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Lixe all institutions of a solid character and of a permanentin-
fluence upon society, that of the Brethren of the Life in Common,
was called into being by the wunts of the age and of the country
in, which it originated. So helpless was the condition of multi-
tndes of individuals in the middle ages, and so destitute of life
the scholastic theology, the religion, or rather the superstitions of
the charch, that associations for mutual relief, and for spiritual ed-
ification among the people were certainly altogether natural, if not
absolutely necessary. The communities of the Beguins, Beg-
hards and Lollards, which were the first essays to satisfy those
necessities, had originally so many defects, and had, moreover,
so far degensrated in their character since their establishment, .
that they either went to decay of themselves, or were suppressed
by authority. And yet both the physical and the moral causes
which, in that age of political disorder and of ecclesiastical cor-
raption, had awakened a desire for such {raternities, continued in
their unabated strength. Nowhere did the civil disorders, and, at

' The substance of this Article is taken from the work of Ullmann entitled
Reformatoren vor der Reformation, Vol. {1. pp. 62—201. The work itself has.
been reviewed in a former number.
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the same time, the means of establishing charitable foundations,
exist to a greater extent than in the north of Holland, particular-
ly in the self-protected, but flourishing cities of Deventer, Kamp-
en and Zwoll; and itis in these very places that we see the insti-
tutions of which we are to treat, nnder the generous support of
wealthy Butch merchaunts, spring into existence and flourish. An
additional circumstance which gave these establishments impor-
tance and power, was that they supplied a third necessity of the
times, which proved ultimately to be of more account than mere
physical want and stood side by side in importance with the de-
mand for the religion of the heart, I mean the necessity for a more
unsophisticated and sound intellectual culture. The service done
to humanity in the schools founded by this Christian fratemity is
now begiuning to be acknowledged by all those who are acquaint-
ed with their influence upon the learning and intelligence of the
succeeding age, and upon the moral and religious condition of the
people at large, preparing them for the reformation of Luther and
Zuingle.

The founder of the institution of the Life in Common was Ge-
rard Groot, a man of ardent piety, and popular eloguence, who
felt a special interest in the education of the young." He was
not & man of great literary attainments ; his Latin style was not
very classical ; he probably did not understand Greek or Hebrew
at all, and his reading appears to have been limited chiefly to the
Scriptures, to writers on canonical law, and to the fathers of the
church, particularly Augustine and Bernard. Stili he held an
honorable place among his contemporaries as a theologian, and,
what was most important of all, he was a zealous promoter of
sound, and useful knowledge. He might have been a more leamn-
ed man, might have written Latin in the style of s Poggius, and
have possessed the philological treasures and the wit of an Eras-
mus, and yet not have been so great a benefactor to his age and
of posterity,! as he actually was in consequence of originating the
great enterprise of popular education. Though the institution
subsequently outgrew the plan of the founder, and under such
men as Agricola, Alexander Hegins and Johan Wessel, exceeded
what Gerard ever designed or distinctly conceived, still to him be-
longs the honor of having originated measures which proved to
be an unspeakably great public blessing, particolarly to Germany
and Holland.

! Thomas & Kempis said of him: Nam totam hane patriam nostram vita,
verbo, moribus et doctrina illuminavit et acoendit.
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Gerard Groot was born in 1340 at Deventer, where his father,
Werer Groot, held the office of burgomaster. He had a slender
constitution, but good taleats, and was therefore destined to a Lis-
erary profession. Aller his preparatory studies were ended, he
resorted to the university of Pans, then the most distinguished in
Europe, where he remained from 1355 to 1368. Philosophy and
dialectics he is supposed to have studied under the nominalist
Buridan, known to all the world by his celebrated dilemma of the
ass between two bundles of siaw. He pursued theology, his chief
study, in the Sorbonue, for many centuries the most renowned
seat of that science. His most intimate friend nt Paris was Hen-
ry Eger, twelve years older than himself, afterwards known &s an
anthor. He is also mentioned as Gerard's confessor. In his
eighteenth year, young Groot returned home as master of arts,
but was soon led, by his thirst for knowledge, toresort to Cologne,
where he prosecuted his studies still further and became teacher
in the university. _

Belonging as he did to a family of rank, he received several ben-
efices; he was made canon of Utrecht and also of Aix La Chapelle.
Surrounded with the smiles of fortune, he appeared as one enter-
ing upon the ordinary career of a worldly minded prelate. He
attended public entertainments, enjoyed the luxuries of the table;
wore & splendid robe and a girdle ornamented with silver and an
outer garment of the richest fur. With his natural endowments
and learning and fortune, he was a man after the spirit of the
times. But aoon a more serious and ewrnest state of mind ensu-
ed. Even while he was at Cologne, during a public amusement
at which he was present, a man, who perceived what he was ca-
pable of becoming, accosted him with these words, which were
not without effect: “ What have you to do here, with these vain
amusements ? You must cease to be a man of this sort.” Still
greater effect had the faithful admonitions of Eger upon him, who
had, in the meantime, become prior in & monastery near Arnheim.
Meeting him one day in Utrecht, he seriously remonstrated with
him, turning his attention away from the vanity of earthly things
to the pursuit of the chief good. Kger struck the right chord in
the heart of his young friend, and the latter resolved on the spot
to change his course of life, aud, in humble reliance upon God, to
renounce the world, and to devote himself to something worthier
of his spiritual nature.

From that moment Gerard became a different man. He gave
up his ecclesiastical revenues and his paternal estate, bumt his
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books of magic on which he had expended much money, aban-
doned his pleasures, and retired to the monastery of his friend
where he spent three years in religious meditation and in the stu-
dy of the Scriptures. But his eloquence and energy of character
fitted him rather for active than contemplative life, and, as he
trembled at the responsibilities of the office of priest, and the care
of souls, he was made deacon, by virtue of which office he was
authorized merely to preach. Thus, at the urgent request of the
monks of his order, the Carthusians, he went forth with a noble
enthusiasm, publicly to pursuade mean to a religious life. Having
obtained permission of the bishop of Utrecht to preach throughont
his whole diocese, he was seen, as were once Peter of Bruys,
Henry of Lausanne, and others, travelling from place to place and
eloquently discoursing with the people and urging them to re-
pentance and reformation of life. His preaching, eagerly listen-
‘ed to by all ranks of society, sunk deep into the hearts of many. It
was not merely the richness and flow of his eloquence that moved
the people. They saw before them a man, who, without office
and without reward, spake out the language of his own heart, from
& depth of conviction and an esrnestness of love which lefta pe-
<culiar impression. As discreet as he was ardent, he sought to
avail himself in his discourses of every mood of feeling which he
could see depicted in the countenances of his hearers. He would
sometimes throw 3 searching glance over the whole audience, and
then address himself directly to that state of mind which he found
to prevail. It was of essential service to him that he abandoned
the current method of preaching in Latin, and adopted the pop-
ular dialect, the low German. Hence at Deventer, Kampen,
Zwoil, Utrecht, Leyden, Delft, Gouda, and Amsterdam where he
first preached in the native language, the people assembled in
such crowds, often without taking food and to the negiect of press-
ing business, that the churches would not contain them, and the
preacher was obliged to hold his servicesin the open air. When
he found a favorable opportunity, he preached almost continually,
often twice a day, and sometimes three hours long. The jealousy
of the clergy was at length aroused and the zeal of the preacher
was checked by the authority of the bishop. Thia circumstance
gave a new turn to Groot's activity, and conducted him immedi-
ately to thatlarger sphere of usefulness for which Providence had
designed him. .
Another cause had already operated towards producing this re-
sult. Gerard had recently made a joummey, which had a power-
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ful influence upon his character, and was decisive in giving a new
direction to his lifs. In company with Cele, rector of the school
at Zwoll, and another intimate friend, he visited, in 1378, the
cloister of Griinthal, near the battle-ground of Waterloo, in order
to make the acquaintance of the celebrated mystic Ruysbroek,
whom he had long known from his writings. Delighted with the
simplicity and fraternal deportment of the inmates of the cloister,
and still more with the venerable and serene character of the phi-
losophic prior, he remained several successive days to enjoy in-
tercourse with the pious sage, and converse with him respecting
the Scriptures and the inner life, from all which a deep and per-
manent impression was made upon his mind. He afterwards
wrote to the brethren at Grinthal, that he had never so tenderly
loved, nor so much respected any mortal as he did their prior.
The life in common of the regular canons of this cloister and the
fraternal spirit which prevailed there, by presenting a beautifal
example of Christian union and sympathy, equally affected the
heart and influenced the subsequent life of the distinguished vie-
itor. With all these facts before us, we might anticipate the re-
mark of Thomas & Kempis, that Gerard, struck with the simplici-
ty and Christian spirit of Ruysbroek and his brethren, resolved to
found an institution on a similar plan.

Gerard continued his journey from Griinthal to Paris, where he
purchased, at no trifling expense, & large number of books adapt-
ed to the instruction of the young. On returning to Deventer, he
directed his attention principally to the religious education of
young men. He had long been accustomed to hold free inter-
course with such, and Binterink, of Ziitphen, & pions young cler-
gyman, who had frequently accompanied him in his preaching
circuits, and Florentius, a youth of great abilities and good attain-
ments, were already numbered among his most familiar friends.
In Deventer there was a flourishing school, and the young men
belonging to it, particularly those who were studying for the min-
istry, put themselves, in part, under Gerard’s direction. He
guided and aided them in their studies, read valuable authors
with them, gave to the indigent a seat at his own table, and fur-
nished them facilities for earning something towards their sup-
port.

Copying books finally became one of their most important oc-
cupatious. Gerard's love of the Scriptures and of the writings of
the fathers led him to desire a collection of the early Christian
literature. He was, as he himself said, avaricious and over-ava-

18%
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ricious of good hooks. In employing the young men to copy val-
uable theological works, he had a three-fold object in view, the
multiplication and circulation of copies, the pecuniary aid of those
employed, and their literary and religious training which he de-
signed to connect with their occupation. The circle of students
and young friends around him was gradually enlarged till at iength
they formed a regular association, and a beginning was made in
copying and distributing Bibles and religious tracts which contin-
ued until superseded by the art of printing.

The circumstance which occasioned a regular organization was
the following. One of the young men, Florentius, of whom men-
tion has already been made, then vicar at Deventer, said one day
to Gerard, “ Dear teacher, what harm would it do, were I and my
associates, employed in copying, to put together our weekly eam-
ings and live in common ?  “ Incommon !” replied Gerard, “ that
the mendicant friars would never suffer; they would oppose it
with all their power.” “ What if we were to make the trial
said Florentius, “ perhaps God wonld give us success.” « Very
well,” replied Gerard, “ make a beginning; Iwill defend and pro-
tect you against opposition.” This was the germ of a union,
which afterwards became widely extended and assumed great
public importance.

The community which took its origin in these circumstances
bad a certain resemblance to the philosophical and ascetic asso-
ciations of the ancient pagans and Jews, but was freer, less se-
cret, and more practical. It was not wholly unlike the monastic
institutions, but it was a system of less constraint, and was ani-
mated by a purer and nobler spirit. The practice of these breth-
ren, and the aims of their organization were designed to be con-
formed, so far as the circumstances and character of the age
would allow, to the apostolic model as described in the second
chapter of Acts. The association bore the names of Fratres Bo-
nae Voluntatis, Fratres Collationarii, Gregoriani and Hieronymi-
ani, as well as that of Brethren of the Life in Common. Their
means of subsistence were procured partly by manual labor, and
partly from the munificence of friends. Only in cases of extreme
distress wonld they beg from door to door. Their property was held
in common, and ordinarily each one, on becoming a member, gave
whatever he possessed to the fraternity, though at first no strict
rule appears to have existed in respect to this matter. Every-
thing was left to be regulated as far as possible by love, and the
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voluntary principle was preferred to authority. With the com-
mon property thus brought together, and with the donations of
the rich, the Aouses, or separate establishments of the sotiety
were erected, in which a particular number of members resided,
subject to a certain order in dress, food and mode of life, not sep-
arated, however, from the world in a monastic manner, but main-
taining a constant intercourse with it, and enjoying a general
freedom in striking contrast with the principle of obedience to au-
thority, which prevailed ia the cloisters. The leading object of
the union was to produce, exemplify and promote a practical
Christian life. This object they endeavored first to attain among
themselves by their social order, manner of life, intercourse and
Christian character, which they sought to perfect by religious fel-
lowship and sympathy, by mutual confession and admonition, and
by public instruction and worship. They exerted an influence
upon society by copying and circulating the Scriptures and other
religious books, by giving religious instruction to the people, and
especially by reviving and improving the education of the young.
In this last respect they formed an era in the history of general
culture. Schools had, indeed, been previously established in the
principal cities of Holland ; at Gravesande in 1322; at Leydenin
1324; in Rotterdam in 1328; in Schiedam in 1336; in Delft in
1342; in Hoorn in 1368; in Haarlem in 1389; and in Alkmaarin
1390. Baut these schools were not purely literary in their objects;
they were rather mercantile speculations. The right to establish
schools was farmed by the cities, a circumstance which rendered
the charge for tuition so high that none but the wealthy could en-
joy their advantages. Besides this, their literary character was
very indifferent. The instruction given by the monks in the
cloister schools was no better; it was too much limited to me-
chanical forms; and being imparted by nncultivated and super-
stitious teachers, it often stood directly in the way of intellectual
culture.

The Brethren of the Life in Common, on the contrary, taught
gratuitously often, and thereby rendered instruction in reading and
writing accessible to all, to the rich and the poor alike ; and, what
is more important, they imparted new life, and a more genuine
and elevated character to school instruction,

The age of Gerard was not, strictly speaking, an age of igno-
rance; but it was prolific in false, abstruse and useless specula-
tions. It was therefore a great mernit to do anything which should
withdraw the minds of men from those unprofitable pursuits. As
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in the time of Socrates there existed a necessity for bringing con-
templative men back to themselves and philosophy from heaven
to earth, so among the contemporaries of Gerard nothing was
more necessary than that some one should arise to open to the
philosophic spirit of the age a new channel, that of a modest,
sound and practical wisdom. From this point of view must the
efforts of Gerard and his disciples be contemplated in order justly
to estimate the limited compass of their studies. It is certainly a
defect in a system of education to exclude geometry, arithmetic,
rhetoric, logic, grammar and lyric poetry. But such an omission
appears in a more favorable light, when it is recollected that he
was seeking the cure of a particular disease which infected the
public mind, that he proceeded on the fundamental principle that
“ everything is injurious, which does not either promote virtue or
reclaim from vice.” Hence, agreeably to this strict rule of utili-
ty, many studies in themselves liberal, and, for us of the present
age, necessary, were regarded by him as needlessly consuming
time, because they were not directly of a moral or religions ten-
dency. Whatever tended merely to make a show, or to nourish
and strengthen the passions was discouraged. To this class be-
longed the disputatious arts of the dialectitian, the ambitious seek-
ing for academic honors, the pursuit of those studies which held out
the promise of great distinction and emolument, and, finally, use-
less and pretended mystic sciences such as astrology and magic.
The Bible was made the foundation of the new system of edu-
cation, to which were added select portions of the Christian fa-
thers and the most useful of the pagan moralists.! These works
were selected with special reference to promoting self-knowledge
morality and true piety. “ The Gospels,” said Gerard, “are to be
the root and mirror of thy studies, because they contain the life of
Chrnist; thenthe livesand the pious sayingsof the Fathers (of which
Gerard himself, at the request of his friends, had made severa! col-
lections) ; next the epistles of Paul and the Acts of the Apostles;
and lastly the devotional works of Bernard, Anselm, Aungustin and
others.” The writings of Solomon were placed after those al-
ready mentioned. From the order of study here laid down by
Gerard, we learn that Christian productions took the precedence
of pagan, and the animated, and stimulating form of instruction

! The writings most studied were the Bible, particularly the Gospels, the
Meditutiones of Bt. Bernard, the Monolugium of Anselm of Canterbury, extracts
from Eusebius, Cyril and Chrysostom of the Greek Fathers; Augustine and
Beda of the Latin ; and of the classical authors, Plato, Seneea and Virgil,
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that of the doctrinal and the preceptive. The life of Christ is
placed at the head, and the biographies of the saints are, for psy-
chological reasons, made to precede the writings of Paul. By
this limited, but energetic system of moral training, in which a
living germ of practical wisdom and piety is first of all planted in
the soul a new era was introduced in popular education; and
soon in Holland, Gelders, Brabant, Friesland, Westphalia and
even in Saxony Houses of the Brethren were established and
their salutary influence widely felt.

Gerard did not set himself in opposition either to the scholastic
theology or to the papacy. His friend and patron, William of
Salvarvilla, conld write to the pope, “ Gerard is thoroughly ortho-
dox, zealous for the unity of the church, and a powerful opponent
of the heretics.” He himself eaid to his bishop, *always and ev-
erywhere I humbly sabmit myself to the authority of the holy Ro-
man church.” He was strict in observing all the ordinances of
the ecclesiastical power. But in spite of all this, in the very bo.
som of the scholastic theology and of the hierarchy, he prepared
the way by a noiseless activity, for throwing off the shackles of
both. The germs of a reformnation were contained in his princi-
ples. By conceiving of the church and the priesthood in such a
spiritual way, he was led to seek them in their purity, and vitali-
ty, and to attempt to give them a character worthy of their origin.
He insisted with great earnestness on the use of the Scriptures,
and on their wide circalation. He was a close biblical student
himself and always urged others to become such. Christ as rep-
resented in the Gospels, he incessantly set forth as the founda-
tion of the church and of the Christian life. The primitive, apos-
tolical church was always present to his mind as a model. There
he found a pure piety and a glowing zeal such as was not to be
found in his own age. According to that primitive pattern, there-
fore, if not in all things, certainly in all the more essentia), he de-
sired to see the church remodeled. He was especially concerned
for the restoratiorr of the priesthood to a spiritual character, and
contended carnestly against its prevailing corruption. The priest,
he maintained, should not strive for ecclesiastical or literary hon-
ors ; but should aim at humility, at a victory over all selfishness
and a life pleasing to God alone.

Gerard had also.intended to establish a clonster for regular ca-
nons for the purpose of exhibiting a higher and purer model of
Christian life, but death prevented him. He died as he had
lived. The plague then raging in Deventer had seized one of
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his friends. As Gerard possessed some medical knowledge, he
hastened to the relief of the sufferer and caught the infection.
He was not in the lcast terrified, but said with composure, “ Be-

- hold, the Lord calls me away, the moment of my departure is at

hand; Augustin and Bernard are knocking at the door.” To his
younger brethren who gathered weeping around his bed, he ad-
dressed these, his last words: * Trust in God, my dear friends,
and be not afraid of the men of the world. Be firm; for man
cannot frustrate what God has determined to accomplish.—Flo-
rentius, my beloved disciple, on whom the spirit of the Lord rests,
will be your father and rector. Listen to him as you have done
to me; for I know not any one whom I can so well trust, whom
you can so safely love and honor as being your father.” Thus
he fell asleep in his native city, on the 20th of August 1384 at the
age of 44. He was buried, amid the universal lamentations of
the people, in St. Mary’s, the church in which his hvmg voice had
s0 often resounded.

Among the productions of Gerard none are more interesting to
us than his moral sayings recorded by his biographer, Thomas
Kempis. These fumnish conclusive evidence that Gerard consti-
tutes an important link in the succession of the mystieal school of
piety. Himself excited and influenced by Ruysbroek, he trans-
mitted the. same spirit through his favorite disciple, Florentius,
and he, in tam, communicated it to Thomas & Kempis. The lat-
ter had never seen Gerard ; for he could not have been more than
four years old, when Gerard died; but no one caa fail to recog-
nize, in the moral sayings already referred to, the school from
which the Imitation of Christ proceeded. Every one who exam-
ines the writings of that circle of men, must perceive that Thom-
as & Kempis is only one member in the series, that he was form-
ed and attained to the most perfect maturity under the tradition-

ary influence, which descended from Ruysbroek and Gerand
Groot.

Florentius Radewin, and the more perfect development of the sys-
tem under him.

The individuals, who succeeded Gerard either as heads of the
institution or as chief centres of influence, followed the direction
which he had given, improving the system and enlarging the
sphere of its operations and thereby giving it increasing importance.
The immediate successor of Groot was Florentins Radcewin, the
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second pillar of the Life in Common, and, as it respects the per-
fection of the system, a more important individual than Gerard
himself.

Florentius was born about the year 1350, and was the son of a
respectable and wealthy citizen of Leerdam, in the south of Hol-
land. He was educated at the university of Prague, then very
flourishing and much frequented by the young men of the Low
Countries. On his return home, he heard the discourses of Ge-
rard, who happened at that very time to be on one of his preach-
ing excarsions through the diocese of Utrecht. He wuas deeply
impressed and permanently affected by the remarkable spirit of
piety which pervaded those disconrses. Soon he became person-
ally conneeted with Gerard, and finally the warmest friendship
was contracted between them. Being of an active and energetic
character, he eagerly sought to communicate to others the fire
which glowed in his own bosom. He therefore gathered around
him a circle of studious young men, who were inclined to devote
themselves entirely to a simple, pions, and apostolical life, and,
without any formal promise of obedience, to adopt him as their
guide. Florentius renounced his place as canon in Utrecht, and
went to Deventer, where, in accordance with Gerard’s wishes, he
was ordained as priest. He was the first of the fraternity who
received such ordination. Gerard said on that occasion, “ Only
this once have I procured ordination for any one, and he, I hope,
will prove a worthy priest.”

Florentius was less learned than Gerard; and never indulged
in subtile speculations which hold no connection with personal
piety. Buthe had all the qualities of a practical man,—an untir-
ing activity, great tact in controlling men, and nnusunal affability,
and, at the same time, a character that inspired awe. One of his
friends said of him, “ There is no man whom I so much love and
at the same time so much fear as Florentius.” When he felt con-
strained to give reproof, no one resisted or apologized for himself.
In the severities of a religious life he equalled and even exceeded
Gerard. He despised all adulation. As he one day received a
letter full of commendation, he threw it down with these words,
« Has the man nothing else to write about? If not, it were better
to be silent” No employment was too mean for him, not even the
duties of the kitchen, to which, according to the example set by
Gerard, all the brethren attended in tumn. Bis care for the poor
and the suffering was incessant ; he often sent them food from his
own table, and even gave away the delicacies which he had re-
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ceived as presents from his friends. Notless was his concem for
the young; he cultivated their friendship, gave them religious ad-
vice and consolation, furnished them with books and materials for
copying, and in every way promoted their piety and favared
their studies. Thomas & Kempis, who had experienced, in his
youth, many such kindnesses from Florentius, says in his biogra-
phy of him, « If all others were to be silent, T could not be so, re-
specting the benevolent character of Florentius, of which I have
received so rcany proofs myself.” The counsels of so wise and
good a man were much sought. Said one, “whenever I have
followed the advice of Florentius, I have received benefit from it,
but injury whenever 1 have preferred my own way.” Sometimes
there stood at his door 8o many persons who came to consalt him,
that he could acarcely find his way out, or reserve sufficient time for
his private devotions and other engagements ; but he never dis-
missed one without either complying with his request, or setting
8 more convenient time to converse with him. Like Gerard, he
gave to his brethren a collection of religions maxims or moral say-
ings. But we must refrain from giving any examples.

Such was the charcter of the man to whom Gerard entrusted
the supervision of the young fraternity. Let us now see how
Florentius carried out the designs of Gerard. Two years after
the death of his master, in the year 1386, he consummated the
devout wish of his departed friend. In conjunction with other
disciples of Gerard, he sketched the plan of a cloister of Regular
Canons, which was to"be the soul and centre of the other inferi-
or associations, whether male or female, of the general society.
Williamn, Duke of Gelders, favored the undertaking ; wealthy men
supported it by giving it landed estates; and the same bishop of
Ttrecht, who once prohibited the preaching of Gerard, now sig-
nified his approbation of the design. Thus originated at Winde-
sheim, a few miles sonth of Zwoll, a cloister of regular canons in
connection with the Brethren of the Lifein Common. This was
soon followed by others, especially that of St. Agnes, near Zwoll,
in which Thomas & Kempis long resided. These establishments
for regular canons stood in immediate connection with the Houses
of the Brethren. From the latter various individuals passed to
the former, while others received ordination and entered upon the
public daties of the Christian ministry. The Brethren were alsoon
friendly terms with the better monastic orders, such for example
as the Carthusian, Cistercian and Benedictine. In this manner
the institution founded by Gerard was developed under a two-
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fold form. The regular canons, who were more secluded, and
more restricted to a mounastic life, formed the heart of the system,
the ordinary brethren of the Life in Common, partly priests and
partly laymen, eonstituted the larger, freer and more active por-
tion of the society, being extensively employed among the peo-
ple, and either residing together in the Houses of the Brethren,
or abroad, when engaged as clergymen or as teachers of youth.

The Cloisters seem not to have accomplished all that Gerard
and Florentius anticipated. At first the Brethren at Windesheim
were very zealous and active, particularly in making manuscript
copies of the Bible, and in comparing and criticising the various
texts. But with the gradual prosperity and increasing wealth of
the establishment, their zeal began 1o abate, and they finally sank
to the ordinery level of monastic institntions.

- The Houses of the Brethren, on the contrary, were in the high-
est degree successful in fostering and propagating both piety and
leaming. Here the activity of Florentius was particularly vig-
orous and effective. In Deventer were established, by his agen-
¢y, with the aid of the city council, several houses. Of these the
most important was the Rich House, (het rijke Fraterhuis), called
also the House of Florentius. About the same time, followed
many other similar Houses in the larger towns of Holland and of
Lower Germany.

Thuos had Florentius, during his rectorship, accomplished very
much in enlarging and completing the arrangements of the insti-
tution over which he presided. But he was now near the end
of his career. He had, perhaps from his excessive severities,
long suffered in his health; but at this time he was seized with a
mortal illness, and after appointing a bosom friend, Aemilius van
Buren, his successor, and giving his dying counsel to the Breth-
ren, saying among other things, “ Abide in humility and simpli-
city of heart, and Christ will abide in you,” he expired in the year
1400, sixteen years after Gerard's death, at the age of about fifty.
‘When his body was deposited in the church of St. Lebuin, one
of the citizens of Deventer remarked, * whether St. Lebuin was
a holy man or not I do not know,—1I suppose he was; but I know
full well that Florentins was a holy man of God.”

It will be in place here to enter into a more detailed account
of the institution planted by the hand of Gerard, and nurtured in-
to vigor by the care of Florentins. The entire establishment was
an association closely united by internal bounds, and yet so free
that each individual could have a spontanecus development

YVor. IL No. 6. 19
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and enjoy his natural liberty, according to the apostolic model.
This end was secured by placing the union not so much on the

- ground of compacts and formal rules, as on the spirit by which

all the members were animated. The disorders, incidental to
such liberty, were restrained not by authority but by an extraor-
dinary attention to the cultivation of charity. While great resnlts
were possible, 30 Jong as such a state of things should exist, a fail-
ure would be sure to follow, as soon as the spirit of the original
founders and members shounld degenerate in their successors.

Entrance into the fraternity, originally at least, was not atten-
ded with a vow binding for life, neither was the condnct of mem-
bers regulated, as in the cloisters, by minute laws and precepts,
but by example and usage.! By this means two important points
were gained ; first, as the continued connection with the society
always remained voluntary, the members were always warmly
attached to it; and secondly, as the union of all the branches of
the general gociety as well as of all of the members of each body
was free and unconstrained, ample room was left for all that va-
riety of form which nature always requires. The different Houses
had their own different customs and traditionary forms; and in
each of the Houses a certain freedom was allowed for every in-
dividual to act in his own way.

Still a substantial union, both extemal and internal, was steadi-
ly aimed at. The Houses always stood in communication with
each other; and besides this, general meetings of the rectors were
regularly held. The heads of all the Houses met annuelly, the
Dutch and the German separately, to deliberate and decide upon
matters of common concern. The rector of the principal House
at Deventer was the natural superior, at least, of all the Dutch
fraternities. The arrangement, however, was not of the natare
of a hierarchy, but was patriarchal. He was regarded as the fa-
ther of the whole society, and was so styled. This patriarchal
feature of the institution explains the mode of appointing the rec-
tor at Deventer, which was not by election, but by designation
from the last incumbent, a circumstance which invested the office
with the greater solemnity and authority.

The organization of a House of the Brethren was ordinarily as
follows. About twenty brethren lived together with a common
purse and a common table. They were divided into three clas-
ses, prieats, clerks and laymen. The number of priests was at
first very small, because the whole society inherited the scruples

! Secundum laudsbiles consuetudines domus antiquae.
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of Gerard and trembled at the awful responsibilities of the priestly
office. At a later period, a larger number received ordination,
gome entering upon the public ministry and receiving office and
therefore dissolving their external connection with the Houses,
others remaining in that connection and exercising their clerical
functions awmong the Brethren. There were commonly four,
sometimes a larger number of priests in one House, and abont
twice as many clerks ; the remainder consisted of persons in their
povitiate, or those who had taken up only a temporary residence
with the Brethren. Admission into the order, which was never
granted except after earnest and frequent solicitation, inasmuch
as the Brethren kept theruselves at the furthest remove from the
proselyting spirit of the mendicant friars—was always preceded
by a probationary residence of one year. During that period the
probationers were kept under strict sapervision ; and it was ex-
pected of them not to visit their friends in the interval, lest they
should thereby become entangled again with secular affairs. Their
property also was ordinarily applied to the use of the fratemity.
One of the sayings of Florentius was, “ Wo to the man who,
while living in the community, seeks his own, or says of any-
thing, it is mine.” Those who, at the close of the year, wish-
ed to become permanent members, were admitted as clerks, and
their condition corresponded to that of monks, except that no vows
for life were required of them. Each one retained the right of
withdrawing at pleasure with the understanding, however, thaton
so doing, he was to pay a stipulated sum to the fraternity. Indresa
and manoer of living there was less constraint than in cloisters.
The ordinary dress was a grey mantle, coat and pantaloons with-
out ornament, together with a grey cap, whence they were call-
ed cucwllati. Those who were upon probation had the hair shom
from the grown of the head. The mode of life in each House
was very regular, particular hours being set apart for devotion,
writing and manual labor. During the time of sitting at ta-
ble some book was read, each of the Brethren in turn officiating
as reader. One individual was appointed at each time to notice
and correct any irregularities, and was called corrector errvrum
in mensa. Though certain offices were established for the sake
of order, there was a general equality, like that which exists in
families. Over each house presided a rector, prior, or praeposi-
tus, elected by the brethren ; the other offices were those of vice-
rector, steward, scriptuarius, who superintended the business of
copying manuscripts, the librarius, the magister novitiorum, the
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infirmarius, the hospitiarius, and a few mechanics. But in these
matters, as might be expected, there was no exact uniformity.

After the same manner, there were formed fewale societies of
the Life in Common. Even Gerard had founded, in a separate
house, totally disconnected from the other establishments, & fe-
male community, the members of which were to lead, in retire-
ment, a life of devotion and industry. Sewing and weaving and
}he instruction of the youth of their own sex, constituted their
chief employment. John Binterink founded a new convent for
females, a little out of the city of Deventer, and presided over
both the old and the new establishments for a period of twenty-
six years. When he commenced these iabors there were sixteen
sisters connected with the association ; at the time of his death
there were one hundred and fifty. Such houses were rapidly
nnltiplied, as was the case with those of the Beguins at an ear-
lier period; and they were soon regularly organized after the
manner of the Beginasia. A superintendent, or Martha, presided
over each house; & sub-Martha was stationed at her side. In
Utrecht resided the superior, or the Martha, who had the super-
vision of all the houses in that country, and who visited them all
at least once a year. Besides this office which related more par-
ticularly to the extemal deportment of the members, and the gen-
eral order of the establishment, there belonged to each house a
priest, who exercised the functions of a spiritual gnide. Commu-
nity of goods prevailed more in the houses of the females than
in those of the males. One of the chief benefits resulting from
these female associations; was that through them the religious
spirit of the general body found a readier entrance into private
families. But as there was otherwise nothing very peculiar in
their influence, we will return to the institutions of the Breth-
ren.

The labor of the Brethren was judiciously distributed. Such
mechanical arts as were needed were practised by those who
were skilled in them. Among the regulations for the houses in
‘Waesel, of which there were three, are found directions for tailors,
barbers, bakers, cooks, gardeners, butlers, as well as for teachers,
copyists, bookbinders, librarians and readers. In the house at
Rostock the brethen employed in common manual labor were di-
vided into laymen and mechanics. Notwithstanding these divis-
ions of labor, a certain equality was restored, inasmuch as the
clerical and literary members took part, as far as was practicable
in the menial services, and those of lower employments, in turn,
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participated in almost every labor of the clerical members. To
such an extent did the spirit of the family prevail over that of caste.
The employment most common to all, was that of copying books.
The zeal which Gerard, from religious motives, manifested for
this branch of labor was inherited by Florentins and imparted by
him to the entire fraternity. Florentius himself was not a skil-
ful copyist; but he encouraged his brethren to practise the art,
and gave such aid as he could by polishing and ruling the parch-
ment, selecting passages and correcting the copy. Particular
hours were set apart each day for copying, especially for the ben-
efit of the poor. The more elegant copyists, such as Thomas a
Kempis, prepared beautiful copies of the Bible and of favorite
theological works, which were deposited in the libraries of the
Brethren. Others were occupied with copying useful books to
be given away to indigent young persons, or religious tracts to be
distributed gratuitously among the people.!

The occupations of the brethren depended in great measure on
the circumstances and character of the different houses. In some
houses a practical tendency prevailed ; in others intellectual ac-
tivity, and some were scarcely anything more than mere industri-
al establishments. Much, too, depended on the pecuniary condi-
tion of the houses; for while many of them were very poor, oth-
ers were richand even sumptuous. The house at Hildesheim,
was a sort of ecclesiastical warehouse, where missals, mass-weeds,
swplices and the like were furnished. In the convent of St. Ma-
ry’s near Beverwijk, the brethren traded in parchments, honey,
wax and salt fish. The brethren at Hattem, on account of their
poverty, practised at first nothing but busbandry and weaving;
after becoming more prosperous, they were also engaged in lite-
rary employments, and finally established a school which was not
without repute. There was a similar diversity in the cloisters of
the regular canons. The celebrated cloister of Agnesberg or
Mount St. Agnis near Zwoll, where Thomas 4 Kempis lived, was
originally very poor. Others, as that near Hoorn, called the jewael
of Westfriesland, were very rich.

The largest number of these establishments, however, retained
the character which their founders designed, and were of that
middling class, which were not obliged to resort wholly to man-
ual labor, nor, on the other hand, were allured to a life of ease and

! Has not the origin of tract distribation generally been referred to too late »
period ?
19%
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luxury. Their chief aim was to promote religion among the com-
mon people, and education among the youth.

For the spiritual improvement of the people two kinds of reli-
gious service were established, preaching, and what were called
collations, or a religious meeting that bears the same relation to
public preaching that a little refreshment does to a regular meal.

Upon the prevailing mode of preaching, Gerard and his institu-
tion exerted the happiest influence, As early as the time of
Charlemagne the priests were often desired to preach in a lan-
guage that the people could understand, but, for the most part,
to no purpose. Only a few individuals, as the Dominican monk,
John of Vicenza about the year 1250, and the Franciscan, Berth-
old of Ratisbon, who died in 1272, distinguished themselves from
others by preaching practically and in the native language. But
Groot gave a general impulse in favor of such preaching, and, in
his day, a large number of preachers, undoubtedly excited by him,
made the pnlpit a place of commanding moral power, in Holland.
So Wermbold at Utrecht, Henrici at Amersford, Gonde at Zwoll,
Aurifaber at Haarlem, Dou at Amsterdam, and Paulus at Meden-
blik, men who, though they did not belong to the Brethren of the
Life in Common, labored heartily in their spirit, Binterink and
Gropde were among the most celebrated preachers of the frater-
nity. The manner of preaching among the Brethren was ani-
mated and popular. They spoke from inward impulses, and
therefore with simplicity and with power. They animated their
discourses by a liberal use of striking examples, and gave them
form and authority by weighty sentiments and remarks drawn
from the writings of the more pious and able of the church fa-
thers. Their long discourses, which in some instances extended
to six hours, probably have had some influence in the formation
of that practice, still peculiar to the Dutch preachers, of delivering
sermons of an almost interminable length.

'The collations were less public and less formal than the ordina-
ry church services. They were, at first, most common in the
houses of the brethren, and were generally holden in the after-
noon of the Sabbhath and of festival days. A passage of Scrip-
tore, commonly from the Gospels, was read, explained and ap-
phied to practical life. Sometimes the speaker proposed ques-
tions to his audience. Such services, which were often held also
among the common people, and also in the popular dialect excited
a great and wide-spread interest, so that many legacies were left
to the Brethren on the condition that, on festival days, such meet-
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ings shonld be held for the benefit of the common people.  Simi-
lar instructions were given on proper occasions in moure private
circles in social life. . :

But the most important service by far done to the public by the
Brethren, was that of educating the young. By thatmeans they
succeeded in forming & new generation. In this work also their
activity varied according to the occasion. In many cases, they
had no separate schools of their own, but entered into a volunta-
Iy connection with existing schools, aiding the pupils by provid-
ing them with books, by holding literary and religious inter-
course with them, and by procuring for them employment or sup-
port. In other instances they opened schools themselves, and
gave instruction in reading, writing, music, in Latin both oral and
written, and in religion, and most of all in biblical history. In
other schools still, they sometimes had a participation by taking
the charge of particular classes without any further connection.
So it was in the celebrated school at Deventer, which was found-
ed before Gerard's time. After the institution of the Life in
Common, this school and the Brethren spontaneously entered
into codperation with each other. The rectors of the school were
generally friendly to the order, many of the pupils either were
supported by it, or recommended to wealthy and benevolent-in-
dividuals, who furnished them both board and rooms. These pu-
pils commonly participated both in the lakors and in the religious
exercises of the Brethren. At the time of Florentius, John Bo-
heme was rector of the school at Deventer, and being a great ad-
mirer of the former, and an almost constant attendant on his
preaching, he was predisposed to favor in every possible way
those who were recommended by him. Thomas & Kempis says,
in his life of Gronde, “ When I came to Deventer to study, Ialso
visited Windesheim, where I found among the canons my broth-
er, John & Kempis. At his suggestion I went to see Florentius
whose name was already widely known. He procured for me a
gratuitoas support in the family of a mnch respected and pious
matron, and gave me books, as he was accustomed to do to oth-
ers”” By such a cotperation of the Brethren, the school at De-
venter became very flonrishing. Wherever the brethren had a
house, there a large number of scholars was sure to be found,
sometimes even a multitude, as at their school at Herzogenbush,
where there were, at times, no less than twelve hundred pupils;
and at Groningen where there were nearly as many. The rea-
son why their schools were so much frequented was, in part at
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least, that the indigent were aided in their support by the Breth-
ren, and though tuition was not universally free, it was generally so
to poor students, In Herzogenbush the pupils, besides their divis-
ion into some school classes, were distinguished as divites, medio-
cres and pauperes, the first of which are supposed to pay full tui-
tion; the second, half of it; and the third nothing at all. Over
the door of the House of the Brethren in that place was written
the following distich :

Iaterea gratis docui quos pressit egestas,
Et mercede, quibos eors satin ampla fuit.

Where so large a number of pupils were collected, the office of
teacher could be made permanent. This circumstance in the
schools of the Brethren introduced an important change, and did
much towards checking the wandering habits of the school-teach-
ers of that age. The personal connection between teacher and
pupil became intimate, influential and lasting. Whole cities even
where such schools were established, received a new and remark-
able intellectual stamp. In Amersford, for example, a knowledge
of the Latin, about the middle of the sixteenth century, is said to
have been so general, that the common mechanics could under-
stand and speak Latin. The more intelligent merchants under-
stood Greek, the maidens sung Latin hymns, and a tolerably cor-
rect Latin could be heard in the streets. This picture may be a
little too highly colored, butit is certain that the Brethren made
great and successful efforts to restore and propagate a purer La-
tinity.

In the schools, as in the church, the tendency of these efficient
labors of the Brethren was to Reformation. Their earnest, active,
disinterested efforts for the education of the young, was a novel
thing. It was apparent that they were designing to raise upa
new generation of men. Still more obvious was this in their me-
thod of instruction. They cast away at once from their text-
books all the scholastic nonsense, and abandoned what was en-
tangled and useless for what was sound and practical; and the
barbarism of the middle ages for the simplicity and purity of the
ancients. The Mammotrectus, the Gemma Gemmarum,the Doc-
trinale Alexandri de Villa Dei, and other school books, which the
papal church protected as sacredly as it did its doctrines, were
unceremoneously thrust aside by the Brethren, and the works of
the ancients substituted in their place. Alexander Hegius and
John Sintius in the school at Deventer have deservedly secured
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to themselves an imperishable name for the boldness and decis-
ion with which they conducted their pupils back to a knowledge
of antiquity.

The foregoing account embraces what is most essential in the
organization of the Brethren of the Life in Common. In what
follows we have to consider its further development under two
particular forms. At the very beginning, the Brethren, as if by
natural instinct, resorted to the use of the native language tn giving
religious instruction. But from this period forth, it became with
them a subject of definite consideration, and a settled principle
of action. Not only did they hereby acquire a great power in
their discourses over the minds of the people, but they also pre-
pared the way forintroducing with more effect the Bible and oth-
er religious books into the popular language. This is one of the
two forms of activity above indicated. The other is the collec-
tion of the traditional doctrines relating to practical religion and
the mornl teachings of the leading men of the fraternity into a
living, connected and complete form, so as to make a deep and
lasting impression on the public mind. The former work was
accomplished under the auspices of Gerard Zerbolt. The latter
was effected with a success almost unparalleled by Thomas a
Kempis. Both of these agencies, whether designed to be so or
not, tended to prepare both the intellect and the hearts of the
people for the preaching of Luther. To these two individuals,
therefore, we must direct our attention.

Zer bolt, and the use of the Native Language in Religious wtruction.

As a conteraporary of Florentius, though about seventeen years
younger, Gerard Zerbolt distinguished himself among the Breth-
ren at Deventer. He was born at Ziitphen about the year 1367,
and is therefore often called Gerard of Zitphen. After going
through his elementary studies at other schools, he came to that
of Deventer, in which he was principally educated, and entered
into the most intimate connection with Florentins and the Breth-
ren. Even when a boy, he manifested an extraordinary eager-
ness for study. He hung upon the lips of his teachers, and when
the hour of instruction was ended, always regretted that it was
so short. This thirst for knowledge was never abated, and was
modified only by taking a particular direction after his entrance
into the fraternity. He was incessantly employed in reading,
stndying, and copying the Bible and other religious books, allow-
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ing nothing but his devotions and his meals to interrupt him.
He was wholly indifferent to other matters, rarely could tell after
dinner, what he had eaten, and injudiciously neglected his health
even when ill. But he was by no means unskilled in secular
business ; he was well versed in law, and was possessed of such
a sound judgment that he was often consulted by Florentius and
employed by him in legal transactions. Called away once on
such a case, as he was returning to Deventer, he was seized with
an illness at Windesheim which proved fatal. Aemilins van Bu-
ren, in the unreserved manner of the Brethren, said to him, “it
seems to me brother, that you are near your end;” “so it appears
to me also,” was the reply; and soon he expired in the year 1398,
the thirty-first of his age and about two years before Florentius.
Excessive study and a want of due regard to his health, may
have hastened his premature death. In his life he was equally
remarkable for his zeal in collecting books, and for his bold ef-
forts in behalf of the Bible.

Gerard Groot, a great lover and diligent collector of good books,
had left his library to the house of the Brethren at Deventer.
Florentius and Gronde, who were appointed librarians, had greatly
increased thecollection. Butnoone equalled Zerbolt in thisrespect
after he was made librarian. His attachment to valuable authors
wasalmost unbounded. He was accustomed to say, “ such works do
more by way of preaching and instructing than itis possible
for us to express.” A beautiful manuscript was more attractive
to him than a feast. He therefore kept the copyists constantly
employed, collected books from every quarter, and preserved
them with the greatest care. And yet as zealous a librarian as
he was, he never forgot, that men were not made for books, but
books for men ; and consequently took pleasure in lending from
his choice collection to the clerks of distant houses, that they also
might be instructed aud benefited Men of a purely practical
character might easily regard such a zeal for books as excessive
and injurious. So it was in fact. As one of the Brethren was
upon his dying bed, Florentinge asked him, in what respect he
thought the institution might be improved. The dying man re-
plied among other things : “ We have too many books; the most
important ought to be selected, and the rest sold and the mo-
ney given to the poor.” Florentius, more intelligent and more
sound in his views, honored the good intention of the brother,
but did not follow his advice. The impulse which Zerbolt gave
in favor of copying manuscripts and of collecting good libraries
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was perpetuated among the Brethren; and it must be confessed,
that in an age when the art of printing was unknown, it was of
the ntmost importance in two respects, first because both teacher
and pupil found only in the libraries of the Brethren the kind of
books that were needed for their intellectnal culture, and second-
Iy, because through their untiring industry alone, conld such a
novelty as religions tracts in the native language be furnished for
the common people in numbers sufficient to produce general
effect.

This brings us to the second important agency of Zerholt, that
which related to the use of the Bible and other religious books in
the vernacular tongue. On this sabject in particular, did he em-
ploy all his talents and eloquence in writing for the public. It is
certainly very extraordinary that in such an age, about one hun-
dred and thirty years before Luther published his theses, this dis-
tingnished young man should speak out so fully and so powerful-
ly on this point, as to create n general demand, which was never
fully satisfied till Luther published his version of the Scriptures.
‘We are to place the merits of Zerbolt the higher from the fact,
that among his contemporaries even such men as Gerson should
call in question the expediency of giving the Bible to the com-
mon people in their own language.

The treatise which Zerbolt wrote De Utilitate Lectionis Sacra-
rum Literaram in Lingua Vulgari, and which was designed for the
learned and therefore written in very good Latin, pleads energet-
ically, with & practical good sense and an eamestness free from
all fenatacism, for the right and the duty of all laymen to learn
for themselves the will of God directly from the Scriptures. He
maintained that there was in the Bible a plain and simple sense
intelligible to all, to the substantial comprehension of which no
profound investigations or long trains of reasoning were necessary,
but that, on the contrary, the meaning shines forth by its own light
without the necessity of much labor or controversy. But he con-
ceded that there are other truths in the Bible more profound and
obscure, which must be earnestly stndied and reflected uponin
order to be understood. The one is milk for babes, the other
strong meat for men. Simple and nnedncated people, children
in knowledge, may not only without injury or danger, but with
great profit, as the best of the Fathers have maintained, read for
themselves in a language which they understand those parts of
the Scripture, which set forth a simple and practical Christianity.
Obscure parts of the Bible, and difterent theological writers they
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cannot understand ; these it is better for them to let alone. These
views he supports in the following manner. “ The Scriptures are
not given for any one class in particular, but they contain instrne-
tion for persons of every class. Sometimes they enjoin general
precepts equally applicable to all, but more frequently, they ad-
dress their instructions to particular classes of individuals. At
one time they speak to the beginner in religious knowledge, at
another to those more advanced. Now they teach the way of
life to the perfect, now to every variety of moral condition. Con-
sequently they are designed for persons of every class, in order
that men, estranged as they are from themselves, and ignorant of
their true character, may leamn their condition from the mirror of
God’'s word. 'What rational person will venture to say that lay-
men commit sin, when they make that use of the Bible for which
God gave it, namely to learn their sinfulness and heartily repent
and reform? Why should they not receive the divine law as
well as other more general blessings from God, since the law of
God and the HolyScriptures occupy the highest place among the
blessings of Heaven? The people cannot justly be excluded
from this blessing, and the divine consolations by which the soul
receives its life and nourishment” The Bible, he continunes in
effect, is designed to give support to the law of nature, so that
man may already learn what is left in obscurity there. Immers-
ed as the common people are in worldly affairs, they need to have
the dust removed which has beclouded the mental eye, and, at
particular seasons to suspend their business, and turn their atten-
tion inward upon themselves and view their character and wants
by the light of God's word. It is required of them even by law,
that at certain times they go to church to hear the gospel; but
why preach to them from the Bible, if they ought to be ignorant of
it? Batif they can be benefited by oral teaching, why can they
not read in books the same that is read or preached to them from
the pulpit? 'They surely learn and retain little from what they
hear in discourses fifteen minutes long, and that in an unknown
tongue. If theyare allowed without censure to read worldly pro-
ductions, which are often cormipt and seductive, it is absurd to
prohibit them from reading the Scriptures, by which the love of
God, and a longing for their heavenly home is enkindled. Jerome,
Augustine, Gregory and Chrysostom always exhorted the people
to study the Scriptures, which they would never have done, had
they regarded the practice as injurious or unlawful. That the
people should read the word of God in their own langnage is suf-
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ficiently proved by the nature of the'case. The whole Bible was
originally in the language of the people tb whom it was given.
If it is unlawful for the people at large to read the Bible in their
native language, why did the prophets and the apostles write the
several books of it in the language of the people rather than in
a foreign langnage? From the earliest times the church has giv-
en translations of the Seriptures into different languages. The
Jewa had the Bible in Hebrew, the Chaldeans in Chaldee, the
‘Greeks in Greek, the Arabians in Arabic, the Syrians in Syriae, . -
the Goths in Gothic. The Romans, the Egyptians, the Indians,
the Russians, the Sclavonians, the Gauls and all nations have the
Seriptures in their own language. If, then, they are read in near-
ly all languages under heaven, why should they not be read in
German also? He urged similar considerations in favor of em-
ploying the German, instead of the Latin language, in the prayers
and hymns of the church. These sentiments and a correspond-
ing practice among the Brethren not only gave depth and inter-
est to those religions services which were the vehicle of a spir-
itual Christianity, but they tended to deliver the nation from the
yoke of Roman laws, language and customs, which cramped the
development of the national spirit. When the Germans heard
German preaching, read a German Bible, had a German theology,
and prayed and sung in German, they were internally severed
from Rome ; but it was reserved for Luther, to complete the work
and bring the inward sentiment to a decisive outward act.

Thomas d. Kempis, and, the practical Religion of the Drethren in its
There were in the community of the Brethren two theological
elements, the one practical, the other doctrinal ; the one designed
more for Christians in general, the other for the smaller circle of
reflecting and philosophic minds. These might be united in one
man, or they might be so far separated, that one individual might
give a preponderance to the former and carry it to the highest de-
gree of perfection, and another to the latter. Such a separation
actually took place. The two most distingnished men of the fra-
ternity, who were bom and bred in its spirit, Thomas & Kempis
_and Johan Wessel were the purest representatives of these two el-
ements, the former preceding in point of time, as was natural per-
haps, and setting forth ascetic Christianity in its noblest and most
winning form, the other unfolding in the clearest and most per-
Vor. IL No. 6. 20 -




226 Reformers before the Reformation. [May

fect manmner in that ege the system of Christian doctrines. From
the nature of the case, the theologian would more readily come
in collision with the authority of the church than the ascetie.
But while the one was breaking through the incrustation which
had been formed over society, the other was preparing a warm ger-
minal principle in the heart of the people, which would supply new
life and energy when the incubus of antiquated formalism should be
thrown aside. To form Thomas for this great work assigned bim
by Providence everything conspired, natural constitution agd tem-
perament, early domestic training, education in the schools, the
whole tenor of his life and the moral condition of the age.

The character of his mind, in its original stamp, was evidently
predisposed to a quiet, contemplative, intraverted life. Thete
breathes in all his writings a peculiar spirit of satisfaction and re-
pose, and there beats gently a pulse of inward joy, cheerfulness
and delight. We feel, as we read, that the writer moves oaly in
this inner spiritual circle, but in this is perfectly happy. The cell,
narrow indeed, but cheered by the love of God and of Christ, is to
bim a paradise, which he would exchange only for heaven. The
duties of subjection, of prayer and other acts of devotion are to
his taste the choicest delicacies The renunciation of self, and
devotedness to the interests of others, are the very elements of
his life,. Whatever he enjoins upon others, he himself performs
with the greatest pleasure and enthusiasm.

Thomas Hamerken (Malleolus) was born in the year 1380, in
the small but pleasant village of Kempen, situated in the vale of
the Rhine not far from Cologne. Hence his name Thomas von
Kempen, or Thomas 4 Kempis. His parents were of humble
birth and lived in moderate circamstances, of which he made no
georet, but like Luther, often referred to his low origip with the
utmost simplicity and freedom. His father, who was an ordina-
ry mechanic, gave him an example of industry and perseverance ;
his mother, who was distinguished for the fervor of her piety, ear-
ly instilled into his susceptible mind the sentiment of a warm and
devout love for divine things. Thomas undoubtedly gave signs of
good talents very early, else the thought of giving him an eduoa-
tion could hardly have been entertained, for, being poor, he was
entirely dependent on the benevolence of others. The Brethren
of the Life in Common were accustomed to aid precisely this
class of boys. Consequently, in his thirteenth year he resorted
to Deventer, the place of the most flourishing establishment of
the Brethren. The relation. of this house tg the school of Deven-
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ter has been already deseribed. At first Thomas appears not to
have been conneoted with the fratemity; but afterwards, at the
saggestion of his brother Johm, then canon at Windesheim, to
have presented himself to Florentius. The latter both won the
ardent affection of Thomas and inspired respect for himself. Flo-
reatius also supplied him with books, and procured for him a home
with a pious matron, somewhat as Luther was provided with one,
when he was in gimilar circumstances, at Eisenach. The advan-
tages of the friendship of Florentius were numerous and great.
Thomss himself mentions a circamstance which well illustrates
this remark. Boheme, then rector of the school at Deventer,
though a rigid master, was a friend of Florentius. As the boy
came one day to the rector to pay his tuition fee, and to redeem the
book which he had given as security, the rgctor asked him, who
had supplied him with the money ? When he was informed that it
came from Florentius, he returned it with these words, “ Carry it
back ; on his account the debt shall be cancelled.” Thomas took
part in the religious devotions of the Brethren, and soon yielded
himself op entirely to a manner of life with which he was so
much charmed. Not long after, he was formally received into
the house of the Brethren, in which, at that time, there were about
twenty clerks, three laymen, a steward, a cook and a tailor. His
associate, and most intimate friend was Arnold van S8choonhoven,
a youth of ardent piety, with whom he occupied the same room
and bed. The warmth of this young man's religious affections
and the cordiality of his acts of devotion, kindled a similar ardor
in the susceptible heart of Thomas. * Isaw myself,” said the lat-
ter, in the biography of his friend, “ inflamed for devotion by his
seal ; and often wished I might have but for  few moments sach
grace a8 he seemed constautly to enjoy.”

By the side of this youthful example of piety, stood the more
imposing and suthoritative example of Florentius, whom Thomas
venerated and loved beyond any other mortal. He was acous-
tomed to earry to his revered master and friend all his mental
anxieties and to receive those directions which allayed his fears
and which conducted him to a state of serenity and joy. This
tender relation between the genial boy and the mature man ex-
tended itself to the minutest matters, Florentins was frequently
so indispoeed that he could not eat at the common table. Insuch
eases, he took his meals at a small table in another apartment,
and Thomas enjoyed the distinction, at snch times, to be his com-
pany and to wait aupon him. “ I, though unworthy,” says he, in
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his life of Florentius, “ was often invited by him to prepare his
table, and brought to him the little which he needed and attend-
£d to his wants with the utmost pleasure.” So deep an impres-
sion did the character, example, and conversation of Florentius
. make upon the affectionate youth, that he ever after retained

" the image in his mind and stamped it distinetly upon all his writ-
ings.

In the work eatitled, “ The Valley of Lilies,” 4 Kempis says,
« Examples teach better than words.” 'This was true in his own
case. He had a longing heart, which eagerly selected and ap-
propriated whatever was excellent in others, and was intent only
on its own highest improvement. Thus he saw the whole fra-
ternity, and his friends in the best light, and was benefited by
things which might have left but slight rmces upon less suscep-
tible and less generous minds. Take the following as a striking
example. “ One day,” he remarks, “ in the winter season, Hen-
ry. Brune was sitting by the fire and warming his hands; in the
mesan time, he turned his face to the wall,.and offered silent pray-
er. On perceiving this, I wes deeply affected, and ever after- -
wards loved him the more.” However insignificant the circum-
stance might be in itself, and however idealized it may have
been in the mind of the young observer, the main point retains
all its importance, namely, that his heart was a rich and gene-
rous soil into which no good seed could be accidentally cast with-
out springing up.

After Thomas had thus passed seven years at Deventer, Flo-
rentius, on a certain festival day, when he perceived that the
young man had betrayed much religious emotion, called him aside
and addressed him thus : “ My dearson Thomas, the time has am-
ved when it is necessary for you to decide on your course of life ; you
are now at the Pythagorcan point where two ways diverge. -You
~ see the vexations and the perils of the world, its short-lived joys '
and its regrets. You know that we must all die and render to
God and to Christ an account of our life. 'Wo to them who can-
mot do it.with a good conscience! What good would it do one, if
he should gain the whole world and yet ruin his soul? Attend,
then, to your salvation. But, as you have often heard, there are
two ways which lead to salvation, the one that of an.active, the
other that of.a contemplative life. The former is pursued by
those who worthily serve Christ by good works, the latter, which
" is more acceptable to God, is followed by those who with Mary
s.ig at the feet of Jesus. Whichever of the two you shall choosge,
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you will purmue it with more eafety and benefit in a cloister than
m the world which hieth in wickedness.—If you should ask, what
piace I could recommend, I would say that for those who have
been educated here, one of the two cloisters of regular canons re-
cently founded by our community, would be the best.” This
suggestion decided the fature career of Thomas. On the fol-
lowing day he took a letter of recommendstion, and resorted to
the convent of St. Agunes.

This cloister was situated in the vicinity of Zwoll, on a slight
elevation, & healthy and pleasant spot, along which flowed the
tiver Vechte. It was established without great pecumiary re.
gsourees, and was at this time, weak, and withouat any kind of dis.
tinction. But that circumstance was of no aceownt with Thom-
#¢s. He was kindly received, and regarded the place as 2 re-
treat which the hand of Providence had provided for im. Here
ke spent all the remainder of his long life, during which he gam-~
ed a great name in the world, and thus gave distinction to the
small cloister to which he belonged.

He was not precipitate in his final decision, but passed five years
in his novitiate, and did not take the monastic habit till the sixth
year, nor the vow till the year following. But with him the de-
eision, once formed, was irrevocable. As he was priest, his chief
employment in the cloister was religious instruction. Besides
this, he copied valuable books, and composed numerous works of
kis own. He was a distinguished copyist, and always manifested
delight in beautiful manuscripts. An elegant copy of the Bible
in four volames, a missal and select works of St. Bernard, all ex-
ecnted by his hand, were preserved in the cloister. His own
work, the Imitation of Christ, he copied several times.

Of a life thus quietly spent in retirement little can be said that
is adapted to enliven biegraphy by way of incident It passed
like & smooth silvery streamnz, from whose surface was reflected a
cloudless sky. Quiet industry, lonely meditation, and secret de-
votion filled up the saccessive days of his life. In consequence
of his peacefal state of mind, and regular habits, he lived to an
sdvanced age. He died July 1471, at the age of ninety-one, or
niaety-two.

In his work on Spiritual Exercises, he enjoined “during the
whole eoarse of life, the umion of humility and Christian cheer-
folness” In another work he describes the man of God as “ of
8 placid countenance, calm and agreeable in his address, pra-
demt snd ordedy in his depostment, and always diffusing among
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others peace and bappiress.” In these.few skeiches, he has.
drawn his own portrait. All who knew him, testify that, through
his whole life, he manifested love to God and -man, that he
cheerfully endured every suffering, and that he was indulgent,
to.the faults and weaknesses of his brethren. In his personal
habits, he was neat, ternperate, chaste, contented and cheerful.
His chief effort was to maintain an undistarbed repose and peace
of mind. Hence he was reluctant to intermeddle with worldly
affairs, avoided intercourse with the great, and was silent whea
the conversation turned upon such subjects, lest his passions
should be droused, and the charm of sweet contemplation be
- broken. But he was far from being tacitum, his disposition for
friendship was always strong, though with bim the love of God
was its only permanent bond. 'When God and divine things
were the subject of discourse, he was in his natural element, and
was exhaustless in his resources, and highly eloquent. - Many
persons came from a great distance in order to hear him.

In acts of devotion, public and private, he was diligent and ear-
nest; in singing perticularly, it has been observed of him, thathe
always stood erect, never leaning on anything for support; that
his face was often directed heavenwerds, and appeared as if
transfigured, and that his whole body seemed spontaneonsly to
follow the direction of his soul. Once a monk said to him, that
he “ seemed to relich a psalm as he would a salmon.” “Ido in-
deed,” replied he, “ but I nauseate it, when I gee men singing
hsﬂessly ?

In his pemonal appearance, he was small of statme. but well
pmporuoned his countenance was fresh and its expression ani-
mated, though his complexion was a little dark; his eyes were
piercing and so strong, even in old age, that he never made use
of glasses. Under an old likeness of him which Franciscus To-
lensis saw, stood these characteristic words : In ommnibus requiem
quaesivi, sed non inveni, nisi in abditis recessibus et libellulis.

From the foregoing account, it will appear, that only a part of
our nature is represented in Thomas & Kempis.. That part, how-
ever, is an essential one; and the embodiment and exhibition of
it, in his works, most perfect. The unity of character, which we
observe in him, is the more complete, as there was nothing in
the course of his life to disturb the natural bias of his mind. With
the wide world he haed little to do. Literature was to him a see-
ondary pursuit, a means simply to a religions end. He was not,
strictly speaking, a scholar, nor did he cultivate directly even the
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art of persnasion. The aim of his whole life was directed to one
single object, namely, to attain for himself, and to bring others to
attain to the religions end of his being. Everything else was
postponed to this. The love of God and the inwaid repose re-
sulting from it, and the happiness of uninterrupted communion
with him, were constantly before him as the sole object of desire.
And that object he reached as few others have dome. To thou-
mands he has been not so much a publisher of that heavenly peace
a8s a magnet, drawing them to it.

At this point-of our narrative, it will be suitable to say a word
concerning his writings. A theological system is not to be soughtin
such a writer as Thomas & Kempis. He was not a speculative
thinker. It was not the force of logic, but the simplicity and
strength of moral feeling that gave him his perfect unity and con-
sistency of character. His writings, therefore, exhibit no philo-
sophic generalizations, no statement and illustration of broad prin-
ciples, but an inexhanstible treasure of sententions sayings, an
oriental fertility in proverbs, in which the same material of practi-
cal wisdom and piety is wrought into an endless variety of forms.
In the piety of Thomas we discover two ingredients, the one es-
sential, the other more. accidental, namely Christianity and mo-
masticism. The latter would naturally limit the popularity of his
writings to a particular age, the former preserves them from obli-
vion, and gives them the freshness of perpetual youth.

Those of his writings which are most tinged with the monas-
tic hue, are his sermons delivered in the cloister, his Discipéing
Claustralium and Dialogus Novitiorum, together with his letters
and poems. His biographies of distinguished members of the
community may also be reckoned as belonging to this class, inas-
much as they were designed to be attractive portraitures of the
ascetic life.! The works in which a spiritual Christianity predo-
minates over the monastic element are the Imitation of Christ$

! He wrote full biographies of Gerard and Florentius, and sketches of the
lives of the beat of the disciples of Florentius, namely, Gronde, Binterink,
Bemner, Brune, Zerbolt, van Buren, Viana, Schoonhoven, and of Cacabus, the
pious cook in the Houase of Florentius. These are found in the edition of 1560,
Volume {L1. pp. 3—143; in the edition of 1728 at the beginning of the last vol-
ume. As Thomas was intimately acquainted with these individuals, his ac-
count of their lives is very truthful and graphic. The reader imagines that he
sees the men living and moving before him, and feels at home among the Breth-
ren of the Life in Common. The life of Florentius is the most attractive and
is the fallest of thoee little individual traits which are the charm of Biography.

* Ulimann, who bas given in an appendix the result of an elaborate inquiry
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Boliloquies of the Sounl, the Garden of Roses, the Valley of Lilies,
the treatise on the Three Tabemacles, and a few other minor
essays.

Among these, the Imitation of Christ justly holds the highest
rank. Next in merit is the Garden of Roses, which is still more
sententious in its character.

The moral and religious views of Thomas 2 Kempis, cannot be
said to have originated wholly it his own mind. The mystieal
theology is very much a matter of experience; and this experi-
ence was partly one’s own and partly transmitted from generation
to generation. Thomas draws largely from the stream of tradi-
tion which had flowed down throngh the Brethren of the Life in
Commen. 8ide by side with his own, he introduces the experi-
ences, mexims and examples of other members of the communi-
ty, who had lived before him. He did, indeed, by a process of
assimilation make them all perfectly his own. They all bear the
marks of his own peculiar genius. It is his heart that beats in
every sentiment.

Though Thomas was himself but little versed in classical lite-
mture, his disciples, Lange, Spiegeiberg, Liber, and, most of all,
Agricola and Hegius, contributed much to the revival of ancient
learning in Holland and Germany. While he was friendly to all
pure knowledge, he found his chief delight in prectical wisdom
of a religious natare. His leading course of thought is this. We
all naturslly seek for something to make us happy; but we can
never find it in the things of the world. The world has nothing
substantial ; everything in it is transient, and all its pleasares are
attended with sorrows. There is here no true satisfaction, but
disappointment, change, misery and death. We eannot find in
the society of others what we need. They are frail, changeable,
and deceitfal. The chief good cannot be found in them. Nor is
there anything in ourselves on which we can rely for happiness.
‘We are full of weaknesses and of sin, and are either sunken in
sensuality or lifted up with pride and self-sufficiency. God alone
can satisfy the wants and the longings of the human soul. Un-
ion with him is the only sure felicity, & union effected not by an
act of ours, but by the grace of God. Grace is the love of God
imparting itself to men, giving them true freedom, and power to
do what is right. By imitating Christ, Thomas did not mean the

respecting the author of the Imitation of Christ, thinks there is no longer room
to doubt that it was written by Thomas & Kempis. While the external evi-
dence is said to be in his favor, the internal is pronounced irresistible.



1845) Dcdmca-d Fall of the Conmmmity 78

watching and imitating of his example in paricular things, bat
.the complete formation of Christ within us. Hence the peculiar
manner in which he treats that subject in his ohief work.
Although he was a good Catholic, the hierarchy had no signifi-
cancy with him. His inward spiritnal life led him to place ne
high estimate on any external magnificence and show. Itisa
remarkable fact that in all his writings, he never alludes to the
pope but once or twice, and then to show that neither he nor his.
leaden buils are anything but dust, and ashes.l

é

Decline and Foll of the Community.

Early efforts were made by the jealous mendicant friars whose
influence over the common people and over the young was very
much weakened, to crush the institution which had supplanted
them. They maintained that there were only two lawful modes
of life, the secular and the monastic; that the Brethren were a

. genus tertium, neither the one nor the other, and consequently
were living in violation of the canonical law. Zerbolt wrote an
elaborate defence, which it is not necessary to notice particulazly
here. A more violent assault was made by Matthew Grabow,
once a member of the community at Griningen. He brought an
accusation before the council of Constance, in which he aimed
at nothing less than the destruction of the order. But Gerson, .

" chancellor of the University of Paris, the most influential man of -
the times, and Peter D’ Ailly, of Cambray, and twelve other dis-
tinguished theologians, espoused the cause of the party assailed
and the accuser of the Brethren was condemned. No danger
henceforth was 1o be feared from without, and a period of great
prosperity ensued.

In order to form a correct general estimate of the succeas of the
fraternity, it will be necessary to distinguish the differant periods
of its history. Its flourishing period extended from the beginning
of the fifteenth century to the beginning of the sixteenth. Du-
ring that time, it sent out its fresh religious influence, and gave a
strong impulse to the public mind, and raised the education of
the young to a new and proud distinction. A reformmg council,

! Baplens est ille, qui spernit millia mille.
Omaia gunt nolls, Rex, Papa, o pl-abu bulla.
Cunectotum finis, mors, vermis, fovea, cinis.—Hortul. Rosar. IV 3.
Comp. Vallis lilior. XXV. 3. Nemo unius diei certitudinem vivendi hlbe(',
nec impetrare potest a Papa, bullam nunquam moriendi.
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and even popes and cardinals favored its interests. The people
flocked from all quarters to its places of worship, and the youth
to its schools. Within the same interval of time, particularly be-
tween 1425 and 1451, most of the Houses of the Brethren were
established. In the Netherlands, we find the fraternity settled
not only at Deventer, Zwoll and Windesheim, but at Amersford,
Hoom, Delft, Hattem, Herzogenbush, Groningen, Gouda, Har-
derwijk, Utrecht, Brussels, Antwerp, Louvain, Ghent, Grammont,
Nimeguin, and Doesburg. Beyond the borders of the Nether-
lands, there were Houses at Emmerich, Munster, Cologne, Nie-
der Wesel, Osnabriick, Hildesheim, Herford, Rostock and Culm.
Indeed, they were found up the Rhine as far as Swabia,and in
the interior of Germany as far as Merseburg.

In the course of the sixteenth century, there was a very ob-
servable decline. The last Hounse established by the Brethren
was that in Cambray in the year 1508, which continued however
only till 1564. In so celebrated a place as Zwoll there were only
three stndents in 1679. The last member of the establishment
at Rostock, Arsenius, died in 1575. Only a very few Houses, a8
that at Munster, were in existence, at the beginning of the sev-
enteenth century.

The institution could retire from the scene of action with hon-
or; it had accomplished its end. The causes of its decay were
not assaunlts from without, but the altered circumstances of the
times. The age of improvement which the Brethren in part, at
least led on, had outstripped them. Other mightier agencies were
in successfal operation, and theirs were no longer necessary, nor
would these, in fact, have been any longer adequate to the exi-
gencies of society, in that age. They belonged rather to a pre-
paratory dispensation. They were like the mommg star, which
fades away, when the sun appears.

The Brethren had always used great diligence in copying books.
But the art of printing now rendered such labor useless, and the
more so from the circumstance that at the very beginning, it was
spplied to the same object, to multiplying copies of the Scriptures,
of other religions works and of useful achoo! hooks. As soon as
the presses of Gatenburg, Faust, and Behiffer were in success-
ful operation at Mayence and Eltville, the Brethren at Marienthal
in the vicinity, began to tumn their attention to the art, and estab-
lished a press, atthe latest, in 1474, and perhaps as e&lyu 1468.
Their example was followed by the Houses at Herzogenbusch,
Gouda, Louvain, Rostock, and by the cloister Hem near Schoon-
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boven. The well known Parisian printer, Jodocus Badius, called
Ascensius from his native place Asche, near Brussels, who pub-
lished excellent editions of the ancient classics, was educated in
one of the schools of the Brethren. Bnt the rapid progress in
printing-soon made in all the countries of Europe, rendered .the
labors of the Brethren, in this respect, compamatively unimpor
tant .

The second cause of prosperity to the institution was its strong
and commanding position in respect to education. It had estab-
tablished scheols where none were existing before, had done
away the monastic mode of instruction and substituted a better,
and had actnally reared in its own bosom and sent out many ex-
cellent teachers. But in this work, also, it was now outdome.
The best of its students, such as Hegius, Van den Busche, and
Dringenberg, established independent schools, in which & more
liberal course of study was pursued, and, consequently, the rash
of students was now to the latter instead of the schools of the
Brethren. Hesides, a new impulse in favor of ancient leaming
had been given from another quarter, from Jtaly, which stood in
more immediate contact with Germany, and henceforth the latter
country took the precedence of Holland, so much so that Drin-
genberg, Agricola and Erasmus, the most distinguished of the
Dutch scholars gettled in Germany, where the universities were
beginning greatly to excel the schools founded by the Brethren.

The third cause of the celebrity of this order, the use of the na-
tive language in religious instruction, had become very common,
and especially, at the opening Reformation, it ceased to be a dis-
tinguishing mark of those who had done so much to introduce it.
Most of all did the Reformation itself, in its whole extent, over-
shadow the feebler efforts of the Brethren. All these circumstan-
ces tended to bring the institution of the Life in Commen to its
termination, and to dismiss the Brethren from the field, the expi-
ration of their term of service having arrived.

If now we review the facts which have come before us in this
namative, we shail perceive that the fratemity, formed by Gerard,
stood in intimate connection with the course of important events
in the progress of religion. Like everything truly excellent and
great, it hadits origin in the remote past, and looked forward pro.
phetically to the distant future. Inits intention, and, to no small
extent, in its spirit also, it was formed after the model of the apos-
tolic church at Jerusalem ; and in an age of darkness it was the first
gleam of that twilight which preceded the Reformation. In some re-
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pects, though in very different degrees, it resembled the associations
" of the Pythagoreans and the Essenes, the mother church at Jerusa-
lem, and the nobler monastic institutions, especially thatof the ear-
Her Benedictines. In later times, the Pietists, and the Moravians,
end in the present age, societies for circulating the Seriptures
and for promoting Christian knowledge among the people and
education among the youth, and, in fine, all our benevolent in-
stitutions remind us more or less vividly of the Brethren of the
Life in Common.

" The most striking analogy by far exists between the Pietists and
the Brethren. The former aimed at reviving vital religion in the
Lutheran chureh, without assailing the stiff’ theology of the ortho-
dox. As they were viewed with suspicion by the church, and of-
ten violently opposed, & necessity arose for forming—very much
- after the manner f modemn voluntary associations—little frater-
nities, in order to act with more effect in promoting piety, and to
secure mutual protection and support. So the Brethren also still
adhered to the Catholic church, and, without controverting the
scholastic theology, gave their attention to matters, in their view,
more important—to the cultivation -of spirituality in religion.
Both the Pietists and the Brethren, aimed at the religion of the
heart; both were averse to idle speculation, and were devoted
to practical piety ; both had recourse direotly to the common peo-
ple and to the youth; both sought to produce in all the persons
under their influnence, separation from the world, deep repentance
for gin, and an ardent personal piety ; both held private and social
meetings for religious edification in the free exercises of which
laymen participated ; both made free use of religious tracts in pro-
pagating their sentiments ; both had a centre of operations, De-
venter and Halle, with which all the other establishments were
closely connected; both aimed at making all the inmates feel as
if they were members of the same family, and under the inflo-
ence of this sentiment the young received their entire course of
intellectual and religious training; both were extensively enga-
ged, in the manner which two such different periods required, in
the publication of the Scriptures and other religious and valnable
books ; both had a powerful reforming influence upon the schools, ’
and upon the general character of the age. ‘



