dark. On the peculiar Aeolic termination, see Win. §13. 2 4.
8t.§69.8. This verb, as well as the problematical form of the expres-
sion—sa( dpaye,—are chosen, because the apostle would concede the
comparative indistinctness of the light which the heathen have to guide
them. xafzoiye, although indesd. This clause is added to show that the
concession just made was not intended to exculpsate the heathen for
their estrangement from God. Although so benighted as tobe compelled
to grope for the object of their search, it was still within reach; they
had not, after all, so far to go for a knowledge of God, that they
might not find it if they would. Compare the sentiment with Acts 14:
17, and especially with Rom., 1: 20.

V.:28. ’Ev avrp — fousy. We are not, I soppose, to insist on a
sharp distinction betweer these words. They present the idea, on ev-
ery side. 'We derive our existence solely from God ; we depend on
Him, every instant, for life, motion, thought, all our varied activity,
From creatures thus dependent, the evidence of a Creator cannot be
very deeply hidden, if they have only a disposition to seek for it.
‘6 xaly ar alto, i. 6. the sentiment is not only true, but has been ao-

80®
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knowledged. xad’ vude, viz. Greeks in distinction from Jews; not
Athenians in distinction from other Greeks. Tov yag — fouéy, For
his offspring also are we. Derivation implies dependence. The crea-
ture cannot exist apart from the Creator. The apostle brings forward
the citation correctly, therefore, as parallel in sentiment to & aveg —
éousy. Here zov stands for the pronoun. Win. § 20. 2. St. §94. 1.
The words form the first half of a hexameter, and are found in Ara-
tus, a Cilician poet, who flourished about 270 B. C. The celebrated
bymu of Cleanthes to Jupiter, 1. 5, contains almost the same words,
viz. éx ooV yap yévog fopey. The same idea, variously expressed, oo~
curs in several other Greek writers. The form of the citation the
apostle took, undoubtedly, from Aratus, but says wvig siprxast,
because, as some affirm, he had distinctly in mind, some of the other
passages where the thought is found ; or, according to others, because
he inferred that so obvious a remark must be a common one; or,
finally, because he would generalize the idea, i. e. the categorical plu-
ral: == The truth is so plain, that even your poetry recognizes it.
See the grammatical references in the note on v. 18. I am inclined
to think that the last is the true explanation. yag xai, as Meyer ob-
serves correctly, has no logical connection with Paul's speech, but is
to be viewed merely as a part of the citation, which it was necessary
to retain on account of the verse.

V. 297 Iévog ovs, elc., since, therefore, we are the offspring of
God. The inference drawn here is, that idolatry is supremely absurd
inasmuch as it makes that which is destitute of life, motion, intelli-
gence, the source of these attributes to others. Comp. Isa. 44: 9 sq.
gegaypars stands in apposition with the nouns which precede, i. e.
the state or form of the materials just enumerated, artificially wrought.

V. 80. The relation of this verse and the one following to the pre-
ceding one is this: Since such is the nature of idolatry, you must there-
fore—avs—repent of it, because God now lays upon you his com-
mand to this effect, in view of the retributions of a judgment to come.
The most important word here is vzagidos». It does not occur further
in the N. Test., but is found often in the Septuagint, where it signifies
to neglect, which is its proper classical sense, then to despise, but espe-
cially to sutfer to pasa as if unnoticed, to withhold the proof of noticing
something which is, at the same time, a matter of distinct knowledge, i. e.
in the sense of b3 Hiph., and Hithp., comp. Deut. 22: 8, 4 etc. In this
last signification, the verb represents perfectly the apostle’s meaning
bere. God had hitherto permitted the heathen to pursue their own way,
without manifesting his sense of their conduct, either by sending to them
special meesengers to teatify against it, as he did to the Jews, or by inflict-
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ing upon them at once the punishment deserved. The idea is virtnally
the same, therefore, as that of siace Acts 14: 16, and sagédmxsy Rom. 1:
24. To understand vregidody as meaning that God would not judge or
punish the heathen for the sins committed in their state of idolatry,
would be at variance with Paul’s ‘theology on this subject as he has
unfolded it Rom. 1: 20, 2: 11 sq. Not only so, but the repentance
which the apostle now calls upon them to exercise, presupposes their
guile.

V. 81. dio2¢, because, states the reason why the heathen also, as well
a8 others, must repent ; they could not, without this preparation, be safe
in the day of righteous judgment, which awaited them. #» d»dg, etc.,
by the man whom he has appointed. avdpi omits the article beoause a
definite clause follows. Win. §19. 4. St. § 89. 8. @ stands, by attraction,
for the accusative. migriy mapacyely nicw, having afforded assurance,
confirmation, ¢o all, viz. of a judgment to come. The sentence being left
incomplete, it is impossible to say just how much the apostle intended
to represent as proved by the resurrection of Christ. He himself re-
ferred to it, undoubtedly, in the first place, as establishing the possi-
bility of such a resurrection of all men from the dead as was involved
in his doctrine of a general judgment; but whether he had yet de-
veloped this doctrine so tar that the Athenians perceived already this
bearing of the fact, is uncertain. It was enough to excite their scorn
to hear of a single instance of resurrection. Aguin, the resurrection of
Christ from the dead confirms the truth of all his claims; and one of
these was that he was to be the judge of men; see Jobn 5: 28, 29.
But whether the apostle meant to extend the argument to these and
other points, we canunot decide, as he was so abruptly silenced.

Effect of the Discourse on the Athenians.

Vv. 82—84. Paul is interrupted in his speech and leaves the place.
V. 82. The apostle was heard with attention until he came to speak of
the resurrection ; when, at the announcement of a doctrine which
sounded so strangely to the ears of the Athenians, some of them broke
forth into expressions of open contempt. It is altogether incredible
that a judicial process, in the highest court of Athens, should have
terminated in this manner. drdoraciy rexger, a resurrection of thedead.
As we do not know how much of Paul's idea the Athenians had ap-
prebended, it is doubtful whether we are to take the plural here as
generic or numerical, i. e. whether Christ merely be meant, or men
in general. yzxgoi is one of a class of words in the New Testa-
ment which flactuate as to the use of the article. Win. § 18.1.
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*AxovodusBa — negi zovrov. It is disputed whether we are to under-
stand this as said seriously, or as a conrteous refusal to hear anything
further on the subject. The latter is the more common view ; Hein-
richs, Kuinoel, Meyer, Hemsen, Lisco, De Wette, Bloomfield, and
others adopt it. The manner in which Paul now left the assembly,
and the termination of his labors, immediately after this, at Athens,
favor this interpretation. Such a mode of speaking, too, was entirely
consonant to the Athenian character. See, besides, the first remark
on v. 84, Beza, Calvin, Grotius, Rosenmiiller, are among those who
would impute a serious meaning to the language. That sense liea
nearer to-the literal form of the words, it is true; unless one might
think that meliy itself casts some suspiclon upon their sincerity.
Compare this with the answer of Felix, 24: 25.

Vv. 88, 84. xai ovrmg, and thus, after such an experience, with such
a result; comp. 20: 11. V. 84, 7isec 84 This notice seems to be
introduced, dut certain, as if it stood contrasted, in the mind of the
writer, with what is stated respecting the effect of Paul's address,
in the preceding verse—a contrast between what was unfavorable
in the resuit on the one hand, and what was favorable on the other.
Yet 8 may be taken as continuative. xodlyOdvrac avr@, not
adhering, but inchoatively joining, attaching themselves to Mim.
6 ‘dotonayirng, the Areopagite, 1. €. one of the judges in the court of
the Areopagus. Of the number of these judges, nothing certain is
known, except that it appears to have varied at different times. See
Pauly’s Real-Encyclopidie, Vol. I. p. 700 sq. Eusebius and other
ancient writers say that this Dionysius became afterward bishop of
the church at Athens, and ended his life as a martyr. xai yv»), and
a woman, not the wife of Dionysias, as some have said, for the article
and pronoun would then have been added, comp. 5: 1; or at least the
article, comp. 24: 24. It bas been inferred, from her being singled
out thus by name, that she was a woman of rank, but beyond this,
nothing is known of her.

Having delivered this speech with such a resnlt, Paul appears to
have left Athens at once, to return nomore. Although he spent the most
of the next two years in Corinth and the vicinity, he did not (so far
as any notice exists) direct his steps again to this city. On his third
missionary tour, he came once more into this general part of Greece,
but at this time passed by Athens, certainly once and agatn, without
repeating his visit thither.



